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In the Name of Allāh. 
The All-compassionate, The All-merciful 

 
Praise belongs to Allāh, the Lord of all being; 

the All-compassionate, the All-merciful: 
the Master of the Day of Judgement; 

Thee only we serve, and to Thee alone we pray 
for succour; 

Guide us in the straight path; 
the path of those whom Thou hast blessed, 

not of those against whom Thou art wrathful, 
nor of those who are astray. 

 
* * * * * 

 
O’ Allāh! send your blessings to the head of 

your messengers and the last of 
your prophets, 

Muhammad and his pure and cleansed progeny. 
Also send your blessings to all your 

prophets and envoys. 
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In our continuous effort to propagate Islam through our numerous 
publications, we have persistently endeavoured to include amongst our 
publications translations of the most important reference hooks 
recognized by the Shī‘ah. To be able to publish such key books in the 
Shī‘ite heritage in foreign languages not only gives us great pleasure and 
pride but conforms very well with out wishes and our sincere objectives. 
No doubt non-Arabic-speaking researchers will now have better access to 
the true Islamic heritage, since such hooks contain the ahādīth 
(traditions) of the holy Imāms (peace he upon them) and the Holy 
Prophet (peace be upon him and his progeny). Moreover these books 
constitute the second source — the holy Qur’ān being the first — 
whereby one may obtain a better understanding of Islamic beliefs, 
jurisprudence, history, biographies, morals and behaviour. laws 
pertaining to worship, business, considerations for the individual, family 
and society etc. 

One of the important books in question is al-Kāfī whose author was 
ash-Shaykh Abū Ja‘far Muhammad ibn Ya‘qūb al-Kulaynī ar-Rāzī 
(d.328/329=940/941). We do not need to introduce either the book or its 
author since the preface (in The Book of Reason and Ignorance) takes 
care of that and also shows the religious significance and the status of 
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this book in our heritage, namely the heritage transmitted to us through 
Ahlu ’l-bayt (the Household of the Holy Prophet — peace be upon them). 
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We give thanks to Allāh for the fact that this translation of al-Kāfī has 
been undertaken and carried through to its realisation. And we must here 
say in all sincerity that if it had not been for the help of Allāh we should 
not have arrived at this point. Thus the translation of Kitābu ’l-‘aql wa ’l-
jahl (The Book of Reason and Ignorance). Kitābu fadli ’l-‘ilm (The Book 
of the Excellence of Knowledge) and Kitābu ’t-tawhīd (The Book of 
Divine Lnity) have already been finished, printed and published. It is a 
matter of fact that we have had to utilize all the means at our disposal and 
rely on Allāh’s unlimited strength in order to accomplish this translation. 
Indeed, we have had to do a lot of screening before deciding upon this 
version. Furthermore, we made every possible effort to ensure that the 
translation was satisfactory and acceptable as regards accuracy and 
grammer. 

Now we are starting the publication of the translation of the parts of 
Kitābu ’l-hujjah (The Book of Divine Proof) which will be published 
separately. The style of this translation will be observed to be different 
from that of the previous volumes, for we have here had the assistance of 
a native English speaker who not only can claim this language as his 
mother tongue, but has also specialised in the language and its literature. 
We started by having this person review and change the translation of the 
original translator where necessary, but we soon discovered that it was 
going to be much more satisfactory to work from the original Arabic text. 
Thus we changed after a short while to a completely new and direct 
translation from the original. We can therefore claim that this is a 
translation by a native English speaker with the above qualifications. We 
can furthermore claim that, through the help of, and with praise to Allāh, 
we have made another step forward in the perfecting of our work. We do 
not wish to claim perfection in this humble effort to translate this book 
al-Kāfī. Nevertheless, we have taken another step and we are confident 
that subsequent steps will be taken, either by us or by somebody else, 
both to remove any errors and to perfect the translation so that exactness 
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in the translation process is improved. 
We have decided to speed up the printing and publication of these 

translated sections of al-Kāfī. The other sections, it is hoped, will be 
published in due course on a one-by-one basis; this process will be 
continued until all the sections of al-Kāfī have been translated and 
published. 

You will note that we have also included along with the English 
translation, the complete original Arabic version, this being placed at the 
top of each page with the corresponding English translation below. 
 
 

-3- 
 

Along with all those who study it, we believe that al-Kāfī is of such a 
high status as a source of religious knowledge and so sacred in the Shī‘ite 
circles that the author may be considered highly honest and highly 
reliable. However, we should emphasize that neither are the ahādīth 
(traditions) equal in value and significance nor are the chains of the 
ascriptions of al-Kāfī’s traditions nor the supporters of the authorities on 
which its tradition are based equal in terms of reliability and credibility 
and one can in no way regard them as equally dependable. A glance at 
the book entitled Mir’ātu ’l-‘uqūl (Reflection of the Minds) will reveal 
this very point to the researcher in more detail. Mir’ātu ’l-‘uqūl is an 
explanatory book to al-Kāfī and comes from the pen of the great scholar 
Muh ammad Bāqir al-Majlisī (1037/1628 — 1111/1700) who was one of 
the prominent scholars of hadīth (tradition) and among the most loyal 
and faithful to the book of al-Kāfī and its great author, and among those 
who have been most confident in and have relied greatly on al-Kulaynī 
and his traditions. 

Because of this — that is, the question of unequal credibility of the 
ahādīth, narrations and narrators — and for the sake of completeness we 
have retained the complete chain of narration of the ahādīth as in the 
original Arabic text. We have neither omitted any chain for any hadīth, 
nor neglected the links in the chain of narration. In order to reveal the 
credibility, or otherwise, of the chain of narration for a particular hadīth, 
one must refer to (special) books dealing with the biography and the 
religious and moral status of the narrator/s; such books also carry an 
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appraisal of what the narrator transmits and relates. We would like to re-
emphasize that the inference of any religious or ritual doctrine or any law 
pertaining to jurisprudence from these ahādīth is a long process. To start 
with, the researcher must refer the narrations along with their supporting 
chain of narration to the special biographical books referred to above. 
The narrations must be cross-checked against one another. Later on the 
researcher must consider all other declarations and citations on the name 
topic from other references and then use the holy Qur’ān as the arbitrator. 
Of greater importance still, one has to abide by the conventions laid 
down by the specialist in these matters, which conventions can never he 
ignored. 

Therefore, the researcher must go back either to the doctrinal and 
theological (‘ilmu ’l-kalām) books or to the books of jurisprudence and 
legislation, that is, those books which cover the ways of demonstration 
and evaluation of the various proofs and evidence used to substantiate 
any principle of belief or jurisprudence. This is the approach to be 
adopted if one wants his research to be systematic and if one wants the 
results to he sound, accurate and reliable, thus satisfying his scientific 
conscience and persuading others to honour and follow such methods. 

This point has been ignored — intentionally or otherwise — by many 
researchers and we arc stressing it here in order that other researchers 
should neither make the same mistake of ignoring it nor suffer from the 
same delusion. 

We have also, for several reasons, refrained from introducing 
unnecessary explanatory notes, except where it was absolutely necessary, 
so as to remain true to our original aim of merely translating and 
publishing the book. 
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The largest book contained in Us ūl of al-Kāfī pertaining to the beliefs 
of the Imāmite Shī‘ah Muslims is The Book of Divine Proof, for it is in 
this book that the question of the Imāmate, the Imāms and their attributes 
and specific characteristics is dealt with. There can be no doubt that the 
question of the Imāmate is the most important one which distinguishes 
the Imāmite Shī‘ah from the other sects of Islam, and thus the subject is 
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of special importance both to those who believe in it and to those who 
disagree with it. Thus it is necessary to mention here one or two points by 
way of introduction concerning this particular book of al-Kāfī. 

a) We must emphasize that the points we made concerning the 
reliability of hadīth and their narrations in part three of this introduction 
should be particularly attended to in The Book of Divine Proof. And this 
is especially relevant in tire application of these ahādīth to the 
ascertaining of the beliefs of the Imāmite Shī‘ah. 

b) In this book there have been, and possibly may be, many errors in 
the understanding of many of the ahādīth. This may he for one of three 
reasons. Either the principles and criteria of analysis and understanding 
of the ahādīth which are applied do not correspond to those accepted by 
the Imāmite Shī‘ah; or else these principles and criteria are those 
accepted by them but are incorrectly applied; or, finally, the researcher 
may come to his analysis of the ahādīth with some preconceptions which 
are at variance with a sympathetic understanding of Shiite beliefs, 
especially Imāmite beliefs, arid may even be hostile to them. This final 
reason is, in our opinion, the most serious obstacle to a correct 
understanding of these ahādīth. Thus, in apparent contradiction to our 
early promise not to insert too many explanatory notes to the translation, 
we have here made an exception (though it is not really so, since it is 
entirely necessary) and have added in several places quite extensive 
commentaries to guide to a correct understanding of various points which 
occur in the ahādīth. 

Some of them concern specific hadīth, while others concern points 
which occur repeatedly in many ahādīth or in many chapters; the latter 
are in the majority. It must be noted that these notes are only given in 
English; but a correct understanding of the Arabic can only be 
undertaken in consultation with these English notes. 
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In the translation we have retained the Islamic format and Arabic 

pronunciation of the names and proper nouns encountered in various 
ahādīth. We were not entirely satisfied with the Biblical equivalents, but, 
instead, retained the Islamic articulations in the text, following each 
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proper noun or name (especially those mentioned in the holy Qur’ān) like 
Mūsā (Moses), ‘Īsā (Jesus). Mary am (Mary), Jibrīl (Gabriel) ... with its 
Biblical equivalent in parentheses. 

We took this measure because we strongly believe in preserving the 
original Islamic character even with respect to names and proper nouns. 
We believe in originality even when it comes to appearances, and we 
shall completely avoid imitation and copying even if ii is merely as 
regards pronounciation and expression. 
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We have included two tables at the beginning of each section:- 
1. A chronological list of the Holy Prophet, his daughter and the 
twelve Holy Imāms, giving general particulars and information in 
tabular form about them. For each of them we have assigned a 
number according to their sequence. 
It is hoped that this table will help the reader — even the 
nonspecialist — to understand some important expressions 
encountered in the chains of narration of each hadīth (tradition). 
2. The index containing symbols for terminology commonly 
encountered in the process of narration of hadīth. We have introduced 
these because scholars of hadīth often use them. In this index we 
have also explained some of those terminologies for which no simple 
English equivalent can be found. We have explained such 
terminology in the index and when ii appears in the text. We also 
mention the Arabic text in the Latinized form: for example, 
‘‘rafa‘ahu’’ — (see List of Technical Terms and Special Signs used 
in the Traditions). 

Furthermore, we have included three indexes at the end of each 
section: 

a) The first index lists the originators of the ahādīth to be found in 
that section the Holy Prophet and the Imāms. 

It begins with a number corresponding to the serial number of the 
originator of the hadīth, the originator being the Prophet or one of the 
Imāms. The serial number has already been assigned in the table at 
the beginning of the section. 
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After the number, the form of the name used in the hadīth 
appears. 

After that, the serial number/s of ahādīth related to the originator 
is/are listed. For example, in the first index of volume one of The 
Book of Divine Proof: (7) — Abū Ja‘far: 438, 439, etc. 

The number (7) preceding the name (Abū Ja‘far) indicates that the 
originator is Imām Abū Ja‘far Muhammad ibn ‘Alī al-Bāqir (p.b.u.t.) 
who was assigned with this number in the table at the beginning of 
the section. The number following the name is the serial number of 
the ahādīth in the book (or section) related to him, for example, the 
438th and the 439th hadīth are related to him, etc. 

b) Index of the names of key personalities. Following each name the 
serial numbers of ahādīth in which such a name appears are cited. We 
were content with citing only those names that appeared in the texts 
of the ahādīth proper and ignored the names of narrators. 

e) Index of kes places. names of tribes, families, sects and books. 

These last three indexes will be included in the last part of The Book 
of Divine Proof. 

Now, we are publishing the second part of The Book of Divine Proof 
(the third part of Us ūl al-Kāfī) as per the arrangement of' the author. The 
first part of the Book has already appeared, by the grace of the Almighty 
Allāh, in seven fascicules. 

Finally, it is Allāh, the Almighty, from Whom we seek help and 
guidance and upon Whom we rely for the success of our efforts. 
N1oreover, we pray that He may pave the way for us to complete what 
we have commenced and to guide our steps, so that we may achieve what 
we have set out to do. We firmly believe that He is the Reconciliator and 
that Ile is the best Guide and the best Artisan. 
 

WORLD ORGANIZATION FOR ISLAMIC SERVICES (WOFIS) 
(Board of Writing, Translation and Publication) 

 
   Tehran — Iran. 



 
 
 
 
 
 
 
 
 
 
 
 

CAUTION 
 

I — Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 
group of our associates’’, quoting from Ah mad ibn Muh ammad ibn ‘Īsā, 
the Group here means the following five persons:— 

1. Abū Ja‘far Muh ammad ibn Yahyā al-‘Att ār al-Qummī; 
2. ‘Alī ibn Mūsā ibn Ja‘far al-Kamandānī; 
3. Abū Sulaymān Dāwūd ibn Kawrah al-Qummī; 
4. Abū ‘Alī Ahmad ibn Idrīs ibn Ah mad al-Ash‘arī al-Qummī; 
5. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī. 

II — Wherever the author (al-Kulaynī) says iii the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Ahmad ibn Muh ammad ibn 
Khālid al-Barqī, the Group here means the following four persons:— 

1. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī; 
2. Muh ammad ibn ‘Abdullāh ibn Udhaynalr: 
3. Ah mad ibn ‘Abdullāh ibn Umayyah; 
4. ‘Alī ibn al-Husayn as-Sa‘d Ābādī. 

III — Wherever the author (al-Kulaynī) says in the hook of al-Kāfī 
‘‘A group of our associates’’, quoting from Sahl ibn Ziyād, the Group 
here means the following four persons:— 

1. Abu ’l-Hasan ‘Alī ibn Muhammad ibn Ibrāhīm ibn Abān ar-Rāzī, 
who is renowned with ‘Allān al-Kulaynī; 
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(32) 

2. Abu ’l-Husayn Muh ammad ibn Abī ‘Abdillāh J‘afar ibn 
Muh ammad ibn ‘Awn al-Asadī al-Kūfī, resident of Ray; 

3. Muh ammad ibn al-Husayn ibn Farrūkh as -Saffār al-Qummī; 
4. Muh ammad ibn ‘Aqīl al-Kulaynī. 

IV. — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Ja‘far ibn Muhanumad who 
quoted from al-Hasan ibn ‘Alī ibn Fad dāl, one of them is. Abū ‘Abdillāh 
al-Husayn ibn Muhammad ibn ‘Imrān ibn Abī Bakr al-Ash‘arī al-
Qummī. 

 

* * * * * * * 



 

 



 

 



LIST OF 
Technical terms and special signs used in the Traditions 

 
=  انبأنا-أخبرنا 

 
that is: "informed us" or "told us". 

=  روى that is: "narrated to us". 

  حـّد ثـنـا
 

=
 

that is: "related" or "reported to us". 

  – رفـعـه 
  يـرفـعـه

 

=
 

that is: a narrator mentions the 
name/s of persons/s from whom he 
narrated, but the later narrator/s omit 
his/their names.  

  )–( = عـن 
 

=
 

that is: "quoted from", signified by 
the signs (–). 

  ارسلـه – مرسًال 
 

=
 

that is: quoting (a Tradition) from 
the Prophet or Imãm without 
describing the linking sources 
between the narrator and the Prophet 
or Imãm. 

* 
 

=
 

that is: starting of a new chain of 
narration. 

صّلى اهللا عليه 
  وآلـه وسّلم

 

=
 

that is: peace and blessing of Allãh be 
upon him (the Prophet) and his 
progeny (p.b.u.h.a.h.p.). 

عليـها /عليـه
 الّسـالم

=
 

that is: peace be upon him/her 
(p.b.u.h.). 

عليهمـا /عليهم
  الّسـالم

=
 

that is: peace be upon them (p.b.u.t.). 

 

 



 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 

The Book of 

DIVINE PROOF 
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In the Name of Allāh, the Beneficent, the Merciful 
 

CHAPTER 82 
 

ON THE REPREHENSIBILITY OF ANNOUNCING 
THE TIME [OF DIVINE RULE] 

 
938 — 1. ‘Alī ibn Muhammad and Muhammad ibn al-Hasan 

(—) Sahl ibn Ziyād* and Muhammad ibn Yahyā (—) Ah mad ibn 
Muh ammad ibn ‘Īsā, together (—) al-Hasan ibn Mah būb, that Abū 
Hamzah [Thābit ibn Dīnār] ath-Thumālī said: 

‘‘I heard Abū Ja‘far, peace be upon him, say: ‘O Thābit, Allāh, 
the Blessed, the Sublime, has appointed ‘70’ as the time for this 
affair, and when al-Husayn, may the blessings of Allāh be upon 
him, was killed, the Wrath of Allāh, the Sublime, against the 
people of the earth grew harsher, and He postponed it to ‘140’. 
Then we announced 

1 



 
* * * * * * * 

 
it to you, and you made the announcement public and removed the 
protecting vail; so, after that, Allāh has not given us the time.1 
Allāh erases what He wills and establishes [what He wills], and to 
Him belong the Original Book [ummu ’l-kitāb] (ar-Ra‘d, 13:39).’ ’’ 

Abū Hamzah said: ‘‘I related this hadīth to Abū ‘Abdillāh, 
peace be upon him, and he said: ‘This is how it was.’ ’’ 

939 — 2. Muhammad ibn Yahyā (—) Salamah ibn al-Khatt āb 
(—) ‘Alī ibn Hassān, that ‘Abdu ’r-Rahmān ibn Kathīr said: 

‘‘We were in the presence of Abū ‘Abdillāh, peace be upon 
him, when Mihzam entered and said to him: ‘May I be made your 
ransom! Tell me when this affair which we are expecting will 
come about. 

                                                 
1  The number ‘70’ refers to the seventieth year of the hijrah [689 — 690 

AD]. Mu‘āwiyah, the first Umayyad caliph, died in 60/680. Imām 
Husayn [peace be upon him] I refused, however, to give allegiance 
[bay‘ah] to Mu‘āwiyah’s son and successor, Yazīd. The people of Kūfah 
then invited H usayn to be their Imām. Had he not been martyred, 
therefore, it could have been expected that he would have established 
Divine Rule throughout Lslamdom by the year 70 AH. The number 
‘140’ refers to the one hundered and fortieth year of the hijrah [757 — 
758 AD]. By this time, the ‘Abbāsids had been ruling for eight years, 
although their early propaganda had been for the ‘Alīds, they did not, of 
course, establish ‘Alīd rule. The Sixth Imām states finelly that the 
resulting postponement again of Divine Rule beyond the year 140 is due 
to the Shī‘ah having revealed the secret of the coming of this rule. Thus 
its advent became postponed indefinitely. 
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* * * * * * * 
 

‘He said: ‘O Mihzam, those who have reckoned a time [for it] 
have lied and those who would hasten [it] have perished, but those 
who have resigned themselves have saved themselves.’ ’’ 

940 — 3. A group of our co-sectarians (—) Ah mad ibn 
Muh ammad ibn Khālid (—) his father (—) al-Qāsim ibn 
Muh ammad (—) ‘Alī ibn Abī Hamzah, that Abū Bas īr said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, about the Qā’im,1 
and he said: ‘Those who have reckoned a time [for his rising] have 
lied; we are of a Household who do not set a time [for it].’ ’’ 

941 — 4. Ahmad [ibn Muhammad ibn Khālid], through the 
same chain of his transmission, [see, an-Nu‘mānī, al-Ghaybah, 
p.294; al-Bih ār, vol.52, pp.117 — 8] said: 

‘‘He [Abū ‘Abdillāh, peace be upon him,] said: ‘Allāh willed 
that He should oppose the time set by those who reckon [it].’ ’’ 

942 — 5. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad (—) al-Hasan ibn ‘Alī al-Khazzāz (—) ‘Abdu ’l-
Karīm ibn ‘Amr al-Khath‘amī, that al-Fudayl ibn Yasār said: 

                                                 
1  ‘‘al-Qā’im’’ does not here refer to the Twelth Imām, but to the general 

sense of ‘one who will rise’ - i.e., any imām who might rise in the future 
to establish Divine Rule. 
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* * * * * * * 
 

‘‘I said to Abū ja‘far, peace be upon him: ‘Is there a time [set] 
for this affair?’ He said: ‘Those who have reckoned a time [for it] 
have lied! Those who have reckoned a time [for it] have lied! 
Those who have reckoned a time [for it] have lied! When Mūsā, 
peace be upon him, set out as an envoy to his Lord, he promised 
them [he would be away] for thirty days, but when Allāh added ten 
[days] to [those] thirty, his people said: ‘‘Mūsā has broken his 
promise to us.’’ Then they built that thing which they built.1 If we 
make an announcement to you and it comes to pass as we 
announced to you, say: ‘‘Allāh has spoken truly’’; and if we make 
an announcement to you and it comes to pass at variance with 
what we announced to you, say: ‘‘Allāh has spoken truly’’, so that 
you may be twice rewarded.’ ’’ 

                                                 
1  The story of Moses and the forty days is related in al-A‘rāf, 7:142. ‘That 

thing which they built’ was the golden calf. 
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* * * * * * * 
 

943 — 6. Muhammad ibn Yahyā and Ahmad ibn Idrīs (—) 
Muhammad ibn Ahmad (—) as-Sayyārī (—) al-Hasan ibn ‘Alī ibn 
Yaqtīn (—) his brother, al-Husayn,that his father, ‘Alī ibn Yaqtīn said: 

‘‘Abu ’l-Hasan, peace be upon him, said to me: ‘For two 
hundred years the Shī‘ah have been brought up on hopes.’ ’’ He said: 
‘‘And Yaqtīn said to his son, ‘Alī ibn Yaqtīn: ‘Why is it that what is 
said about us comes to pass, but what is said about you does not come 
to pass?’ ’’ 1 He said: ‘‘And ‘Alī said to him: ‘What is said about us 
and about you indeed comes from a single source. However, your 
affair is now taking place, so you have been told it as it actually is, 
and it happens as it has been said about you, while our affair is not 
taking place now, so our expectations are sustained by hopes. If it 
were said to us: ‘‘This affair will not come to pass for [another] two 
or three hundred years’’, hearts would harden and the great mass of 
people would turn away from Islam. Instead, the) say: ‘‘How soon it 
is going to be! How imminent it is!’’ so that people will be reassured, 
and relief [from their suffering] will be brought near.’ ’’ 

                                                 
1  Yaqtīn was a missionary of the ‘Abbāsid propaganda, while his son ‘Alī 

believed in the rule of the Imāms. 
‘Abbāsid rule had been established at the time of their conversation, 
while there was still no sign of the establishment of the rule of any 
imām. 
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* * * * * 
 

* * * * * * * 
 

944 — 7. al-Husayn ibn Muhammad (—) Ja‘far ibn 
Muh ammad (—) al-Qāsim ibn Ismā‘īl al-Anbārī (—) al-Hasan ibn 
‘Alī (—) Ibrāhīm ibn Mihzam, that his father said: 

‘‘In the presence of Abū ‘Abdillāh, peace be upon him, the 
kings of such-and-such a family [i.e., the ‘Abbāsids. Out of fear 
their actual name is not mentioned by the person wishing to 
critisize them.] were mentioned, and he said: ‘The people have 
been utterly ruined because they wish to hurry this affair along. 
Allāh does not act in haste just because of the haste of [his] 
creatures. There is indeed a term for this affair [the end of 
‘Abbāsid power] which it will come to, and if [the people] reach it 
they will not have [been able] to bring it forward or delay it [even 
by] an hour.’ ’’ 
 

* * * * * 
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* * * * * * * 

 
CHAPTER 83 

 
ON THE PROVING [AT-TAMHĪS] AND THE EXAMINATION 

[AL-IMTIHĀN] [BY GOD OF HIS CREATURES] 
 

945 — 1. ‘Alī ibn Ibrāhīm (—) his father (—) al-Hasan ibn 
Mahbūb (—) Ya‘qūb as-Sarrāj and ‘Alī ibn Ri’āb (—) Abū 
‘Abdillāb, peace be upon him, that Amīr al-Mu’minīn, peace he 
upon hint, when he was acknowledged as Caliph after the killing of 
‘Uthmān, mounted the pulpit and gave a sermon (which he [the 
Imām as -Sādiq] quoted), in which he said: 

‘‘Truly your tribulations have returned just as they were on the 
day Allāh sent His prophet, may the blessings and peace of Allāh 
be upon him and his progeny. Indeed, He sent him so that you 
would he stirred up in confusion, and so that you would be well 
sieved [i.e., the good sorted from the bad] until the lowest among 
you had become the highest and the highest the lowest, and until 
those striving forward who were falling behind drew ahead, while 
those who were drawing ahead fell behind. By Allāh, I hid no sign 
nor did I tell any lie, I was informed of this state of affairs and of 
this day, and, by Allāh, I hid no sign nor did l tell any lie! 
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* * * * * * * 
 

946 — 2. Muhammad ibn Yahyā and al-Hasan ibn Muhammad (—) 
Ja‘far ibn Muhammad (—) al-Qāsim ibn Ismā‘īl al-Anbārī (—) al-
Hasan ibn ‘Alī (—) Abu ’l-Maghrā, that Ibn Abī Ya‘fūr said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘Woe to the 
oppressors among the Arabs, for an affair which is coming near!’ I 
said: ‘May I be made your ransom! How many Arabs will there be 
with the Qā’im?’ He said: ‘An insignificant group.’ I said: ‘By 
Allāh, there are a great many who speak about this affair.’ He said: 
‘The people must be proved and separated and sieved; and a great 
many people will be thrown out of the sieve.’ ’’ 

947 — 3. Muh ammad ibn Yahyā and al-Hasan ibn Muhammad 
(—) Ja‘far ibn Muhammad (—) al-Hasan ibn Muhammad as-
Sayrafī (—) Ja‘far ibn Muh ammad as-Sayqal (—) his father, that 
Mansūr said: 
‘‘Abū ‘Abdillāh, peace be upon him, said to me: ‘O Mansūr, 
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* * * * * * * 
 

this affair will only come to you after despair; not, by Allāh, until 
they [the Muslims] have been separated; not, by Allāh, until they 
have been proved; and not, by Allāh, until the wretched are 
[proved to be] wretched and the happy [proved to be] happy.’ ’’ 

948 — 4. A group of our co-sectarians (—) Ah mad ibn 
Muh ammad, that Mu‘ammar ibn Khallād said: 

‘‘I heard Abu ’l-Hasan, peace be upon him, say: Alīf Lām Mīm, 
Do the people reckon that they will be left to say ‘‘We believe’’, 
and will not be tried? (al-‘Ankabūt, 29:1).’ Then he said to me: 
‘What is the trial?’ I said: ‘May I be made your ransom! What we 
believe is that it is the trial of religion.’ Then he said: ‘They will 
be tried just as gold is tried.’ And then he said: ‘They will be 
purified just as gold is purified.’ ’’ 

949 — 5. ‘Alī ibn Ibrāhīm (—) Muhammad ibn ‘Īsā (—) 
Yūnus (—) Sulaymān ibn Sālih (rafa‘ahu) that Abū Ja‘far, peace 
be upon him, said: 

‘‘The hearts of men shrink back from this report of yours; thus 
whoever accepts it, tell him more, and whoever rejects it, leave 
him. 
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* * * * * * * 
 
 

It is inevitable that there will be a test which every intimate friend 
1 will fail, and every close associate,2 and which even the cunning 
3 will fail, till only we and our Shī‘ah arc left.’’ 

950 — 6. Muh ammad ibn al-Hasan and ‘Alī ibn Muhammad 
(—) Sahl ibn Ziyād (—) Muhammad ibn Sinān (—) Muhammad 
ibn Mansūr as -Sayqal, that his father said: 

‘‘I, al-Hāritlt ibn al-Mughīrah and a group of our co-sectarians 
were sitting down [talking]. Abū ‘Abdillāh heard what we were 
saying, and he said to us: ‘What are you talking about! How wrong 
you are! 

                                                 
1  ‘Bit ānah’ the word used for ‘intimate friend’ is meant to recall the 

Our’ānice phrase: O believers, take not for your intimate friends outside 
yourselves. (Āl ‘Imrān,3:118) 

2  ‘Walījah’, the word used for ‘close associate’ is meant to recall the 
Qur’ānic prase: Or did you suppose ... Allāh knows not as yet those of 
you who have struggled, and taken not — apart from Allāh and His 
Messenger and the believers — any close associate? (at-Tawbah, 9:16) 

3  Lit.: ‘he who splits a hair into two’ — that, is, who is so deceitful by 
nature that, even if he were required in some transaction to give a hair, 
he would split one and give only half. 
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* * * * * 
 

* * * * * * * 
 

No, by Allāh, what your eyes wait shall not happen until you have 
been sieved. No, by Allāh, what your eyes await shall not happen 
until you have been assayed. No, by Allāh, what your eyes await 
shall not happen till you have been separated. By Allāh, what your 
eyes await shall only happen after despair. No, by Allāh, what 
your eyes await shall not happen until the [truly] wretched are 
[proved to be] wretched and the [truly] happy are [proved to be] 
happy.’ ’’ 

 
* * * * * 
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* * * * * * * 
 

CHAPTER 84 
 

THAT WHOEVER KNOWS HIS IMĀM WILL NOT BE HARMED 
BY [EITHER] THE BRINGING FORWARD OR THE 

POSTPONEMENT OF THIS AFFAIR [THE 
APPEARANCE OF THE IMĀM] 1 

 
951 — 1. ‘Alī ibn Ibrāhīm (—) his father (—) Hammād ibn 

‘Īsā (—) Harīz, that Zurārah said: 
‘‘Abū ‘Abdillāh, peace be upon him, said: ‘Know your Imām; 

for if you know him, [neither] the bringing forward nor the 
postponement of this affair will harm you.’ ’’ 

952 — 2. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muhammad (—) 

                                                 
1  That is, if one truly acknowledges the Imām, the time of the Imām’s 

rising is not important: the value of one’s actions shall not be diminished 
by this event being in the future. The Arabic also includes the phrase 
‘bringing forward’ [of the affair], but the bringing forward of the event 
is, obviously, not at issue here. The phrase is only a requirement of 
Arabic rhetoric, balancing ‘postponement’. 
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* * * * * * * 

 
Muh ammad ibn Jumhūr (—) Safwān ibn Yah yā (—) Muhammad 
ibn Marwān, that al-Fudayl ibn Yasār said: 

‘‘I asked Abū ‘Abdillāh. peace be upon him, concerning the 
words of Allāh, the Blessed, the Sublime: On the day when we 
shall call all men with their imām (al-Isrā’, 17:71), and he said: ‘O 
Fud ayl, know your Imām; for, if you know your Imām, the 
bringing forward or the postponement of this affair will not harm 
you. However know his Imām, and then dies before the Master of 
this affair [i.e., the Mahdī] rises up. is like someone who serves in 
his army; nay, he is like someone who serves under his [personal] 
banner.’ And one of his [Fud ayl ibn Yasār’s] companions said: ‘... 
like someone who is martyred in battle beside the Messenger of 
Allāh, may Allāh bless him and his progeny and preserve them.’ ’’ 

953 — 3. ‘Alī ibn Muhammad (rafa‘ahu) (—) ‘Alī ibn Abī 
Hamzah, that Abū Bas īr said: 

‘‘I said to Abū ‘Abdillāh, peace be upon him: ‘May I be made 
your ransom! When will the release from suffering [al-faraj] 
come? ‘O Abū Bas īr,’ he said, ‘are you, too, one of those who 
desire [only] this word? Whoever knows this affair [the Imāmate], 
will have his troubles dispelled through waiting for him.’ ’’ 
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* * * * * * * 
 

954 — 4. ‘Alī ibn Ibrāhīm (—) Sālih ibn as-Sindī (—) Ja‘far 
ibn Bashīr, that Ismā‘īl ibn Muhammad al-Khuzā‘ī said: 

‘‘I heard Abū Bas īr ask Abū ‘Abdillāh, peace be upon him: ‘Is 
it your opinion that I [will live to] see the Qā’im, peace be upon 
him?’ ‘O Abū Bas īr,’ he said, ‘Do you not know your Imām?’ 
‘Indeed, by Allāh!’ he said: ‘You are he!’ And he took hold of [the 
Imām’s hand. ‘By Allāh, O Abū Bas īr,’ he said, ‘do not be fearful 
that you will not be ready with your sword1 in the shadow of the 
lent of the Qā’im, may the blessings of Allāh be upon him.’ ’’ 

955 — 5. A group of our co-sectarians (—) Ah mad ibn 
Muh ammad (—) ‘Alī ibn Nu‘mān (—) Muhammad ibn Marwān, 
that Fudayl ibn Yasār said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘He who dies 
without having an imām dies the death of the jāhiliyyah; but he 
who dies knowing his imām will not be harmed by [either] the 
bringing forward or the postponement of this affair. He who dies 
knowing his imām is as someone who is present with the Qā’im in 
his tent.’ ’’ 

                                                 
1  Muh tabiyan bi ’s-sayf: sitting on the ground in an assembly of war with 

the legs folded and held against the chest with one’s sword. 
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* * * * * * * 

 
956 — 6. al-Husayn ibn ‘Alī al-‘Alawī (–) Sahl ibn jumhūr (–) 

‘Abdu ’l-‘Az īm ibn ‘Abdillāh al-Hasanī (—) al-Hasan ibn al-
Husayn al-‘Uranī (—) ‘Alī ibn Hāshim (—) his father, that Abū 
Ja‘far, peace peace be upon him, said: 

‘‘No harm will befall the one who dies awaiting [this] affair of 
ours; indeed, he dies in the midst of the tent of the Mahdī and his 
army.’’ 

957 — 7. ‘Alī ibn Muh ammad (—) Sahl ihn Ziyād (—) al-
Husayn ibn Sa‘īd (—) Fad ālah ibn Ayyūb, that ‘Umar ibn Abān 
said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘Know the 
sign [of the Imāmate], for if you know it, you will not be harmed 
by [either] the bringing forward or the postponement of this affair. 
Allāh, to Whom belong Might and Majesty, has said: On the day 
when we shall call all men with their imām (al-Isrā’, 17:71), and 
he who knows his imām is as someone who is in the tent of the 
Awaited [the Mahdī] ’ ’’ 
 
 

* * * * * 
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* * * * * * * 
CHAPTER 85 

 
CONCERNING HE WHO LAYS CLAIM TO THE IMĀMATE 

BUT IS NOT WORTHY OF IT, HE WHO REFUSES TO 
RECOGNIZE THE IMĀMS OR SOME OF THEM, AND 

HE WHO ACKNOWLEDGES AS IMĀM SOMEONE 
WHO IS NOT WORTHY OF IT 

 
958 — 1. Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad 

(—) Muhammad ibn Sinān (—) Abū Salām, that Sawrah ibn 
Kulayd said: 

‘‘I said to Abū Ja‘far, peace he upon him: ‘Allāh, to Whom 
belong Might and Majesty, has said: And upon the Day of 
Resurrection thou shalt see those who lied against Allāh, their 
faces blackened (az-Zumar, 39:60).’ He said: ‘[This refers to] 
someone who has said, ‘‘I am a leader [imām], but is not an 
imām.’ ‘Even if he is an ‘Alawite?’ I said. ‘Even if he is an 
‘Alawile,’ he said. ‘And even,’ I said, ‘if he is a descendant of ‘Alī 
ibn Abī Tālib, peace be upon him? ‘ENen if he is that,’ he said.’’ 

16 
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959 — 2. Muh ammad ibn Yahyā (—) ‘Abdullāh ibn 

Muh ammad ibn ‘Īsā (—) ‘Alī ibn al-Hakam (—) Abān (—) al-
Fud ayl, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘Whoever lays claim to the Imāmate but is not one of those 
who are worthy of it is an unbeliever.’’ 

960 — 3. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad (—) Muhammad ibn jumhūr (—) ‘Abdullāh ibn ‘Abdi 
’r-Rahmān, that al-Husayn ibn al-Mukhtār said: 

‘‘I said to Abū ‘Abdillāh, peace be upon him: ‘May I be made your 
ransom! [What do you say about] And upon the Day of Resurrection 
thou shall see those who lied against Allāh?’ He said: ‘[This refers] to 
everyone who claims to be an imām but is not an imām.’ ‘Even,’ I said, 
‘if he is an ‘Alawite descended from Fātimah?’ ‘Even,’ he said. ‘if he 
is an ‘Alawite descended from Fātimah.’ ’’ 

961 — 4.A group of our co-sectarians (—) Ah mad ibn 
Muh ammad (—) al-Washshā’ (—) Dāwūd al-Hammār, that Ibn 
Abī Ya‘fūr said: 

‘‘I heard Abū ‘Abdillāh, peace he upon him, say: ‘There are 
three to whom Allāh will not speak on the Day of Resurrection, 
whom he 
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* * * * * * * 
 
will not purify, and who will receive a painful chastisement (al-
Baqarah, 2:174), he who lays claim to the Imāmate [which comes] 
from Allāh when it does not belong to him, he who refuses to 
recognize an imām from Allāh, and he who alleges that [either of 
these] two have a share in Islam.’ ’’ 

962 — 5. Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad 
(—) Ibn Sinān (—) Yah yā, the brother of Udaym, that al-Walīd 
ibn Sabīh said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘No-one will 
lay claim to this affair apart from its Master but that Allāh will 
destroy his life.’ ’’ 

963 — 6. Muh ammad ibn Yahyā (—) Muhammad ibn al-
Husayn (—) Muhammad ibn Sinān (—) Talhah ibn Zayd, that Abū 
‘Abdillāh, peace be upon him, said: 

‘‘Anyone who makes someone who has no Imāmate from 
Allāh a partner with an Imām in his Imāmate from Allāh is a 
person who sets up associates with Allāh.’’ 

964 — 7. Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad 
(—) Muhammad ibn Ismā‘īl (—) Mansūr ibn Yūnus, that 
Muh ammad ibn Muslim said: 

‘‘I said to Abū ‘Abdillāh, peace he upon him: ‘A man said to 
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me, ‘‘know the last of the Imāms and no harm will befall you for 
not knowing the first.’’ ’ ’’ 

He said: ‘‘He said: ‘May Allāh curse this man! He is hateful to 
me, and I do not recognize him [as one of my followers]. [How] is 
the last to be known except through the first?’ ’’1 

965 — 8. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad (—) Muhammad ibn Jumhūr (—) Safwān, that Ibn 
Muskān said: 

‘‘I asked the Shavklr [the Seventh Imām] about the Imāms, 
peace be upon them. ‘Whoever refuses to recognize a living one,’ 
he said, ‘has refused to recognize those who are dead.’ ’’ 

966 — 9. A group of our co-sectarians (—) Ah mad ibn 
Muh ammad (—) al-Husayn ibn Sa‘īd (—) Abū Wahb, that 
Muh ammad ibn Mansūr said: 

‘‘I asked him about the words of Allāh, to Whom belong Might 
and Majesty: And whenever they commit an abomination they say: 
‘We found our fathers practising it, and Allāh has commanded as to 
do it.’ Say: Allāh does not command indecency; what, do you say 
concerning Allāh such things as you know not?’ (al-A‘rāf, 7:28)’’ 

                                                 
1  That is, the imāms being in succession. 
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* * * * * * * 
He said: ‘‘He said: ‘Have you ever seen anyone who alleged 

that Allāh has commanded fornication, the drinking of wine, or 
any of those forbidden things?’ ‘No,’ I said. ‘What, then, is this 
indecency.’ he said, ‘that they claim Allāh has commanded them 
to do [i.e., in the sūrah above]?’ ‘Allāh is more knowing,’ I said. 
‘And His master [appointed by Him].’ ‘It concerns the imāms of 
tyranny,’ he said. ‘They [the people who claim they were 
commanded to commit indecency] claim that Allāh has 
commanded them to follow people whom Allāh has not 
commanded them to follow. Thus Allāh refuted them with this 
[verse]. He has announced that they have uttered falsehood against 
Him, and has called this [deed] of theirs an ‘‘indecency.’’ ’ ’’ 

967 — 10. A group of our co-sectarians (—) Ah mad ibn 
Muh ammad (—) al-Husayn ibn Sa‘īd (—) Abū Wahb, that 
Muh ammad ibn Mansūr said: 

‘‘I asked al-‘Abdu ’s-Sālih1 about the word of Allāh, to Whom 
belong Might and Majesty: Say: ‘My Lord has only forbidden 
indecency, the inward and the outward (al-A‘rāf, 7:33).’ ’’ 

He said: ‘‘He said: ‘‘The Qur’ān has an outer and an inner2 

                                                 
1  A general designation, ‘pious servant of Allāh’. The one meant is the 

Seventh Imām, whom the speaker does not specifically name, out of caution. 
2  See below, Chapter 108, for the outer and inner of the Qur’ān. 
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* * * * * * * 
[aspect]. All that Allāh has proscribed in the Qur’ān is outward, 
and the inward of this is the imāms of tyranny: and all that Allāh, 
the Sublime, has permitted in the Book is the outward, and the 
inward of this is the Imāms of truth.’ ’’ 

968 — 1.1. Muh ammad ibn Yahyā (—) Ah mad ibn 
Muh ammad ibn ‘Īsā (—) al-Hasan ibn Mahbūh (—) ‘Amr ibn 
Thābit, that Jābir said: 

‘‘I asked Abū Ja‘far, peace be upon him, about the words of 
Allāh, to Whom belong Might and Majesty: Yet there he men who 
take to themselves compeers apart from Allāh, loving them as 
Allāh is loved... (al-Baqarah, 2:164). ‘By Allāh,’ he said, ‘they are 
the supporters [awliyā’] of so-and-so and so-and-so who have 
taken for themselves imāms other than the Imām whom Allāh has 
made a leader for the people. For this reason He has said: O if the 
evildoers might see, when they see the chastisement, that the 
power altogether belongs to Allāh, and that Allāh is terrible in 
chastisement, when those that were followed disown their 
followers, and they see the chastisement, and their cords are cut 
asunder, and those that followed say: ‘‘O if only we might return 
again and disown them, as they have disowned us!’’ 

21 



 
 

* * * * * 
 

* * * * * * * 
 

Even so Allāh shall show them their works. O bitter regrets for 
them! Never shall they issue from the Fire (al-Baqarah, 2:165 — 
7).’ Then Abū Ja‘far, peace be upon him, said: ‘O Jābir, by Allāh, 
they are the imāms of oppression and their followers.’ ’’ 

969 — 12. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad (—) Abū Dāwūd al-Mustariqq (—) ‘Alī ibn Maymūn, 
that Ibn Abī Ya‘fūr said; 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘There are 
three on whom Allāh will not east His eyes on the Day of 
Resurrection, whom He will not purify, and who will receive a 
painful chastisement 1:he who lays claim to the Imāmate [which 
comes] from Allāh when it does not belong to him, he who refuses 
to recognize an Imām from Allāh, and he who alleges that [either 
of these] two have any share in Islam.’ ’’ 

                                                 
1  An approximation of Āl ‘Imrān, 3:77. 
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CHAPTER 86 

 
CONCERNING THOSE WHO ARE OBEDIENT TO ALLĀH 

WITHOUT RECOGNIZING AN IMĀM FROM ALLĀH, 
TO WHOM BELONG MIGHT AND MAJESTY 

 
970 — 1. A group of our co-sectarians (—) Ah mad ibn 

Muh ammad (—) Ibn Abī Nasr, that Abu ’l-Hasan. peace be upon 
him, said concerning the words of Allāh: and who is further astray 
than he who follows his caprice without guidance from.Allāh? (al-
Qas as , 28:50): 

‘‘This refers to the one who adopts his own ideas as his religion 
without [the guidance of] one of the Imāms who guide aright.’’ 

971 — 2. Muh ammad ibn Yahyā (—) Muhammad ibn al-
Husayn (—) Safwān ibn Yah yā (—) al-‘Alā’ ibn Razīn, that 
Muh ammad ibn Muslim said: 

‘‘I heard Abū ja‘far, peace he upon him, say: ‘All those who 
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profess the religion of Allāh through worship in which they exert 
their utmost effort, but who do not have an imām from Allāh, will 
find that their effort is not accepted. They are wandering in 
confusion, and Allāh hates what they do. They are like sheep who 
have wandered off from their shepherd and their flock: all the day 
she charges this way and that. When the night descends upon her, 
she sees a flock belonging to another shepherd: she feels attracted 
towards it and is deceived. She spends the night with them in their 
fold, hut when the shepherd gathers his flock [in the morning], she 
finds that she is not with her own shepherd and flock, and so she 
wanders [once more] in confusion looking for her own shepherd 
and flock. [Again] she sees some sheep with their shepherd, and 
[again] she is pulled towards them and is deceived by them. The 
shepherd calls out to her: ‘‘Follow your own shepherd and flock: 
you have strayed from your shepherd and flock and arc lost.!’’ So 
she wanders off in panic and confusion, trotting backwards and 
forwards, with no shepherd to guide her to her pasture or to bring 
her back home. While, she is [wandering about] like this, a wolf 
takes advantage of her being lost and cats her up. 
‘‘ ‘Just in this way, by Allāh, O Muhammad, someone who comes 
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from this Community. but has no manifest and just [‘ādil] Imām 
from Allāh [to Whom belong Might and Majesty] is astray and 
wandering about. If he dies in this state, he dies the death of 
unbelief and hypocrisy. Know, O Muh ammad, that the imāms of 
tyranny and their followers are removed from the religion of 
Allāh; they arc astray and they lead [others] astray. The actions 
that they perform are like ashes whereon the wind blows strong 
upon a tempestuous day; they have no power over that they have 
earned — that is the far error! (Ibrāhīm, 14:18).’ ’’ 

972 — 3.A group of our co-sectarians (—) Ah mad ibn 
Muh ammad ibn ‘Īsā (—) Ibn Mahbūb (—) ‘Abdu ’l-‘Azīz al-
‘Abdī, that ‘Abdullāh ibn Abī Ya‘fūr said: 

‘‘I said to Abū ‘Abdillāh, peace be upon him: ‘I mingle with 
the people, and I am often surprised at those who do not submit to 
your masterdom but [instead] submit to so-and-so and so-and-so, 
yet are trustworthy, speak the truth and keep their word — while 
there are those who do submit to your masterdom, but who do not 
have this trustworthiness, reliability and veracity.’ 

‘‘Abū ‘Abdillāh, peace be upon him, sat up, turned towards me 
as if he were angry, and said: ‘Someone who is obedient to Allāh 
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through [submitting to] the mastership [wilāyah] of a tyrannical imām 
who is not from Allāh, has no religion. But someone who professes 
his religion through [submitting to] the mastership of a just Imām 
who is from Allāh, will not be blamed.’ ‘[Is it truly that] the former 
have no religion,’ I said, ‘and the latter will not be blamed!’ ‘Indeed,’ 
he said, ‘ the former have no religion and the latter will not be 
blamed.’ Then he said: ‘Have you not heard what Allāh, to Whom 
belong Might and Majesty, has said: Allāh is the Master (waliyy) of 
the believers; He brings them forth from the shadows into the light, 
meaning: [from] the shadows of sins into the light of repentance and 
forgiveness because of [submission lo] the masterdom of every just 
Imām from Allāh. [Allāh has also] said: And the unbelievers — their 
masters are idols (tāghūt) that bring them forth from the light into the 
shadows, and indeed He means by this that they were in the light of 
Islam, but that when they submitted to the masterdom of every 
tyrannical imām who was not from Allāh, to Whom belong Might 
and Majesty, they went forth, through [submitting to] their 
masterdom, from the light of Islam into the shadows of unbelief. 
Allāh has sentenced them together with the unbelievers to the Fire: 
those are the inhabitants of the Fire, dwelling therein forever (al-
Baqarh. 2:257).’ ’’ 
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973 — 4. From him [Ibn Mahbūb] (—) Hishām ibn Sālim (—) 
Habīb as-Sijistānī, that Abū Ja‘far, peace be upon him, said: 

‘‘Allāh, to Whom belong Might and Majesty, has said: I shall 
greatly afflict every group in Islam who are obedient to the 
mastership [wilāyah] of any tyrannical imām who is not from 
Allāh, even though such a group may be righteous and godfearing 
in their actions. But I shall forgive every group in Islam who are 
obedient to the mastership of every just Imām from Allāh, even if 
such a group be unrighteous and evil in their souls.’’ 

974 — 5. ‘Alī ibn Muh ammad (—) Ibn Jumhūr (—) his father 
(—) Safwān (—) Ibn Muskān (—) ‘Abdullāh ibn Sinān, that Abū 
‘Abdillāh, peace be upon him, said: 

‘‘Allāh does not feel Himself to be blamed in punishing a 
people who are obedient to an imām who is not from Allāh, even 
though they be righteous and godfearing in their actions. But Allāh 
does feel Himself to be blamed in punishing a people who arc 
obedient to an imām from Allāh, even if they be unrighteous and 
evil in their actions.’’ 

 
* * * * * 
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CHAPTER 87 
 

CONCERNING THOSE WHO DIE WHITHOUT ONE OF THE 
IMĀMS OF RIGHT GUIDANCE — THIS IS PART 

OF THE PREVIOUS CHAPTER 
 

975 — 1. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad (—) al-Hasan ibn ‘Alī al-Washshā’ (—) Ah mad ibn 
‘Ā’idh (—) Ibn Udhaynah, that al-Fud ayl ibn Yasār said: 

‘‘One day, Abū ‘Abdillāh, peace he upon him, opened a 
discusion with us and said: ‘The Messenger of Allāh, may Allāh 
bless him and his progeny and preserve them, said: ‘‘He who dies 
without an imām, dies the death of the jāhiliyyah1.’’ ’ I said: ‘Did 
the Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, say that?’ ‘By Allāh, indeed,’ he said. ‘So,’ I said, 
‘does everyone who dies not having all imām die the death of the 
jāhiliyyah?’ ‘Yes,’ he said.’’ 

                                                 
1  That is, the ‘Time of Ignorance’ before the coming of Islam. 
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976 — 2. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad that al-Washshā’ said: 
‘‘ ‘Abdu ’l-Karīm ibn ‘Umar narrated to us that Abū Ya‘fūr said: 

‘‘ ‘I asked Abū ‘Abdillāh, peace be upon him, about the words 
of the Messenger of Allāh, may Allāh bless him and his progeny 
and preserve them: ‘‘He who dies not having an imām dies the 
death of the jāhiliyyah.’’ ’ He said: ‘I said: ‘‘[Is this] the death of 
unbelief?’’ ‘‘It is the death of one astray,’’ he said. ‘‘So does he 
who dies in this day [i.e., after the days of the Prophet] and does 
not have an imām,’’ I said, ‘‘die the death of the jāhiliyyah?’’ 
‘‘Yes,’’ he said.’ ’’ 

977 — 3. Ah mad ibn Idrīs (—) Muhammad ibn ‘Abdi ’l-
Jabbār (—) Safwān (—) al-Fudayl, that al-Hārith ihn al-Mughīrah 
said: 

‘‘I said to Abū ‘Abdillāh, peace be upon him: ‘Did the 
Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, say: ‘‘He who dies not knowing his Imām dies the 
death of the jāhiliyyah’’?’ ‘Yes,’ he said. ‘[Would this be] the 
jāhiliyyah of [complete] ignorance,’ I said, ‘or [only] the 
jāhiliyyah of not knowing one’s Imām?’ He said: ‘It is the 
jāhiliyyah of unbelief, hypocrisy and going astray.’ ’’ 
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978 — 4. One of our co-sectarians (—) ‘Abdu ’l-‘Azīm ibn 
‘Abdillāh al-Hasanī (—) Mālik ibn ‘Āmir (—) al-Mufaddal ibn 
Zā’idah, that al-Mufaddal ibn ‘Amr said: 

‘‘Abū ‘Abdillāh, peace be upon him, said: ‘Allāh will 
definitely cause pain and distress to those who are obedient to 
Allāh without having heard [it] from one who is [inherently] 
veracious [i.e., a true Imām]. And he who claims to have heard [it] 
from elsewhere than the gate which Allāh has opened for him — 
the trustworthy gate to the hidden secret of Allāh — is a 
polytheist.’ ’’ 
 

* * * * * 
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CHAPTER 88 

 
CONCERNING THOSE OF THE PROPHET’S HOUSEHOLD 

WHO KNOW THE TRUTH AND THOSE WHO DENY IT 
 

979—1.A group of cur co-sectarians (-) Ahmad ibn Muhammad 
ibn ‘Īsā (—) ‘Alī ibn al-Hakam, that Sulaymān ibn Ja‘far said: 

‘‘I heard ar-Ridā, peace be upon him, say: ‘ ‘Alī ibn ‘Abdillāh1 
ibn al-Husayn ibn ‘Alī ibn al-Husayn ibn ‘Alī ibn Abī Tālib, peace be 
upon him, his wife and his children are of the people of Paradise.’ 
Then he said: ‘Those of the children of ‘Alī and Fātimah, peace be 
upon them, who know this fact are not like [other] people.’ ’’ 

980 — 2. al-Husayn ibn Muh ammad, that Mu‘allā ibn 
Muh ammad said: 

                                                 
1  This reading ‘ ‘Abdillāh’, appears in most copies of the Usūl al-Kāfī. The 

correct name, however, is ‘Ubaydillāh. See Mir’ātu ’l-‘uqūl, vol.4, 
pp.222–4. 
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‘‘al-Washshā’ narrated to us that Ahmad ibn ‘Umar a1-Hallāl 
had said to him: 

‘‘ ‘I said to Abu ’l-Hasan, peace be upon him: ‘‘Tell me about 
he among the children of Fāt imah who opposes you and does not 
recognize your right — shall he and others he equal in their 
punishment?’’ He said: ‘‘ ‘Alī ibn al-Husayn, peace be upon him, 
used to say: ‘They will receive a twofold punishment.’ ’’ ’ ’’ 

981 — 3. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad, that al-Hasan ibn Rāshid said: 

‘‘ ‘Alī ibn Ismā‘īl al-Maythamī narrated that Rib‘ī ibn 
‘Abdillāh had narrated to him that ‘Abdu ’r-Rahmān ibn Abī 
‘Abdillāh had told him: 

‘‘ ‘I said to Abū ‘Abdillāh, peace be upon him: ‘‘Is someone 
from the Banū Hāshim who does not know this affair equal to 
others [who do not know]?’’ ‘‘Do not say ‘someone who does not 
know [al-munkir]’,’’ he said to rile, ‘‘Say instead ‘someone from 
the Banū Hāshim who rejects [al jāhid]’ and others.’’ ’ 

‘‘Abu ’l-Hasan [i.e., al-Maythamī] said: ‘I reflected on [this] 
and remembered what Allāh, to Whom belong Might and Majesty, 
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has said about the brothers of Yūsuf [Joseph]: and he knew them, 
but they knew him not [wahum lahu munkirun], (Yūsuf, 12:58).’ ’’ 

982 — 4. A group of our co-sectarians (—) Ah mad ibn 
Muh ammad, that Ibn Abī Nas r said: 

‘‘I asked ar-Ridā, peace be upon him: ‘Is someone from among 
you who rejects [aljāhid] [this affair] equal to one who [rejects it 
but] is not from among you?’ 

‘‘ ‘Someone from us who rejects [it],’ he said, ‘will have 
[done] two evil deeds, and one [of us] who does good will have 
[done] two good deeds.’ ’’ 
 

* * * * * 
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CHAPTER 89 
 

CONCERNING WHAT IS INCUMBENT ON THE PEOPLE WHEN 
THE IMĀM, PEACE BE UPON HIM, PASSES AWAY 

 
983 — 1. Muh ammad ibn Yahyā (—) Muhammad ibn al-

Husayn (—) Safwān, that Ya‘qūb ibn Shu‘ayb said: 
‘‘I asked Abū ‘Abdillāh, peace he upon him: ‘When something 

happens to the Imām, what should the people do?’ He said: 
‘Where does Allāh, to Whom belong Might and Majesty, say: [It is 
not the case that the believers go forth totally,] but why should not 
a part of every section of them go forth, to become learned in 
religion, and to warn their people when they return to them, that 
haply they may beware? (at-Tawbah, 9:122) [These people] are 
excused as long as 
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they are on their quest, and those who wait behind for them are 
excused until their companions return to them.’ ’’1 

984 — 2. ‘Alī ibn Ibrāhīm (—) Muhammad ibn ‘Īsā, that 
Yūnus ibn ‘Abdi ’r-Rahmān said: 

‘‘Hammād narrated to us that ‘Abdu ’l-A‘lā said: ‘I asked Abū 
‘Abdillāh, peace be upon him, about what the common people 
said, that the Messenger of Allāh, may Allāh bless him and his 
progeny and preserve them, said: ‘‘He who dies and has no imām 
dies the death of the jāhiliyyah.’’ ‘‘By Allāh,’’ he said, ‘‘this is the 
truth.’’ ‘‘[Suppose] an imām has died,’’ I said. ‘‘and a man is in 
Khurāsān and does not know who his Successor is; is this not 
allowed for him?’’ 

‘‘ ‘ ‘‘This is not allowed for him,’’ he said. ‘‘When the Imām 
dies, the proof of his Successor is made manifest to those who are 
present in the same place with him; it is the duty of those who are 
not near his presence, when [the news of his death] reaches them, 
to go forth. Allāh, to Whom belong Might and Majesty, has said: 

                                                 
1  The verse quoted refers to those who had to go to Medina to seek 

religious knowledge. Those who sought such knowledge were excused 
their ignorance in the interval before they could arrive, just as were those 
who stayed behind waiting for such knowledge to he brought hack to 
them. Similarly, after the death of an imām sometime must elapse before 
his successor can be discovered. Those who travel to seek this 
knowledge will be excused for not knowing the Imām during that 
interval, as will those who stay behind waiting for the news to be 
brought to them. 
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but why should not a party of every section of them go forth, to 
become learned in religion, and to warn their people when they 
return to them, that they may beware?’’ 

‘‘ ‘ ‘‘[Suppose],’’ I said, ‘‘that a group sets out, but some of them 
die before they reach] the place where the Imām is] and come to 
know [the new Imām].’’ He said: ‘‘Allāh, to Whom belong Might 
and Majesty, has said: Whoso goes forth from his house an emigrant 
to Allāh and His Messenger, and then death overtakes him, his wage 
shall have fallen upon Allāh (an-Nisā’, 4:99)’’ 

‘‘ ‘ ‘‘And suppose, some of them reach the place [where the 
Imām is],’’ I said, ‘‘and find that you have locked yourself in your 
house and have withdrawn behind your curtain; you do not can 
them in to you, nor is there anyone to point them out to you. How 
should they come to know [that you are the Imām]?’’ ‘‘By the 
revealed Book of Allāh,’’ he said. ‘‘What does Allāh, to Whom 
belong Might and Majesty, say?’’ I said. He said: ‘‘I believe you 
have spoken [to me] about this before today.’’ ‘‘Indeed!’’ I said. 

‘‘ ‘ ‘‘Then recall,’’ he said, ‘‘what Allāh revealed concerning 
‘Alī, peace be upon him, and what the Messenger of Allāh, may 
Allāh bless him and his progeny and preserve them, said to him 
[‘Alī] concerning H asan and Husayn, peace he upon them, and that 
by which Allāh 
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singled out ‘Alī, peace be upon him, and what the Messenger of Allāh, 
may Allāh bless him and his progeny and preserve them, said about 
appointing him [‘Alī] his Successor, and his investiture of him, and what 
misfortunes befall them [‘Alī, Hasan and Husayn]; and the setting up of 
al-Hasan and al-Husayn in this [i.e., their appointment to the Imāmate 
and his appointing al-Hasan his Successor, and al-Husayn acquiescence 
to him [al-Hasan] according to the word of Allāh: The Prophet is the 
greater master over the believers than their selves; his wives are their 
mother. Some of those bound by blood are nearer [to each other] than 
others in the Book of Allāh... (al-Ahzāb, 33:6).’’ 

‘‘ ‘I said: ‘‘The people dispute about Abū Ja‘far, peace be upon him, 
and say: ‘Why did [the Imāmate] not come to one of the sons of his [Abū 
Ja‘far’s] father who was equal to him [Abū ja‘far] in his closeness to him 
[i.e., to the Prophet] and who was older than him [than Ja‘far, the Sixth 
Imām], and not reach [i.e., as it should not have] one who was younger 
[i.e., Ja‘far]?’ ’’ 1 

‘‘ ‘ ‘‘The Master of this affair [the Imāmate] shall he known,’’ he 
said, ‘‘by three characteristics which are not [to be found] in 

                                                 
1  ‘Abdu ’l-A‘lā wonders why the Imāmate did not pass from the Fifth Imām 

to al-Bāqir [Abū Ja‘far] to one of al-Bāqir’s brothers, instead of to his son, 
Ja‘far as-S ādiq, especially, since those brothers had closeness to the Prophet 
equal to al-Bāqir, and were at the same time older than Ja‘far. Zayd ibn 
‘Alī, for example, was one of the brothers of Abū Ja‘far who would have 
been considered. 

37 



 
 

* * * * * * * 
 
anyone else. Iie is the nearest of the people to the [Imām] before him, he 
is his executor; and he possesses the Arms and the Testament of the 
Messenger of Allāh, may Allāh bless him and his progeny and preserve 
them. And these are with me. I am not challenged in this.’’ 

‘I said: ‘‘Are [these things] hidden out of fear of the Sultān [i.e., the 
state power]?’’ ‘‘They may not be hidden,’’ he said, ‘‘except that there 
be a manifest proof concerning them. My father entrusted to me what 
was there [i.e., the books, Arms and other appurtenances of the 
Imāmate]; and when death was near, he said: ‘Call witnesses to me!’ I 
called four men of the Quraysh to him, among whom was Nāfi‘, the 
client of ‘Abdullāh ibn ‘Umar. He said: ‘Write: This is what Ya‘qūb 
[Jacob] said to his sons in his testament: ‘‘My sons Allāh has chosen for 
you the religion; see that you die not save in submission [muslimun]’’ 
(al-Baqarah, 2:122). And Muh ammad ibn ‘Alī left his son Ja‘far ibn 
Muh ammad his testament and commanded him to shroud him in the 
garment in which he used to pray the Friday prayer and to wrap his head 
in his turban, and to make his grave square, raised the height of four 
fingers [above the ground] and built up no more.1 Then 
                                                 
1  That is, following the sunnah of the Prophet, whose grave was as described 

here. 
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he said [to the witnesses]: ‘Roll it [i.e., the parchment or skin upon which 
the testament was written] up!’ Again he said to the witnesses: ‘Go, may 
Allāh be merciful to you!’ After they had gone. I said: ‘What was the 
reason father, for having it witnessed?’ He said: ‘I did not want anyone to 
gain the upper hand over you, or that it should he said: ‘‘He did not 
appoint a Successor.’’ I wanted there to be a proof for you, so that 
whenever someone comes to [this] land and says: ‘‘Who is so-and-so’s 
Successor?’’ it will be said, ‘‘Such-and-such a person’’ ’ ’’ 

‘‘ ‘ ‘‘What if [the Imām] was made to share in the testament [of his 
father with others]?’’, I said.1 ‘‘Ask [pl. 2nd person, referring to the 
Shī‘ah] questions of him,’’ he said. ‘‘and it will become clear to you.’’ ’ 
’’ 

985 — 3. Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad ibn 
‘Īsā (—) Muhammad ibn Khālid (—) an-Nadr ibn Suwayd (—) Yahyā al-
Halabī (—) Burayd ibn Mu‘āwiyah, that Muhammad ibn Muslim said: 

‘‘I said to Abū ‘Abdillāh, peace be upon him: ‘May Allāh make you 
prosper! News of your illness/suffering reached us and we became 
anxious. Would you then inform us or instruct us as to who [your 
Successor will be]?’ 

‘‘ ‘ ‘Alī, peace be upon him, was a learned man,’ he said, ‘and the 
Knowledge [i.e., the religious knowledge held by the Prophet] 

                                                 
1  For an example of such a situation, see hadīth no.810, above. 
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must be passed on. Therefore, no man of Knowledge dies without 
leaving after him someone whose Knowledge is as was his, or as 
Allāh wishes.’ 

‘‘ ‘Is it permissible,’ I said, ‘that the man of Knowledge should 
die and the people should not know who is [to follow ] after him?’ 

‘For the people of this place’ — that is Medina — ‘it is not 
permissible,’ he said, ‘but as for others from other places, [their 
responsibility for finding out who is to succeed him] is in 
propotion to their [travelling] distance [from Medina]. Allāh has 
said: It is not the case that the believers go forth totally, but why 
should not a party of every section of them go forth, to become 
learned in religion, and to wrap their people when they return to 
them, that haply they may beware? (at-Tawbah, 9:122)’ ’’ 
He [the narrator] said: 

‘‘I said: ‘What is your opinion regarding one who dies 
[making] this [journey]?’ He said: ‘He would be of the same status 
as one who goes forth from his house an emigrant to Allāh and His 
Messenger, and then death overtakes him; his recompense is with 
Allāh, (sec an-Nisā’, 4:99).’ ’’ 

He said: ‘‘I said: ‘If he reaches [Medina], how should he 
recognize his Master?’ He said: ‘He will be granted peace of mind, 
and certainty in his heart (sakīnah), dignity and reverence.’ ’’ 

* * * * * 
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CHAPTER 90 

 
CONCERNING THE MOMENT WHEN THE IMĀM WILL KNOW 

THAT THE AFFAIR [THE IMĀMATE] HAS PASSED TO HIM 
 

986 — 1. Ahmad ibn Idrīs (—) Muhammad ibn ‘Abdi’l-Jabbār 
(—) Safwān ibn Yahyā, that Abū Jarīr al-Qummī said: 

‘‘I said to Abu ’l-Hasan, peace be upon him: ‘May 1 be made 
your ransom, you know that I have followed only your father and 
then you.’ Then I swore before him: ‘By the rights of the 
Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, and by the rights of so-and-so and so-and-so... 
[naming all the Imāms],’ till I ended up with him, that I would not 
divulge what he told me to a single person; and I asked him 
whether his father was still alive or was dead. 

‘‘He said: ‘Indeed, by Allāh, he died.’ I said: ‘May I be made 
your ransom, your partisans [shī‘ah] narrate that there is sunnah 
from four 
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Prophets concerning him.’1 He said: ‘By Allāh. apart from Whom 
there is no god, he has passed away.’ I said: ‘Has he passed away 
into occultation, or has he also died?’ ‘He has passed away and 
died.’ he said. 

‘‘ ‘Perhaps you are practising cautionary dissimulation 
[taqiyyah] before me,’ I said. ‘May Allāh be praised,’ he said, [‘I 
am not.] ‘Has he made you his Successor?’ I said. ‘Yes,’ he said. 
‘Does anyone share with you in this?’ I said. ‘No,’ he said. ‘Is 
anyone of our brothers a leader [imām] over you?’ I said. ‘No,’ he 
said. ‘So you are the Imām,’ I said. ‘Yes.’ he said.’’ 

987 — 2. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad, that ‘Alī ibn Asbāt  said: 

‘‘I said to ar-Ridā, peace be upon him: ‘There is a man who 
has gone to your brother Ibrāhīm. He [Ibrāhīm] told him that your 
father is alive, and that you know it just as well as he does.’ 

‘‘ ‘May Allāh be praised,’ he said, ‘does the Messenger of Allāh, 
may Allāh bless him and his progeny and preserve thern, die, while 
Mūsā does not? By Allāh, he has died just as the Messenger of Allāh, 

                                                 
1  al-Qummī is suggesting here that the Seventh Imām (Abu ’l-Hasan’s 

father) is in fact not dead as Abu ’l-Hasan states, but in occultation: one 
of the sunnahs referred to is occultation. These sunnahs arr attached in 
many hadīths to the Mahdī [see al-Bih ār, vol.51, pp.215–25]; here we 
see that the Shī‘ah have [mistakenly] connected them with the Seventh 
Imām. 
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may Allāh bless him and his progeny and preserve them, died, but, 
from the time He took away [the life of] His Prophet, may Allāh 
bless him and his progeny and preserve them, Allāh, the Blessed, 
the Sublime, has always continued to bless the sons of the non-
Arabs [al-a‘ājim] with this religion, and continued to keep it away 
from the kin of the Prophet, may Allāh bless him and his progeny 
and preserve them. He gives it to these, and keeps it away from 
those. At the beginning [lit. in the first crescent] of Dhu ’l-Hijjah, I 
settled a thousand dinars on him [Ibrāhīm] after he had been about 
to divorce his wife and free his slaves. But you have heard how 
Yūsuf [Joseph] was dealt with by his brothers.’ ’’1 

988 — 3. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad, that al-Washshā’ said: 

‘‘I said to Abu ’l-Hasan [the Second, i.e., the Eighth Imām], 
peace be upon him: ‘It has been narrated from you concerning the 
death of Abu ’l-Hasan [the First, i.e., the Seventh Imām], peace be 

                                                 
1  Ibrāhīm here claims that his father is not dead, but living in occultation 

so that he might retain the right to receive a share of the wealth which 
would otherwise be due only to his brother ar-Ridā, the Imām. ar-Rid ā, 
notes that, although he had dealt kindly with Ibrāhīm, giving him the 
money with which he was able to continue to maintain his household, he 
now feels betrayed, just as Joseph was betrayed by his brothers. 

43 



 
* * * * * * * 

upon him, that a man stated that you learned about it [the death of 
your father] from Sa‘īd [the man who brought this news from 
Baghdad to Medina].’ 

‘‘ ‘Sa‘īd came [to me],’ he said, ‘but I knew about it before he 
came.’ I also heard him [the Eighth Imām] say: ‘I divorced Umm 
Farwah, the daughter of Ish āq, in [the month of] Rajah, one day 
after the death of Abu ’l-Hasan, peace be upon him.’ 

‘‘ ‘Then you knew that Abu ’l-Hasan had died at the time you 
divorced her?’ I said.1 ‘Yes,’ he said. ‘Before Sa‘īd came to you?’ 
I said. ‘Yes,’ he said.’’ 

989 — 4. Muh ammad ibn Yahyā (—) Muhammad ibn al-
Husayn, that Safwān said: 

‘‘I said to ar-Ridā, peace be upon him: ‘Tell me when the Imām 
knows that he is an imām. When [news] reaches him that his Master 
[sāhib, i.e., the previous Imām] has died, or when he actually dies, as 
[when] Abu ’l-Hasan [the First] passed away in Baghdad while you 
were here [in Medina]?’ He said: ‘He knows this when his Master 
dies.’ ‘By what means [does he know]?’ I said. ‘Allāh inspires him 
[yulhimu] [with the knowledge],’ he said.’’ 

                                                 
1  Umm Farwah was, in fact, the wife of the [deceased] Seventh Imām, not 

the Eight. The eight is here represented as ‘divorcing’ Umm Farwah not 
in a literal sense he was required by his father’s testament to move her to 
another house. Thus he had to have knowledge of his father’s death 
before carrying this out. [See h adīth no.828, above.] 
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990 — 5. ‘Alī ibn Ibrāhīm (—) Muh ammad ibn ‘Īsā (—) Abu 
’l-Fadl ash-Shahbānī, that Hārūn ibn al-Fadl said: 

‘‘I saw Abu ’l-Hasan ‘Alī ibn Muhammad on the day Abū 
Ja‘far [the Second, the Ninth Imām], peace be upon them, died. He 
said: ‘We belong to Allāh, and to Him we return! Abū Ja‘far has 
passed away.’ Someone said to him: ‘How did you come to 
know?’ ‘Because I was overcome with a humility before Allāh 
which I have not known before,’ he said.’’ 

991 — 6. ‘Alī ibn Ibrāhīm (—) Muhammad ibn ‘Īsā, that 
Musāfir said: 

‘‘When Abū Ibrāhīm, peace be upon him was taken away [to 
Baghdad], he commanded Abu ’l-Hasan [the Second], peace be 
upon him, that as long as he was alive he was to sleep in the 
[inside] by the door [of Abū Ibrāhīm] until news of him [Abū 
Ibrāhīm] reached him.’’ 
He [Musāfir] said: 

‘‘Thus every night we laid out Abu ’l-Hasan’s bed in the 
vestibule, and he would come after the evening prayer and sleep. 
When morning came, he would proceed to his own house.’’ 

45 



 
 

* * * * * * * 
 

He [Musāfir] said: 
‘‘He carried on in this way for four years. Then, one night, he 

was late in coming to us; his bed was laid out for him, but he did 
not cone as he used to. The people of the house became anxious 
and alarmed, and we were overcome with great foreboding about 
his lateness. When morning came, he arrived at the house, went to 
the people of the house, walked up immediately to Umm Ahmad, 
and said to her: ‘Give me what my father entrusted to you!’ She let 
out a cry. struck her face in distress, and tore open the front of her 
dress in lamentation. ‘By Allāh,’ she said, ‘my Master has died!’ 
He restrained her and said to her: ‘Say nothing and divulge 
nothing until the news reaches the Governor [of Medina]. Then 
she brought out a basket to him with either two or four thousand 
dinars [in it], handing it all over to him and no-one else. Then she 
said: ‘He said to me [one day] in private’ [she was his favourite]: ‘ 
‘‘Hold what [T have] entrusted [to you] in safekeeping. Do not let 
anyone know about it till I die, but when I pass away hand it over 
to whichever of my sons comes to you asking for it from you, and 
know that I have passed on.’’ By Allāh, my Master’s sign has 
come to me!’ Then he took [the basket] 
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from her and ordered everyone to maintain silence until the news 
[of the Imām’s death] reached [Medina]. He left, and stopped 
coming to spend the night as he used to. 

‘‘After only a few days, a letter [kharītah, i.e., a pouch 
designed to contain a letter] came bearing the news of the death [of 
Abū Ibrāhīm]. Thus we counted the days and checked the time 
[that had elapsed, and found] that he had died at the same time as 
Abu ’l-Hasan, peace be upon him, had done what he had done, 
when he had stopped staying the night and had taken what he had 
taken.’’ 

 
* * * * * 
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CHAPTER 91 
 

THE [RELATIVE] POSITIONS OF THE IMĀMS, 
PEACE BE UPON THEM, AS REGARDS AGE 

 
992 — 1. A group of our co-sectarians (—) Ah mad ibn 

Muh ammad ibn ‘Īsā (—) Ibn Mahbūb (—) Hishām ibn Sālim, that 
Yazīd al-Kunāsīi said: 

‘‘I asked Abū Ja‘far, peace be upon him,: ‘When ‘Īsā ibn 
Maryam, peace be upon him, spoke in the cradle, was he Allāh’s 
Proof for the people of his time?’ 

‘‘He said: ‘On that day he was a Prophet and Allāh’s Proof, 
[but he had] not [yet] been given a Message to deliver.1 But you 
have heard his words when he said: ‘‘Lo, I am Allāh’s servant; He 
has given me the Book, and made me a Prophet. Blessed He has 
made me, wherever I may be; and He has enjoined me to pray, and 
to give zakāt, so long as I live (Maryam, 19:30—31).’’ ’ 

                                                 
1  For a discussion of the distinction between nabī [prophet] and mursil 

[messenger], see note to hadīth no.442, above. 
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‘‘ ‘So,’ I said, ‘was he Allāh’s Proof for Zakariyyā at that time 

when he was in the cradle?’ He said: ‘ ‘Īsā was at that time a sign 
for the people, and a mercy from Allāh for Maryam; when he 
spoke, he expressed this. He was a Prophet, a Proof for those who 
heard his words at that time. Then he kept silence and uttered 
nothing until he was two years old, and Zakariyyā was the Proof of 
Allāh, to Whom belong Might and Majesty, for the people for two 
years after ‘Īsā fell silence. Then Zakariyyā died, and his son 
Yahyā [John] inherited the Book and the Wisdom from him while 
he was yet a young child. But you have heard the words of [Allāh], 
to Whom belong Might and Majesty: ‘‘O Yahyā; take the Book 
with strength’’; and We gave him Judgement, yet, while he was yet 
a little child (Maryam, 19:12). 

‘‘ ‘When ‘Īsā reached the age of seven, he spoke as a prophet 
and a messenger, when Allāh, the Sublime, inspired him. Then ‘Īsā 
became the Proof for Yahyā and all the people. O Abū Khālid, the 
earth has not been left for a single day without a Proof from Allāh 
over humankind, since the day Allāh created Adam, peace be upon 
him, and settled him in the earth!’ 

49 



 
 

* * * * * * * 
 

‘‘ ‘May I be made your ransom’, I said, ‘was ‘Alī, peace be 
upon him, the Proof from Allāh and His Messenger over the 
Community during the lifetime of the Messenger of Allāh, may 
Allāh bless him and his progeny and preserve them?’ 

‘‘ ‘Yes,’ he said, ‘the day he [the Prophet] stood him up before 
the people, appointed him as a sign, and called upon them to 
[recognize] his Mastership, and ordered them to obey him.’ I said: 
‘And was obedience to ‘Alī, peace be upon him, incumbent on the 
people during the lifetime of the Messenger of Allāh, may Allāh 
bless him and his progeny and preserve them, and after his death?’ 

‘Yes,’ he said, ‘but he kept silent and never spoke while he 
was with the Messenger of Allāh, may Allāh bless him and his 
progeny and preserve them, for obedience to the Messenger of 
Allāh, may Allāh bless him and his progeny and preserve them, 
was [incumbent] on his community and on ‘Alī during the lifetime 
of the Messenger of Allāh, may Allāh bless him and his progeny 
and preserve them. Obedience to ‘Alī, peace be upon him, [was 
made incumbent] by Allāh and His Messenger on all the people 
after the death of the Messenger of Allāh, may Allāh bless him and 
his progeny and preserve them, ‘Alī, peace be upon him, was wise 
and knowledgeable.’ ’’ 

993 — 2. Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad 
ibn ‘Īsā, that Safwān ibn Yah yā said: 
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‘‘I said to ar-Ridā, peace be upon him: ‘Before Allāh granted 
you Abū Ja‘far, peace be upon hint, we asked you [about your 
Successor], and you said: ‘‘Allāh will grant me a boy.’’ Now 
Allāh has granted [him] to you, and [the granting of this child] has 
delighted us.1 May Allāh never let us see the day, but if something 
should happen, to whom [will the Imāmate pass]?’ 

‘‘He pointed to Abū Ja‘far, peace be upon him, who was 
standing just in front of him. ‘May I he made your ransom,’ I said, 
‘this is a child of only three Years!’ 

‘‘ ‘There is no disadvantage to him in that,’ he said, ‘ ‘Īsā [ibn 
Maryam], peace be upon hint, rose as a Proof when he was a child 
of [less than] three years.’ ’’ 

994 — 3. Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad 
(—) ‘Alī ibn Sayf, that one of our co-sectarians said to Abū Ja‘far, 
the Second, peace be upon him: 

                                                 
1  See h adīth no.839, above, and the note appended to it. 
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‘‘[People] talk about your being [too] young.’’ He said: 

‘‘Allāh, the Sublime. revealed to Dāwūd that he should appoint 
Sulaymān as his Successor when he was yet a young child tending 
sheep, and the worshippers and men of knowledge of Banū Isrā’īl 
did not accept. Thus Allāh revealed to Dāwūd, peace be upon him, 
to take staffs from those who disputed him together with 
Sulaymān’s staff, and to put them in a room and seal them with the 
signets of [those] people. When the next day carne, whoever’s 
staff had burst into leaf and borne fruit would be the Successor. 
Dāwūd, peace be upon him, informed [those who disputed him 
concerning these instructions] and [when it came to pass that 
Sulaymān’s staff bore fruit] they said: ‘Indeed we are satisfied, 
and accept.’ ’’ 

995 — 4. ‘Alī ibn Muh ammad and others (—) Sahl ibn Ziyād 
(—) Ya‘qūb ibn Yazīd (—) Mus‘ab (—) Mas‘adah (—) Abū Bas īr 
(—) Abū ‘Abdillāh, peace be upon him, that Abū Bas īr said: 

‘‘I went in to Abū ‘Abdillāh, and with inc was a five-year-old 
boy who had not reached puberty who was leading me. He said to 
me: ‘How would you feel if a Proof was set over you of the same 
age as him?’ ’’ (Or: ‘‘He said: ‘Someone the same age as him will 
he master over you.’ ’’) 
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996 — 5. Sahl ibn Ziyād (—) ‘Alī ibn Mahziyār, that 
Muh ammad ibn Ismā‘īl ibn Bazī‘ said: 

‘‘I asked him — that is, Abū Ja‘far, peace he upon him — 
about something to do with the Imām, and I said: ‘Could the Imām 
he a hoy less than seven years old?’ He said: ‘Yes, and [even] less 
than five.’ ’’ 

Sahl said: ‘‘ ‘Alī ibn Mahziyār reported this to me in the year 
221 [836].’’1 

997 — 6. al-Husayn ibn Muh ammad (—) al-Khayrānī, that his 
father said: 

‘‘I was standing right in front of Abu ’l-Hasan [the Second], 
peace be upon him, [when he was] in Khurāsān, when someone 
said to him: ‘O Master, should something happen, to whom [will 
the Imāmate pass]?’ He said: ‘To Abū Ja‘far, my son.’ It seemed 
that the speaker thought that Abū Ja‘far, peace be upon him, was 
too young, so Abu ’l-Hasan, peace be upon him, said: ‘Indeed, 
Allāh, the 

                                                 
1  Sahl means to indicate that this h adīth was transmitted to him one year 

after the death of al-Jawād, the Ninth Imām, many years before the death 
of al-‘Askarī, the Eleventh Imām, in 260/874, and the subsequent 
Imāmate of the Mahdī, who was granted succession when he was five 
years old. 
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Blessed, the Sublime, sent ‘Īsā ibn Maryam as a Messenger, a 
Prophet, as the bearer of a new sharī‘ah, when he was younger 
than Abū Ja‘far [now] is.’ ’’ 

998 — 7. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad, that ‘Alī ibn Asbāt  said: 

‘‘I saw Abū Ja‘far [the Second], peace be upon him, coming 
towards me, and I started to examine him. I looked at [him from] 
his head [to] his feet, so that would be able to describe his 
physique to our co-sectarians in Egypt. I continued thus until he 
sat down and said: ‘O ‘Alī, Allāh has appointed his imāms in the 
same manner as he appointed his prophets, and He has said: and 
We gave him Judgement (al-hukm), while he was yet a little child 
(Maryam, 19:13); and when he was fully grown, We gave him 
Judgement and Knowledge (Yūsuf, 12:22; al-Qasas , 28:14); and 
(when he is fully grown) and reaches forty years (al-Ahqāf, 46:15). 
So it is possible that someone be given Wisdom (al-hikmah) when 
he is an infant, and it is possible that he be given it when he is 
forty.’ ’’ 
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999 — 8. ‘Alī ibn Ibrāhīm, that his father said: 
‘‘ ‘Alī ibn Hassān said to Abū Ja‘far, peace be upon him: ‘O 

Master, the people object to your being so young.’ He said: ‘But 
they do not deny what Allāh, to Whom belong Might and Majesty, 
has said about this, for Allāh, to Whom belong Might and Majesty, 
said to his Prophet, may Allāh bless him and his progeny and 
preserve them: Say: ‘‘This is my way, I call to Allāh with sure 
knowledge, I and whoever follows after me.’’ (Yūsuf, 12:108). By 
Allāh, [at that time] no-one but ‘Alī, peace be upon him, followed 
him, and he was [only] nine years old. I [,too,] am nine years old!’ 
’’ 
 

* * * * * 
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CHAPTER 92 

 
THE IMĀM IS ONLY GIVEN THE GREATER ABLUTION 

[GHUSL] BY THE [NEXT] OF THE IMĀMS, 
PEACE BE UPON THEM 

 
1000 — 1. al-Husayn ibn Muhammad (—) Mu‘allā ibn 

Muh ammad (—) al-Hasan ibn ‘Alī al-Washshā’, that Ahmad ibn 
‘Umar al-Hallāl, or someone else, said: 

‘‘I said to ar-Ridā, peace be upon him: ‘They dispute with us 
and say: ‘‘The Imām is only given ghusl by the [next] Imām.’’ ’ 1 

‘‘He said: ‘What should they know of who gave him ghusl? 
What did you say to them?’ ’’ 

He said: ‘‘I said: ‘May I be made your ransom, I told him that if 
my Master [mawlā] says that he gave him ghusl beneath the Throne 

                                                 
1  The dispute referred to concerns Mūsā ibn Ja‘far, and those who 

disputed were the ‘‘Wāqifah’’, [see note to hadīth no.796 above]. The 
Wāqifah here argued that Mūsā ibn Ja‘far must not be dead, but 
rather in occultation, since an imām can only be given the ablution 
necessary after death by the next Imām. The next Imām ar-Ridā, in 
this case had no access to Mūsā because he was imprisoned in 
Baghdad, while ar-Ridā was in Medina. 
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of my Lord, he is speaking the truth, and that if he says he gave 
him ghusl in the bowels of the earth, he is speaking the truth.’ 

‘‘ ‘It is not so,’ he said. ‘What should I say to them?’ I said. 
‘[Just] tell them’, he said, ‘that I gave him ghusl.’ I said: ‘Should I 
[just] tell them that you gave him ghusl?’ ‘Yes,’ he said.’’ 

1001 — 2. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad, that Muhammad ibn Jumhūr said: 

‘‘Abū Mu‘ammar reported to us: ‘I asked ar-Ridā, peace be 
upon him, about the Imām — is he [only] given ghusl by the [next] 
of the Imāms? He said: ‘‘It is the custom [sunnah] of Mūsā ibn 
‘Imrān, peace be upon him.’’ ’ ’’ 

1002 — 3. From him [al-Husayn ibn Muh ammad] (—) 
Mu‘allā ibn Muh ammad (—) Muhammad ibn Jumhūr (—) Yūnus, 
that Talhah said: 

‘‘I said to ar-Ridā, peace be upon him: ‘Is the Imām only given 
ghusl by the [next] of the Imāms?’ 

‘‘ ‘Do you not know,’ he said, ‘who is present when he is 
given ghusl? There is a person present with him who is better than 
he who is absent from him: the person who was present with 
Yūsuf in the well, when his parents and the members of his 
household were absent from him.’ ’’ 

* * * * * 
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CHAPTER 93 

 
CONCERNING THE BIRTHS OF THE IMĀMS, 

PEACE BE UPON THEM 
 

1003 — 1. ‘Alī ibn Muhammad (—) ‘Abdullāh ibn Ishāq al-
‘Alawī (—) Muhammad ibn Zayd ar-Rizāmī (—) Muhammad ibn 
Sulaymān ad-Daylamī (—) ‘Alī ibn Abī Hamzah, that Abū Bas īr 
said: 

‘‘We made the pilgrimage [hajj] with Abū ‘Abdillāh, peace be 
upon him, in the year in which his son Mūsā, peace be upon him, 
was born. When we stopped at al-Abwā’ [a place between Mecca 
and Medina], lunch was set for us. When Abū ‘Abdillāh set food 
before his companions, he would provide a large and delicious 
[meal]. While we were eating, Hamidah’s messenger came to him 
and said: ‘Hamidah says: ‘‘I have been keeping quite, but now I 
feel what I feel when I am about to give birth, and you ordered me 
not to [do anything] with this son of yours prior to your 
instruction.’’ ’ Abū ‘Abdillāh, peace be upon 
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him. stood up and hurried off with [Hamidah’s] messenger. When he 
returned, his companions said to him: ‘May Allāh gladden your heart! 
May we be made your ransom! What did you do with Hamidah?’ 

‘‘ ‘Allāh has protected her from harm,’ he said. ‘He has granted me 
a son who is the best that Allāh has fashioned in His creation. In fact, 
Hamidah informed me of [the birth] by [telling me] something which 
she thought I did not know, but I knew about it better than she [did].’ 

‘‘ ‘May I be made your ransom,’ I said. ‘What was it that Hamidah 
told you about him?’ He said: ‘She related that when he came forth 
from her womb, he fell with his hands on the ground and with his head 
raised to Heaven. And I had told her that this was a sign of the 
Messenger of Allāh, may Allāh bless him and his progeny and protect 
them, and a sign of the Successor after him.’ 

‘May I he made your ransom,’ I said. ‘How is this a sign of the 
Messenger of Allāh, may Allāh bless him and his progeny and protect 
them, and a sign of the Successor after him?’ 

‘‘He told me: ‘On the night my grandfather was conceived, a 
bearer brought his father [lit.: my father’s grandfather] a cup in 
which there was a drink purer than water, smoother than butter. 
sweeter than honey, colder than ice, and whiter than milk. The 
hearer gave it him 
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to drink and ordered him to have intercourse. He went and had 
intercourse, and my grandfather was conceived. And on the night 
my father was conceived, a bearer brought my grandfather [a cup], 
gave him to drink as he had given my father’s grandfather to drink, 
and ordered him as he had ordered him; and he went and had 
intercourse and my father was conceived. And on the night I was 
conceived, a bearer brought my father [a cup], gave him what he 
had given them to drink, and ordered him as he had ordered them; 
and he went and had intercourse, and I was conceived. And on the 
night my son was conceived, a hearer brought me what he had 
brought them, and did with me as he had done with them. And I 
went with Allāh’s knowledge and was glad with what Allāh 
granted me; and I had intercourse and the son of mine who has just 
been born was conceived. So be informed that he, by Allāh, is 
your Master [s āhib] after me. 

‘‘ ‘The seed of the Imām comes from that of which I have told 
you. When it has lain in the womb for four months, and life [lit., 
the spirit: ar-rūh] has evolved in it, Allāh, the Blessed, the 
Sublime, sends an angel called Hayawān [i.e., ‘Life’] who 
inscribes on his upper right arm: Perfect are the words of thy Lord 
in truthfulness and justice; no man can change His words; He is 
the All-hearing, the All-knowing 
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(al-An‘ām, 6:115). And when he falls from his mother’s womb, he 
comes with his hands on the ground and his head raised to heaven. 
His placing of his hands on the ground [means] that he receives all 
the Knowledge from Allāh which He has sent down from heaven 
to the earth: and his raising of his head to heaven [is because] a 
herald calls out to him from the inmost parts of the Throne, from 
the Lord of Might, from the highest horizon, in his name and that 
of his father, saying: ‘‘O so-and-so son of so-and-so! Stand firm 
and it shall be confirmed! Because of the greatness with which I 
have created thee, thou art the most choice of My Creation, the 
locus of My secret, the repository of My Knowledge, the guardian 
over My Revelation, and My representative [khalīfah] on My 
earth. I have obliged My Mercy [to cover] you and those who take 
you as their Master, and I bestow My Paradise [on you] and cause 
[your] station to be nearness to Me. Then, by My Might and My 
Majesty, I shall surely roast with My greatest torment whoever 
takes thee as an enemy, even though I may extend the abundance 
of My Sustenance to him in this world of Mine.’’ 

‘‘ ‘When the voice — the voice of the herald — concludes, he 
[the Imām] answers Him, placing his hands [on the ground] and 
raising his 

61 



 
* * * * * * * 

 
head to heaven, saying: ‘‘Allāh bears witness that there is no god 
but He — and the angels, and men possessed of knowledge — 
upholding justice; there is no god but He, the All-mighty, the All-
wise (Āl ‘Imrān, 3:18).’’ And when he says this, Allāh gives him 
knowledge of the first and knowledge of the last, and he becomes 
worthy of visitation by the Spirit [ar-Rūh] on the Night of Destiny 
[laylatu ’l-qadr].’ 

‘‘ ‘May I be made your ransom!’ I said, ‘Is the Spirit not 
Jibrīl?’ He said: ‘The Spirit is greater than Jibrīl, Jibrīl is one of 
the angels, but the Spirit is a creation greater than the angels, peace 
be upon them. Does Allāh the Blessed, the Sublime, not say: the 
angels and the Spirit descend (al-Qadr, 97:5)?’ ’’ 
 

*Muh ammad ibn Yahyā and Ahmad ibn Muhammad (—) 
Muh ammad ibn al-Husayn (—) Ah mad ibn al-Hasan (—) al-
Mukhtār ibn Ziyād (—) Muhammad ibn Sulaymān (—) his father 
(—) Abū Bas īr: the same tradition. 

1004 — 2. Muh ammad ibn Yahyā (—) Muhammad ibn al-
Husayn (—) Mūsā ibn Sa‘dān (—) ‘Abdullāh ibn al-Qāsim, that 
al-Hasan ibn Rāshid said: 
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‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘When Allāh. 
the Blessed, the Sublime, desires to create the Imām, He gives 
command to an angel, who then takes a draught from the water 
beneath the Throne and give it to the father of [the Imām] to drink. 
From this He creates the Imām. He remains for forty days and 
nights in his mother’s womb without hearing any sound. Then 
after that he can hear speech. When he is borne, Allāh sends this 
angel, and he writes between his [the Imām’s] eyes: Perfect are 
the words of thy Lord in truthfulness and justice; no man can 
change His words; He is the All-hearing, the All-knowing. When 
the Imām before him passes away, a beacon of light by which he 
can sec [all] the actions of men becomes visible before him. By 
this, Allāh sets his Proof over His creatures.’ ’’ 

1005 — 3. Muh ammad ibn Yhyā (—) Ahmad ibn Muhammad 
(—) ‘Alī ibn Hadīd (—) Mansūr ibn Yūnus, that Yūnus ibn 
Zabyān said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘When Allāh, 
the Blessed, the Sublime, wishes to create one of the Imāms, He 
sends an angel, who then takes a draught from the water beneath 
the Throne. 
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Then [the angel] puts it in the Imām’s father in the place where the 
sperm forms], or hands it to him [to drink], and he drinks it. Then 
[the Imām] remains in the womb for forty days without hearing 
speech. After that, he can hear speech. When his mother delivers 
him, Allāh sends him this angel who had brought the drink, and he 
writes on his upper right arm: Perfect are the words of thy Lord in 
truthfulness and justice; no man can change His words. When he 
rises to this Affair [the Imāmate], Allāh raises up for him in every 
land a beacon by which he can see [all i the actions of men.’ ’’ 

1006 — 4. A group of our co-sectarians (—) Ah mad ibn 
Muh ammad (—) ibn Mahbūb (—) ar-Rabī‘ ibn Muh ammad al-
Musliyy, that Muhammad ibn Marwān said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘The Imām 
can indeed hear in his mother’s womb. When he is born. between 
his two shoulder blades is inscribed: Perfect are the words of thy 
Lord in truthfulness and justice; no man can change His words; 
He is the All-hearing, the All-knowing. When the Affair comes to 
him, Allāh creates a shaft of light for him by which he sees what 
the people of every land are doing.’ ’’ 
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1007 — 5. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad (—) Ahmad ibn Muhammad ibn ‘Abdillāh (—) Ibn 
Mas‘ūd, that ‘Abdullāh ibn Ibrāhīm al-Ja‘farī said: 
‘‘I heard Ishāq ibn Ja‘far say: 

‘‘ ‘I heard my father [i.e., Ja‘far as -Sādiq] say: ‘‘When the 
mothers of the Successors are carrying them [in their wombs], a 
weakness overcomes them like a swoon, in which they remain for 
that day, if it is day time, or that night, if it is night. Then she sees 
a man in her sleep who announces to her [the birth of] a son 
knowledgeable and wisely forbearing. She rejoices al this. Then 
she awakens from her sleep, and on her right side, from the corner 
of the room, she hears a voice saying: ‘You are carrying goodness 
[in your womb], you shall live always in goodness and you have 
brought goodness. I bring you good news of a wisely forbearing 
and knowledgeable son.’ Then she has the sensation of lightness in 
her body, after which she feels no resistance [i.e., no pain] from 
her sides and her belly. 

‘‘ ‘ ‘‘ And when her ninth month comes, she hears a loud 
sound in the room; and, when the night in which she will give birth 
comes, a light appears to her which she sees, but which no-one 
else sees except 
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[the child’s] father. When she gives birth to him, she gives birth to 
him in a sitting position, and she opens up for him so that he 
comes out sitting cross-legged. After he falls onto the ground, he 
turns so that whatever direction the qiblah is in he does not face 
away from it. Then he sneezes three times, and makes the sign of 
praising Allāh with his finger [since he cannot yet speak]. His 
umbilical cord has already been cut and he has been circumcised; 
he has his two second incisors in the upper jaw and the lower, his 
two canine teeth, and his two first bicuspids [i.e., all the eight 
central teeth except the two central incisors in both upper and 
lower jaws (see Lane, art. r-b-‘)]. In front of him there is a light 
like a gold ingot, and for one day and night a [light] of gold 
streams from his hands. It is the same as this when the prophets are 
born, and the successors are the precious [offspring] of the 
prophets’’ ’ ’’ 

1008 — 6. A group of our co-sectarians (—) Ah mad ibn 
Muh ammad (—) ‘Alī ibn Hadīd, that Jamīl ibn Darrāj said: 

‘‘More than one of our co-sectarians has reporeted that he 1 

said: 

                                                 
1  It is not specified in this h adīth which Imām is speaking. as-Saffār, 

however, gives the same h adīth through his own chain of transmitters, from 
‘‘one of our co-sectarians that Abū Ja‘far [the Fifth Imām] said:...’’ 
(Basā’iru ’d-darajāt, pp.436 – 7, and see also al-Bih ār. vol.25, p.45). 
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‘Do not dispute concerning the Imām, for the Imām hears speech 
while he is in his mother’s belly. When she gives birth to him, an 
angel writes between his eyes: Perfect are the words of thy Lord in 
truthfulness and justice; no man can change his words; He is the All-
hearing, the All-knowing. When he rises up for the Affair, a beacon is 
raised for him in every community so that he may sec [all] the actions 
of men.’ ’’ 

1009 — 7. ‘Alī ibn Ibrāhīm, that Muhammad ibn ‘Isā ibn ‘Ubayd 
said: 

‘‘I and Ibn Faddāl were sitting when Yūnus [ibn ‘Abdi’r-
Rahmān] approached and said: ‘I went into the presence of Abu ’l-
Hasan ar-Ridā, peace be upon him, and said to him: ‘‘May I be made 
your ransom, people speak much about the shaft [al-‘amūd].’’ 

‘‘He said: ‘He said to me: ‘‘O Yūnus, what is your opinion? Do 
you think the shaft which is raised for your Master is made of iron?’’ 

‘‘He said: ‘I said: ‘‘I do not know.’’ ‘‘It is an angel,’’ he said, ‘‘in 
charge of every habitation by whom Allāh raises the deeds of that 
habitation.’’ ’ 

‘‘Ibn Faddāl stood up and kissed his head, and said: ‘O Abū 
Muhammad [i.e., Yūnus], may Allāh be merciful to you. You have 
never ceased to bring true hadīth by which Allāh affords us solace.’ ’’ 
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1010 — 8. ‘Alī ibn Muh ammad (—) one of our co-sectarians 
(—) Ibn Abī ‘Umayr (—) Harīz (—) Zurārah, that Abū Ja‘far, 
peace be upon him, said: 

‘‘There are ten signs of an imām: he is born in a state of ritual 
purity and is circumcised; when he falls [from the womb], to the 
ground [it is with] his palms facing down [as if to prostrate 
himself], he raises his voice in the two testimonies of faith; he 
does not have wet dreams; and his eyes sleep, but not his heart. He 
does not yawn or stretch himself; he sees behind himself just as 
well as he sees in front of himself; his excrement smells of musk, 
and the ground is charged to cover it over and keep it in itself. 
When he puts on the coat of mail of the Prophet, may Allāh bless 
him and his progeny and protect them, it will fit him, whereas if 
someone else puts it on, it will either be too big or too small by a 
span; and until his days are brought to an end, he is a muhaddath.1 

                                                 
1  See Chapters 3 and 54 above. 
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CHAPTER 94 
 

THE CREATION OF THE BODIES, SPIRITS AND HEARTS 
OF THE IMĀMS, PEACE BE UPON THEM 

 
1011 — 1.A group of our co-sectarians (—) Ah mad ibn 

Muh ammad (—) Abū Yahyā al-Wāsitī (—) one of our co-
sectarians, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘Allāh created us from ‘illiyyīn 1 and He created our spirits 
from what is above that. And He created the spirits of our partisans 
[shī‘ah] from ‘illiyyīn, and created their bodies from what is 
beneath that. For this reason there is a relation between us and 
them, and their hearts yearn for us.’’ 

1012 — 2. Ah mad ibn Muh ammad (—) Muhammad ibn al-
Hasan (—) Muhammad ibn ‘Īsā ibn ‘Ubayd (—) Muhammad ibn 
Shu‘ayb 

                                                 
1  ‘ ‘Illiyyīn’ is the plural of the word ‘illī, meaning ‘highest’. Thus ‘illiyyīn 

means the highest created beings, and sometimes by extension the place 
they inhabit. 
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(—) ‘Imrān ibn Ishāq az-Za‘farānī, that Muhammad ibn Marwān 
said — from Abu ‘Abdillāh, peace he upon him: 

‘‘I heard him say: ‘Allāh created us from the light of His 
exaltedness. Then He fashioned our bodies from stored and hidden 
clay from under the Throne and He caused that light to reside 
therein. Thus we were creatures and men filled with light. He did 
not make a share in the like of what we were created from for 
anyone else. And He created our partisans [shī‘ah] from our clay, 
and their bodies from a stored and hidden clay which was lower 
than that clay. Allāh did not make share in the like of what they 
were created from for anyone, except the prophets; and therefore 
we and they became people [an-nās], and other people became 
savages [hamaj] for the Fire, and to the Fire [they shall go].’ ’’ 

1013 — 3. ‘Alī ibn Ibrāhim (—) ‘Alī ibn Hassān; *and 
Muh ammad ibn Yahyā (—) Salamah ibn al-Khatt āb and others (—
) ‘Alī ibn Hassān (—) ‘Alī ibn ‘At iyyah (—) ‘Alī ibn Ri’āh 
(rafa‘ahu) to Amīr al-Mu’minīn, peace he upon him, that Amīr al-
Mu’minīn, peace be upon him, said: 
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‘‘Allāh has a river beneath His Throne, and beneath the river 
which is beneath His Throne there is a light which He caused to 
shine. And on the two edges of the. river there are two created spirits: 
the Spirit of Sacredness [rūhu ’l-qudus] and the Spirit of His special 
command. 

‘‘Allāh has ten [kinds of] clay: five of them are from heaven and 
five of them are from the earth.’’ — here he explained about heaven 
and earth — Then he said: ‘‘He did not mould any of the prophets 
nor any angel after them [i.e., after the prophets, who were created 
first] — except us, the Ahlu ’l-Bayt — without breathing into them 
one of the two spirits, and He made the Prophet, may Allāh bless him 
and his progeny and preseve them, from one of the two clays.’’ — 
(The narrator said:) ‘‘I said to Abu ’l-Hasan [the first], peace be upon 
him: ‘What is ‘‘fashioning’’?’ He said: ‘Creation. — [But that 
pertains] to others than us, the Household of the Prophet. Indeed, 
Allāh, to Whom belong Might and Majesty, created us from ten 
[kinds of] clay, and breathed into us of the two spirits — and how 
agreeable it was.’ ’’ 
And someone else [narrated] that Abu ’s-Sāmit said: 

‘‘The clay of heaven is of the heaven of ‘Adn, the heaven of al-
Ma’wā, the heaven of an-Na‘īm and Paradise [al-Firdaws] and 
Eternity [al-Khuld]; and the clay of the earth is of Mecca, Medina, 
Kūfah, Jerusalem [Baytu ’l-Maqdis] and al-Hā’ir [Karbalā’].’’ 
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1014 — 4. A group of our co-sectarians (—) Ah mad ibn 
Muh ammad (—) Muhammad ibn Khāiid, that Abū Nahshal said: 

‘‘Muhammad ibn Ismā‘īl narrated to me that Abū Hamzah ath-
Thumālī said: ‘I heard Abū Ja‘far, peace be upon him, say: ‘‘Allāh 
created us from the uppermost part of ‘illiyyīn, and He created the 
hearts of our partisans from that from which He created us. And 
He created their bodies from what is beneath that. Their hearts 
desire us, because they are created from that which we are 
created.’’ Then he recited this verse: No indeed; the book of the 
pious is in ‘illiyyīn; and what shall teach thee what is ‘illiyyūn? 
(al-Mutaffifīn, 83:18 — 19). ‘‘He created our enemies from sijjīn1, 
and created the hearts of their partisans from that which He created 
them from, and their bodies from what is lower than that. And 
their hearts desire them, because they arc created from what they 
are created from.’’ Then he recited this verse: No indeed; the book 
of the libertines (al-fujjār) is in sijjīn; and what shall teach thee 
what is sijjīn? (ibid., 83:7 — 8).’ ’’ 

* * * * * 

                                                 
1  ‘Sijjīn’, in contrast to ‘illiyyīn, is the name of a very low region. 
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CHAPTER 95 

 
CONCERNING SUBMISSION [TO THE IMĀMS] AND THE 

MERITS OF THE MUSLIMS [WHO SUBMIT TO THEM] 
 

1015 — 1. A group of our co-sectarians (—) Ahmad ibn 
Muhammad ibn ‘Īsā (—) Ibn Sinān (—) Ibn Muskān, that Sadīr said: 

‘‘I said to Abū Ja‘far, peace he upon him: ‘I have just left some 
followers of yours who were holding different opinions, some of 
them disassociating themselves from others.’ ’’ 
He [the narrator] said: 

‘‘He said: ‘What do you have to do with this? The people are 
charged with three things: to know the Imāms, to submit to them 
according to what has come to them [i.e., the hadīth, and other 
indications which have come to the Shī‘ah], and to refer to them 
concerning that about which they disagree.’ ’’ 

1016 — 2. A group of our co-sectarians (—) Ah mad ibn 
Muh ammad al-Barqī (—) Ahmad ibn Muhammad ibn Abī Nasr 
(—) Hammād ibn ‘Uthmān, that ‘Abdullāh al-Nahilī said: 
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‘‘Abū ‘Abdillāh, peace be upon him, said: ‘If a people worship 

Allāh in His Oneness without any partner, and perform the prayer and 
give zakāt, go on hajj to the House [of Allāh] and fast during the 
month of Ramadān, yet say about something which Allāh or the 
Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, have done: ‘‘Why did he not do the opposite of what 
he did?’’ — or [even] if they feel [such a thought] in their hearts — 
they are thereby polytheists [mushrikūn].’ Then he recited this verse: 
But no, by their Lord! they will not believe till they make thee the 
judge regarding the disagreement between them, then they shall find 
in themselves no impediment touching thy verdict, but shall 
surrender in full submission (an-Nisā’, 4:65). Then Abū ‘Abdillāh, 
peace be upon him, said: ‘Submission is obligatory for you.’ ’’ 

1017 — 3. Muh ammad ibn Yahyā (—) Ah mad ibn 
Muh ammad (—) al-Husayn ibn Sa‘īd (—) Hammad ibn ‘Īsā (—) 
al-Husayn ibn al-Mukhtār, that Zayd ash-Shahhām said — from 
Abū ‘Abdillāh, peace be upon him: 

‘‘I said to him: ‘There is a man among us who is called 
Kulayb, and nothing reaches him from you without his saying: ‘‘I 
submit!’’, 
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so we have given him the name Kulayb Taslīm,’ He said: May 
Allāh have mercy on him.’ Then he said: ‘Do you know what 
submission [at-taslīm] is?’ I was silent, so he said: ‘It is, by Allāh, 
being humble [before Allāh]. Allāh, to Whom belong Might and 
Majesty, has said: Those who believe, and do righteous deeds, and 
have humbled themselves before their Lord (Hūd. 11:23).’ ’’ 

1018 — 4. al-Husayn ibn Muhammad (—) Mu‘allā ibn 
Muh ammad (—) al-Washshā’ (—) Abān (—) Muhammad ibn 
Muslim, that Abū Ja‘far, peace be upon him. said concerning the 
words of Allāh, the Blessed, the Sublime: And whosoever gains 
(yaqtarif) a good deed, He shall give him increase of good in 
respect of it (ash-Shūrā, 42:23): 

‘‘[This] gaining [of a good deed] [al-iqtirāf] is to submit to us 
and to be sincere concerning us, and not to lie concerning us.’’ 

1019 — 5. ‘Alī ibn Muhammad ibn ‘Abdillāah (—) Ah mad 
ibn Muhammad al-Barqī (—) his father (—) Muhammad ibn 
‘Abdi ’l-Hamīd (—) Mans ūr ibn Yūnus (—) Bashīr ad-Dahhān, 
that Kāmil at-Tammar said: 

‘‘Abū Ja‘far, peace be upon him, said: ‘Prosperous are the 
believers (al-Mu’minīn, 23:1); do you know who they are?’ I said:  
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‘You know better.’ He said: ‘The believers who submit shall 
prosper. The submitters are noble. The believer is a stranger, and 
there is blessedness for the strangers.’ ’’ 

1020 — 6. ‘Alī ibn Muh ammad (—) one of our co-sectarians 
(—) al-Khashshāb (—) al-Abbās ibn ‘Āmir (—) Rabī‘ al-Musliyy, 
that Yahyā ibn Zakariyyā al-Ansārī said — from Abū ‘Abdillāh, 
peace he upon him: 

‘‘I heard him say: ‘Whoever takes pleasure in perfecting [his] 
faith to [the degree of] completion should say: ‘‘What I say about 
all matters is what the Family of Muhammad say, whether it is 
something they keep secret or something they make known, 
something which reaches me from them or something which does 
not reach me.’’ ’ ’’ 

1021 — 7. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī 
‘Umayr (—) Ibn Udhaynah, that Zurārah or Burayd said — from 
Abū Ja‘far, peace be upon him: 

‘‘He said: ‘Allāh has indeed addressed Amīr al-Mu’minīn in 
His Book.’ I said: ‘In which place?’ He said: ‘Where He says: If, 
when they wronged themselves, they had come to thee, and prayed 
forgiveness of Allāh, and the Messenger had prayed forgiveness 
for them, they 
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would have found Allāh turns, All-compassionate. But no, by their 
Lord.' they will not believe till they make thee the judge regarding 
the disagreement between them — [i.e.,] regarding what they came 
to an agreement on, so that when Allāh caused Muhammad to die, 
they would not put this matter [the Imāmate] back in the hands of 
the Banū Hāshim — then they shall find in themselves no 
impediment touching thy verdict — against them, either death or 
forgiveness — but shall surrender in full submission (yusallimu 
tasliman) (an-Nisā’, 4:64 — 65).’ ’’ 

1022 — 8. Ah mad ibn Mihrān, may Allāh have mercy on him 
(—) ‘Abdu ’l-‘Az īm al-Hasanī (—) ‘Alī ibn Asbāt (—) ‘Alī ibn 
‘Uqbah (—) al-Hakam ibn Ayman, that Abū Bas īr said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, about the words 
of Allāh, to Whom belong Might and Majesty: who give ear to the 
Word and follow the fairest of it. till the end of the verse [Those 
are they whom Allāh has guided, they are men possessed of mind 
(az-Zumar, 39:18)]. He said: ‘They are those who submit [al-
muslimūn] to the Family of Muh ammad, who, when they hear 
hadīth, do not add to it or subtract from it; they act according to it 
as they heard it.’ ’’ 

* * * * * 
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CHAPTER 96 
 

IT IS INCUMBENT ON THE PEOPLE TO COME TO THE IMĀM AFTER 
COMPLETING THE RITUALS [OF THE HAJJ: MANĀSIK], TO ASK 
HIM ABOUT THE ESSENTIAL KNOWLEDGE [MA‘ĀLIM] [THROUGH 
WHICH THEY ARE TO KNOW] THEIR RELIGION; LET HIM KNOW 
OF THEIR [SUBMISSION TO HIM IN] MASTERSHIP [WILAYAHI, 

AND THEIR LOVE [MAWADDAH] TOWARDS HIM 
 

1023 — 1. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr 
(—) lbn Udhaynah (—) al-Fudayl, that Abū Ja‘far, peace be upon 
him, observing the people circumarnbulating the Ka‘bah, said: 

‘‘They used to circumambulate like this in [the days of] the 
jāhiliyyah. [Now] they have been commanded to circumambulate it 
and they go forth; they let us know of their [submission in] Master-
ship and their love, and to demonstrate their support to us.’’ 

Then he recited this verse: And make hearts of men yearn 
towards them (Ibrāhīm, 14:37). 
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1024 — 2. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muh ammad 
(—) ‘Alī ibn Asbāt  (—) Dāwūd ibn an-Nu‘mān, that Abū ‘Ubaydah said: 

‘‘I heard Abū Ja‘far, peace be upon him, say, while watching the 
people in Mecca and [seeing] what they were doing: ‘These 
performances arc like the performances of [the time of] the jāhiliyyah. 
However, by Allāh, they were not commanded to do this; what they were 
commanded to do was to finish with. their self-neglect and fulfil their 
vows [see al-Hajj, 22:29], and then to come to us and inform us of their 
[submission in] Mastership and demonstrate their support to us.’ ’’ 

1025 — 3. ‘Alī ibn Ibrāhīm (—) Sālih ibn as-Sindī (—) Ja‘far ibn 
Bashīr; *and Muhammad ibn Yahyā (—) Ah mad ibn Muhammad ibn 
‘Īsā (—) Ibn Faddāl; from both [chains of transmission] (—) Abū 
Jamīlah (—) Khālid ibn ‘Ammār, that Sadīr said: 

‘‘Once, when Abū Ja‘far. peace be upon him, was inside [the Ka‘bah] 
and I was outside, he took me by my hand and [turned to] face the House 
[i.e., the Ka‘bah], and said: ‘O Sadīr, the people were 
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commanded to come to these stones [i.e., of which the Ka‘bah is 
built] to circumambulate them, then to come to us and let us know 
of their [submission in] Mastership. This is what Allāh has said: 
Yet I am All-forgiving to him who repents and believes, and does 
righteousness, and at last is guided (Tā Hā, 20:82)’ — then he 
pointed to his chest — ‘to our Mastership.’ 

‘‘Then he said: ‘O Sadīr, I shall show you those who bar from 
Allāh’s religion.’ Then he looked at Abū Hanīfah and Sufyān ath-
Thawrī, [those to whom he was referring] who were at that time 
[each] in their circle [of students] in the mosque, and said: ‘Those 
are the ones who bar from Allāh’s religion, without any guidance 
from Allāh or any Clear Book. If these evil ones were to sit in their 
own homes [i.e., as they should not being really qualified to sit in 
the mosque and expound on religious matters] and the people then 
to circulate [in the mosque], they would not find a single one to 
inform them about Allāh, the Blessed, the Sublime, or about His 
Messenger, may Allāh bless him and his progeny and preserve 
them, till they came to us and until we informed them about Allāh, 
the Blessed, the Sublime, and about His Messenger, may Allāh 
bless him and his progeny and preserve them.’ ’’ 
 

* * * * * 
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CHAPTER 97 
 

THE ENGELS ENTER THE HOUSES OF THE IMĀMS, PEACE 
BE UPON THEM, WALK ON THEIR CARPETS, 

AND BRING THEM REPORTS 
 

1026 — 1. A group of our co-sectarians (—) Ahmad ibn 
Muh ammad (—) Ibn Sinān, that Misma‘ Kirdīn al-Basrī said: 

‘‘I used not to eat more than once a day [lit., once every day and 
night]. But many times I would take permission to enter the house of 
Abū ‘Abdillāh, peace be upon him, [hoping to] find that the 
mealcloth had been gathered up, or that [in any case] I would not see 
it before him, and then, when I went in, he would call for it, and I 
would [be compelled to] take food with him. This would not cause 
me any suffering, although whenever I took food at anyone else’s 
home I was not able to lie down or to sleep because of the 
indigestion. I complained to him about this, but told him that when I 
ate in his 
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home I was not afflicted thus. He said: ‘O Abū Sayyār, you are eating the 
food of a virtuous people with whom the angels grasp hands on their 
carpet.’ ’’ 

He said: ‘‘I said: ‘And do they appear to you?’ And he patted one of 
his children and said: ‘They are kinder towards our children than we are.’ ’’ 

1027 — 2. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Muh ammad ibn Khālid (—) Muhammad ibn al-Qāsim, that al-Husayn 
ibn Abi ’l-‘Alā’ said that Abū ‘Abdillāh, peace be upon him, said, 
striking the leather cushions which were in the room: 

‘‘O Husayn, these are cushions on which the angels have often 
reclined, and some times we pick up their downy feathers from the 
floor.’’ 

1028 — 3. Muh ammad (—) Ahmad ibn Muh ammad, that ‘Alī ibn al-
Hakam said: 

‘‘Mālik ibn ‘At iyyah al-Ahmasī narrated to me that Abū Hamzah ath-
Thumālī said: 

‘‘ ‘I went into the home of ‘Alī ibn al-Husayn, peace be upon him, 
and had to wait for an hour in the house. Then entered the room and he 
was picking something up off the ground, putting his 
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hand behind the curtain and passing it to whoever was in the room. 
So I said: ‘‘May I be made your ransom, what is that which I see 
you picking up off the floor?’’ He said: ‘‘An excess of down 
which was left behind by the angels, which we pick up when they 
leave us. We make garment for our children from it.’’ I said: 
‘‘May I be made your ransom, do they indeed visit you?’’ He said: 
‘‘O Abū Hamzah, they [sit so close to us that they] leave us little 
room on our cushions.’’ ’ ’’ 

1029 — 4. Muhammad (—) Muhammad ibn al-Hasan (—) 
Muh ammad ibn Aslam, that ‘Alī ibn Abī Hamzah said: 

‘‘I heard Abu ’l-Hasan, peace be upon him, say: ‘No angel 
whom Allāh sends down concerning some matter fails to come 
first of all to the Imām and present that [matter] to him. there is a 
frequent coming and going of the angels from the presence of 
Allāh, the Blessed, the Sublime, to the Master of this Affair [the 
Imāmate].’ ’’ 
 

* * * * * 
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CHAPTER 98 
 

THE J1NN COME TO THEM AND ASK THEM ABOUT 
THE ESSENTIAL KNOWLEDGE [MA‘ĀLIM ] OF 
THEIR RELIGION, AND THEY TURN TO THEM 

[FOR GUIDANCE] IN THEIR AFFAIRS 
 

1030 — 1.One of our co-sectarians (—) Muhammad ibn ‘Alī 
(—) Yahyā ibn Musāwir, that Sa‘d al-Iskāf said: 

‘‘I went to see Abū Ja‘far, peace be upon him, in one of my 
visits to him. Several times he said: ‘Do not be in a hurry!’ till the 
sun [began to] burn me up, and I had to keep [changing my place 
to] stay in the shade. Presently there came out towards me a group 
of people, of a yellow colour like the colour of locusts [i.e., an 
unhealthy colour]. They were wearing batts [thick greygreen 
cloaks favoured by abstemious persons]; [continuous] worship had 
left them weak and emaciated.’’ 

He said: ‘‘By Allāh, I quite forgot the state I was in [when I 
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saw] the beautiful features of [these] people. When I went in to 
him, he said to me: ‘I think I have caused you some 
incouvenicnce.’ ‘Yes, indeed, by Allāh,’ I said, ‘but I forgot the 
state I was in. A group of people passed by me; they all looked 
alike, and I have never seen any people with such beautiful 
features as they had. They were of the colour of yellow locusts; 
worship had left them weak and thin.’ He said: ‘O Sa‘d, did you 
see them?’ ‘Yes,’ I said. He said: ‘They are your brothers from 
among the jinn.’ ’’ 

He said: ‘‘I said: ‘Do they visit you?’ ‘Yes,’ he said, ‘they visit 
us to ask us about the essential knowledge of their religion, about 
what is permitted them and what is forbidden them:’ ’’ 

1031 — 2. ‘Alī ibn Muh ammad (—) Sahl ibn Ziyād (—) ‘Alī 
ibn Hassān (—) Ibrāhīm ibn Ismā‘īl, that Ibn Jabal said concerning 
Abū ‘Abdillāh, peace be upon him: 

‘‘We were by his door when there came out towards me a group 
of people in appearance like gypsies [zutt: gypsies of lower ‘Irāq 
thought to be typically dark and thin] and who were wearing 
[kneelength waist-wraps called] izārs and [shoulder wraps called 
kisā’s. So we asked Abū ‘Abdillāh, peace he upon him, about them, 
and he said: ‘They are your brothers from among the jinn.’ ’’ 
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1032 — 3. Ahmad ibn Idrīs (—) Muhammad ibn Yahyā (—) al-
Hasan ibn ‘Alī al-Kūfī (—) Ibn Faddāl (—) one of our co-sectarians, 
that Sa‘d al-Iskāf said: 

‘‘I went to see Abū Ja‘far, peace be upon him, wanting to take 
permission [to go in] to him; but there were camel-saddle laid down 
in rows at the door, and voices were raised [inside]. Then a group of 
men looking like gypsies (zutt), with turbans on their heads, came 
out.’’ 

He said: ‘‘I went in to see Abū Ja‘far, peace be upon him, and said: 
‘May I be made your ransom, today your permission for me [to enter] 
took a long time to come, and then I saw a group of men coming out in 
my direction, with turbans on their heads, whom I had never seen 
before.’ He said: ‘Do you know at all who they are, Sa‘d?’ ’’ 
He said: ‘‘I said: ‘No.’ ’’ 

He said: ‘‘He said: ‘They are your brothers from among the jinn. 
They visit us and ask us about what is permitted them and what is 
forbidden them, and about the essential knowledge of their religion.’ 
’’ 

1033 — 4. Muhammad ibn Yahyā (—) Muhammad ibn al-
Husayn (—) Ibrāhīm ibn Abi ’l-Bilād, that Sadīr as -Sayrafī said: 
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‘‘Abū Ja‘far, peace he upon him, delegated me to take care of 

some needs for him in Medina. I left [him], and when I was in the 
defile [called] ar-Rawhā’ on my she-camel, [I saws] a man waving 
his cloak [at me].’’ 

He said: ‘‘I bent down towards hirn, thinking he was thirsty, and 
handed him [my] water-skin. But he said to me: ‘I have no need of 
that’, and handed me a letter whose clay seal was [still] wet.’’ 

He said: ‘‘When I looked at the seal, [I saw] that it was the seal 
of Abū Ja‘far, peace be upon him, so I said: ‘When were you with 
the writer of [this] letter?’ He said: ‘Just this instant.’ In the letter 
were things which he ordered me [to do]. Then I turned round 
there was [no longer] any one with me.’’ 

He said: ‘‘Then Abū Ja‘far, peace be upon him, arrived [in 
Medina] and I went to meet him. I said: ‘May I he made your 
ransom, a man came to me with your letter and the seal was [still] 
wet.’ He said: ‘O Sadīr. we have helpers among the jinn, and 
whenever we want speed we send there.’ ’’ 

1034 — 5. In another report (from Sadīr): 
‘‘He said: ‘We have followers among the jinn, just as we have 

followers among mankind, and when we want something done, we 
send them.’ ’’ 
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1035 — 6. ‘Alī ibn Muh ammad; *and Muhammad ibn al-
Hasan (—) Sahl ibn Ziyād (—) the person he mentioned, that 
Muh ammad ibn Jahrash said: 

‘‘Hakīmah bint Mūsā, peace be upon him, (i.e., the Imām 
Mūsā), said: ‘I saw ar-Rid ā, peace he upon him, standing by the 
door of the room where the firewood was kept, speaking in a low 
voice, but I did not sec anyone [else]. I said: ‘‘O Master, who are 
you speaking to?’’ He said: ‘‘This is ‘Āmir az-Zahrā’ī who has 
come to see me to ask me [something], and to make a complaint.’’ 
I said: ‘‘O Master, I should like to hear him speak!’’ He said to 
me: ‘‘If you were to overhear him, you would have a fever for a 
year.’’ Then I said: ‘‘O Master, I should [still] like to hear him!’’ 
He said to me: ‘‘Listen!’’ I listened closely, and I heard something 
like a whistle; fever got hold of me, and I had it for a year.’ ’’ 

1036 — 7. Muh ammad ibn Yahyā and Ahmad ibn Muh ammad 
(—) Muhammad ibn al-Hasan (—) Ibrāhīm ibn Hāshim (—) ‘Amr 
ibn ‘Uthmān (—) Ibrāhīm ibn Ayyūb (—) ‘Amr ibn Shimr (—) 
Jābir, that Abū Ja‘far, peace be upon him, said: 

‘‘[Once] when Amīr al-Mu’minīn, peace be upon him, was on  
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the  pulpit [in the mosque of Kūfah], a large serpent started to 
approach from the direction of one of the doors of the mosque. The 
people thought to kill it, but Amīr al-Mu’minīn, peace he upon him, 
sent word that they should restrain themselves. So they held back, 
and the serpent Came nearer, slithering forward, till it reached the 
pulpit. Then it stretched itself up and greeted Amīr al-Mu’minīn, 
peace be upon him. Amīr al-Mu’minīn, peace be upon hint, indicated 
that it should stay in its place till he had finished his sermon. When he 
had finished, it approached him and he said: ‘Who are you?’ It 
answered: ‘[I am] ‘Amr ibn ‘Uthmān, your representative [khalīfah] 
among the jinn. My father died, and he charged me in his will to go to 
you and seek your advice. Have I come to you, O Amīr al-Mu’minīn! 
What do you command me, and what is your advice?’ 

‘‘Amīr al-Mu’mnīn, peace be upon him, said: ‘I charge you to be 
God-fearing, and to return and occupy the position that your father 
held among the jinn. You are my representative among them.’ ’’ 

He (Abū Ja‘far) said: ‘‘So ‘Amr bid farewell to Amīr al-
Mu’minīn, peace be upon him, and departed; and he [became] his 
representative among the jinn.’’ 

‘‘I (Jābir) said to him (Abū Ja‘far): ‘May I be made your 
ransome, does ‘Amr visit you. and is it incumbent upon him to do 
so?’ ‘Yes,’ he said.’’ 
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1037 — 8. ‘Alī ibn Muhammad (—) Sālih ibn Abī Hammād (—) 
Muhammad ibn Uramah (—) Ahmad ibn an-Nadr, that an-Nu‘mān 
ibn Bashīr said: 

‘‘I was travelling in the company of Jābir ibn Yazīd al-Ju‘fī, and 
when we were in Medina he went in to sec Abū Ja‘far, peace be upon 
him. [When] he bade him farewell and came away from his presence, 
he was very happy; right up till Friday [when] we reached al-
Ukhayrijah, the first way station one comes to going from Fayd to 
Medina.31 We prayed the noon prayer, and when our camel had raised 
us up, all of a sudden, an enormously tall, swarthy man appeared to us 
with a letter which he gave to Jabir. He accepted it, kissed it and laid it 
on his eyes. On it [was written] ‘From Muhammad ibn ‘Alī to Jābir 
ibn Yazīd’, and there was a black clay seal on it, still wet. He said to 
him: ‘When were you with my Master?’ ‘Just this instant,’ he said. 
He said to him: ‘Before or after the [noon] prayer?’ 

                                                 
31  an-Nu‘mān ibn Bashīr and al-Ju‘fī are travelling from Medina to Kūfah. 

Fayd is the turning point from the road from Medina to either Kūfah or 
Basrah. an-Nu‘mān indicates that they stopped at Ckhayrijah, the way 
station before Fayd, and describes it as ‘‘the first... going from Fayd to 
Medina’’ because, being a Kūfah, he imagines the road as if Kūfah were 
the starting point, rather than the destination. 
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He said: ‘After the prayer.’ He broke the seal and began to read the 
letter; he had a frown on his face till he reached the end. Then he 
kept the letter with him, and I did not notice him smile or [show 
any signs of] happiness right up till he reached Kūfah. When we 
reached Kūfah at nighttime, I retired for the night, and when 
morning came I went to visit him out of respect and found him 
coming out towards me. He had tied [a string of] dice made of 
bones round his neck and was riding [astride] a stick saying: ‘I see 
Mansūr ibn Jumhūr as a commander who is not commanded’, and 
verses such as this. He looked straight at me and I looked straight 
at him: he said nothing to me, and I said nothing to him. I started 
to weep when I saw him thus and both children and adults 
gathered round me and him. He went on till he entered the great 
square [‘Rahbatu ’l-Kūfah’, in front of the great mosque] [ar-
Rahbah],[where] he started to round with the children. The people 
were saying: ‘He’s gone mad! Jābir ibn Yazīd has gone mad!’ 

‘‘By Allāh, only a few days passed before a letter from Hishām 
ibn ‘Abdu’l-Malik [71/707 (raigned untill) 105/724 — 125/743] 
reached his Governor [commanding him]: ‘Look out for a man 
called Jābir ibn Yazīd al-Ju‘fī, have him beheaded and send his 
head to me.’ 
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So [the Governor] turned to his Council and said to them: ‘Who is 
Jābir ibn Yazīd al-Ju‘fī?’ They said: ‘May Allāh cause you to 
prosper! He was a man of knowledge and distinction, and [an 
expert in] hadīth. He went on hajj and has gone mad. Now, he is in 
the great square with the children [riding round] on a stick and 
playing with them’ ’’ 

He said: ‘‘So he looked down [from the vantage-point of his 
headquaters] on a stick. Then he said: ‘Praise be to Allāh that He 
has given me an excuse not to kill him.’ ’’ 

He said: ‘‘By Allāh, it did indeed come to pass that Mansūr ibn 
Jumhūr entered Kūfah and did what Jābir had said he would.’’32 

                                                 
32  Mansūr ibn Jumhūr ibn Hisn al-Kalbī [? — ca. 133/750] was a soldier in the 

time of the Umayyads. He set out with Yazīd ibn al-Walīd [son of ‘Abdu’l-
Malik] in 126/744 for Iraq, and it is said that, by falsely claiming to have 
been appointed ruler of Iraq by Yazīd, he managed to rule for forty days. 
After that he left and went in the direction of Sind, which he also managed 
to dominate for a time. When the first ‘Abbāsid caliph as-S affāh  [132/750] 
came to power, he sent Mūsā ibn Ka‘b to fight Mansūr. After the battle 
Mansūr fled, dying of thirst in al-Mafāzah, the desert between Sind and 
Sijistān [Sistān], (at -T abarī, vol.2, pp.1767, 1794, 1797 — 8, 1800, 1803 — 
4, 1809, 1836 — 50, 1854 — 5, 1864, 1883 — 5, 1895, 1905 — 8, 1915, 
1938, 1946 — 9, 1977, 1979; vo1.3, pp.72. 75, 80; Ibnu ’l-Athīr, vol.5, 
pp.270, 281, 286, 288, 295 — 7, 302, 306, 324 — 7, 334 — 7, 354, 371 — 
2, 445, 453: Ibn Hazm, Jamharat Ansābi ’l-‘Arab, p.458; and al-A‘lām,n, 
vol.8, pp.235 — 6. Concerning Ibn Jumhūr’s false claim, see especially 
Khalīfah ibn Khayyāt, at-Tārīkh, vol.2, p.559 and adh-Dhahabī, Tārīkhu ’l-
Islām, vol.5, p.303) Abū Ja‘far died in 114/733; we thus see that he sent this 
message at least twelve years before the event concerning Mansūr ibn 
Jumhūr, of which he must have also apprised Jābir ibn Yazīd in the letter he 
sent him, Jābir was thus, able to make allusion to this future event in his 
feigned madness so that in the final event people would realize that he had 
never in fact been mad. 
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