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In the Name of Allāh, 
The All-compassionate, The All-merciful 

 
Praise belongs to Allāh, the Lord of all being; 

the All-compassionate, the All-merciful; 
the Master of the Day of Judgement; 

Thee only we serve, and to Thee alone we pray 
\for succour; 

Guide us in the straight path: 
the path of those whom Thou hast blessed, 

not of those against whom Thou art wrathful, 
nor of those who are astray. 

 
* * * * * 

 
O’ Allāh! send your blessings to the head of 

your messengers and the last of 
your prophets, 

Muhammad and his pure and cleansed progeny. 
Also send your blessings to all your 

prophets and envoys. 
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In our continuous effort to propagate Islam through our numerous 
publications, we have persistently endeavoured to include amongst our 
publications translations of the most important reference books 
recognized by the Shī‘ah. To be able to publish such key books in the 
Shī‘ite heritage in foreign languages not only gives us great pleasure and 
pride but conforms very well with out wishes and our sincere objectives. 
No doubt non-Arabic-speaking researchers will now have better access to 
the true Islamic heritage, since such books contain the ahādīth 
(traditions) of the holy Imāms (peace he upon them) and the Holy 
Prophet (peace be upon him and his progeny). Moreover these books 
constitute the second source — the holy Qur’ān being the first — 
whereby one may obtain a better understanding of Islamic beliefs, 
jurisprudence, history, biographies, morals and behaviour, laws 
pertaining to worship, business, considerations for the individual, family 
and society etc. 
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One of the important books in question is al-Kāfī whose author was 
ash-Shaykh Abū Ja‘far Muh ammad ibn Ya‘qūb al-Kulaynī ar-Rāzī (d. 
328/329 = 940/941). We do not need to introduce either the book or its 
author since the preface (in The Book of Reason and Ignorance) takes 
care of that and also shows the religious significance and the status of 
this book in our heritage, namely the heritage transmitted to us through 
Ahlu ’l-bayt (the Household of the Holy Prophet — peace be upon them). 
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Weave thanks to Allāh for the fact that this translation of al-Kāfī has 
been undertaken and carried through to its realisation. And we must here 
say in all sincerity that if it had not been for the help of Allāh we should 
not have arrived at this point. Thus the translation of Kitābu ’l-‘aql wa ’l-
jahl (The Book of Reason and Ignorance), Kitābu fadli ’l-‘ilm (The Book 
of the Excellence of Knowledge) and Kitābu ’t-tawhīd (The Book of 
Divine Unity) have already been finished, printed and published. It is a 
matter of fact that we have had to utilize all the means at our disposal and 
rely on Allāh’s unlimited strength in order to accomplish this translation. 
Indeed, we have had to do a lot of screening before deciding upon this 
version. Furthermore, we made every possible effort to ensure that the 
translation was satisfactory and acceptable as regards accuracy and 
grammer. 

Now we are starting the publication of the translation of the parts of 
Kitābu ’l-hujjah (The Book of Divine Proof) which will be published 
separately. The style of this translation will be observed to be different 
from that of the previous volumes, for we have here had the assistance of 
a native English speaker who not only can claim this language as his 
mother tongue, but has also specialised in the language and its literature. 
We started by having this person review and change the translation of the 
original translator where necessary. but we soon discovered that it was 
going to he much more satisfactory to work from the original Arabic text. 
Thus we changed after a short while to a completely new and direct 
translation from the original. We can therefore claim that this is a 
translation by a native English speaker with the aboNe qualifications. We 
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can furthermore claim that, through the help of, and with praise to Allāh, 
we have made another step forward in the perfecting of our work. We do 
not wish to claim perfection in this humble effort to translate this book 
al-Kāfī. Nevertheless, we have taken another step and we are confident 
that subsequent steps will he taken, either by us or by somebody else. 
both to remove any errors and to perfect the translation so that exactness 
in the translation process is improved. 

We have decided to speed up the printing and publication of these 
translated sections of al-Kāfī. The other sections, it is hoped, will be 
published in due course on a one-by-one basis; this process will be 
continued unlil all the sections of al-Kāfī have been translated and 
published. 

You will note that we have also included along with the English 
translation. the complete original Arabic version, this being placed at the 
top of each page with the corresponding English translation below. 
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Along with all those who study it, we believe that al-Kāfī is of such a 
high status as a source of religious knowledge and so sacred in the Shī‘ite 
circles that the author may be considered highly honest and highly 
reliable. However, we should emphasize that neither are the ahādīth 
(traditions) equal in value and significance nor are the chains of the 
ascriptions of al-Kāfī’s traditions nor the supporters of the authorities on 
which its tradition are based equal in terms of reliability and credibility 
and one can in no way regard them as equally dependable. A glance at 
the book entitled Mir’ātu ’l-‘uqūl (Reflection of the Minds) will reveal 
this very point to the researcher in more detail. Mir’ātu ’l-‘uqūl is an 
explanatory book to al-Kāfī and conies from the pen of the great scholar 
Muh ammad Bāqir al-Majlisī (103711628 — 1111/1700) who was one of 
the prominent scholars of hadīth (tradition) and among the most loyal 
and faithful to the book of al-Kāfī and its great author, and among those 
who have been most confident in and have relied greatly on al-Kulaynī 
and his traditions. 

Because of this — that is, the question of unequal credibility of the 
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ahādīth, narrations and narrators — and for the sake of completeness we 
have retained the complete chain of narration of the ahādīth as in the 
original Arabic text. We have neither omitted any chain for any hadīth, 
nor neglected the links in the chain of narration. In order to reveal the 
credibility, or otherwise, of the chain of narration for a particular hadīth, 
one must refer to (special) hooks dealing with the biography and the 
religious and moral status of the narrator/s; such books also carry an 
appraisal of what the narrator transmits and relates. We would like to re-
emphasize that the inference of any religious or ritual doctrine or any law 
pertaining to jurisprudence from these ahādīth is a long process. To start 
with, the researcher must refer the narrations along with their supporting 
chain of narration to the special biographical books referred to above. 
The narrations must be cross-checked against one another. Later on the 
researcher must consider all other declarations and citations on the same 
topic from other references and then use the holy Qur’ān as the arbitrator. 
Of greater importance still, one has to abide by the conventions laid 
down by the specialist in these matters, which conventions can never be 
ignored. 

Therefore, the researcher must go back either to the doctrinal and 
theological (‘ilmu ’l-kalām) books or to the books of jurisprudence and 
legislation, that is, those books which cover the ways of demonstration 
and evaluation of the various proofs and evidence used to substantiate 
any principle of belief or jurisprudence. This is the approach to be 
adopted if one wants his research to be systematic and if one wants the 
results to be sound, accurate and reliable, thus satisfying his scientific 
conscience and persuading others to honour and follow such methods. 

This point has been ignored — intentionally or otherwise — by many 
researchers and we are stressing it here in order that other researchers 
should neither make the same mistake of ignoring it nor suffer from the 
same delusion. 

We have also, for several reasons, refrained from introducing 
unnecessary explanatory notes, except where it was absolutely necessary, 
so as to remain true to our original aim of merely translating and 
publishing the book. 
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The largest book contained in Us ūl of al-Kāfī pertaining to the beliefs 

of the Imāmite Shī‘ah Muslims is The Book of Divine Proof, for it is in 
this book that the question of the Imāmate, the Imāms and their attributes 
and specific characteristics is dealt with. There can be no doubt that the 
question of the Imāmate is the most important one which distinguishes 
the Imāmite Shī‘ah from the other sects of Islam, and thus the subject is 
of special importance both to those who believe in it and to those who 
disagree with it. Thus it is necessary to mention here one or two points by 
way of introduction concerning this particular book of al-Kāfī. 

a) We must emphasize that the points we made concerning the 
reliability of hadīth and their narrations in part three of this introduction 
should be particularly attended to in The Book of Divine Proof. And this 
is especially relevant in the application of these ahādīth to the 
ascertaining of the beliefs of the Imāmite Shī‘ah. 

b) In this book there have been, and possibly may be, many errors in 
the understanding of many of the ahādīth. This may be for one of three 
reasons. Either the principles and criteria of analysis and understanding 
of the ahādīth which are applied do not correspond to those accepted by 
the Imāmite Shī‘ah; or else these principles and criteria are those 
accepted by them but are incorrectly applied; or, finally, the researcher 
may come to his analysis of the ahādīth with some preconceptions which 
are at variance with a sympathetic understanding of Shī‘ite beliefs, 
especially Imāmite beliefs, and may even be hostile to them. This final 
reason is, in our opinion, the most serious obstacle to a correct 
understanding of these ahādīth. Thus, in apparent contradiction to our 
early promise not to insert too many explanatory notes to the translation, 
we have here made an exception (though it is not really so, since it is 
entirely necessary) and have added in several places quite extensive 
commentaries to guide to a correct understanding of various points which 
occur in the ahādīth. 

Some of then concern specific hadīth, while others concern points 
which occur repeatedly in many ahādīth or in many chapters; the latter 
are in the majority. It must he noted that these notes are only given in 
English; but a correct understanding of the Arabic can only be 
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undertaken in consultation with these English notes. 
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In the translation we have retained the Islamic format and Arabic 

pronunciation of the names and proper nouns encountered in various 
ahādīth. We were not entirely satisfied with the Biblical equivalents, but, 
instead, retained the Islamic articulations in the text, following each 
proper noun or name (especially those mentioned in the holy Qur’ān) like 
Mūsā (Moses), ‘Īsā (Jesus), Maryam (Mary), Jibrīl (Gabriel) ... with its 
Biblical equivalent in parentheses. 

We took this measure because we strongly believe in preserving the 
original Islamic character even with respect to names and proper nouns. 
We believe in originality even when it comes to appearances, and we 
shall completely avoid imitation and copying even if it is merely as 
regards pronounciation and expression. 
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We have included two tables at the beginning of each section: 
1. A chronological fist of the lfoly Prophet, his daughter and the 
twelve Holy Imāms, giving general particulars and information in 
tabular form about them. For each of them we have assigned a 
number according to their sequence. 
It is hoped that this table will help the reader — even the 
nonspecialist — to understand some important expressions 
encountered in the chains of narration of each hadīth (tradition). 
2. The index containing symbols for terminology commonly 
encountered in the process of narration of hadīth. We have introduced 
these because scholars of hadīth often use them. In this index we 
have also explained some of those terminologies for which no simple 
English equivalent can be found. We have explained such 
terminology in the index and when it appears in the text. We also 
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mention the Arabic text in the Latinized form: for example, 
‘‘rafa‘ahu’’ — (see List of Technical Terms and Special Signs used 
in the Traditions). 

Furthermore, we have included three indexes at the end of each 
section:— 

a) The first index lists the originators of the ahādīth to be found in 
that section — the Holy Prophet and the Imāms. 

It begins with a number corresponding to the serial number of the 
originator of the hadīth, the originator being the Prophet or one of the 
Imāms. The serial number has already been assigned in the table at 
the beginning of the section. 

After the number, the form of the name used in the hadīth 
appears. 

After that, the serial number/s of ahādīth related to the originator 
is/are listed. For example, in the first index of volume one of The 
Book of Divine Proof: (7) — Abū Ja‘far: 438, 439, etc. 

The number (7) preceding the name (Abū Ja‘far) indicates that the 
originator is Imām Abū Ja‘far Muhammad ibn ‘Alī al-Bāqir (p.b.u.t.) 
who was assigned with this number in the table at the beginning of 
the section. The number following the name is the serial number of 
the ahādīth in the book (or section) related to him, for example, the 
438th and the 439th hadīth are related to him, etc. 

b) Index of the names of key personalities. Following each name the 
serial numbers of ahādīth in which such a name appears are cited. We 
were content with citing only those names that appeared in the texts 
of the ahādīth proper and ignored the names of narrators. 

c) Index of key places, navies of tribes, families, sects and books. 

These last three indexes will be included in the last part of The Book 
of Divine Proof. 

Now, we are publishing the second part of The Book of Divine Proof 
(the third part of Us ūl al-Kāfī) as per the arrangement of the author. The 
first part of the Book has already appeared, by the grace of the Almighty 
Allāh, in seven fascicules. 

Finally, it is Allāh, the Almighty, from Whom we seek help and 
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guidance and upon Whom we rely for the success of our efforts. 
Moreover, we pray that He may pave the way for us to complete what we 
have commenced and to guide our steps, so that we may achieve what we 
have set out to do. We firmly believe that He is the Reconciliator and that 
He is the best Guide and the best Artisan. 
 

WORLD ORGANIZATION FOR ISLAMIC SERVICES (WOFIS) 
(Board of Writing, Translation and Publication) 

 
Tehran — Iran. 
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CAUTION 
 

I — Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 
group of our associates’’, quoting from Ah mad ibn Muh ammad ibn ‘Īsā, 
the Group here means the following five persons:— 

1. Abū Ja‘far Muh ammad ibn Yahyā al-‘Att ār al-Qummī; 
2. ‘Alī ibn Mūsā ibn Ja‘far al-Kamandānī; 
3. Abū Sulaymān Dāwūd ibn Kawrah al-Qummī; 
4. Abū ‘Alī Ahmad ibn Idrīs ibn Ah mad al-Ash‘arī al-Qummī; 
5. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī. 

II — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Ahmad ibn Muh ammad ibn 
Khālid al-Barqī, the Group here means the following four persons:— 

1. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī; 
2. Muh ammad ibn ‘Abdullāh ibn Udhaynah: 
3. Ah mad ibn ‘Abdullāh ibn Umayyah; 
4. ‘Alī ibn al-Husayn as-Sa‘d Ābādī. 

III — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Sahl ibn Ziyād, the Group 
here means the following four persons:— 

1. Abu ’l-Hasan ‘Alī ibn Muh ammad ibn Ibrāhīm ibn Abān ar-Rāzī, 
who is renowned with ‘Allān al-Kulaynī; 

2. Abu ’l-Husayn Muhammad ibn Abī ‘Abdillāh Ja‘far ibn Muhammad 
ibn ‘Awn al-Asadī al-Kūfī, resident of Ray; 

3. Muh ammad ibn al-Husayn ibn Farrūkh as -Saffār al-Qummī; 
4. Muh ammad ibn ‘Aqīl al-Kulaynī. 

IV. —Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Ja‘far ibn Muh ammad who 
quoted from al-Hasan ibn ‘Alī ibn Fad dāl, one of them is, Abū ‘Abdillāh 
al-Husayn ibn Muhammad ibn ‘Imrān ibn Abī Bakr al-Ash‘arī al-
Qummī. 

 
* * * * * * * 



 



 

 



LIST OF 

Technical terms and special signs used in the Traditions 
 

=  انبأنا-أخبرنا 
 

that is: "informed us" or "told us". 

= روى that is: "narrated to us". 

  حـّد ثـنـا
 

=
 

that is: "related" or "reported to us". 

  – رفـعـه 
  يـرفـعـه

 

=
 

that is: a narrator mentions the 
name/s of persons/s from whom he 
narrated, but the later narrator/s omit 
his/their names.  

  )–( = عـن 
 

=
 

that is: "quoted from", signified by 
the signs (–). 

  ارسلـه – مرسًال 
 

=
 

that is: quoting (a Tradition) from 
the Prophet or Imãm without 
describing the linking sources 
between the narrator and the Prophet 
or Imãm. 

* 
 

=
 

that is: starting of a new chain of 
narration. 

ليه صّلى اهللا ع
  وآلـه وسّلم

 

=
 

that is: peace and blessing of Allãh be 
upon him (the Prophet) and his 
progeny (p.b.u.h.a.h.p.). 

عليـها /عليـه
 الّسـالم

=
 

that is: peace be upon him/her 
(p.b.u.h.). 

عليهمـا /عليهم
  الّسـالم

=
 

that is: peace be upon them (p.b.u.t.). 
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* * * * * * * 

 
CHAPTER 99 

 
WHENEVER THE AFFAIR [IMĀMATE) OF THE IMĀMS, PEACE BE 

UPON THEM, BECOMES MANIFEST, THEY JUDGE IN TIIE WAY 
OF DĀWŪD AND HIS DESCENDANTS [REFERRING TO SULAYMĀN] 
NOT ASKING FOR EVIDENCE [WHEN JUDGING (BUT 
RATHER RELYING ON THEIR OWN KNOWLEDGE)] — PEACE, 

MERCY AND DIVINE FAVOUR BE UPON THEM. 
 

1038 — 1. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr (—) 
Mansūr (—) Fad l al-A‘war, that Abū ‘Ubaydah al-Hadhdhā’ said: 

‘‘In the time of Abū Ja‘far, peace be upon him, after he had died, we 
were wavering like sheep without their shepherd. Then we met Sālim ibn 
Abī Hafs ah and he said to me: ‘O Abū ‘Ubaydah! who is your Imām?’ I 
said: ‘My Imāms are the Family of Muhammad.’ He said: ‘You have met 
with disaster. and you have brought disaster upon others. Did not you and 
I hear Abū Ja‘far, peace be upon him, say: ‘‘He who 

94 



 
 

* * * * * * * 
dies without having an Imām dies the death of the jāhiliyyah’’?’ I said: 
‘Indeed, upon my life!’ Then three or so days after that, I went in to Abū 
‘Abdillāh, peace he upon him, and Allāh endowed me with the 
knowledge [of his Imāmate]. Then I said to Abū ‘Abdillāh, peace be 
upon him: ‘Sālim said such-and-such to me.’ ’’ 

He said: ‘‘He said: ‘O Abū ‘Ubaydah! none of us dies without 
leaving in his place after him someone who will act as he used to, 
conduct himself as he used to, and call [the people] to what he used to. O 
Abū ‘Ubaydah! He [Allāh] did not withhold what was bestowed on 
Dāwūd from being bestowed on Sulaymān.’ Then he said: ‘O Abū 
‘Ubaydah! when the Qā’im from the Family of Muhammad, may Allāh 
bless him and his progeny and preserve them, rises up, he will judge in 
the way of Dāwūd and Sulaymān, not asking for evidence.’ ’’ 

1039 — 2. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Muh ammad ibn Sinān, that Abān said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘The world will not 
be brought to an end until a man from me has come forth to judge in the 
way of the family of Dāwūd, and he will not ask for evidence [when he 
judges]: he will give each person his right.’ ’’ 

95 



 
 

* * * * * * * 
 

1040 — 3. Muhammad (—) Ahmad ibn Muh ammad (—) Ibn 
Mahbūb (—) Hishām ibn Sālim, that ‘Ammār as -Sābātī said: 

‘‘I said to Abū ‘Abdillāh, peace be upon him: ‘On what ground do 
you pass judgement when you judge?’ He said: ‘On the ground of 
Allāh’s judgement and Dāwūd’s judgement; and when a matter comes 
before us about which we have no knowledge, the Holy Spirit [Rūhu ’l-
Qudus] informs us of it.’ ’’ 

1041 — 4. Muh ammad ibn Ahmad (—) Muhammad ibn Khālid (—) 
an-Nadr ibn Suwayd (—) Yahyā al-Halabī (—) ‘Imrān ibn A‘yan, that 
Ju‘ayd al-Hamadānī said: 

‘‘I asked ‘Alī ibn al-Husayn, peace he upon him: ‘According to what 
[kind of] judgement do you judge?’ He said: ‘The judgement of the 
family of Dāwūd; and if something thwarts all our efforts, the Holy Spirit 
informs us.’ ’’ 

1042 — 5. Ah mad ibn Mihrān, may Allāh grant him mercy (—) 
Muh ammad ibn ‘Alī (—) Ibn Mahbūb (—) Hishām ibn Sālim, that 
‘Ammār as -Sābātī said: 

‘‘I said to Abū ‘Abdillāh, peace be upon him: ‘What is the station of 
the Imāms?’ He said: ‘(It is) like the station of 
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* * * * * 
 

* * * * * * * 
 
Dhū’l-Qarnayn,1 like the station of Yūsha‘ (Joshua), like the station of 
Ās af, the companion of Sulaymān.2 ’ ’’ 

He said: ‘‘[I said:] ‘And on what ground do you pass judgement?’ He 
said: ‘On the ground of Allāh’s judgement and the judgement of the 
family of Dāwūd, and the judgement of Muhammad, may Allāh bless 
him and his progeny and preserve them; and the Holy Spirit informs us of 
it.’ ’’ 

 
* * * * * 

                                                 
1  Concerning Dhd ’l-Qarnayn, see Qur’ān, al-Kahf, 18:73-99. 
2  Concerning Āsaf, see Qur’ān, an-Naml, 27:40. 
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* * * * * * * 

 
CHAPTER 100 

 
THE SOURCE OF KNOWLEDGE IS THE FAMILY OF 

MUHAMMAD, PEACE BE UPON THEM 

 
1043 — 1. A group of our co-sectarians (—) Ahmad ibn Muh ammad, 

that Ibn Mah būb said: 
‘‘Yahyā ibn ‘Abdillāh [ibn al-Hasan ibn al-Hasan ibn ‘Alī, peace be 

upon him] Abi’l-Hasan, Sāhibu’d-Daylam [so called because he took 
refuge with the Daylamites from the ‘Abbāsids] said: 

‘‘ ‘I heard Ja‘far ibn Muhammad, peace be upon him, say, when there 
were some people from Kūfah with him: ‘‘How amazing are those who 
took all their knowledge from the Messenger of Allāh, may Allāh bless 
him and his progeny and preserve them, and acted according to it and 
were rightly-guided, but who consider that his Ahlu ’l-Bayt have not 
taken his knowledge. We are his Ahlu ’l-Bayt and his descendants. It is in 
our house that Revelation (wahy) descended and from us that knowledge 
reached them. Do they believe that they know and are rightly-guided 
while it is we who are ignorant and have gone astray? Indeed, such a 
thing is impossible!’’ ’ ’’ 
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1044 — 2. ‘Alī ibn Muhammad ibn ‘Abdillāh (—) Ibrāhīm ibn Ishāq 
al-Ahmar (—) ‘Abdullāh ibn Hammād (—) Sabbāh al-Muzanī (—) al-
Hārith ibn Has īrah, that al-Hakam ibn ‘Utaybah said: 

‘‘A man met al-Husayn ibn ‘Alī, peace be upon hint, at ath-
Tha‘labiyyah, when he was on his way to Karbalā’. He entered his 
presence and greeted him. al-Husayn, peace be upon him, said to him: 
‘From what place are you?’ ‘[I am] one of the people of Kūfah.’ He said: 
‘Now surely, by Allāh, O brother from the people of Kūfah, if I had met 
you in Medina I should have shown you the mark [left by] Jibrīl, peace 
be upon him, [when he came into] our house and brought the Revelation 
down to my grandfather. O brother from the people of Kūfah, the source 
of knowledge for the people is from us: do they know while we are 
ignorant? This is something which cannot be.’ ’’ 

 
 

* * * * * 
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CHAPTER 101 
 

EVERY TRUTH IN THE POSSESSION OF THE PEOPLE ISSUED 
FROM THE IMĀMS, PEACE BE UPON THEM; AND EVERY- 

THING WHICH DID NOT ISSUE FROM THEM IS FALSE 
 

1045 — 1. ‘Alī ibn Ibrāhīm ibn Hāshim (—) Muhammad ibn ‘Īsā. 
(—) Yūnus (—) Ibn Muskān, that Muh ammad ibn Muslim said: 

‘‘I heard Abū Ja‘far, peace be upon him, say: ‘There is no truth with 
the people, nor anything which is correct, nor anyone of the people who 
judges with truth, except [through] what has come from us, the Ahlu ’l-
Bayt. And when matters become disorganized through them the people], 
error [comes] from them, while what is correct [comes] from ‘Alī, peace 
be upon him.’ ’’ 

1046 — 2. A group of our co-sectarians (—) Ah mad ibn Muh ammad 
(—) Ibn Abī Nas r (—) Muthannā, that Zurārah said: 

‘‘I was in the presence of Abū Ja‘far, peace be upon him, when a man 
from the people of Kūfah spoke to him, asking him about the 
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words of Amīr al-Mu’minīn, peace be upon him: ‘Ask me whatever you 
wish. You shall not ask me anything except that I shall inform you 
concerning it.’ He said: ‘There is no-one who has knowledge of anything 
except that it comes from Amīr al-Mu’minīn, peace be upon him. Let the 
people go where they wish, but by Allāh, the matter [i.e., everything 
concerning religion] is not anywhere but here;’ — and here he pointed to 
his house.’’ 

1047 — 3. A group of our co-sectarians (—) Ah mad ibn Muh ammad 
(—) al-Washshā’ (—) Tha‘labah ibn Maymūn, that Abū Maryam said: 

‘‘Abū Ja‘far, peace be upon him, said to Salamah ibn Kuhayl and al-
Hakam ibn ‘Utaybah: ‘Travel to the east and travel to the west; you shall 
not find any true knowledge except that which has come from us, the 
Ahlu ’l-Bayt.’ ’’ 

1048 — 4. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd (—) an-Nadr ibn Suwayd (—) Yahyā al-Halabī (—) 
Mu‘allā ibn ‘Uthmān, that Abū Bas īr said: 

‘‘He [Abū Ja‘far] said to me: ‘al-Hakam ibn ‘Utaybah is one of those 
concerning whom Allāh has said: And some people there are who say, 
‘‘We believe in Allāh and the Last Day’’, but they are not believers 
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(a1-Baqarah, 2:8). al-Hakam may travel to the east or travel to the west, 
but, by Allāh, he will not come across any knowledge except from the 
Ahlu ’l-Bayt to whom Jibrīl, peace be upon him, came down.’ ’’ 

1049 — 5. ‘Alī ibn Ibrāhīm (—) Sālih ibn as-Sindī (—) Ja‘far ibn 
Bashīr (—) Abān ibn ‘Uthmān, that Abū Bas īr said: 

‘‘I asked Abū Ja‘far, peace be upon him, about whether the testimony 
of an illegitimate child was admissible. He said: ‘No.’ I said: ‘al-Hakam 
ibn ‘Utaybah claims that it is.’ He said: ‘O God, do not forgive his sin. 
Allāh did not say: Surely it (the Revelation) is a reminder to thee and to 
thy people (as-Zukhruf, 43:44) to al-Hakam. So no matter if al-Hakam 
goes to the right or to the left, by Allāh, he will not obtain any knowledge 
except from [that] Ahlu ’l-Bayt to which Jibrīl, peace be upon him, came 
down.’ ’’ 

1050 — 6. A group of our co-sectarians (—) al-Husayn ibn al-Hasan 
ibn Yazīd (—) Badr that his father said: 

‘‘Salām Abū ‘Alī al-Khurāsānī narrated to me that Salām ibn Sa‘īd 
al-Mlakhzūmī said: 

‘‘ ‘[Once] while I was sitting in the presence of Abū ‘Abdillāh, peace 
be upon him, ‘Abbād ibn Kathīr, a pious man from the people of 
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Bas rah, and Ibn Shurayh ,1 a jurist from among the people of Mecca. 
came in; Maymūn al-Qiddāh, the client of Abū Ja‘far, peace he upon 
him, was also present. ‘Abbād ibn Kathīr asked him a [a question], 
saying: ‘‘O Abū ‘Abdillāh, in how many pieces of cloth was the 
Messenger of Allāh, may Allāh bless him and his progeny and preserve 
them, shrouded?’’ He said: ‘‘In three pieces of cloth: two pieces of 
Suhārī cloth [from Suhār in the Yemen] and one piece of the [striped] 
cloth [from the Yemen known as] Hibarah: there was a shortage of the 
[striped cloth known as] burd [otherwise he would have been wrapped 
solely in three pieces of this type of cloth].’’ It was as if ‘Abbād ibn 
Kathīr was not happy with this [explanation]. Thus Abū ‘Abdillāh, peace 
he upon him, said: ‘‘Indeed. the date-palm of Maryam,2 peace he upon 
her, was [of the best variety of dates known as] ‘ajwah, it had come 
down from Heaven. Whatever grew from seedings grown out of its roots 
was [also] ‘ajwah, while whatever came from dale-palms only planted 
from the seeds of dates which fell from it, was [of the very inferior kind 
of date known as lawn.3’’ 

                                                 
1  This is a distortion of ‘‘Ibn.Jurayj’’. Ibn Jurayj’s full name is ‘Abdu ’l-

Malik ibn ‘Abdi ’l-‘Azīz [80/699-150/767]. 
2  See Qur’ān, Maryam. 19:33-36. 
3  Propagation of the date-palm is either from seeds or from offshoots 

which arise near the base of the stem. Offshoots reproduce the 
character of the parent palm, which seeds cannot do. 
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‘‘ ‘When they had left his presence, ‘Abbād ibn Kathīr said to Ibn 
Shurayh : ‘‘By Allāh, I do not understand this parable which Abū 
‘Abdillāh gave to me.’’ So Ibn Shurayh said: ‘‘This client will tell you, 
for he’’ — he meant Maymūn — ‘‘is one of them [i.e., of the shī‘ah].’’ 
Then Maymūn said: ‘‘Did you not understand what he said to you?’’ 
‘‘No, by Allāh,’’ he answered. He said: ‘‘He gave you a parable 
concerning himself. He let you know that he was one of the descendants 
of the Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, with whom is the knowledge of the Messenger of Allāh. 
Whatever comes from them is correct, and whatever comes from others 
is merely as datepalms planted from the scattered seeds of the parent 
palm.’’ ’ ’’ 
 

* * * * * 
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CHAPTER 102 
 

CONCERNING WHAT HAS BEEN SAID ABOUT THEIR 
HADĪTH BEING DIFFICULT AND NOT EASILY 

ACCEPTED [SA‘B MUSTAS‘AB] 
 

1051 — 1. Muh ammad ibn Yahyā (—) Muhammad ibn al-Husayn 
(—) Muhmmad ibn Sinān (—) ‘Ammār ibn Marwān, that Jābir said: 

‘‘Abū Ja‘far, peace be upon hint, said: ‘The Messenger of Allāh, may 
Allāh bless him and his progeny and preserve them, said: ‘‘The hadīth of 
the Family of Muhammad are difficult and not easily accepted. None 
believe in them except the angels near [to Allāh], or prophet sent [by 
Allāh], or the servant [of Allāh] whose heart He has tested for faith.’’ 
Accept whichever hadīth of the Family of Muh ammad reaches you, to 
which your hearts yield and which you recognize [to be correct]. [As for 
hadīth] from which your hearts recoil, and which you cannot accept, refer 
it to Allāh and to the Messenger, and to the man of knowledge from the 
Family of Muh ammad, may Allāh bless 
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him and his progeny and preserve them. Whoever of you narrates something 
to [whose truth] he cannot acquiesce, and says: ‘‘By Allāh, this is not so! By 
Allāh, this is not so!’’, will perish. For denial is tantamount to unbelief.’ ’’ 

1052 — 2. Ahmad ibn Idrīs (—) ‘Imrān ibn Mūsā (—) Hārūn ibn Muslim 
(—) Mas‘adah ibn Sadaqah, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘One day [the subject of] taqiyyah [cautionary dissimulation] was 
mentioned in the presence of ‘Alī ibn al-Husayn, peace be upon them, and 
he said: ‘By Allāh, if Abū Dharr had known what was in the heart of 
Salmān, it would have killed him, even though the Messenger of Allāh, may 
Allāh bless him and his progeny and preserve thorn, had set them in relation 
to each other as if they were brothers1. So what do you suppose is the 
situation with the rest of mankind? Indeed the knowledge of the men of 
knowledge [i.e., the prophets and Imāms] is difficult and not easily accepted. 
Only a prophet sent [by Allāh], or an 

                                                 
1  Salmān was known for his forbearance, while Abū Dharr was known 

for his quick temper. Thus, Salmān was able lo bear the knowledge of 
certain truths which would have caused Abū Dharr, had he known 
them, to enter into conflicts in order to defend them, thus rieninalle he 
killed. A marked difference in the ability to practise cautionary 
dissimulation was present even though the two were so close that the 
Prophet had set them in relation to each other as if they were brothers. 
This difference, even in two persons of such high character and so 
closely related, is cited by ‘Alī ibn al-Husayn only in order to point out 
the differences between much more widely differing classes of people in 
the at least equally difficult case of accepting the knowledge given by 
Allāh to the Imāms and prophets. 
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angel near [to Allāh], or a believing servant [of Allāh] whose heart He 
has tested for faith, can acquiesce [to the truth] of it [i.e., all of it].’ 

‘‘Then he said: ‘Salmān became one of the men of knowledge 
because he was one of us, the Ahlu ’l-Bayt; and because of this he is 
connected to the men of knowledge.’ ’’ 

1053 — 3. ‘Alī ibn Ibrāhīm (—) his father (—) al-Barqī (—) Ibn 
Sinān or someone else (rafa‘ahu), that Abū ‘Abdillāh, peace be upon 
him, said: 

‘‘Our hadīth are indeed difficult and are not easily accepted. Only 
radiant breasts, unblemished hearts and excellent nature can acquiesce to 
[the truth of] them. Allāh took an agreement from our shī‘ah [concerning 
our Mastership], just like [the agreement] He took from the children of 
Ādam [when He asked them]: ‘Am I not your Lord?’ (al-A‘rāf, 7:172). 
Thus Allāh shall fully compensate whoever remains faithful to us 
through [the rewards of] Paradise, but whoever hates us and does not 
give us what is due to us shall remain eternally and perpetually in the 
Fire.’’ 

1054 — 4. Muh ammad ibn Yahyā and other/s (—) Muhammad ibn 
Ah mad, that one of our co-sectarians said: 

‘‘I wrote to Abu ’l-Hasan, Sāhibu ’l-‘Askar, peace be upon him: 
‘May I be made your ransom, what did as-Sādiq, peace be upon him, 
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mean when he said: ‘‘Neither any angel near [to Allāh], nor any prophet 
sent [by Allāh], nor any believer whose heart Allāh has tested for faith 
acquiesces to [the truth of] our hadīth’’?’ The reply came that: ‘The 
meaning of what as-Sādiq, peace be upon him, said — that is, that no 
angel near [to Allāh] and no prophet sent [by Allāh], acquiesces to them 
— is that an angel does not acquiesce to them until he declares them to 
another angel, and a prophet does not acquiesce to them until he declares 
them to another prophet, and a believer does not acquiesce to them until 
he declares them to another believer. This is the meaning of what my 
grandfather said, peace be upon him.’ ’’ 

1055 — 5. Ah mad ibn Muh ammad (—) Muhmmad ibn al-Husayn 
(—) Mansūr ibn al-‘Abbās (—) Safwān ibn Yah yā (—) ‘Abdullāh ibn 
Muskān, that Muhammad ibn ‘Abdi ’l-Khāliq and Abū Bas īr said: 

‘‘Abū ‘Abdillāh, peace he upon him, said: ‘O Abū Muh ammad, we 
are, by Allāh, in possession of one of Allāh’s secrets and a part of His 
Knowledge, to [the truth of] which, by Allāh, no angel near to Allāh, no 
prophet sent [by Allāh] and no believer whose heart Allāh has tested for 
faith can acquiesce. By Allāh, Allāh has not charged anyone but us with 
this, nor has He demanded the loyality of [acting in accordance with] this 
from anyone but us. We are also in possession of one of Allāh’s secrets 
and a part of His Knowledge which Allāh has commanded 
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us to disseminate: and we have disseminated from Allāh, to Whom belong 
Might and Majesty, what he has commanded us to disseminate. But we 
found no place, no worthy person, no bearer to bear it until Allāh created for 
it a people who were created from the substance [lit., ‘clay’] from which 
Muhmmad, his family and his progeny were created, and from the light 
from which Allāh created Muhammad and his progeny; He fashioned them 
with the remainder of His Mercy [rahmah] from which He had fashioned 
Muhammad and his progeny. We disseminated from Allāh what He 
commanded us to disseminate, and they received it and acquiesced to [the 
truth of] it (or: and it reached them from us, and they received it and 
acquiesced to [the truth of] it). Good report of us reached them and their 
hearts turned to knowledge of us and of our hadīth. Had they not been 
created from this [substance, light and Mercy], they would not have been 
thus [predisposed]. No, by Allāh, they would not have acquiesced to it.’ 

‘‘Then he said: ‘Allāh has created a people for Hell and the Fire, and He 
ordered us to disseminate [our knowledge] to them, just as we did. But they 
recoiled from it and their pearls were averse, and they threw it back at us and 
did not acquiesce to [the truth of] it; they called it lies and said: ‘‘He is a 
soothsayer! He is a liar!’’ And Allāh set a seal on their hearts and caused 
them to forget [what we had disseminated]. Then Allāh set their tongues free 
[to utter] some of the Truth, 
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but even while they uttered it, their hearts denied it. [Allāh did this] as a 
defence for those whose Master He is and those n ho obey Him. If this 
had not been [done], Allāh would lull have been worshipped upon the 
Earth.1 We were thus commanded to his, them alone, to conceal [the 
Truth] and maintain secrecy. So conceal the Truth from those whom 
Allāh has commanded to be left alone, and maintain [secrecy] with those 
whom Allāh has commanded [it] to he maintained and [tire truth kept] 
concealed.’ ’’ 

He said: ‘‘Then he lilted up his hands [in supplication] and wept, and 
said: ‘O my God! these [our shī‘ah] are [only] a very small band; make 
our life their life and our death their death. Do not give Your enemies 
power over them so that You afflict us with grief for them, for if You 
afflict us with grief for them, You will never be worshipped upon the 
Earth. May Allāh bless Muhammad and his progeny, and preserve them 
indeed from harm!’ ’’ 

 
* * * * * 

                                                 
1  That is, Allāh causes even the unbelievers to profess the truth 

outwardly, so that the enemies of the true believers will not be able to 
distinguish them from others, and thus exterminate them. 
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CHAPTER 103 
 

THE COMMAND OF THE PROPHET, MAY ALLĀH BLESS HIM 
AND HIS PROGENY AND PRESERVE THEM, CONCERNING 
ACTING IN GOOD FAITH TOWARDS THE IMĀMS OF THE 

MUSLIMS AND [MAINTAINING] SOLIDARITY WITH 
THEIR GROUP, AND WHO THEY ARE. 

 
1056 — 1. A group of our co-sectarians (—) Ah mad ibn Muh ammad 

ibn ‘Īsā (—) Ahmad ibn Muhhammad ibn Abī Nasr (—) Abān ibn 
‘Uthmān (—) Ibn Abī Ya‘fūr (—) Abū ‘Abdillāh, peace he upon him, 
that the Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, addressed the people in the Mosque of al-Khayf, saying: 

‘‘Allāh will cause the servant who hears what I say, heeds it, 
memorizes it, and transmits it to those who have not heard it, to flourish. 
There is many a carrier of knowledge who does not [himself] perceive 
[the meaning of what he carries, who carries it] to another more 
perceptive than he. There are three things towards which the heart of a 
[true] Muslim feels no rancour: sincerity in acts done for Allāh, acting in 
good faith towards the Imāms of the Muslims, and solidarity with 
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their group — for their call [da‘wah] includes those who follow them 
[i.e., all who follow the Muslims must be included with them, as 
belonging to their ‘call’ on faith]. The Muslims are brothers; the blood 
[of each one] of them is equal; and [even] the lowest of then strives to 
[fulfil] the obligation [contracted by any of them].’’ 

He [Ah mad ibn Muhammad ibn ‘Īsā] narrated (—) Hammād ibn 
‘Uthmān (—) Abān (—) Ibn Abī Ya‘fūr, the same hadīth, but adding: 

‘‘… they act as a [single] hand against everyone else.’’ 
He also stated in his narration that he [the Messenger of Allāh] 

delivered the sermon on the farewell pilgrimage at Minā in the Mosque 
of Khayf. 

1057 — 2. Muh ammad ibn al-Hasan (—) one of our co-sectarians (—) 
‘Alī ibn al-Hakam (—) al-Hakam ibn Miskīn, that a Meccan from the 
Quraysh said: 

‘‘Sufyān ath-Thawrī said [to me]: ‘Take me to Ja‘far ibn Muhammad ’ ’’ 
He said: ‘‘I took him to him, and we found him astride his mount. 

Sufyān said to him: ‘O Abū ‘Abdillāh, narrate to us the report of the 
sermon of the Messenger of Allāh, may Allāh bless him and his progeny 
and preserve them, in the Mosque of at-Khayf.’ He said: ‘Let me go 
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about my business, now that I am on my mount. When I come back I will 
narrate [it] to you.’ [Sufyān] said: ‘I implore you, by your close kinship 
to the Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, to narrate [it] to me [now].’ ’’ 

He said: ‘‘He dismounted, and Sufyān said to him: ‘Bid [someone] 
bring me an inkwell and paper so that I might write it down.’ So he sent 
for them, and said: ‘Write: In the name of Allāh, the Merciful, the 
Compassionate. The sermon of the Messenger of Allāh, may Allāh bless 
hirer and his progeny and preserve them, in the Mosque of al-Khayf: 

‘‘ ‘Allāh will cause the servant who hears what I say, heeds it, and 
transmits it to those it has not reached, to flourish. O people, let those 
present transmit to those who are absent. There is many a carrier of 
knowledge who does not [himself] perceive [the meaning of what he 
carries, who carries it] to another more perceptive than he. There are 
three things towards which the heart of a Muslim feels no rancour: 
sincerity in acts done for Allāh, acting in good faith towards the Imāms 
of the Muslims, and solidarity with their group — for their call includes 
those who follow them. The believers are brothers; the blood [of each 
one] of them is equal; they act as a [single] hand against everyone else, 
and [even] the lowliest of them strives [to fulfil] the obligation 
[contracted by any of them] ’’ ’ 

‘‘Sufyān wrote it down and showed it to him. Then Abū ‘Abdillāh, 
peace be upon him, rode away, and Sufyān and I came away. After we 
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had gone some distance, he said to me: ‘Stop where you arc, so that I 
may look over this report.’ I said to him: ‘By Allāh, Abū ‘Abdillāh, 
peace be upon him, has obliged you to accept something which will 
always be with you [lit., has forced something on your neck which will 
never leave it, i.e., something which will now always preoccupy your 
mind].’ He said: ‘What is that?’ 

‘‘I said: ‘There are three things towards which the heart of a Muslim 
feels no rancour. Sincerity in acts done for Allāh: this we know. But 
acting in good faith towards the Imāms of the Muslims: who are these 
Imāms towards whom we must act in good faith? Mu‘āwiyah ibn Abī 
Sufyān, Yazīd ibn Mu‘āwiyah and Marwān ibn al-Hakam? And all those 
whose testimony is invalid according to us, and behind whom we most 
hot pray? And what about his saying: ‘‘And solidarity with their group?’’ 
Which group? The Murji’ites, who say that whoever does not pray, or 
fast, or purify himself with ghusl [after intercourse], whoever razes the 
Ka‘bah or marries his mother, is [nevertheless] a follower of the faith of 
Jibrīl and Mīkā’īl? Or the Qadarites, who say: Whatever Allāh, to Whom 
belong Might and Majesty, wishes does not cone about, and whatever 
Iblīs wishes does? Or the Harurites [the Khārijites], who dissociate 
themselves from ‘Alī ibn Abī Tālib and accuse him of unbelief [kufr]? Or 
the Jahmites, who say: The only thing [which counts] is 

114 



 
 

* * * * * * * 
 
knowledge of Allāh. He alone, and faith [īmān] is nothing but that?’ 

‘‘He said: ‘Woe to you! What then do they [i.e., the shī‘ah] say?’ I 
said: ‘They say: ‘Alī ibn Abī Tālib, peace he upon him, by Allāh, is the 
Imām towards whom we must act in good faith, and the group with 
which there must he solidarity is his Ahlu ’l-Bayt.’ ’’ 

He said: ‘‘He took what he had written and tore it up [out of rancour]. 
Then he said: ‘Do not tell anyone about this!’ ’’ 

1058 — 3. ‘Alī ibn Ibrāhīm (—) his father; *and Muhammad ibn 
Yahyā (—) Ah mad ibn Muh ammad, together (—) Hammād ibn ‘Īsā (—) 
Harīz (—) Burayd ibn Mu‘āwiyah, that Abū Ja‘far, peace be upon him, 
said: 

‘‘The Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, said: ‘Allāh, to Whom belong Might and Majesty, does 
not see one who accepts his Mastership, and who urges his soul to obey 
his Imām and to act in good faith [towards him], [except that he would] 
be with us among the highest companions [in Paradise].’ ’’ 

1059 — 4. A group of our co-sectarians (—) Ah mad ibn Muh ammad 
(—) Ibn Faddāl (—) Abū Jamīlah (—) Muhammad al-Halabī, that Abū 
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‘Abdillāh, peace be upon. him, said: 

‘‘He who distances himself from the community [jamā‘ah] of 
Muslims by [even] the span of a hand, thereby casts off the tie of Islam 
from his neck.’’ 

1060 — 5. By the same chain of transmitters, that Abū ‘Abdillāh, 
peace be upon him, said: 

‘‘He who distances himself from the community of Muslims and 
breaks the handclasp of allegiance to the Imām come to Allāh mutilated 
[handless].’’ 

 
* * * * * 
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CHAPTER 104 
 

THE RIGHTS [HAQQ] OF THE IMĀM THAT MUST 
BE OBSERVED BY THOSE UNDER HIS PROTEC- 

TION, AND THEIR RIGHTS THAT HE, PEACE 
BE UPON HIM, MUST OBSERVE. 

 

1061 — 1. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muh ammad 
(—) Muhammad ibn Jumhūr (—) Hammād ibn ‘Uthmān, that Abū 
Hamzah said: 

‘‘I asked Abū ,ja‘far, peace he upon him: ‘What is the right of the 
Imām [that] the people [must observe]?’ He said: ‘The right due him 
from them is that they must listen to him and obey him.’ I said: ‘What is 
their right [that] he [must observe]?’ He said: ‘He [must] distribute 
[wealth] among them with equality, and treat [his] subjects with justice. 
Once this is established among the people, he need not fear [their] going 
off here and there [since he will have fulfilled his own duty according to 
the rights of his subjects].’ ’’ 
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1062 — 2. Muh ammad ibn Yahyā (—) Muhammad ibn al-Husayn 
(—) Muhammad ibn Ismā‘īl ibn Bazī‘ (—) Mans ūr ibn Yūnus (—) Abū 
Hamzah, that Abū Ja‘far, peace be upon him, said the same, except that 
he [also] said: 

‘‘... and so on and so forth, that is, from before him and behind him, 
and to his right and his left.’’ 

1063 — 3. Muh ammad ibn Yahyā al-‘Attār (—) one of our co-
sectarians (—) Hārūn ibn Muslim (—) Mas‘adah ibn Sadaqah, that Abū 
‘Abdillāh,peace be upon him, said: 

‘‘Amīr al-Mu’minīn, peace be upon him, said: ‘Do not betray your 
rulers, do not behave dishonestly with those who rightly guide you, do 
not attribute ignorance to your Imāms and do not become detached from 
your lifeline so that you lose heart and lose your power. Let the basis for 
your affairs be this, and persevere along this path, for, if you had seen 
that which those of you who are now dead, and who were against what 
you have made your cause, have seen, [i.e., the punishment of the world 
to come] then you would have hastened and come out [to struggle], and 
heeded. But what they have seen has become hidden from you, though 
the veil will soon be lifted [i.e., you too will soon die].’ ’’ 
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1064 — 4. A group of our co-sectarians (—) Ah mad ibn Muh ammad 

(—) ‘Abdu ’r-Rahmān ibn Hammād and others, that Hannān ibn Sadīr 
as -Sayrafī said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘The Prophet, may 
Allāh bless him and his progeny and preserve them, was forewarned of 
his own death when he was still in good health and not suffering any 
pain.’ — He said: ‘The Faithful Spirit [ar-Rūhu ’l-Amīn] descended to 
him [and told him].’ — He said: ‘The prayer was announced to everyone, 
and he commanded the Muhājirūn and the Ans ār to [carry their] arms 
[with them]. The people gathered, and the Prophet, may Allāh bless him 
and his progeny and preserve them, went tip on the pulpit. He announced 
his [impending] death to them, and then said: ‘‘I would recall Allāh to 
the mind of the ruler over my community after me, lest he should not be 
merciful to all Muslims. He should honour the venerable among them, be 
merciful to the weak among them, and respect the learned among them. 
[He should] do no violence towards them lest they become humiliated, 
nor reduce them to poverty lest they deny their faith. Neither should he 
bar his doors against them, lest the strong among them devour the weak, 
nor keep them at the military frontiers without leave to visit their homes1, 
lest new generations of my com- 

                                                 
1  There are at this point variations in different copies of al-Kāfī. The 

correct reading is: ‘‘wa-lam yujāmir-hum’’. See Qurbu ’l-isnād, p.48; al-
Bih ār, vo1.22, p.496. and vol.27, p.247; Mir’ātu ’l-‘uqūl, vol.4, p.339. 
The translation here is according to this emended reading. 
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munity be extinguished.’’ Then he said: ‘‘I have informed [you] and 
given you sincere advice. Bear witness [to this].’’ ’ And Abū ‘Abdillāh, 
peace be upon him, said: ‘These were the last words which the 
Messenger of Allāh, may Allāh bless him and his progeny and preserve 
them, spoke on his pulpit.’ ’’ 

1065 — 5. Muh ammad ibn ‘Alī and another (—) Ahmad ibn 
Muh ammad ibn ‘Isā (—) ‘Alī ibn al-Hakam (—) a man, that Habīb ibn 
Abī Thābit said: 

Some honey and dry figs came from Hamadān and Hulwān for Amīr 
al-Mu’minīn, peace be upon him, and he ordered [his] inspectors [‘arīf] 
to bring the orphans. Then he allowed them to lick at the neck of the 
skins [in which the honey was brought], while he distributed [the honey 
and figs] to the people bowl by bowl. Someone said to him: ’O Amīr al-
Mu’minīn, why should the orphans lick [the necks of the skins]?’ 
Because the Imām is the father of orphans,’ he said, ‘and I have let them 
lick them as one whose duty is that of a father.’ ’’ 

1066 — 6. A group of our co-sectarians (—) Ah mad ibn Muh ammad 
al-Barqī; *and ‘Alī ibn Ibrāhīm (—) his father, together (—) al-Qāsim 
ibn Muhammad al-Is bahānī (—) Sulaymān ibn Dāwūd al-Minqarī, that 
Sufyān ibn ‘Uyaynah said: 

‘‘Abū ‘Abdillāh, peace be upon him, said: ‘The Prophet, may Allāh 
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bless him and his progeny and preserve them, said: ‘‘I am a greater 
master over every believer than he is himself; and ‘Alī is the greatest 
master after me.’’ ’ 

‘‘Then someone said to him: ‘What does this mean?’ And he said: 
The Prophet said: ‘‘I take the responsibility for someone who [dies] 
leaving no provision for debts [he has incurred] or surviving members of 
his family; and when someone [dies] leaving property, it [devolves] upon 
his heirs.’’ A man has no right of disposal [over his affairs] when he has 
no property, nor does he have [the right] to command and forbid his 
dependants when he cannot provide for their maintenance; but the 
Prophet and Amīr al-Mu’minīn, and those after them, have the duty to do 
this. This is the reason they are greater masters over them than 
themselves. Most of the less who accepted Islam would not have done so 
except for this utterance of the Messenger of Allāh, may Allāh bless him 
and his progeny and preserve them. For they became reassured about 
their own [affairs] and [those of] their dependants.’ ’’ 

1067 — 7 A group of our co-sectarians (—) Ahmad ibn Muh ammad 
(—) ‘Alī ibn al-Hakam (—) Abān ibn ‘Uthmān (—) S abbāh ibn 
Sayyābah, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘The Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, said: ‘When a believer or a Muslim dies leaving a debt, 
not through corruption or extravagance, it is the duty of the 
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Imām to discharge it. If he does not discharge it, the guilt for it lies with 
him.’ Allāh, the Blessed, the Sublime, has said: The freewill offerings 
(sadaqāt) are for the poor and needy [, those who work to collect them, 
those hearts are won over, the ransoming of slaves, debtors (al-
ghārimīn), in Allāh’s way, and the traveler; so Allāh ordains; Allāh is 
All-knowing, All-wise] (at-Tawbah, 9:60). [The kind of person we are 
talking about] is one of the ghārimūn, and a share of what the Imām has 
belongs to him, and if [the Imām] withholds it the guilt of [not 
discharging the debt] lies with him.’’ 

1068 — 8. ‘Alī ibn Ibrāhīm (—) Sālih ibn as-Sindī (—) Ja‘ar ibn 
Bashīr (—) Hannān (—) his father, that Abū Ja‘far, peace be upon him, 
said: 

The Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, said: ‘The Im‘mate rightly belongs only to a man in 
whom are three qualities: fear of Allāh, which restrains him from 
disobeying Allāh; wise forbearance, which controls his anger; and good 
governance over those he is in charge of, so that he is like a merciful 
father to them.’ ’’ 

1069 — 9. In another Tradition: 
‘‘ ‘... so that he is like a kind father to those under his protection.’ ’’ 
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1070 — 10. ‘Alī ibn Muhammad (—) Sahl ibn Ziyād (—) 
Mu‘āwiyah ibn Hakīm (—) Muhammad ibn Aslam, that a man from 
Tabaristān called Muhammad, said: 

‘‘Mu‘āwiyah said: ‘I myself met the man Muhammad from 
Tabaristān after [the hadīth coming through him had been related to me] 
and he narrated to me, saying: 

‘‘I heard ‘Alī ibn Mūsā, peace he upon him, say: ‘Whenever a debtor 
rightly owes something’ — Mu‘āwiyah was not sure whether [he said] 
tadayyana or istadāna [they mean the same in Arabic] — ‘he may defer 
payment for one year. If he becomes wealthy [then he pays], but if not, 
the Imām [must settle it] for him from the Baytu ’l-Māl.’ ’’ ’ ’ 

 
 

* * * * * 
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CHAPTER 105 
 

THE WHOLE EARTH BELONGS TO THE IMĀM, 
PEACE BE UPON HIM 

 

1071 — 1. Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad ibn 
‘Īsā (—) Ibn Mahbūb (—) Hishām ibn Sālim (—) Abū Khālid al-Kābūlī, 
that Abū Ja‘far, peace he upon him, said: 

‘‘We found, in the book of ‘Alī, peace be upon him: ‘Surely the earth 
is Allāh’s and He bequeathes it to whom. He will among His servants. 
The outcome (shall benefit) the God-fearing (al-A‘rāf, 7:128), I and my 
Ahlu 'l-Bayt are those to whom Allāh has bequeathed the earth; we are 
the God-fearing, and the whole earth belongs to us. Whenever a Muslim 
brings the earth to life, he should make it productive and pay the land tax 
[kharāj] due on it to the Imām from my.Ahlu ’l-Bayt. Then whatever he 
derives from it belongs to him, and if he abandons or lays waste to it, and 
a Muslim takes it over after him, makes it productive and brings it to life, 
then he has more right to it than him who 
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abondoned it, and he should pay the land tax due on it to the Imām from 
my Ahlu ’l-Bayt. Then whatever he derives from it belongs to him, until 
the Qā’im from my Ahlu ’l-Bayt comes forth with the sword. [The 
Qā’im] will take possession of it, bar [its occupiers] and remove them 
from it, just as the Messenger of Allāh, may Allāh bless him and his 
progeny and preserve them, took possession of the land and barred its 
occupiers] from it. [All the land. that is,] except that which is in the hands 
of our shī‘ah, the land tax of which he will fix among them according to 
what they possess; and he will leave the land in their hands.’ ’’ 

1072 — 2. al-Husayn ibn Muhammad, that Mu‘allā ibn Muhammad 
said: 

‘‘Ah mad ibn Muh ammad ibn ‘Abdillāh informed me from whoever 
told him, that he [the Imām, although not specified which one] said: 

‘‘ ‘The world and what is in it belongs to Allāh, the Blessed, the 
Sublime, and to His Messenger, and to us. Whoever conquers any part of 
it should fear Allāh and pay what is due to Allāh, the Blessed, the 
Sublime. He should behave charitably toward his brothers, and, if he 
does not, we, Allāh, and His Messenger shall degrade him.’ ’’ 

1073 — 3. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Mahbūb, that ‘Umar ibn Yazīd said: 
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‘‘I saw Misma‘ in Medina, and that year he had brought a sum of 
money to Abū Abdillāh, peace be upon him, but Abū ‘Abdillāh, peace be 
upon him, [took it and] gave it back. I said to him: ‘Why did Abū 
‘Abdillāh, peace be upon him, [take and then] give hack the money you 
brought him?’ ’’ 

He said: ‘‘He said to me: ‘I said to him, when I gave the money to 
him: ‘‘I was given the rights for diving [in the sea for pearls] off 
Bahrayn, and I made four hundred thousand dirhams. So T have brought 
you the khums [fifth-tax] of eighty thousand dirhams due on it. I did not 
want to withhold it from you and to give instead other money in its place; 
it is your due which Allāh, the Blessed, the Sublime, has placed in our 
wealth.’’ He said: ‘‘Does not all of the earth and what Allāh brings forth 
from it belong to us, O Abū Sayyār, except the khums? The whole earth 
belongs to us; and whatever Allāh brings forth from it also belongs to 
us!’’ So I said: ‘‘Then I shall bring you all the revenue?’’ He said: ‘‘O 
Abū Sayyār, we have made it good for you and made it licit for you; your 
money is restored to you. Indeed, all the land that is in the hands of our 
shī‘ah is legally theirs until the Qā’im rises up. Then he will levy the rate 
of land tax [tasq] on whatever they possess, and 
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will leave the land in their hands. However, the profit on land which is in 
the hands of others is illicit for them until our Qā’im rises up, when he 
will seize the land from them and eject them disdainfully.’’ ’ ’’ 

‘Umar ibn Yazīd said: ‘‘Then Abū Sayyār said to me: ‘I do not 
consider any property owners or labourers but myself to be making 
money legally, except those whose revenue [the Imām] has made good.’ ’’ 

1074 — 4. Muh ammad ibn Yahyā (—) Muhammad ibn Ahmad (—) 
Abū ‘Abdillāh ar-Rāzī (—) al-Hasan ibn ‘Alī ibn Hamzah (—) his father, 
that Abū Basīr said: 

‘‘I said to Abū ‘Abdillāh, peace he upon him: ‘Does zakāt not belong 
to the Imām?’ He said: ‘You have phrased the question incorrectly, O 
Abū Muh ammad! Do you not know that this world and the next [all] 
belong to the Imām, to use in whatever way he wishes, or to give to 
whomever he wishes? He has permission for this from Allāh. O Abū 
Muh ammad, the Imām never passes a night with a right due to Allāh 
concerning which He will ask him, still pressing upon him [lit. around his 
neck].’ ’’ 

1075 — 5. Muh ammad ibn Yahyā (—) Muhammad ibn Ahmad (—) 
Muh ammad ibn ‘Abdillāh ibn Ah mad (—) ‘Alī ibn an-Nu‘mān (—) Sālih 
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ibn Hamzah (—) Abān ibn Mus‘ab, that Yūnus ibn Zabyān or al-Mu‘allā 
ibn Khunays said: 

‘‘I said to Abū ‘Abdillāh, peace be upon him: ‘What of this earth 
belongs to you?’ He smiled, and said: ‘Allāh, the Blessed, the Sublime, 
sent forth Jibrīl, peace be upon him, commanding him to mark out the 
courses of eight rivers on the earth with his thumb1. Among them was: 
                                                 
1  This h adīth, like most others in this chapter, is considered d a‘īf 

[unreliable]. There is some confusion and contradiction in it. For 
instance, ‘eight’ rivers are said to be marked out by Jibrīl, whereas the 
names of only seven are mentioned. The identification of some of the 
rivers is also distorted. 
The correct situation of the rivers mentioned is: 
i) The River Sayhān [Sarus]. It flows from present day Turkey, into the 
Mediterranean; (see The Lands of the Eastern Caliphate, p.31, and map no.iv) 
ii) The River Jayhān [in some copies of al-Kāfī, this appears as Jayhūn, 
the popular pronouneiation], is correctly identified as the ‘River of 
Balkh’. It is the Oxus, called the ‘River of Balkh’ by the Arabs because 
of its proximinity to that city; (see ibid., pp.434—45, and map no.ix). 
iii) The third river, the one missing in the hadīth, is the Sayhūn 
[Jaxartes]. Its upper course is in the area of Farghānā, and its lower 
course in the area of Shāsh [or Chāch] — the present day area of 
Tashkent. It is this river which is the River of Shāsh — since the early 
Muslims were mostly settled in its lower course, they knew it as such (see 
ibid., pp.434, 476—7, and map no.ix). 
iv) al-Khashū‘: this name is not to be found in any books of geography, 
neither ancient nor modern, Eastern nor Western. It is possible that it 
represents a distortion of die name of one of two rivers: the Wakhsh-
āb, one of the upper affluents of the Jayh ūn (see ibid., pp.434—6), or 
the Akhshawā [or Akhsh], equalling the main stream of the Oxus (see 
ibid., pp.435 & 438). Neither of these has anything to do with the ‘River 
of Shāsh’, this identification belongs to the missing name ‘Sayhūn’ 
[Jaxartes]. 
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the Sayhān; the Jayhān, the River of Balkh; the Khashū‘, the River of Shāsh; 
the Mahrān. the River of India: the Nile in Egypt; and the Dijlah [Tigris] and 
the Furāt [Euphrates]. Thus whatever supplies water or takes it up belongs to 
us, and what belongs to us belongs to our shī ‘ah. But what belongs to our 
enemies, they have seized illegally. The person who accepts our Mastership 
[moves in a space] more extensive [than even the space] between here and 
here’ — that is, between the heaven and the earth. Then he recited this verse: 
‘[Say: ‘‘Who has forbidden the ornament of Allāh which He brought forth for 
His servants, and the good things of his providing?’’] Say: ‘‘These (things) in 
the present life belong to those who believed ([and] they were taken from 
them by force), (but they shall belong) exclusively (to them) on the Day of 
Resurrection (al-A‘rāf, 7:32)’’ without any usurpation.’ ’’ 

1076 — 6. ‘Alī ibn Muhammad (—) Sahl ibn Ziyād (—) Muh ammad 
ibn ‘Īsā, that Muhammad ibn ar-Rayyān said: 

‘‘I wrote to al-‘Askarī, peace be upon him: ‘May I be made your 
ransom! it has been reported to us that the only thing of this world which 
belongs to the Messenger of Allāh, may Allāh bless him and his 

                                                                                                                        
Thus the original text of the h adīth until this point probably read: 

the Sayh ān, the Jayh ān [= Jayh ūn]: the River of Balkh, [the Sayhūn]: 
the River of Shāsh. and then either ‘Wakhsh-āb’or ‘Akhshawā’. That 
is, some of the transmitters of the tradition must have seen ‘Sayhān’ 
and ‘Sayhūn’, imagined that this was a repetition, and dropped out 
‘Sayhūn’, then distorted the name of either Wakhsh-āb or Akhshawā, 
and mistakenly attached to it the phrase ‘River of Shāsh’; and 
v) The Mahrān is the Indus (ibid., p.331). The last three rivets are, of 
course, well-known. 
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progeny and preserve then, is the khums.’ The reply came: ‘This world 
and what is in it belong [entirely ] to the Messenger of Allāh, may Allāh 
bless him and his progeny and preserve them.’ ’’ 

1077 — 7. Muh ammad ibn Yahyā (—) Ahmad ibn Muh ammad 
(rafa‘ahu) (—) ‘Amr ibn Shimr (—) Jābir, that Abū Ja‘far, peace be 
upon him, said: 

‘‘The Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, said: ‘Allāh created Ādam, and He gave him the use of 
the world.’ Thus whatever belonged to Ādam, peace be upon him, 
belongs to the Messenger of Allāh, may Allāh bless him and his progeny 
and preserve them; and whatever belonged to the Messenger of Allāh, 
may Allāh bless him and his progeny and preserve them, belongs to the 
Imāms from the Family of Muhammad, peace be upon them.’’ 

1078 — 8. Muh ammad ibn Ismā‘īl (—) al-Fadl ibn Shādhān; *and 
‘Alī ibn Ibrāhīm (—) his father, together (—) ibn Abī ‘Umayr (—) Hafs  
ibn al-Bakhtarī, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘Jibrīl, peace be upon him, dug out with his foot [the beds of] five 
rivers along which the flow [lit.: the tongue] of water courses: the Furāt 
[Euphrates], the Dijlah [Tigris], the Nile in Egypt, the Mahrān 

130 



 
 

* * * * * * * 
 
[Indus] and the River of Balkh [Oxus]. Whatever flows into or out of 
them belongs to the Imām, and the sea which encircles the world 
[belongs to the Imām (too)].’’1 

1079 — 9. ‘Alī ibn Ibrāhīm, that as-Sariyy ibn ar-Rabī‘ said: 
‘‘Ibn Abī ‘Umayr considered no-one equal to Hishām ibn al-Hakam, 

and there was not a day when he was not will him [as a student]. Then he 
cut relations with him [following] a disagreement with him. And the 
cause of this was that he and Abū Mālik al-Hadramī, who was one of 
Hishām’s men [students], had a violent dispute with Ibn Abī ‘Umayr 
over something to do with the Imāmate. Ibn Abī ‘Umayr said: ‘‘The 
whole world belongs to the Imām, peace be upon him, as a property 
[milk], and he is a greater master over it than any one who has it in his 
hands [i.e., has the de facto possession of it].’ But Abū Mālik said: ‘[It 

                                                 
1  In ash-Shaykh as-S adūq’s version of this h adīth, he adds: [and the sea 

which encircles the world], ‘‘... and this is the sea of Abaskūn (see al-
Faqīh [Najaf ed.], vol.2, p.24 = 91/20).’’ Abaskūn was the name of an 
island in the Caspian, in the bay of Nīm Murdān (see The Lands of the 
Eastern Caliphate, p.376). The Caspian is thus sometimes called the 
Abaskūn (see Ya‘qūt, Mu‘jamu ’l-buldān, vol.1, p.342). The sea 
referred to is the Caspian, not some mythologized body of water. What 
belongs to the Imām, furthermore, is not the sea itself which would 
have been of little use to him and a part of which was in foreign 
territory, but the fertile lands around its southern shore, settled early 
by the Muslims. 
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is not] like this. The lands of the people belong to them, except that 
which Allāh has fixed as belonging to the Imām, such as fay‘ [property 
taken from non-Muslims without fighting], khums and maghnam [= 
ghanīmah, property taken in war, boot] — this belongs to him. And Allāh 
has also made clear to the Imām for what purpose tic should use it, and 
what he should do with it.’ They agreed to seek a satisfactory conclusion 
[to their dispute] through Hishām ibn al-Hakam, and went to see him. 
Hishām ruled in favour of Abū Mālik against Ibn Abī ‘Umayr, 
whereupon Ibn Abī ‘Umayr became angry. After that he parted company 
with Hishām.’’ 
 

* * * * * 
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CHAPTER 106 
 

THE CONDUCT OF THE IMĀM, AS REGARDS HIS 
SELF, HIS FOOD AND HIS CLOTHING, WHEN HE 

BECOMES THE MASTER OVER THE AFFAIR 
 

1080 — 1. Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad ibn 
‘Īsā (—) Ibn Mahbūb (—) Hammād, that Humayd and Jābir al-‘Abdī 
said: 

‘‘Amīr al-Mu’minīn, peace be upon him, said: ‘Allāh has placed me 
as an Imām over His creation. He made incumhent upon me constraint in 
my self [conduct], my food, my drink and my clothes, so that the poor 
man will see a likeness [to himself] in my poverty and the rich man will 
not be led to cultivate excess in his riches.’ ’’ 

1081 — 2. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr (—) 
Hammād ibn ‘Uthmān, that Mu‘allā ibn Khunays said: 

‘‘One day, I said to Abū ‘Abdillāh, peace be upon him: ‘May I be 
rnade your ransom! the family of so-and-so [i.e., the ‘Abbāsids, whom 
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he does not dare to mention by name] carne to my mind, and how well-
off they were, and I said [to myself]: ‘‘If you were as well-off, we would 
[also] lead the good life with you.’’ ’ Then he said: ‘How absurd, O 
Mu‘allā! By Allāh, if it were so, there would be nothing but the affairs of 
government at night, travelling around during the day, the clothes of the 
rough and the food of starvelings [i.e., their life as rulers would be even 
more difficult]. But this has been kept away from us. Have you ever seen 
an injustice which Allāh, the Sublime, has turned into a blessing apart 
from this?’ ’’ 

1082 — 3. ‘Alī ibn Muh ammad (—) Sālih ibn Abī Hammād; *and a 
group of our co-sectarians (—) Ah mad ibn Muhammad and others — by 
various chains of transmission, concerning the remonstrance of Amīr al-
Mu’minīn, peace be upon him, against ‘Ās im ibn Ziyād when he started 
wearing an ‘abā’ [a cloak of course wool, which he would have wrapped 
next to his skin without under-clothes] and caste aside his mulā’ [a 
garment of soft material which stays next to the skin and covers the 
whole body]. His brother, ar-Rabī‘ ibn Ziyād, complained about him to 
Amīr al-Mu’minīn, peace be upon him, [saying] that he was causing his 
family distress and his son grief by [behaving in] this way. Amīr al-
Mu’minīn, peace be upon him, said: 

‘‘Bring ‘Ās im ibn Ziyād to me!’’ 
They brought him to him. When he saw him, he gave hint an angry 

look and said to him: 

134 



 
 

* * * * * * * 
 

‘‘Do you not feel ashamed before your family? Will you not have 
mercy on your sores.? Do you think that Allāh has made the good things 
of this life licit for you but does not wish you to enjoy than? You are too 
insignificant to Allāh [that He should take notice of such an action on 
your part]. Has Allāh not said: And earth — He set it down for all beings, 
therein fruits, and palm-trees with sheathes ... (ar-Rahmān, 55:10—11)? 
Has He not said: He let forth the two seas that meet together, between 
them a barrier they do not overpass ... From them come forth the pearl 
and the coral (ar-Rah mān, 55:19—22)? By Allāh, that His blessings 
should be effectively employed is better loved by Allāh than that they 
should be used [just] to speak about. Allāh, to Whom belong Might and 
Majesty, has said: And as for thy Lord’s blessing, declare it (ad-Duhā, 
93:11).’’ 

Then ‘Ās im said: ‘‘O Amīr al-Mu’minīn, then why do you restrict 
yourself to a starvation diet in your food, and to roughness in your 
clothes?’’ 

He said: ‘‘Woe upon you! Allāh, to Whom belong Might and 
Majesty, has required the Imāms of justice to measure themselves by [the 
standard of] the weak in society, so that the poor man should not be 
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* * * * * 
 

* * * * * * * 
 
embittered by his poverty.’’ 

Thus ‘As im ibn Ziyād discarded his ‘abā’ and took up his mulā’ 
[once more]. 

1083 — 4. A group of our co-sectarians (—) Ah mad ibn Muh ammad 
al-Barqī (—) his father (—) Muhammad ibn Yahyā al-khazzāz, that 
Hammād ibn ‘Uthmān said: 

‘‘I was in the presence of Abū ‘Abdillāh, peace be upon him, when a 
man said to him: ‘May Allāh cause you to prosper! You mentioned that 
‘Alī ibn Abī Tālib, peace be upon him, used to dress in rough garments, 
that he wore a four-dirham shirt and other [clothes] like that, while we 
sec you wearing [comfortable] new clothes.’ He said to him: ‘ ‘Alī ibn 
Abī Tālib, peace be upon him, dressed like that at time when he would 
not have been reproached for it. If he dressed that way today he would 
became notorious for it [because his clothes would be conspicuous]. The 
best clothes at any time are the clothes or the people of [that time], except 
that when our Qā’im from the Ahlu ’l-Bayt, peace be upon them, rises up, 
he will clothe himself like ‘Alī, peace he upon him, used to; and will 
conduct himself as he used to.’ ’’ 
 

* * * * * 
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CHAPTER 107 
 

EXTRAORDINARY HADĪTH 
 

1084 — 1. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muh ammad 
(—) Ah mad ibn Muhammad ibn ‘Abdillāh, that Ayyūb ibn Nūh said: 

He [one of the Imāms, not specified which one], peace be upon him, 
sneezed one day when I was in his presence. I said to him: ‘May I be 
made your ransom! What should one say to the Imām when he sneezes?’ He 
said: ‘You should say: ‘‘May Allāh bless you [salla ’llāhu ‘alayk].’’ ’ ’’1 

1085 — 2. Muh ammad ibn Yahyā, that Ja‘far ibn Muhammad said: 
‘‘Ishāq ibn Ibrāhīm ad-Dīnawarī reported to me that ‘Umar ibn Zāhir 

said: 
‘‘ ‘A man asked Abū ‘Abdillāh, peace be upon him, whether the 

Qā’im would be greeted as Amīr al-Mu’minīn. He said: ‘‘No. That is the 
name by which Allāh called Amīr al-Mu’minīn, peace be upon him. 

                                                 
1  The normal comment when a person sneezes is: ‘‘May Allāh have 

mercy upon you [yarh amuka ’llāh].’’ The Imāms, however, are above 
such an invocation. This is why Ayyūb ibn Nūh  poses his question. 
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* * * * * * * 

No-one was called that before him, and no-one but an unbeliever will be 
called that after him.’’ 

‘‘ ‘I said: ‘‘May I he made your ransom! How will he be greeted?’’ 
He said: ‘‘They will say: ‘Peace be upon you, O Remnant of Allāh [as-
salāmu ‘alaykum, yā baqiyyata ’llāh]!’ ’’1 Then he recited: Allāh’s 
Remnant is better for you, if you are believers (Hūd, 11:86).’ ’’ 

1086 — 3. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muh ammad 
(—) al-Washshā’, that Ah mad ibn ‘Umar said: 

‘‘I asked Abu ’l-H asan, peace be upon him: ‘Why was he called Amīr 
al-Mu’minīn, peace be upon him?’ He said: ‘Because he provided 
[yamīru] them with knowledge. Have you not heard from the Book of 
Allāh: We shall get provision (namīru) for our family (Yūsuf, 12:64).’ ’’2 

1087 — 4. In another report, he said: 
‘‘Because the provision for the believers is with him; he gives them 

provision of knowledge.’’ 

                                                 
1  The Mahdī is called ‘The Remnant’ of God because he is the Imām who 

remains, while the rest have passed away. 
2  It is not, the intention of the Imām here to make an etymological 

connexion between ‘amīr’ and ‘yamīru’.‘Amīr’ is an epithet from the 
verb a-m-r, meaning ‘to command’; ‘yamīru’ is the imperfect verb, 
third person singular, from m-ā-r, meaning ‘to provide’. The point of 
the h adīth is that ‘Alī is not called, exclusive of any other person, ‘Amīr 
al-Mu’minīn’ because of his temporal power. Rather his authority 
derived, and continues to derive from his ‘provision’ of the religious 
knowledge which was granted hirn by the Prophet himself to pass on to 
the rest of the line of the Imāms. 
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* * * * * 
 

* * * * * * * 
 

1088 — 5. ‘Alī ibn Ibrāhīm (—) Ya‘qūb ibn Yazīd (—) Ibn Abī 
‘Umayr (—) Abu ’r-Rabī‘ al-Qazzāz, that Jābir said: 

‘‘I said to Abū Ja‘far, peace be upon him: ‘Why was he called Amīr 
al-Mu’minīn?’ He said: ‘Allāh called him this, and it was thus that He 
sent down in His Book: And when the Lord took from the Children of 
Adam., from their loins, their seed, and made them testify concerning 
themselves: ‘‘Am I not your Lord, (al-A‘rāf, 7:172), and Muh ammad is 
My Messenger, and ‘Alī is Amīr al-Mu’minīn?’’ ’ ’’ 

 
* * * * * 
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CHAPTER 108 
 

SMALL POINTS AND ANALECTA RELATING TO THE REVEL- 
ATION CONCERNING MASTERSHIP [AL-WILĀYAH] 

 
NOTE: This is one of the chapters in al-Kāfī which requires some 
explanation. The following notes are given here, so that these can first be 
read and then the Traditions studied. They will also explain some 
perplexing features of Traditions in previous chapters as well as later 
ones. 
1. Of the 92 Traditions in this chapter 66 are weak, 13 of then are 
majhūl, i.e., they contain an unknown narrator in the isnād, among which 
2 Traditions — 91 and 92 — are mursal, i.e., without isnād, and 1 
tradition is marfū‘. None of these 82 are therefore reliable, and 10 are 
left. Of these 10, 6 are sahīh, 2 are, according to al-Majlisī, majhūlun ka 
’s-s ahīh, i.e., they contain unknown narrators in the isnad, but al-Majlisī 
gave them the status of being like s ahīh Traditions, 2 are muwaththaq, 
i.e., although the Traditions are not s ahīh they are recognized as being 
reliable. (See Mir’ātu ’l-‘uqūl, vol.5. pp.l — 160.) It is also well known 
that al-Majlisī was more ready to give the status of s ahīh to a Tradition 
than most other hadīth scholars. The Traditions in this chapter cannot 
therefore be taken as a basis for discovering the belief of the Imāms on 
account of their weak nature; even if they were to be so taken, the isnād 
evidence is alone not enough and the meaning which the Imāmīs give to 
the texts must also be taken into account. 
2. In order to interpret these Traditions, they will be divided up into 
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several groups, each of which has a particular aspect which needs to be 
explained. In all of these categories only the first examples that occur in 
this chapter are mentioned. Otherwise, the length of this footnote would 
reach the size of a major commentary. The numbers of the other 
Traditions of each category are then given, and these can be compared 
with the explained examples. 

a) The first category contains those Traditions which interpret a verse 
of the Qur’ān by giving it a specific meaning (ta‘yīnu ’l-murād: 
specifying the intention), such as Tradition 7 which interprets al-qurbā 
(kinsfolk) as meaning specifically the Imāms, not everyone related to the 
Prophet: or Tradition 13 which interprets ummatun (a nation) are also 
meaning specifically the Imāms. Other examples are nos. 15, 22, 23, 28, 
44, 57, 68, 69, 70 — 72, 77, 81. It also includes those Traditions 
indicating the specific occasion of the revelation (sha’nu ’n-nuzūl, i.e., 
although the verse has a general nn aping it was revealed in connection 
with a specific occasion or person(s), see Traditions 69, 71), and verses 
which were revealed on more than one occasion, when the subsequent 
occasion(s) related to a different matter but to which the same revealed 
ulterance pertained, as, for example, in Tradition 73. 

b) The second category contains examples of dhikru ’l-mis daqi ’l-
khafī, mentioning a referent for a term which may not immediately come 
to mind. For example, Tradition no.l explains that that which is ‘‘brought 
down by the Faithful Spirit, upon thy heart’’ includes not only the 
revealed Book, but also the Mastership of Amīr al-Mu’minīn, which 
being a Divine ordinance is to be included, with other Divine ordinances, 
whether concerning belief or concerning practice, as part of the 
revelation in its wider sense which is intended here. Also in this category 
is Tradition 6, where the Imām explains that, although what first comes 
to mind as being ‘‘sent down’’ is the verses of the Qur’ān, the meaning 
also includes the Mastership. Other Traditions in this category are 11, 18, 
19, 30, 42, 43, 48 — 53, 55, 56, 78, 84, 85, 88. 

c) This category of Traditions contains interpretations of the kind 
known as dhikrahammi ‘l-mas ādīq, mentioning the most important 
referent of a term. For example, in Tradition no. 2 the term amānah 
(trust) is explained. Several interpretations are given in the exegetical 
literature for this term: the responsibility of accepting tawh īd, and the 

 



responsibility of accepting the Prophethood. The Imām explains the term 
as meaning the Mastership of Amīr al-Mu’minīn, because the acceptance 
of tawhīd is easier than the acceptance of the Prophethood, and the 
acceptance of the Prophethood is easier than the acceptance of the 
Mastership. The acceptance of the Mastership is thus the most difficult, 
and therefore the most important (ahamm) to specify, of the 
responsibilities which man accepted in the world of infinitessimal spirits 
(‘alamu ’dh-dharr [see Tradition no.4, and in the following chapter]). 
Similarly in Tradition no.3, the Imām explains the term ‘belief’ (īmān) to 
mean the Mastership, because this is the easiest (and hence the most 
important and the most in need of mentioning) component of belief about 
which the believer may he confused. The other Traditions of this 
category are 5, 9, 10, 16, 20, 29, 33 — 36, 39, 40, 66, 77, 82, 83, 85. 

d) The Traditions in this category include interpretations of utterances 
which witness to a general meaning as including a particular referent, as 
in Traditions 4, where the verse refers to ‘‘some of you’’ being believers 
and ‘‘some of you’’ unbelievers, which the Imām interprets as including 
as a condition of faith belief in the Mastership (see also Tradition 74). 
This category also includes the interpretation of verses which were 
revealed on a specific occasion and from which a general intention can 
be inferred, that general intention also including what the Imām 
indicates, for example, Tradition 87, which is a Makkan verse referring 
to the polytheists asking the Prophet about the genuineness of the 
revelation, but which supplies a general answer to questions of the divine 
origination of some matter which the Imām interprets as including the 
Mastership of ‘Alī. 

e) This category includes Traditions pertaining to ta’wīl of the 
Qur’ān, or its inner meaning (bātin). Ta’wīl (lit. taking something back to 
its original meaning) can be of two kinds: the first has to do with the 
linguistic origins of a word or phrase, the second has to do with the 
original or basic meaning of a word or phrase. It is here specifically the 
second kind of ta’wīl that is meant. The Qur’ān itself divides its verses 
into muhkam and mutashābih: muhkam verses are those which permit of 
only one interpretation, while mutashābih verses are those which have an 
ostensive meaning (zāhir) but which permit of other bātin meanings. 
However, as in Tradition 1 of chapter 22 of ‘‘The Book of Divine 
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Proof’’, the question here concerns who has the knowledge required to 
give a correct interpretation of the bāt in meanings, the Qur’ān saying 
‘‘those firmly rooted in knowledge’’. The Imāms interpret this to mean 
the Prophet and the Imāms. This in contradistinction to tanzīl 
(revelation), which came exclusively to the Prophet. A further point is 
best exemplified in Tradition 91, throughout the course of which a clear 
distinction is made among the explanatory episodes over and above the 
text of the Qur’ān between tanzīl and ta’wīl. ‘Tanzīl (revelation)’ is thus 
a broader category than ‘Qur’ān’, and refers to both the Qur’ān and those 
explanatory episodes revealed to the Prophet by Jibrīl, while ta’wīl refers 
to explanations given by those ‘‘firmly rooted in knowledge’’ which did 
not come through revelation. At the end of this same Tradition the 
explanatory phrase ‘He means Amīr al-Mu’minīn’ is explicitly said to be 
tanzīl. However it cannot be part of the Qur’ān, since the speaker would 
say ‘I mean’ rather than ‘He means’. Thus there is clear reference here to 
explanatory episodes which came through Jibrīl and thus form part of the 
tanzīl but are not part of the Qur’ān. In tradition 14 of the present 
chapter, the matter is more clearly explained. Those not ‘‘firmly rooted in 
knowledge’’ will take advantage of polysenrie nature of a verse to give 
interpretations suiting their own aims, but to know the correct bātin 
meaning recourse must he had after the Prophet to the Imāms, who know 
the basic meaning and can therefore explain to what the word or phrase 
refers. The same Tradition further makes a parallel between the muh kam 
/mutashābih division of Qur’ānic verses, and reliable and unreliable 
guidance. Reliable guidance is by those who do not err (the ma‘sūms), 
who the ‘‘essence’’ of guidance like the umm, or essence, of the Book, its 
muh kam verses, while others claiming to guide can only be unreliable, 
like the mutashābih verses when their ta’wīl is given by Gist, not ‘‘firmly 
rooted in knowledge’’. However, it roust be observed that while it is 
mutashābih verses which require ta’wīl, ta’wīl may also be given for 
non-mutashābih verses. In Tradition 31, a verse from the sūroh ‘al-
Baqarah’ is interpreted, the same verse also occuring in srūrah ‘al-
Mā’idah’ (5:70), from which it is clear that it was resealed concerning the 
Banū Isrā’īl. The Imām gives a ta’wīl interpretation on the basis of his 
firm rooting in knowledge to the effect that the same content of the verse 
applies to Muhammad (peace be upon hire and his progeny) and the 
question of taking ‘Alī (peace be upon him) as a friend or Master, and the 

 



consequences of this among the Muslims. From this it can be understood 
that the bātin meaning of this verse is that just as the Banū Isrā’īl refused 
to accept from their prophets what was not in agreement with their 
desires, so also some of the Muslims refused to accept the Divine 
instructions about the Mastership because it did not conform with their 
desires, and chose others, the same result occurring as with the Banū 
Isrā’īl, that they killed some of those who were Divinely appointed. (See 
also in this category Traditions 41, 46, 54, 61, 65, 67, 75, 76, 79, 80, 88). 

f) In this category are Traditions which give ta’wīl interpretations 
according to the first kind of ta’wīl mentioned in (e) above, linguistic 
ta’wīl. One kind of linguistic la’wīl is given in Tradition 38 concerning 
the word mus allīn, which has two meanings: one who prays, and the 
horse that comes in second. The first is the most obvious meaning, and it 
is only correct to take the second meaning on the basis of correct ta’wīl, 
i.e., through the interpretation of the Imām. 
 
3. The question of tahrīf in the text of the Qur’ān. 

In this section the views of the Shī‘ah concerning the nature of the 
text of the Qur’ān as the Muslims have it, and whether this contains the 
whole text as revealed to the Prophet with no additions or deletions, will 
be discussed. Under this heading those Traditions which relate to this 
question w ill also he discussed. 

a) Tah rīf comes from the root h-r-f whose first and second form, 
harafa and harrafa, share the meaning of ‘‘turning a thing from its 
proper way, or manner’’ or ‘‘altering words from their proper 
meanings’’. (see Lane, part 2. p.549). The word tahrīf was used for the 
discussion about the content of the Qur’ān, because it appears in three 
places in the Qur’ān itself: Some of the Jews alter (Yuharrifūna) words 
from their places ... (an-Nisā’, 4:46); So for their breaking their compact 
We cursed then and made their hearts hard, they altering words from 
their places (al-Mā’idah, 5:13); and the Jews who listen to falsehood, 
listen to other folk, who have not come to thee, altering words after they 
were put in their places, ... (ibid.:41). 

b) From the two meanings of tahrīf given at the beginning of (a) 
above, two discussions follow. In the first the subject is the altering of the 
place of a word so that the intention of the speaker is altered (tahrīf 
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ma‘nawī) to which the three verses of the Qur’ān quoted above relate. 
The second discussion concerns the addition or deletion of words (tahrīf 
lafzī). It is with regard to the second of these disputes that different 
Muslim sects have clashed. The views of Imāmī Shī‘ah scholars 
concerning tahrīf lafzī have been quoted and discussed extensively by as-
Sayyid Abu ’l-Qāsim al-Khū’ī in al-Bayān fī tafsīri ’l-Qur’ān in the 
chapter on siyānatu ’l-Qur’ān mina ’t-tahrīf (the protection of the Qur’ān 
from tahrīf) (pp.215 et seq). In this connection, it is necessary to take into 
account the following verses in the s`urah ‘al-Baqarah’: Are you then so 
eager that they should believe you, seeing there is a party of them that 
heard Allāh’s word, and then tampered with it (thumma yuharrifūna-hu), 
and that after they had comprehended it, wittingly? ... And some there 
are of them that are common folk not knowing the Book, but only fancies 
and mere conjectures. So woe to those who write the Book with their 
hands, then say, ‘‘This is from Allāh’’, that they may sell it for a little 
price; so woe to them for what their hands have written, and woe to them 
for their earnings (2:75 — 79). The ostensive meaning of these verses is 
thus tahrīf lafzī, although these verses and the others quoted above 
concern the texts of the Torah and the Evangel, and have nothing to do 
with the discussion here, which concerns the text of the Qur’ān alone. 

c) By way of illustrating the views of the early Shī‘ī Traditionists 
(muh addithūn), the following quotation from the Shaykh as-Sadūq can be 
cited. ‘‘Our belief is that the Qur’ān, which Allāh revealed to His Prophet 
Muh ammad, is [the same as] the one between the two hoards (daffatayn). 
And it is that which is in the hands of the people, and is not greater in 
extent than that’’ (A Shī‘ite Creed, transl. of I‘tiqādātu ’l-Imāmiyyah, 
p.77). It may be supposed that if the Traditions which are quoted from 
the Imams were actually instances of claims being made about tahrīf in 
the Qur’ān, the muh addithūn of the early period would have taken these 
into account, and a figure such as as-Sadūq, one of the foremost of this 
early school, would not then have made the claim that it was the view of 
the school as a whole that there was no tahrīf. 

d) if there are examples of Shī‘ī scholars claiming that tahrīf of the 
Qur’ān took place, perpetrated by the first three caliphs and others, it 
must therefore be questioned if this pertains to tahrīf ma‘nawī or tahrīf 
lafzī, and the most probable conclusion is that in most of these cases it is 

 



tahrīf ma‘nawī that is in question. This is borne out by the fact that there 
arc among the Traditions examples where both tahrīf and the emphasis 
on the completeness and soundness of the text of the Qur’ān are 
mentioned together. One example of this is the letter which the fifth 
Imām, al-Bāqir, peace be upon him, sent to Sa‘d al-Khayr,14 which is 

                                                 
14  In historical texts this person is named Sa‘īd al-Khayr, son of ‘Abdu ’l-

Malik ibn Marwān, the second Marwānid caliph (26/646 — cal.65/685 
— 86/705) (Ibn Sa‘d, at -T abaqāt, vol.5, p.166; at-Tabarī, vol.2, p1174; 
al-‘Iqdu ’l-farīd, vol.4, p.420; Ibnu ’l-Athīr, vol.4, p.519; Nihāyatu ’l-
‘irab, vol.21, p.279), Ibnu ’1-‘Asākir says of him: ‘‘Sa‘īd ibn ‘Abdu ’l-
Malik ibn Marwān ibn al-Hakam ibn Abi ’l-‘Ās ibn Umayyah, Abū 
‘Uthmān, was known as Sa‘īd al-Khayr (Sa‘īd, the Good). He was a 
muta‘allih (one who devoted himself to Allāh, i.e., was assiduous in his 
religious observances). When night fell he would take off his clothes 
and put on Iwo garments of goat’s hair, and stand up to pray. He kept 
company with the ascetics of Kūfah’’ (Dr. S alāh u ’d-Dīn al-Munajjid, 
Mu‘jam Banī- Umayyah, pp.59 — 60, quoting from Tārīkh Dimashq). 
His position among the Banū Umayyah and the general populace was 
such that in 126/744, when the Umayyid power was warming and 
people began to bring complaints against them. Marwān ibn 
Muh ammad, the last Umayyid, wrote to him ‘‘because Sa‘īd was a 
muta‘allih: ‘Allāh has made pillars for every family on which they are 
firmly based and through which the things they fear are repelled, and 
you, praise be to Allāh, are one of the pillars of our family’ ’’, and 
commanded him to stop the people from defaming the caliphate of al-
Walīd ibn Yazīd ibn ‘Abdi ’l-Malik, the cousin of Sa‘īd al-Khayr 
(88/707 — cal. 125/743 — 126/744), who was killed in an uprising 
against him. (See at -Tabarī, vol.2, pp.1785 — 6; Ibnu ’l-Athīr, vol.5, 
p.284; al-‘Uyūn wa ’l-h adā’iq, vol.4, pp.134 — 5; Nihāyatu ’l-‘irab, 
vol.21, p.477; Jamharat rasā’ili ’l-‘Arab, vol.2, pp. 460 — 1), 

In Imāmī sources, however, his name is given as Sa‘d, as it is also 
given in Ibn Kathīr (vol.9, p.68). The following Tradition is narrated by 
al-Mufīd through Abū Hamzah concerning Sa‘d al-Khayr, ‘‘Sa‘d ibn 
‘Abdi ’l-Malik ...went into the presence of Abū Ja‘far, peace be upon 
him — and Abū Ja‘far, peace be upon him, called him Sa‘d al-Khayr 
— crying like a woman ... Abū Ja‘far, peace be upon him, said: ‘Why 
are you crying, O Sa‘d?’ He said: ‘Why should I not, when I am of the 
cursed tree in the Qur’ān (see 17:60, here interpreted as being the Banū 
Umayyah)?’ He said to him: ‘You are not one of them, you are an 
Umayyid, but one of us, the Household. Have you not heard the words 
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narrated by al-Kulayni through two isnāds. ‘‘One of the ways they 
rejected the Book (see 2:101) was by confirming its letters but changing 
(harrafū) its limits (or ordinances); thus they narrate it correctly but do 
not observe [what it commands]. The ignorant are amazed at them for the 
way they have memorized the narration [of the Qur’ān], while the 
scholars are saddened by their abandonning its observance.’’ (al-Kāfī, 
vol.8, p.53; al-Wāfī, vol.5, p.274, vol.14, p.24; al-Bihār, vol. 78, p.359). 

e) As for those Traditions which quote the Qur’ān in a form other 
than that given in the text of the Qur’ān (Traditions 8, 23, 25 — 27, 32, 
45, 47, 58 — 60, 64), it is not only the Imāmīs who narrate such 
Traditions. Non-Imāmīs also narrate large number of Traditions of this 
kind. These can he divided up into the following groups. 

i] Where what does not appear in the received text of the Qur’ān is 
narrated as being from the Qur’ān: 

1. — Ayatu ’r-rajm (the stoning verse) 
2. — lā targhabū ‘an abā’i-kum ... 
3. — law anna li-bni Ādam …. 
4. — the sūrah like ‘‘al-Barā’ah’’ 
5. — the sūrah like those which begin ‘‘Sabbaha li ’llāh’’ (i.e., 57, 

59, 61) 
6. — Ayatu ’r-Ridā‘ 
7. — the sūrahs ‘‘al-Khal‘ ’’ and ‘‘al-Hafd’’ 
8. — the verse an jahidu ka-mā … 
9. — ballighū ‘an-na qawma-nā ... 

10. — two verses not written in the codex, 

ii] Verses which differ from those in the received text: 
1. — lam yakun ... (sūrah 98) 
2. — wa-‘ala ’l-ladhīna yus alluna fī ’s-s aff ... 
3. — wa s alāti ’l-‘asr … 
4. — wa law h amaytum ka-mā hamaw 
5. — illā man tāb ... 
6. — wa huwa ab … 
7. — an lā yat ūfa bi-himā ... 

                                                                                                                        
of Allāh, to Whom belongs Might and Majesty, quoting Ibrāhīm: Then 
whoso follows me belongs to me. (14:36)’’ (al-Ikhtis ās, p.85; al-Bih ār, 
vol.45, p.337 — 8). 

 



8. — innī ana ’r-razzāq … 
9. — wa uawā’ibi ’d-dahr ... 

10. — wa yasta‘īnūn … 
11. — mā salakaka yā fulān ... 
12. — fī mawāsimi ’l-hajj 
13. — mutatābi‘āt 
14. — wa lā muh addath 
15. — wa ’dh-dhakari wa ’l-unthā ... 
16. — ilā ajalin musammā ... 

ii] where the received text has deletions in the narrated tex: 
1. — the sūrah ‘‘al-Ah zāb’’ 
2. — ‘‘of the text of Qur’ān much has gone’’ (qad dhahaba min-hu 

qur’ānun kathirun) 
3. — what was Iosl as a result of the deaths in the battle of Yamāmah 

of many of those who had memorized the Qur’ān (the 
immediate cause of ‘Uthmān calling for a codex). 

4. — that which has been lost of the sūrah ‘‘at-Tawbah’’ (al-Barā’ah:9) 
5. — that which concerns the number of .sūrahs and letters in the 

Qur’ān; 

iv] where the narrated text has additions to the received text: al-
mu’awidhdhatān (sūrahs 113, 114) according to Ibn Mas‘ūd. 

All these Traditions are given in sihāh and the musnads which are 
accepted by all non-Imāmī Muslims. 

f) The non-Imāmīs divide abrogation of the text of the Qur’ān (naskh) 
into three kinds: abrogation of a ruling, abrogation of a part of the text, 
abrogation of both, a part of the text and the ruling. The above Traditions 
relate to the second and third kinds of naskh. All the above Traditions 
concern events after the death of the Prophet, while the question of naskh 
concerns only what the Prophet himself related in his own lifetime. If this 
post-Prophetic naskh is permitted by the non Imāmīs, they are hardly in a 
position to attack the Imāmīs for narrating the same kinds of Traditions. 

4. The whole of this discussion, for the Imāmiyyah, revolves around the 
question of the mus haf of Amīr al-Mu’minīn, peace be upon him, which 
was explained in detail in the footnote to the translation of Chapter 35 of 
‘The Book of Divine Proof’ (4/ii/ 175 — 8). This was arranged according 
to the order in which the Qur’ān was revealed, and contained, in addition 
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to the text of the Qur’ān, explanatory episodes either sent down with the 
revelation or coining from the Prophet. These explanatory episodes were 
rejected when the codex was gathered to together, but contained to form 
part of the teachings of the Imāms. Thus the ‘revelation’ (tanzīl) referred 
to in this chapter is the larger revelation including the revealed 
explanatory episodes written down by Amīr al-Mu’minīn in his mushaf. 
Evidence of this mus haf can be found in Tradition 32, where the 
reference to what is ‘‘written in the Book’’ must refer to a written text 
containing the explanations given. Since the Prophet did nut have a 
written text, the explanation must lie of that it is written copy of the Holy 
Book with the included explanations, i.e., the mushaf of Amīr al-Mu’minīn. 

In addition, reference must be made to the objections of the non 
Imāmīs that the Imāmīs believe in other texts of the Qur’ān belonging to 
Fāt imah, peace be upon her, which they call the s ahīfah of Fāt imah and 
the Jāmi‘ah. In the footnote to Chapter 40 of ‘The Book of Divine Proof’ 
(4/iii/198 — 202) the nature of these two texts was explained in detail, 
and it was shown that these were not text of the Qur’ān at all, the mushaf 
of Fāt imah, peace be upon her, being a text of matters told her by the 
angel concerning events and occurrences transcribed by Amīr al-
Mu’minīn, and the jāmi‘ah being a collection of rulings dictated to Amīr 
al-Mu’minīn by the Prophet. 

5. The qirā’ah (recitation) of the Qur’ān and the qirā’ah of the Ahlu ’l-
Bayt. One of the subjects pertaining to the text of the Qur’ān is the 
question of the different recitations of the text. This is not the place to go 
into an explanation of the variant readings and their authenticity. It 
suffices to say that there is a special recitation associated with the Imāms 
which the Shī‘ah take to be the authentic reading if its chain of narration 
is authentic. A perfect example of the introduction of this reading into the 
Imāmī Traditions occurs in nos. 1193 — 4 in Chapter 110 of ‘The Book 
of Divine Proof’. In the present chapter, examples of Traditions 
incorporating the qirā’ah of the Ahlu ’l-Bayt are 21 and 61. If in 6:19 the 
codex reading ‘‘man balagha’’ is retained in these Traditions, the 
meaning must be ‘‘whosoever reaches’’, the object of the verb being 
omitted, and the commentary supplying it, i.e., the Imāmate. This would 
not therefore be a difference in qirā’ah, but a difference in meaning, 
where the usual exegesis here takes the subject, the Qur’ān, to be 
omitted, and interprets the phrase as man balagha-hu — whomsoever it 

 



reaches. However, if we understand there to be a variant reading here — 
man bulligha —, we get the more satisfactory interpretation ‘‘whom 
soever is informed [of it]’’ i.e., informed that he has the position of the 
Imāmate, bulligha here having the passive meaning of ‘‘being 
informed’’, ‘‘being told’’. It should also be noted here that in the usual 
exegesis of the codex reading the man in this phrase refers back to ‘‘-
kum’’ (‘‘you’’) in ‘‘li-undhira-kum bi-hi’’ (‘‘that I may warn you 
thereby’’) giving the meaning ‘‘that I may warn you ... and [warn] 
whoever ... ’’, whereas the exegesis of the Tradition requires that the 
‘‘man’’ refer back to the subject of the verb ‘‘warn’’, giving the meaning 
‘‘that I and whoever ... may warn you thereby’’. Traditions 62 and 63 are 
likewise examples where the qirā’ah of the Ahlu ’l-Bayt differs from that 
of the codex (see also note to Tradition 62). 

6. Traditions in which several verses of the Qur’ān are explained. 
Tradition 83 is one of four lengthy Traditions in each of which a number 
of verses of the Qur’ān are explained, and each verse quoted is treated in 
one of the ways mentioned above (parts 1 — 5). The other three 
Traditions of this kind are 90, 91, 92. The varieties of exegesis mentioned 
in this note should also be kept in mind when other Traditions, whether 
in al-Kāfī or in other Shī‘ī books of Traditions, are being read. 
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1089 — 1. A group of our co-sectarians (—) Ah mad ibn Muh ammad 
(—) al-Husayn ibn Sa‘īd (—) one of our co-sectarians (—) Hannān ibn 
Sadīr, that Sālim ibn al-Hannāt  said: 

‘‘I said to Abū Ja‘far, peace be upon him: ‘Tell me about the words 
of Allāh7, the Blessed, the Sublime: ... (the revelation) ... brought down 
by the Faithful Spirit [ar-Rūhu ’l-Amīn], upon thy heart, that thou mayest 
be one of the warners, in a clear, Arabic tongue (ash-Shu‘arā’ 26:193 — 
5).’ He said: ‘This is the Mastership of Amīr al-Mu’minīn, peace be upon 
him.’ ’’ 

1090 — 2. Muh ammad ibn Yahyā (—) Muhammad ibn al-Husayn 
(—) al-Hakam ibn Miskān (—) Ishāq ibn ‘Ammār (—) a man, That Abū 
‘Abdillāh, peace be upon him, said, concerning the words of Allāh, to 
Whom belong Might and Majesty: We offered the trust [al-amānah] to 
the heavens and the earth and the mountains, but they refused to carry it 
and were afraid of it; and man carried it. Surely he is sinful, very foolish 
(al-Ahzāb, 33:72): 

‘‘This is the Mastership of Amīr al-Mu’minīn, peace be upon him.’’ 

1091 — 3. Muh ammad ibn Yahyā (—) Ahmad ibn Abī Zāhir (—) al-
Hasan ibn Mūsā al-Khashshāb (—) ‘Alī ibn Hassān (—) ‘Abdu ’r-
Rahmān 

 



 
* * * * * * * 

ibn Kathīr, that Abū ‘Abdillāh, peace he upon him, said, concerning the 
words of Allāh, to Whom belong Might and Majesty: Those who believe, 
and have not confounded their belief with evildoing (al-An‘ām. 6:81): 

‘‘[This refers to those who believe in] the Mastership which 
Muh ammad, may Allāh bless him and his progeny and preserve them, 
brought, and [who] have not confused it with the governance [wilāyah] 
of so-and-so and so-and-so, which is that which is enveloped in 
tyranny.’’ 

1092 — 4. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Mahbūb, that a1-Husayn ibn Nu‘aym as -Sahhāf said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, about the words of 
Allāh, to Whom belong Might and Majesty: Some of you are believers 
and some of you are unbelievers (at-Taghābun, 64:2). He said: ‘Allāh 
knew their faith and unbelief in our Mastership the day He made the 
Covenant with them in the loins of Ādam, peace be upon him, while they 
were [as yet] infinitessimal spirits (dharr).’ ’’ 

1093 — 5. Ah mad ibn Idrīs (—) Muhammad ibn Ah mad (—) Ya‘qūb 
ibn Yazīd (—) Ibn Mahbūb (—) Muhammad ibn al-Fudayl, that Abu ’l-
Hasan, peace he upon him, said, concerning the words of Allāh, to 
Whom belong Might and Majesty: They fulfil their vow (al-Insān [ad-
Dahr], 76:7): 
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‘‘They fulfil the you which was taken from them concerning our 
Mastership.’’ 

1094 — 6. Muh ammad ibn Ismā‘īl (—) al-Fadl ibn Shādhān (—) 
Hammād ibn ‘Īsā (—) Rib‘ī ibn ‘Abdillāh, that Abū Ja‘far, peace be upon 
him, said, concerning the words of Allāh, to Whom belong Might and 
Majesty: Had they performed the Torah and the Gospel, and what was 
sent down to them from the Lord (al-Mā’idah, 5:66) 

‘‘[What was sent down was] the Mastership.’’ 

1095 — 7. al-Husayn ibn Muhammad al-Ash‘arī (—) Mu‘allā ibn 
Muh ammad (—) al-Washshā’ (—) al-Muthannā (—) Zurārah (—) 
‘Abdullāh ibn ‘Ajlān, that Abū Ja‘far, peace be upon him, said, 
concerning the words of Allāh, to Whom belong Might and Majesty: Say, 
‘‘I do not ask of you a wage for this, except love for the kinsfolk’’ (ash-
Shūrā, 42:23): 

‘‘[The kinsfolk] are the Imāms, peace be upon them.’’ 

1096 — 8. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muh ammad 
(—) ‘Alī ibn Asbāt (—) ‘Alī ibn Abī Hamzah (—) Abū Bas īr, that Abū 
‘Abdillāh, peace be upon him, said, concerning the words of Allāh, to 
Whom belong Might and Majesty: 

‘‘Whosoever obeys Allāh and His Messenger (in the matter of ‘Alī’s 
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Mastership and that of the Imāms after him) has won a mighty triumph 
(al-Ahzāb, 33:71). Thus was it revealed.’’ 

1097 — 9. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muh ammad 
(—) Ahmad ibn an-Nadr (—) Muh ammad ibn Marwān (rafa‘ahu 
ilayhim), that he [one of the Imāms — the narrator having forgotton 
which one] said, concerning the words of Allāh, to Whom belong Might 
and Majesty: 

‘‘It is not for you Wharf the Messenger of Allāh (al-Ah zāb, 33:53), 
about ‘Alī and the Imāms, like those who hurt Mūsā, but Allāh declared 
him quit of what they said (ibid. 33:69).’’ 

1098 — 10. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) as-Sayyārī, that ‘Alī ibn ‘Abdillāh said: 

‘‘A man asked him [one of the Imāms, not specified] about His, the 
Sublime’s, words: Then whosoever follows My guidance shall not go 
astray, neither shall he be unprosperous (Tā Hā, 20:123). He said: 
‘Whoever expresses his belief in the Imāms, obeys their command, and 
does not abandon obedience to them [going to another].’ ’’ 

1099 — 11. al-Husayn ibn Muh ammad (—) ‘Alī ibn Muhammad (—) 
Ah mad ibn Muh ammad ibn ‘Abdillāh (rafa‘ahu), [that one of the 
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Imāms] said, concerning His, the Sublime’s, words: No! I swear by this 
lend, and thou art a lodger in this land; by the begetter, and that which 
he begot (al-Balad, 90:1 — 3): 

‘‘[This refers to] Amīr al-Mu’minīn, and the Imāms, peace be upon 
them, whom he begot.’’ 

1100 — 12. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Ūramah and Muh ammad ibn ‘Abdillāh (—) ‘Alī ibn 
Hassān (—) ‘Abdu ’r-Rahmān ibn Kathīr, that Abū ‘Abdillāh, peace be 
upon him, said, concerning the words of Allāh, the Sublime: Know that, 
whatever booty you take, the fifth of it is Allāh’'s, and the Messenger’s, 
and the near kinsman’s ... (al-Anfāl, 8:41): 

‘‘[The near kinsmen arc] Amīr al-Mu’minīn and the Imāms, peace be 
upon them.’’ 

1101 — 13. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’, that ‘Abdullāh ibn Sinān said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, about the words of 
Allāh, to Whom belong Might and Majesty: Of those We created are a 
nation [ummah] who guide by the truth, and by it act with justice (al-
A‘rāf, 7:180). He said: ‘They are the Imāms.’ ’’ 
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1102 — 14. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Ūramah (—) ‘Alī ibn Hassān (—) ‘Abdu ’r-Rahmān 
ibn Kathīr, that Abū ‘Abdillāh, peace be upon him, said, concerning His, 
the Sublime’s words: It is He Who sent down upon thee the Book, 
wherein are verses made secure [muh kamāt] that are the Essence [umm] 
of the Book ...: 

‘‘[These are] Amīr al-Mu’minīn, peace be upon him, and the 
Imāms.’’ 

...and others mutashābihāt [something which resembles something 
else so that the two seem the same, but are in fact different]: 

‘‘[These are] so-and-so and so-and-so ...’’ 
... As for those in whose hearts is swerving ...: 
‘‘[These are] their companions, and those who follow their 

wilāyah ...’’ 
... they follow the ambiguous part, desiring dissension, and desiring 

its ta’wīl; and none knows its ta’wīl, save only Allāh and those firmly 
rooted in knowledge (Āl ‘Imrān, 3:7): 

‘‘[Those firmly rooted in knowledge are] Amīr al-Mu’minīn and the 
Imāms. peace be upon them.’’ 

1103 — 15. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’ (—) al-Muthannā (—) ‘Abdullāh ibn ‘Ajlān, that Abū 
Ja‘far, peace be upon him, said, concerning His, the Sublime’s,words: Or 
did you suppose you would he left in peace, and Allāh knows not as 
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yet those of you who have struggled, and taken not — apart from Allāh 
and His Messenger and the believers — any intimate [walījah]? (at-
Tawbah, 9:16): 

By the believers He means the Imāms, peace be upon them. They [the 
Muslims] have not taken any intimates15 apart from them.’’ 

1104 — 16. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Jumhūr (—) Safwān (—) Ibn Muskān, that al-
Halabī said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, about His, the 
Sublime’s, words: And if they incline towards peace, do thou incline to it 
(al-Anfāl, 8:61). ‘What is peace?’ He said: ‘Entering into our Affair [i.e.. 
Mastership]:’ ’’ 

1105 — 17. Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad (—) 
Ibn Mahbūb (—) Jamīl ibn Sālih (—) Zurārah, that Abū Ja‘far, peace be 
upon him, said, concerning His, the Sublime’s, words: You shall surely 
ride stage after stage (al-Inshiqāq, 84:19): 

‘‘O Zurārah, has this community not ridden, after [the time of] its Prophet. 
stage after stage in the matter of so-and-so and so-and-so and so-and-so?’’16 

                                                 
15  For the meaning of ‘walījah’ [intimate], we note to hadīth no.949 above. 
16  That is, the community has been through one difficulty after another, due to 

the affairs of the rulers who came after the Prophet. 
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1106 — 18. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Jumhūr (—) Hammād ibn ‘Īsā, that ‘Abdullāh ibn 
Jundab said: 

‘‘I asked Abu ’l-Hasan, peace be upon him, about the words of Allāh, 
to Whom belong Might and Majesty: We have linked together Our Word 
[al-qawl] for their sake, that they may remember (al-Qasas , 28:51). He 
said: ‘[It means that Allāh has linked] Imām to Imām.’ ’’ 

1107 — 19. Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad (—) 
al-Hasan ibn Mah būb (—) Muhammad ibn an-Nu‘mān (—) Salām, that 
Abū Ja‘far, peace he upon him, said, concerning His, the Sublime’s, 
words: Say you: ‘‘We believe in Allāh, and in that which has been sent 
down on us’’: 

‘‘By those [i.e., those who are here addressed: Say you:‘...’] He 
means ‘Alī, peace be upon him, Fāt imah, al-Hasan and al-Husayn, and 
after them it [the verse] continues concerning the Imāms, peace be upon 
them. Then the words of Allāh return to the [subject of the] people, and 
He says: And if they believe in the like of that you believe in [that is, ‘Alī, 
Fāt imah, al-Hasan, al-Husayn and the Imāms] then they are rightly 
guided; but if they turn away, then they are clearly in schism (al-
Baqarah, 2:136 — 7).’’ 
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1108 — 20. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’ (—) Muthannā (—) ‘Abdullāh ibn ‘Ajlān, that Abū 
Ja‘far, peace he upon him, said, concerning His, the Sublime’s, words: 
Surely the people closest to Ibrāhīm are those who followed him, and this 
Prophet, and those who believe (Āl ‘Imrān, 3:68): 

‘‘They are the Imāms, peace be upon them, and those who follow 
them.’’ 

1109 — 21. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’ (—) Ah mad ibn ‘Ā’idh (—) Ibn Udhaynah, that Mālik 
al-Juhanī said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, concerning His words, 
to Whom belong Might and Majesty: and this Qur’ān has been revealed 
to me that I may warn you thereby, and whosoever may reach [it] (al-
An‘ām, 6:19). He said: ‘[It means] that whosoever reaches the point of 
being17 an Imām from the Family of Muh ammad warns by the Qur’ān 
just as the Messenger of Allāh did, may Allāh bless him and his progeny 
and preserve them., ’’ 

                                                 
17  See ‘Note’ at the beginning of this chapter. 
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1110 — 22. A group of our co-sectarians (—) Ahmad ibn 
Muh ammad (—) ‘Alī ibn al-Hakam (—) Mufaddal ibn Sālih (—) Jābir, 
that Abū Ja‘ar, peace he upon him, said, concerning the words of Allāh, 
to Whom belong Might and Majesty: And We made covenant with Ādam 
before, but he forgot, and We found in him no firm resolution [al-‘azm] 
(Tā Hā, 20:115): 

‘‘Our covenant with Ādam concerns Muhammad and the Imāms after 
him. Then he abandoned [it], and he did not possess firm resolution that 
they were thus [i.e., that Muhammad and the Imāms are who they are]. 
Those who are firmly resolved are called the ulu ’l-‘azm because He 
made covenant with them concerning Muhammad and the Successors 
after him, and [especially] the Mahdī and the course of his life, and they 
firmly resolved that it was so and to acknowledge it.’’ 

1111 — 23. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Ja‘far ibn Muhammad ibn ‘Ubaydillāh (—) Muhammad ibn ‘Īsā al-
Qummī (—) Muhammad ibn Sulaymān (—) ‘Abdullāh ibn Sinān, that 
Abū ‘Abdillāh, peace be upon him, said, concerning His words: 

‘‘And We made covenant with Ādam before — with certain words 
concerning Muhammad, ‘Alī, Fātimah, al-Hasan, al-Husayn and the 

160 



 
 

* * * * * * * 
 
Imāms, peace be upon them, from their seed — but he forgot. By Allāh, 
it was sent down to Muhammad, may Allāh bless him and his progeny 
and preserve them, like this.’’ 

1112 — 24. Muh ammad ibn Yahyā (—) Muhammad ibn al-Husayn 
(—) an-Nadr ibn Shu‘ayb (—) Khālid ibn Mādd (—) Muh ammad ibn 
Fud ayl (—) ath-Thumālī, that Abū Ja‘far, peace be upon him, said: 

‘‘Allāh revealed to His prophet, may Allāh bless him and his progeny 
and preserve them: So hold thou fast unto that which has been revealed 
unto thee; surely thou art upon a straight path (az-Zukhruf, 43:43).’’ He 
was saying: ‘‘You are with the Mastership of ‘Alī [in order to enable you 
to hold fast to that which has been revealed], and ‘Alī is the straight 
path.’’ 

1113 — 25. ‘Alī ibn Ibrāhīm (—) Ah mad ibn Muh ammad al-Barqī 
(—) his father (—) Muhammad ibn Sinān (—) ‘Ammār ibn Marwān (—) 
Munakhkhal (—) Jābir, that Abū Ja‘far, peace be upon him, said: 

‘‘Jibrīl, peace be upon him, brought down this verse to Muhammad, 
may Allāh bless him and his progeny and preserve them, like this: Evil is 
the thing they have sold themselves for, disbelieving unjustly in that 
which Allāh sent down (concerning ‘Alī) (al-Baqarah, 2:90).’’ 

 



 
 

* * * * * * * 
 

1114 — 26. By the same chain of transmission (—) Muhammad ibn 
Sinān (—) ‘Ammār ibn Marwān (—) Munakhkhal, that Jābir said: 

‘‘Jibrīl, peace be upon him, came down to Muhammad with this verse 
thus: And if you are in doubt concerning what We have sent down on Our 
servant (concerning ‘Alī), then bring a sūrah like it (al-Baqarah. 2:22).’’ 

1115 — 27. By the same chain of transmission (—) Muhammad ibn 
Sinān (—) ‘Ammār ibn Marwān (—) Munakhkhal, that Abū ‘Abdillāh. 
peace be upon him, said: 

‘‘Jibrīl, peace he upon him, came down to Muhammad, may Allāh 
bless him and his progeny and preserve them, with this verse thus: You 
who have been given the Book, believe in what We have sent down 
(concerning ‘Alī) confirming what is with you (an-Nisā’, 4:47), a 
manifest light (ibid., 4:174).’’18 

                                                 
18  This hadīth, apart from having a weak [d a‘īf] chain of transmission, is 

missing a part, as evident by the mixing of two different Qnr’ānic passages. 
There were probably two different hadīths attached to these two verses. 
(See al-‘Ayyāshī, at-Tafsīr, vol.1, pp.245, 285.) 
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1116 — 28. ‘Alī ibn Muh ammad (—) Ahmad ibn Muh ammad ibn 
Khālid (—) his father (—) Abū Tā1ib (—) Yūnus ibn Bakkār (—) his 
fattier (—) Jābir, that Abū Ja‘far, peace be upon him, said: 

If they had done as they were admonished (concerning ‘Alī), it would 
have been better for them (an-Nisā’, 4:66).’’ 

1117 — 29. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Hasan ibn ‘Alī al-Washshā’ (—) Muthannā al-Hannāt (—) 
‘Abdullāh ibn ‘Ajlān, that Abū Ja‘far, peace be upon him, said, 
concerning the words of Allāh, to Whom belong Might and Majesty: O 
believers, enter the peace, all of you, and follow not the steps of Satan; 
he is a manifest foe to you (al-Baqarah, 2:207): 

[This means ‘‘enter] into our Mastership.’’ 
1118 — 30. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 

(—) ‘Abdullāh ibn Idrīs (—) Muhammad ibn Sinān, that al-Mufaddal ibn 
‘Umar said: 

‘‘I said to Abū ‘Abdillāh, peace he upon him: ‘[What is the meaning 
of] His words, He to Whom belong Might and Majesty: Nay, but you 
prefer the present life ...?’ He said: ‘[It refers to] their wilāyah.’ ‘[And 
what about:] ...and the world to come is better, and more enduring?’ He 
said: ‘[This refers to] the Mastership of Amīr al-Mu’minīn, 
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peace be upon him. Surely this is in the ancient scrolls, the scrolls of 
Ibrāhīm and Mūsā (al-A‘lā, 87:16 — 19).’ ’’ 

1119 — 31. Ah mad ibn Idrīs (—) Muh ammad ibn Hassān (—) 
Muh ammad ibn ‘Alī (—) ‘Ammār ibn Marwān (—) Munaklrkhal (—) 
Jābir, that Abū Ja‘far, peace be upon him, said: 

‘‘And whensoever [a Messenger] (Muhammad) came to you with that 
(concerning friendship to ‘Alī which) your souls had not desire for, did 
you become arrogant, and cry lies to a party (of the family of 
Muh ammad), and slay some? 19 (al-Baqarah, 2:87).’’ 

1120 — 32. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) ‘Abdullāh ibn Idrīs (—) Muhammad ibn Sinān, that ar-Ridā, peace 
be upon him, said, concerning the words of Allāh, to Whom belong 
Might and Majesty: 

‘‘Very hateful it is for those who make partners (in the Mastership of 
‘Alī), that which thou tallest them to (ash-Shūrā, 42:13). (O Muh ammad, 
concerning the Mastership of ‘Alī). Thus is it written in the Book.’’ 

1121 — 33. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Ah mad ibn Muhammad (—) ibn Hilāl (—) his father (—) Abu ’s-
Safātij (—) 
                                                 
19  The text of the Qur’ān has: And whensoever a Messenger came to you ... 

164 



 
 

* * * * * * * 
 
Abū Bas īr, that Abū ‘Abdillāh, peace he upon him, said, concerning the 
words of Allāh, to Whom belong Might and Majesty : Praise belongs to 
Allāh, Who guided us unto this; had Allāh not guided us, we had surely 
never been guided (al-A‘rāf. 7:43): 

‘‘When the Day of Resurrection comes, the Prophet, may Allāh bless 
him and his progeny and preserve them, Amīr al-Mu’minīn and the 
Imāms from his descendants, peace be upon them, will he called and set 
up before the people; and when their partisans [shī‘ah] see them, they 
will say: ‘Praise belongs to Allāh, Who guided us unto this; had Allāh 
not guided us, we had surely never been guided’, (by which they will 
mean:) ‘Allāh guided us to the Mastership of Amīr al-Mu’minīn and the 
Imāms from his descendants. peace be upon them’.’’ 

1122 — 34. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muh mmad 
(—) Muhammad ibu Ūramah and Muh ammad ibn ‘Abdillāh (—) ‘Alī ibn 
Hassān (—) ‘Abdullāh ibn Kathīr, that Abū ‘Abdillāh, peace be upon 
him, said, concerning His, the Sublime’s, words: Of what do they 
question one another? Of the mighty tidings (an-Naba’, 78:1 — 2): 

‘‘The mighty tidings is the Mastership.’’ 
[‘Abdullāh ibn Kathīr said:] 
‘‘I asked him about His words: TlrereoverMastership belongs only 
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to Allāh, the True (al-Kahf, 18:44). He said: ‘The Mastership of Amī al-
Mu’minīn, peace be upon him.’ ’’ 

1123 — 35. ‘Alī ibn Ibrāhīm (—) Sālih ibn as-Sindī (—) Ja‘far ibn 
Bashīr (—) ‘Alī ibn Abī Hamzah (—) Abū Bas īr, that Abū Ja‘far, peace 
he upon him, said, concerning His,the Sublime’s, words: So set thy face 
to the religion, being of pure faith [hanīf] (ar-Rūm, 30:30): 

‘‘This is the Mastership.’’ 
1124 — 36. A group of our eo-sectarians (—) Ahmad ibn Muhammad 

(—) Ibrāhīm al-Hamadānī (yarfa‘ahu), that Abū ‘Abdillāh, peace be 
upon him, said, concerning His, the Sublime’s, words: And We shall set 
up the just balances for the Resurrection Day (al-Anbiyā’, 21:47): 

‘‘[They are] the Prophets and the Successors, peace be upon them.’’ 
1125 — 37. ‘Alī ibn Ibrāhīm (—) Sahl ibn Ziyād (—) Ah mad ibn al-

Husayn ibn ‘Umar ibn Yazīd (—) Muhammad ibn Jumhūr (—) 
Muh ammad ibn Sinān, that al-Mufaddal ibn ‘Umar said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, about the words of 
Allāh, the Sublime: ‘[The people say,] Bring a Qur’ān other than this, or 
change it/him (Yūnus, 10:15).’ He said: ‘They [meant, when they] said 
[this]: ‘‘Or change ‘Alī,’’ peace be upon him.’ ’’ 
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1126 — 38. ‘Alī ibn Muhammad (—) Said ibn Ziyād (—) Ismā‘īl ibn 
Mihrān (—) al-Hasan al-Qummī, that Idrīs ibn ‘Abdillāh said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, about the exegesis of this 
verse: ‘What thrusted you into Satin?’ They shall say, ‘We were not of the 
musallīn ... (al-Mudaththir, 74:42 — 43). He said: ‘It means: ‘‘We did not 
follow the Imāms concerning whom Allāh, the Blessed, the Sublime, said: 
... and the sābiqūn: the sābiqūn, those are they brought nigh ... (al-
Wāqi‘ah. 56:10 — 11).’’ Have you not obserled that people call [the 
horse] that comes immediately after the winner [sābiq] in a race, musallīn? 
This is what is meant when it says: ‘‘We were not of the musallīn’’, that is 
to say, ‘‘We were not of those who followed the sābiqūn’’.’ ’’20 

1127 — 39. Ahmad ibn Mihrān (—) ‘Abdu ’l-‘Azīm ibn ‘Abdillāh al-
Hasanī (—) Mūsā ibn Muhammad (—) Yūnus ibn Ya‘qūb (—) the one 
who mentioned his name, that Abū Ja‘far, peace he upon him, said, 
concerning the words of Allāh, to Whom belong Might and Ma,jesty: 
Would they but go straight on the way, We would give them to drink of 
water copious (al-Jinn, 72:16): 

‘‘[Allāh] is saying: ‘We would give their hearts faith to drink.’ 

                                                 
20  See E.W. Lane, An Arabic-English Lexicon, Librairie du Liban, Beirut, 

1968, part 4, p.1720 (s.v.,‘s-l-w’) 
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The way is the Mastership of ‘Alī ibn Abī Tālib and the Successors, 
peace be upon them.’’ 

1128 — 40. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Jumhūr (—) Fadālah ibn Ayyūh (—) al-Husayn ibn 
‘Uthmān (—) Abū Ayyūb, that Muh ammad ibn Muslim said: 

‘‘I asked Abū ‘Abdillāh, peace he upon him, about the words of 
Allāh, to Whom belong Might and Majesty: Those who have said, ‘Our 
Lord is Allāh’, them have gone straight. Abū ‘Abdillāh, peace be upon 
him, said: ‘[It refers to those who,] one after the other, have believed 
unswervingly in the Imāms. Upon them the angels descend, saying, 
‘‘Fear not, neither sorrow; rejoice in Paradise that you were promised.’’ 
(Fus silat, 41:30).’ ’’ 

1129 — 41. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’ (—) Muhammad ibn Fudayl, that Abū Hamzah said: 

‘‘I asked Abū Ja‘far, peace be upon him, about the words of Allāh, 
the Sublime: Say: ‘I give you but one admonition ...’ (Sabā’. 34:46). He 
said: ‘[It means]: ‘‘I give you an admonition towards the Mastership of 
‘Alī,’’ peace be upon him, which is the sole [admonition] which Allāh, 
the Blessed, the Sublime, mentions [in]: I give you but one admonition.’ ’’ 
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1130 — 42. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad (—) 
Muhammad ibn Ūramah and ‘Alī ibn ‘Abdillāh (—) ‘Alī ibn Hassān (—) 
‘Abdu ’r-Rahmān ibn Kathīr, that Abū ‘Abdillāh, peace be upon him, said, 
concerning the words of Allāh, to Whom belong Might and Majesty: Those 
who believe, and then disbelieve, and then believe, and then disbelieve, and then 
increase in unbelief, (an-Nisā’, 4:137), ... their repentance shall not be accepted 
(Āl-‘Imrān, 3:90) 21: 

‘‘This [verse] was sent down concerning so-and-so and so-and-so and so-
and-so. They believed in the Prophet, may Allāh bless him and his progeny and 
preserve them, at first, but disbelieved when the Mastership [of ‘Alī] was laid 
before them at the time when the Prophet, may Allāh bless him and his progeny 
and preserve them, said: ‘Whoever I am Master [mawlā] of, ‘Alī is Master of.’ 
Then they believed in giving [their] allegiance to Amīr al-Mu’minīn, peace he 
upon him; but they subsequently disbelieved when the Messenger of Allāh, may 
Allāh bless him and his progeny and preserve them, passed away; they did not 

                                                 
21  The quote from Āl ‘Imrān is preceeded by the phrase: Surely those who 

disbelieve after they have believed and then increased in unbelief ... The 
Imām here precedes his discussion with various Qur’ānic verses 
appropriate to the question of disbelief after belief. 
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affirm their allegiance [to him]. Then they increased in unbelief by taking 
allegiance from those who had sworn allegiance to [‘Alī]. They are those 
with whom nothing of their faith remained.’’ 

1131 — 43. By the same chain of transmission, that Abū ‘Abdillāh, 
peace be upon him, said, concerning the words of Allāh, the Sublime: 
Those who have turned back in their traces after the guidance has 
become clear to them (Muhammad, 47:25): 

‘‘[These are] so-and-so and so-and-so and so-and-so. They turned 
back in their belief by abandoning the Mastership of Amīr al-Mu’minīn, 
peace be upon him.’’ 

[‘Abdu ’r-Rah mān ibn Kathīr said:] 
‘‘I said: ‘The Sublime has said: That is because they said to those 

who were averse to what Allāh sent down: ‘‘We will obey you in some of 
the affair.’’ (ibid., 47:26).’ He said: ‘By Allāh, [this verse] was sent 
down concerning the two of them and their followers. These are the 
words of Allāh, to Whom belong Might and Majesty, which Jibrīl, peace 
he upon him, brought down to Muhammad, may Allāh bless him and his 
progeny and preserve them: That is because they said to those who were 
averse to what Allāh sent down (concerning ‘Alī, peace he upon him): 
‘‘We will obey you in some of the affair.’’ ’ 

‘‘He said: ‘They called the Banū Umayyah to make a pact with 
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them that they would not [permit] the Affair [of wilāyah] to be among us 
after the Prophet, may Allāh bless him and his progeny and preserve 
them, and they would not give us khums. They said: ‘‘If we give them 
[khums], they will not be in need of anything and they will not be grieved 
at not having the Affair among them.’’ Thus [the Banū Umayyah] said: 
‘‘We will obey you in some of the affair to which you call us, that is [the 
part concerning] khums, none of which we will give to them.’’ And He 
said: ...(who) were averse to what Allāh sent down ..., and what Allāh 
sent down was the Mastership of Amīr al-Mu’minīn, peace be upon him, 
which He prescribed for His creatures. Abū ‘Ubaydah was with them, 
and he was their scribe. This is why Allāh sent down: Or have they 
contrived some matter? We too are contriving. Or do they think We hear 
not their secret and what they conspire together? (Yes indeed, and Our 
messengers are present with them writing it down.) (az-Zukhruf, 43:79 
— 80).’ ’’ 

1132 — 44. By the same chain of transmission, that Abū ‘Abdillāh, 
peace be upon him, said, concerning the words of Allāh, to Whom belong 
Might and Majesty:... and whosoever purposes to violate it by injustice ... 
(al-Hajj, 22:25): 

‘‘It came down concerning them when they entered the Ka‘bah and 
covenanted and contracted with one another in their unbelief and 
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denial of what was sent down concerning Amīr al-Mu’minīn, peace be 
upon him. They abandoned faith in the House [the ka‘bah] by their 
injustice against the Messenger and his waliyy. Far from Allāh’s mercy 
are the people of injustice!’’ 

1133 — 45. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) ‘Alī ibn Asbāt (—) ‘Alī ibn Abī Hamzah (—) Abū Bas īr, that Abū 
‘Abdillāh, peace he upon him, said, concerning the words of Allāh, to 
Whom belong Might and Majesty: 

‘‘(Say:) ‘... Assuredly, you will soon know (,O band of liars, since I 
have imparted to you the message of my Lord concerning the Mastership 
of ‘Alī, peace be upon him, and the Imāms, peace he upon them, after 
him,) who is in manifest error.’ (al-Mulk, 67:29). Thus was it sent down.’’ 

[He also said] concerning His, the Sublime’s, words:... if you twist or 
turn ...: 

‘‘[It means:] ‘... if you twist the Affair [of the Mastership] and turn 
away from what you were commanded’, Allāh is aware of the things you 
do (an-Nisā’, 4:135).’’ 

[He also said] concerning His words: 
‘‘So We shall let the unbelievers ([who are unbelievers] because they 

have renounced the Mastership of Amīr al-Mu’minīn, peace be 
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upon him,) taste a terrible chastisement (in this world), and shall recompense 
them with the worst of what they were working (Fussilat, 41:27).’’ 

1134 — 46. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad (—) 
‘Alī ibn Asbāt (—) ‘Alī ibn Mansūr (—) Ibrāhīm ibn ‘Abdi ’l-Hamīd (—) al-
Walīd ibn Sabīh, that Abū ‘Abdillāh, peace be upon him, [said concerning His 
words] : 

‘‘That is because, when Allāh was called to alone (and the people of 
Mastership), you disbelieved (al-Mu’minīn, 40:12).’’22 

1133 — 47. ‘Alī ibn Ibrāhīm (—) Ahmad ibn Muhammad (—) 
Muhammad ibn Khālil (—) Muhammad ibn Sulaymān (—) his father (—) 
Abū Basīr that Abū ‘Abdillāh, peace be upon him, said, concerning the words 
of Allāh, the Sublime: 

‘‘A questioner asked of a chastisement about to fall, for the unbelievers (in 
‘Alī’s Mastership), which none may avert, ... (al-Ma‘ārij, 70 :1—2).’’ 

Then he said: ‘‘By Allāh, thus did Jibrīl, peace be upon him, came 

                                                 
22  This hadīth is considered mubham [ambiguous], as it has been abbreviated. 

The meaning is thought to be that Allāh alone has the power to appoint 
holders of wilāyah. There is no reflexion meant, of course, on the Unity of 
Allāh, as might appear from the abbreviated h adīth. Another h adīth, 
concerning the rest of the same verse: ‘but if others are associated with 
Him, then you believe’, also relates ‘association’ to associating others in 
Allāh’s power to appoint holders of wilāyah: see ‘Alī ibn Ibrāhīm, at-Tafsīr, 
vol.2, p.256. 
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down with it to Muhammad, may Allāh bless him and his progeny and 
preserve them.’’ 

1136 — 48. Muhammad ibn Yahyā (—).Ahmad ibn Muhammad ibn 
‘Īsā (—) al-Hasan ibn Sayf (—) his brother (—) his father (—) Abū 
Hamzah, that Abū Ja‘far, peace be upon him, said, concerning His, the 
Sublime’s, words: 

‘‘(By heaven with all its tracks,) surely you speak at variance 
(concerning the Affair of the Mastership), and turned therefrom are some 
who ore turned (adh-Dhāriyāt, 51:7—9). He who is turned away from the 
Mastership is turned away from Paradise.’’ 

1137 — 49. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Jumhūr, that Yūnus said: 

‘‘It was reported to me (rafa‘ahu ilā) Abū ‘Abdillāh, peace be upon 
him, that he said, concerning the words of Allāh, to Whom belong Might 
and Majesty: Yet he has not assaulted the steep: and what shall teach 
thee what is the steep? The freeing of a neck (al-Balad,90:11—12): 

‘‘ ‘He means, when He says ‘‘the freeing of a neck’’, [obedience to] 
the Mastership of Amīr al-Mu’minīn, peace be upon him; for this is the 
freeing of a neck.’ ’’ 

1138 — 50. By the same chain of transmission, that Abū ‘Abdillāh, 
peace be upon him, said, concerning His, the Sublime’s, words:... and 
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give thou good tidings to the believers that they have a good footing with 
their Lord. (Yūnus, 10:2): 

‘‘[This is] the Mastership of Amīr al-Mu’minīn, peace be upon him.’’ 
1139 — 51. ‘Alī ibn Ibrāhīm (—) Ah mad ibn Muh ammad al-Barqī 

(—) his father (—) Muhammad ibn Fudayl (—) Abū Hamzah, that Abū 
Ja‘far, peace be upon him, said, concerning His the Sublime’s words: 

‘‘These two disputants who have disputed concerning their Lord. As 
for the unbelievers (in ‘Alī’s Mastership), for then garments of fire shall 
be cut (al-Hajj, 22:19).’’ 

1140 — 52. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Ūramah (—) ‘Alī ibn Hassān, that ‘Abdu ’r-
Rahmān ibn Kathīr said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, about the words of 
Allāh, the Sublime: Thereover Mastership belongs only to Allāh, the 
True (al-Kahf, 18:45). He said: ‘[This is] the Mastership of Amīr al-
Mu’minīn, peace be upon him.’ 

1141 — 53. Muh ammad ibn Yahyā (—) Salamah ibn al-Khatt āb (—) 
‘Alī ibn Hassān (—) ‘Abdu ’r-Rahmān ibn Kathīr, that Abū ‘Abdillāh, 
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peace be upon him, said, concerning the words of Him, to Whom belong 
Might and Majesty: The purifying of Allāh, and who purifies fairer than 
Allāh? (al-Raqarah, 2:138): 

‘‘He purified the believers with the Mastership at [the time of] the 
Covenant [al-mīthāq].’’ 

1142 — 54. A group of our co-sectarians (—) Ahmad ibn Muhammad ibn 
‘Īsā (—) Ibn Faddāl (—) al-Mufaddal ibn Sālih (—) Muhammad ibn ‘Alī al-
Halabī, that Abū ‘Abdillāh, peace be upon him, said, concerning the words of 
Allāh, to Whom belong Might and Majesty: My lord, forgive me and my 
parents and whosoever enters my house as a believer (Nūh, 71:28): 

‘‘He means ‘the Mastership’: whoever enders the Mastership, enters the 
house of the Prophets.’’ 

And [he, peace be upon him, said,] concerning His words: Household of 
the Prophet, Allāh. only desires to put away from you abomination and to 
cleanse you (al-Ahzāb, 33:33): 

‘‘He is referring to the Imāms and their Mastership: whoever enters this, 
enters the House of the Prophet, may Allāh bless him and his progeny and 
preserve them.’’ 

1143 — 55. By the saute chain of transmission (—) Ahmad ibn 
Muhammad (—) ‘Umar ibn ‘Abdi ’l-‘Azīz, that Muhammad ibn Fudayl said: 
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‘‘I said: ‘[What about His words:] Say: ‘‘In the bounty of Allāh, and 
His mercy — in that let them rejoice; it is better than that they amass.’’ 
(Yūnus, 10:58)?’ ar-Ridā, peace be upon him, said: ‘[It means that to 
rejoice in] the Mastership of Muhammad and the Family of Muhammad 
is better than what these people amass of this world of theirs.’ ’’ 

1144 — 56. Ah mad ibn Mihrān (—) ‘Abdu ’l-‘Az īm ibn ‘Abdillāh 
al-Hasanī (—) ‘Alī ibn Asbāt  (—) Ibrāhīm ibn ‘Abdi ’l-Hamīd, that Zayd 
ash-Shahhām said: 

‘‘Abū ‘Abdillāh, peace be upon him, said to me while we were 
walking along on the eve of Friday: ‘Recite some Qur’ān, since it is the 
eve of Friday.’ So I recited: Surely the Day of Decision (was)23 their 
appointed time, all together, the Day a master shall avail nothing a 
client, and they shall not be helped, save him upon whom Allāh has 
mercy (ad-Dukhān, 44:40 — 42). Then Abū ‘Abdillāh, peace he upon 

                                                 
23  ‘Was’ [kāna] is here inserted in our text. It does not appear in all copies of 

al-Kāfī. In a1-Wāfī, vol.2, p.28; al-Burhān, vol.4, p.163 and Nūru ’th-
Thaqalayn, vol.4. p.629, ‘kāna’ does not appear. al-Majlisī states that most 
manuscripts of al-Kāfī he had seen did not have ‘kāna’; see Mir’ātu ’l-
‘uqūl, vol.5, pp.71 — 72. Certainly, Zayd did not add to the Qur’ān, as it 
appears here. 
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him, said: ‘By Allāh, we are those on whom Allāh has mercy; by Allāh, 
we are those whom Allāh has excepted! But we shall avail them.’ ’’ 

1145 — 57. Ah mad ibn Mihrān (—) ‘Abdu ’l-‘Aāzīm ibn ‘Abdillāh 
(—) Yahyā ibn Sālim, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘When, ... but discerning ears understand it [the ‘Remembrance’] ... 
(al-Hāqqah, 69:12), was sent down, the Messenger of Allāh, may Allāh 
bless him and his progeny and preserve them, said: ‘These are your ears, 
O ‘Alī.’ ’’ 

1146 — 58. Ah mad ibn Mihrān (—) ‘Abdu ’1-‘Az īm ibn ‘Abdillāh 
(—) Muhammad ibn al-Fudayl (—) Abū Hamzah, that Abū Ja‘far, peace 
be upon him, said: 

‘‘Jibrīl, peace be upon him, came down with this verse to 
Muh ammad, may Allāh bless him and his progeny and preserve them, 
thus: Then those who perpetrated injustice (against the rights of the 
Family of Muh ammad) substituted a saying other than that which had 
been said to them; so We sent down upon those who perpetrated injustice 
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(against the rights of the Family of Muh ammad) wrath out of heaven for 
their ungodliness (al-Baqarah, 2:59).’’ 

1147 — 59. By the same chain of transmission (—) ‘Abdu ’l-‘Azīm 
ibn ‘Abdillāh al-Hasanī (—) Muhammad ibn Fud ayl (—) Abū Hamzah, 
that Abū Ja‘far, peace be upon him, said: 

‘‘Jibrīl, peace be upon him, came down with this verse thus: Surely 
(the unbelievers), who have perpetrated injustice (against the rights of 
the Family of Muhammad), Allāh will not forgive them, neither guide 
them on any road, but the road to Gehenna, therein dwelling forever and 
ever; and that for Allāh is an easy matter. Then He said: O men, the 
Messenger has now come to you with the truth from your Lord 
(concerning the Mastership of ‘Alī); so believe; better is it for you. And if 
you disbelieve (in the Mastership of ‘Alī), to Allāh belongs all that is in 
the heavens and in the earth ... (an-Nisā’, 4:168 — 70).’’ 

1148 — 60. Ah mad ibn Mihrān, may Allāh have mercy on him, (—) 
‘Abdu ’l-‘Az īm (—) Bakkār (—) Jābir, that Abū Ja‘far, peace be upon 
him, said: 
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‘‘This verse was sent down thus: Yet if they had done as they were 
admonished (concerning ‘Alī) it would have been better for them ... (an-
Nisā’, 4:66).’’ 

1149 — 61. Ah mad (—) ‘Abdu ’l-‘Azīm (—) Ibn Udhaynah, that 
Mālik al-Juhanī said: 

‘‘I said to Abū ‘Abdillāh, peace be upon him: ‘[What is the meaning 
of:] ... and this Qur’ān has been revealed to me that I may warn you 
thereby, and whosoever may reach [it]24 (al-An‘ām, 6:19)?’' He said: 
‘Whoever reaches the point of being an Imām from the Family of 
Muh ammad warns by the Qur’ān just as the Messenger of Allāh, may 
Allāh bless him and his progeny and preserve them, warned by it.’ ’’ 

1150 — 62. Ah mad (—) ‘Abdu ’l-‘Az īm (—) al-Husayn ibn Mayyāh 
(—) whoever informed him: 

‘‘A man recited before Abū ‘Abdillāh, peace be upon hirn: Say: 
‘Work; and Allāh will surely see your work, and His Messenger, and the 

                                                 
24  See ‘Note’ at the beginning of this chapter. 
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believers [wa ’l-mu’minūn], ...’ (at-Tawbah, 9:105). He said: ‘It is not 
like that, it is really wa ’l-ma’mūnūn [ma’mūnūn = those who are 
reliaable, safe from error], and we are the ma’mūnūn.’ ’’ 25 

 

-{ End of fascicle 14 }- 

*  *  *  *  *  *  *  * 

 

 
25  The Imām does not mean that mu’minīn was actually substituted in the 

Qur’ān for the ma’mūnūn. However, those to whom the verse is addressed 
are themselves the believers — and at the same time ‘the believers’ are one 
of the groups who ‘shall see the work’ of those whom the verse addresses. 
This is not logical. Moreover, all ‘believers’ would not be able to ‘see the 
work’ in the same way as Allāh and his Messenger. The meaning must then 
be a special class of believers — the ‘ma’munūn’. See also the ‘Note’ at the 
beginning of this chapter. 


