
Chapter 7 
Textual Criticism 201 – Understanding the Apparatus 

Santa Claus Thinks Heretics are Naughty 
Around the turn of the fourth century, Christianity was in danger. 
A man named Arius was teaching that Jesus was not truly God 
but merely the best of all created beings. This teaching was 
gaining such a stronghold in the early 300s that it came to the 
attention of Emperor Constantine. He tried to solve the matter 
with tact but soon grew impatient with the arguing priests.  
 
The emperor’s solution was to convene a church council in the 
town of Nicea. According to tradition, 318 bishops assembled at 
the government’s expense near the newly established capital city 
of Constantinople.  Of the 318 bishops, one person of note was a 
bishop from the region of Myra (in modern-day Turkey).  He 
was renowned for his charitable deeds and he set up many orphanages, hospitals, and 
hostels for the mentally ill.  
 
Arius and his followers had the floor first and made the grave mistake of boldly laying 
out their theology, blatantly denying the deity of Christ. This stunned almost everyone in 
attendance, especially the majority of priests from the east who were mostly rural and 
still recovering from widespread persecution just ten years earlier. After days of debate, 
tradition tells us that the bishop from Myra grew so frustrated and indignant at the heresy 
he was hearing that he stood and slapped Arius across the face. The name of the bishop – 
St. Nicholas.1 You may know him better as Saint Nick. That’s right – Santa Claus decked 
the heretic!2 

The Great Mistake of Nicea 
Eventually, Arius and those who sided with him were denounced and the doctrines of the 
deity of Christ and the Trinity triumphed. During the council, copious notes were taken of 
all in attendance and of the debate that raged. These “minutes” record arguments made 
and Scriptural passages referenced in the debate. However, in a discussion of the doctrine 
of the Trinity, it is incredible to note that no one present ever referred to a particular verse 
in the fifth chapter of John’s first epistle. In the King James Version of the Bible, those 
verses read as follows: 
 

6 This is he that came by water and blood, even Jesus Christ; not by water 
only, but by water and blood. And it is the Spirit that beareth witness, 
because the Spirit is truth. 7 For there are three that bear record in 
heaven, the Father, the Word, and the Holy Ghost: and these three 

                                                 
1 Ted Olson, “The Real Saint Nicholas,” Christianity Today, http://www.christianitytoday.com/ 
history/newsletter/christmas/nick.html, accessed May 7, 2008.  
2 This gives a whole new meaning to “the spirit of Christmas.”  
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are one. 8 And there are three that bear witness in earth, the Spirit, and the 
water, and the blood: and these three agree in one (1 John 5:7-8 KJV). 

 
In the highlighted passage, we read a remarkably succinct statement of the doctrine of the 
Trinity – there are three in Heaven and these three are one! Here we see the doctrine of 
the Trinity served on a silver platter. All Athanasius or anyone else had to do was calmly 
stand to read this single verse. If this had been done, the council would have quickly 
adjourned and the controversy would have been over – forever.3  
 
Yet, of all the priests and pastors and scholars present at the council, no one (from either 
side of the aisle) referred to this passage. Why not? Were the architects of the Nicene 
Creed ignorant of this verse? That hardly seems likely. Did they know the verse but think 
it did not apply to the situation? That seems even more unlikely. The reason these learned 
men did not refer to this verse is because this verse was not in their Bibles!  

Bart Ehrman’s Molehill-sized Mountain 
In his wildly popular book, Misquoting Jesus, Bart Ehrman devotes a few pages to this 
passage. He also discusses several others. In particular, Ehrman makes much of the 
following:  

• A brief description of 1 John 5:7-8, commonly called the Comma 
Johanneum4 

• A little more than six pages to Mark 1:41 (“Mark and an Angry Jesus”)5 
• About five and a half pages to Luke 22:43-44 (“Luke and an 

Imperturbable Jesus”)6  
• A little less than five pages to Hebrews 2:8-9 (“Hebrews and a Forsaken 

Jesus”)7 
 
In his book, Ehrman writes of the variants in this familiar passages (none of this is new 
material) but curiously leaves out much important information. Ehrman does not discuss 
the manuscripts behind the passages and gives the impression that there is mass 
confusion over the readings. While quick to count the manuscripts and variants, nowhere 
does he weigh the manuscripts or give information of their trustworthiness. It would 
almost appear that Ehrman has an agenda in this book to leave his readers in serious 

                                                 
3 The debate was actually far from settled and Arianism would live to fight another day. Constantine 
himself was soon listening to Arian sympathizers. Around 332, Constantine opened direct contact with 
Arius, and in 335, the two met at Nicomedia. There Arius presented a statement of faith considered 
sufficiently orthodox by the emperor to allow for the reconsideration of Arius' case. Therefore, following 
the dedication of Jerusalem’s Church of the Resurrection, the Synod of Jerusalem allowed the readmittance 
of Arius to communion even as he lay dying in Constantinople.  In the same year that Constantine 
appointed Athanasius in Alexandria, he also appointed Arius’ chief supporter, Eusebius of Nicomedia, as 
Bishop. In 335, Constantine turned and deposed Athanasius for non-theological reasons (he was too rough 
on subordinates).  When Constantine died, his son Constantius made a dramatic turn. Eusebius was made 
Bishop of Constantinople even as Arianism once again began to flourish in the empire.  
4 Ehrman, Misquoting Jesus, 82-83. 
5 Ehrman, Misquoting Jesus, 133-139. 
6 Ehrman, Misquoting Jesus, 139-144. 
7 Ehrman, Misquoting Jesus, 144-148. 



doubt about the authenticity and reliability of the Bible. We will examine, review, and 
critique Ehrman’s book in the next chapter.  
 
For now, in this chapter, we will examine the external and internal evidence for each of 
the passage listed above and a few others. There is nothing to hide and nothing over 
which the believer should be worried. However, before we do that, we must familiarize 
ourselves with the tools we have at our disposal for such a study.  

The Textual Apparatus of the Greek New Testament 
We have already worked through a brief introduction to the modern Greek New 
Testament (see pages 88-91 of this document). It would be a benefit for readers of this 
paper to delve a little deeper into the wealth of information made available to them in 
these small books, the fourth edition of The Greek New Testament produced by the 
United Bible Society (on the left) and the twenty-seventh edition of Novum Testamentum 
Graece (prounced no-vum  test-uh-ment-um  grike-ee).  
 

  
 
In review, the Greek text of the New Testament is exactly the same in both books. There 
were differences in spelling and punctuation in earlier versions but even these differences 
have been removed in the latest editions – the UBS fourth edition (UBS4) and the Nestlé-
Aland twenty-seventh edition (NA27). However, some differences remain, primarily in 
the footnotes used to explain the variants. These footnotes are properly called the 
apparatus. The NA27 lists a lot more variants than the UBS4 but the UBS4 goes into much 
more detail in the variants it chooses to explain.  
 
Therefore, the UBS4 is best suited for translating the Scriptures while the NA27 is 
designed for scholars and textual critics (as one can see by examining the difficult nature 
the NA27 apparatus).  One is also struck by the assortment of strange symbols that pepper 
each entry in the NA27. Due to the complexity of this system, we will spend a great 
majority of our time utilizing the more “reader-friendly” UBS4.  However, to let you see 
for yourself, I have provided scans of a sample page from each in the following pages.  



A Look Inside the NA27 

 
 
 
 
 

A-Title “To the 
Ephesians” 
(note the NA27 
considers this a 
variant) 

C-Variant #2 
(the UBS4 does 
not note this 
minor variant) 

B-Variant #1 

Textual 
Apparatus 
with 
assortment  
of symbols 

E-Variant #1 
explained 

D-Variant in 
title explained 

F-Cross-
references 

Greek Text 
(conclusion of 
Galatians and 
beginning of 
Ephesians) 



A Look Inside the UBS4 
 

 
 

B-Variant #1 

Text of the   
New Testament 
in Greek 

C-Variant #2 

D-Level of 
Certainty and 

variant reading 

E-Greek 
manuscripts 

F-Lectionaries 

G-Ch. Fathers 

H-manuscripts 
that give alternate 

readings 

 Textual 
Apparatus 

A) Title - “To 
the Ephesians” 

F-Lectionaries 
and Versions 

I-various symbols 
and abbreviations 

J-Discourse 
Segmentation 

K-Cross 
References 

I-various symbols 
and abbreviations 



While it is helpful to have a basic understanding of the Greek language, it is not 
necessary to read Greek in order to benefit somewhat from the remarks given. A quick 
overview of the page from the UBS4 above will reap great dividends in our later studies.  

The Biblical Text 
The major portion of most pages is filled with the words of the New Testament in the 
Greek language. In the example above, the editors provide the traditional title of the book 
– “To the Ephesians” (see A-Title). The text is divided into verses with bold Arabic 
numerals.  The text is further divided into sections that often (but not always) parallel 
those divisions in our English Bibles. Verses that directly quote the Old Testament text 
are also printed in bold. Verses that are evidently poetic are indented.  
 
Single brackets [  ] indicate that the word(s) enclosed may be regarded as part of the text 
but the scholars behind the UBS4 are not completely certain that they should be.8 A single 
bracket can be seen in the example above (noted as B-Variant #1). Variants of minor 
grammatical significance are not noted at all, in stark contrast to the NA27. 
 
Double brackets  Æ Ø  indicate that the enclosed words or passages are known with some 
degree of certainty to not be part of the original text. Double brackets are almost always 
used with lengthy passages such as John 7:53-8:11. They are included in the Greek New 
Testament, yet within the double brackets because of their antiquity and the traditional 
position they enjoy in the church.  
 
Other variants in the biblical text are noted with superscript numbers. For example, look 
at C-Variant #2 in the example (the second word on the last line of text).   

The Apparatus 
The strange looking section below the text is properly called the “textual apparatus.” Full 
explanations of 1,438 variant readings in the UBS4 are given in this section.9  Each 
variant is dealt with in its own paragraph within the apparatus. Let’s look at the various 
parts of the apparatus: 
 

• D: Evaluation of Evidence for the Text – Immediately after the verse number 
and immediately prior to the variant reading in question is a letter in brackets. In 
our example, the variant from Ephesians 1:1 receives a {C}. The committee 
behind the UBS4 took into account the widest possible range of manuscript 
readings (external evidence) along with a studious look at the internal evidence to 
make a evaluation on the certainty of the reading. They assigned each variant a 
“grade” using the letters A, B, C, and D to indicate four levels of certainty: 

 
o {A} – The committee is certain about the placement of the variant given. 
o {B} – The committee is almost certain about the placement of the variant 

given.  

                                                 
8 “Introduction,” The Greek New Testament: 4th Ed., (1993), page 2*.  
9 “Introduction,” The Greek New Testament: 4th Ed., (1993), page 2*. 



o {C} – The committee had difficulty in deciding which of the variants to 
place in the text.  Words or passages that receive this grade are indicated 
with single brackets [  ].  

o {D} – The committee had great difficulty in arriving at a decision. This 
grade occurs rarely.  

 
• E-F-G: The Witnesses – Following the quotation of the variant reading, a list of 

manuscripts are given that support the reading given. The apparatus will not list 
every single manuscript in which the reading appears. However, a very broad and 
almost complete accounting of manuscripts through the end of the ninth century 
(A.D. 1000) is found in the apparatus.10  
 
A listing is provided in the introduction of the UBS4 (on pages 7*-18*) that gives 
manuscript information (number/name, contents of the manuscript, date of 
origination) as you can see in the image below.  Also note that the list of 
manuscript provides the contents of each manuscript with the following 
abbreviations:  “e” for all or part of the Gospels (evangelists); “a” for all or part 
Acts; “c” for Catholic or General Epistles; “p” for all or part of the Pauline 
epistles; “r’ for all or part of Revelation. 
 

 
 
The manuscripts are listed in the following categories with individual manuscripts 
listed in alphabetic or numerical order within each category:  
 

                                                 
10 “Introduction,” The Greek New Testament: 4th Ed., (1993), page 5*. 



1) Greek Manuscripts – Readings from the 5,745 known manuscripts, which 
include the following:11 

 
a. Papyri 
b. Majuscules (or Uncials) – indicated by a capital letter or a zero 

before a number or numbers.   
c. Minuscules – indicated by simple Arabic numbers with no 

preceding zero. Manuscripts from the Byzantine text family are 
represented by the group symbol Byz (see the last notation of the 
second line of the apparatus) with the most important Byzantine 
texts in brackets. 

 
2) Lectionaries – These documents used in local churches to direct the public 

reading of Scripture in worship services are indicated by an italicized 
lowercase “L” ( l )and followed with a listing of the sources in numerical 
order.  The symbol Lect is given if a majority of the lectionaries agree. A 
listing of lectionaries is provided on pages 21*-22* of the UBS4. 

 
3) Versions in ancient languages other than Greek – The early translated 

versions are important witnesses for the Greek text because they were 
translated from very early manuscripts. Difference between versions is not 
important; only the differences suggested by the underlying Greek text 
used to create the versions. This is difficult work so only those versions 
where the underlying Greek may be determined with certainty or a very 
high degree of probability are cited.  The superscript letters that appear 
after the manuscript designation indicate particular manuscripts. The 
following versions are cited: 

 
a. Old Latin – designated by the abbreviation it12 
b. Vulgate - designated by the abbreviation vg  
c. Syriac – designated by the abbreviation syr 
d. Coptic - designated by the abbreviation cop 
e. Armenian - designated by the abbreviation arm13  
f. Georgian - designated by the abbreviation geo 
g. Ethiopic - designated by the abbreviation eth 
h. Slavonic - designated by the abbreviation slav 
 

The superscript letters attached to some references to the versions refer to 
particular dialects within certain languages. For instance, copbo stands for 
the Bohairic dialect of northern Egypt and copsa stands for Sahidic dialect 
of southern Egypt.  

                                                 
11 See page 65 of this document for important New Testament manuscripts (this helps in the “weighing” 
process).  
12 The abbreviation it is for “Itala” (Italian).  
13 Please note that this is Armenian and is not to be confused with the theological term Arminian. 



4) Quotations by the Church Fathers – To be cited in the apparatus, the 
following criteria must be met:  the text cited must be capable of 
verification within the work of the Church Father. In other words, a 
paraphrase or allusion has no place in the apparatus.  The Church Fathers 
and their dates are listed on pages 32*-37* of the UBS4.  

 
• H:  Witnesses to Alternate Readings– Following the sources that support the 

variant reading are textual witnesses that provide an alternate reading (and thus 
create the variant to start with).  These are marked off by two parallel leaning 
lines or slash marks (//). Sometimes another Greek word/phrase is listed which 
indicate another variation in the text in the listed manuscripts. It is sometimes the 
case that the particular reading even appears in a different location in some 
manuscripts (for instance, John 7:53-8:11). Other times the slashes are followed 
by the recognizable word omit, which means that manuscripts that follow do not 
have the variant reading at all.   

 
• I: Various Symbols and Abbreviations – The following abbreviations and 

symbols appear regularly in the apparatus: 
 

A) * or 1 or 2 or c - appears after a majuscule or minuscule and indicates the 
original writing or a later copyist’s work in that particular manuscript. The 
* indicates the original scribe’s work. The numerals represent the first, 
second, or later corrector’s work. The superscript “c” indicates the final 
corrector in a manuscript. For example, a scribe’s work from the fourth 
century might be used 200 years later and that later scribe might write 
over or above the original scribe’s work. In some cases, a third scribe 
comes around and does the same thing. Scholars can tell the difference in 
the work of two or more scribes because of the differences in handwriting. 
Therefore, B* indicates the original copyist of Codex Vaticanus, while B1 
or B2 indicates a later corrector.  

B) mg – textual evidence found in the margin of a manuscript but not within 
the actual body of text 

C) [sic] – an error found in the original copy and copied exactly in order to 
indicate the error is found in the original and not a modern mistake by the 
printer 

D) supp – a portion of a manuscript supplied by a later hand where the original 
manuscript is missing.  

E) txt or com – the actual text of the manuscript when the text differs from the 
reading in the margin. The superscript “com” indicates that the reading 
appears in the commentary section (not the actual body of text). Many 
Church Fathers provided commentary on the text.  

F) vid -  the most probable reading of a manuscript where the state of its 
preservation makes complete verification impossible. 

 
• J: Discourse Segmentation – This is a completely new feature of the fourth 

edition. Different manuscripts break up the text in different places. These 
designations (among others) lead editors of our modern Bibles to break up the text 



into units of text and help explain why the NIV and the NASB break the text up in 
different places. The abbreviations and symbols used include: 

 
G) P or NO P – a break or lack of a break in a paragraph results in a 

segmentation different from the UBS4  
H) S or NO S – a break or lack of a break in a section results in a 

segmentation different from the UBS4 
I) C or NO C – a break or lack of a break in a clause results in a 

segmentation different from the UBS4. For example, notice the last two 
words of verse four in the sample on page 145. Indicated by a superscript 
“f”, the last two words are “in love” and can go with the end of verse four 
or the beginning of verse five. The text can read “. . . we should be holy 
and blameless before Him in love he predestined us for adoption . . ..”  In 
the Discourse Segmentation, we see after the second set of slash marks 
that there is “no comma” after “in love” in the given texts.  

J) Comma – a comma in the work cited results in a segmentation different 
from the UBS4 text 

K) Colon or Dash - a colon or a dash in the work cited results in a 
segmentation different from the UBS4 text 

L) Period - a period in the work cited results in a segmentation different from 
the UBS4 text 

M) Begin quotation or End quotation – indicates differences in the beginning 
or conclusion of direct quotations.  

 
• K: Cross Reference System – The cross references given at the bottom of each 

page include quotations and allusions from parallel biblical passages. 

Putting it all Together 
With this overview complete, we are prepared to evaluate the variants. We will work first 
on the example already studied – Ephesians 1:1. The textual note on the variant from the 
USB4 is provided below: 
 

 
 
As you can see, the USB committee gives the reading a grade of {C}, which means that 
the committee had difficulty in deciding which reading to place within the Greek text. 
Let’s see why the decision was so difficult. 



The External Evidence 
If we were to rely solely on the number of manuscripts in support of a specific reference, 
then the phrase “in Ephesus” would be included in 1:1. The phrase appears in the 
following manuscripts:  
 

o The second corrector’s handwriting in Codex Sinaiticus (∏) which means the 
hand that wrote “in Ephesus” must be after the fourth century when the 
manuscript was originally written.  

o Codex Alexandrinus (A) – an Alexandrian majuscule from the fifth century 
o The second corrector’s handwriting from Codex Vaticanus (B), which means the 

hand that wrote “in Ephesus” must be dated after the fourth century 
o Codex Bezae (D) – an Western majuscule from the sixth century 
o Other majuscules – 075 from the 10th century, 0159 from the 9th century 
o 33 – an Alexandrian minuscule from the ninth century 
o Byz – ninth century manuscripts 
o Some Old Latin manuscripts (5th – 15th century) 
o Latin Vulgate – late 4th-5th century 
o Various other versions 
o Various Church Fathers. 

 
The list is impressive. However, a careful examination suggests that there is good 
evidence that this reading should be rejected in spite of the long list of support.14  The 
manuscripts listed that do not include the reading “in Ephesus” include the following: 
 

o Ì46 – a second-century Alexandrian papyrus (see page 68 of this document). This 
papyrus is the earliest codex to contain the letters of Paul and has been dated by 
some to as early as mid-80s or early-90s but usually is dated around A.D. 200. It 
was prepared by a professional scribe and is an excellent early manuscript – a 
very powerful witness.  

o Codex Sinaiticus – the original copyist’s work from the 4th century 
o Codex Vaticanus – the original copyist’s work from the 4th century 
o Minuscule 1739 – an important Alexandrian manuscript from the tenth century 

but copied from a much earlier manuscript, very similar to Codex Vaticanus 
o Other minuscules – MS 6 and 424 (corrected) 
o Marcion as quoted by Tertullian – Marcion wrote around A.D. 170 which 

suggests the phrase was absent very early in the stage of textual transmission. The 
fact that Marcion was a heretic is irrelevant here since his false teachings are not 
associated with this passage.15 

o Origen – as best can be determined by the condition of the manuscript. Origen 
wrote around A.D. 254, about one hundred years prior to Sinaiticus or Vaticanus.  

 
It is noteworthy that the phrase does not appear in Sinaiticus and Vaticanus but it was 
added to the original text by a later corrector. Some of Marcion’s other works title the 

                                                 
14 Wegner, A Student’s Guide to Textual Criticism of the Bible, 249.  
15 Wegner, A Student’s Guide to Textual Criticism of the Bible, 249. 



letter as “To the Laodiceans” instead of “To the Ephesians.” Perhaps this letter is the one 
referred to by Paul in Colossians 4:16, where he writes “See to it that you also read the 
letter from Laodicea.”16 We know that Tychichus carried both letters (see Eph 6:21 and 
Col 4:7-9).  
 
Coming from Rome, Tychichus would have arrived first in Ephesus, then traveled north 
to Smyrna and Pergamum, then turned southeast to Thyatira, Sardis, Philadelphia, and 
Laodicea – and then finally to Colossae (a route similar to one revealed in Revelation).17 
This information, along with other evidence, suggests this letter was an encyclical – a 
letter to be read and then forwarded or copied and sent to another church (often with a 
corresponding new title). 

The Internal Evidence 
As far as internal evidence goes, there is little evidence to help determine the correct 
reading. Paul usually revealed his recipients in the typical style of first-century letter 
writing (see Rom 1:7; 1 Cor 1:2; Gal 1:2; Phil 1:1; Col 1:2). The style of the opening also 
matches well with these other letters. However, there is also no evidence that the other 
letters were encyclicals.18  
 
The literal rendering is “Paul an apostle of Christ Jesus though the will of God to the 
saints being [in Ephesus] and faithful in Christ Jesus.” As you can see, the grammar of 
the opening sentence makes little sense without the words “in Ephesus.” It is possible that 
Paul left a blank at this location for each city’s name to be filled in as it circulated 
between the churches.19 However, there are no manuscripts that have this “blank” that 
needed to be filled in. Also, if a blank did exist in the first place, why are there 
manuscripts that have no place name continue to exist?  
 
Since the letter appeared in Ephesus first and Ephesus was also Paul’s “hometown” for 
about three years, most of the letters would bear the city’s name as more and more copies 
were made. At the same time, the letter is strikingly impersonal. We are certain that Paul 
wrote this but in at least three instances, it appears Paul is unfamiliar with his audience: 
 

o For this reason, because I have heard of your faith in the Lord Jesus and your love 
toward all the saints . . . (1:15). 

o  . . . assuming that you have heard of the stewardship of God's grace that was 
given to me for you (3:2).  

o . . . assuming that you have heard about him and were taught in him, as the truth is 
in Jesus (4:21).20 

 
                                                 
16 Comfort, Encountering the Manuscripts, 346.  
17 Comfort, Encountering the Manuscripts, 346. 
18 The letter to the Galatians is properly addressed to the multiple churches in that region. Galatia is a 
region, not a city.  
19 New English Translation: Beta Version, 1996, page 2139, text critical note #2. See also Comfort, 
Encountering the Manuscripts, 346. 
20 A very full treatment of this variant is provided by Andrew T. Lincoln, Ephesians:  Word Biblical 
Commentary (Dallas: Word Books, 1990), 1-4.  



In his commentary on the Greek text, Bruce Metzger admits that the phrase is absent 
from several important witnesses. At the same time, he says that the letter has always 
been known as “To the Ephesians” and since all witnesses except those who omit the 
phrase include the words, the committee “decided to retain them, but enclosed within 
square brackets.” 21  

Conclusion 
It appears that the omission of the phrase is favored by the earlier and better texts. The 
reading “in Ephesus” cannot be confirmed to exist before the late fourth or fifth century. 
It must also be considered that there is no reason to explain why the copyists of Ì46, 
Sinaiticus, and Vaticanus would have deleted “in Ephesus” if the words were originally 
in the text they were copying.  
 
When we consider a few of the major rules (the more difficult reading is preferred, the 
shorter reading is preferred; consider the reading that most logically gives rise to the 
other readings), the evidence seems to point to the omission being the original reading.  

And Away We Go . . .  
With this overview complete, we are now ready to examine several variants. We will 
look at the most well-known variants first (I John 5:7 and John 7:53-8:11 and Mark 16:9-
20). We will then look at the variants trumpeted by Bart Ehrman in his Misquoting Jesus, 
along with a few others that are considered beneficial for our understanding and 
appreciation of the Bible.  
 

                                                 
21 Bruce Metzger, A Textual Commentary on the Greek New Testament, 2nd ed. (NY: American Bible 
Society, 2002), 532. 


