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In the Name of Allāh, 
The All-compassionate, The All-merciful 

 
Praise belongs to Allāh, the Lord of all being; 

the All-compassionate, the All-merciful; 
the Master of the Day of Judgement; 

Thee only we serve, and to Thee alone we pray 
for succour; 

Guide us in the straight path; 
the path of those whom Thou hast blessed, 

not of those against whom Thou art wrathful, 
nor of those who are astray. 

 
* * * * * 

 
O’ Allāh! send your blessings to the head of 

your messengers and the last of 
your prophets, 

Muhammad and his pure and cleansed progeny. 
Also send your blessings to all your 

prophets and envoys. 
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In our continuous effort to propagate Islam through our numerous 
publications, we have persistently endeavoured to include amongst our 
publications translations of the most important reference books 
recognized by the Shī‘ah. To be able to publish such key books in the 
Shī‘ite heritage in foreign languages not only gives us great pleasure and 
pride but conforms very well with out wishes and our sincere objectives. 
No doubt non-Arabic-speaking researchers will now have better access to 
the true Islamic heritage, since such books contain the ahādīth 
(traditions) of the holy Imāms (peace be upon them) and the Holy 
Prophet (peace be upon him and his progeny). Moreover these books 
constitute the second source — the holy Qur’ān being the first — 
whereby one may obtain a better understanding of Islamic beliefs, 
jurisprudence, history, biographies, morals and behaviour, laws 
pertaining to worship, business, considerations for the individual, family 
and society etc. 

(21) 



One of the important books in question is al-Kāfī whose author was 
ash-Shaykh Abū Ja‘far Muhammad ibn Ya‘qūb al-Kulaynī ar-Rāzī 
(d.328/329 = 940/941). We do not need to introduce either the book or its 
author since the preface (in The Book of Reason and Ignorance) takes 
care of that and also shows the religious significance and the status of 
this book in our heritage, namely the heritage transmitted to us through 
Ahlu ’l-bayt (the Household of the Holy Prophet — peace be upon them). 
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We give thanks to Allāh for the fact that this translation of al-Kāfī has 
been undertaken and carried through to its realisation. And we must here 
say in all sincerity that if it had not been for the help of Allāh we should 
not have arrived at this point. Thus the translation of Kitābu ’l-‘aql wa ’l-
jahl (The Book of Reason and Ignorance), Kitābu fadli ’l-‘ilm (The Book 
of the Excellence of Knowledge) and Kitābu ’t-tawhīd (The Book of 
Divine Unity) have already been finished, printed and published. It is a 
matter of fact that we have had to utilize all the means at our disposal and 
rely on Allāh’s unlimited strength in order to accomplish this translation. 
Indeed, we have had to do a lot of screening before deciding upon this 
version. Furthermore, we made every possible effort to ensure that the 
translation was satisfactory and acceptable as regards accuracy and 
grammer. 

Now we are starting the publication of the translation of the parts. of 
Kitābu ’l-hujjah (The Book of Divine Proof) which will be published 
separately. The style of this translation will be observed to be different 
from that of the previous volumes, for we have here had the assistance of 
a native English speaker who not only can claim this language as his 
mother tongue, but has also specialised in the language and its literature. 
We started by having this person review and change the translation of the 
original translator where necessary, but we soon discovered that it was 
going to be much more satisfactory to work from the original Arabic text. 
Thus we changed after a short while to a completely new and direct 
translation from the original. We can therefore claim that this is a 
translation by a native English speaker with the above qualifications. We 
can furthermore claim that, through the help of, and with praise to Allāh, 
we have made another step forward in the perfecting of our work. We do 
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not wish to claim perfection in this humble effort to translate this book 
al-Kāfī. Nevertheless, we have taken another step and we are confident 
that subsequent steps will be taken, either by us or by somebody else, 
both to remove any errors and to perfect the translation so that exactness 
in the translation process is improved. 

We have decided to speed up the printing and publication of these 
translated sections of al-Kāfī. The other sections, it is hoped, will be 
published in due course on a one-by-one basis; this process will be 
continued until all the sections of al-Kāfī have been translated and 
published. 

You will note that we have also included along with the English 
translation, the complete original Arabic version, this being placed at the 
top of each page with the corresponding English translation below. 
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Along with all those who study it, we believe that al-Kāfī is of such a 
high status as a source of religious knowledge and so sacred in the Shī‘ite 
circles that the author may be considered highly honest and highly 
reliable. However, we should emphasize that neither are the ahādīth 
(traditions) equal in value and significance nor are the chains of the 
ascriptions of al-Kāfī ’s traditions nor the supporters of the authorities on 
which its tradition are based equal in terms of reliability and credibility 
and one can in no way regard them as equally dependable. A glance at 
the book entitled Mir’ātu ’l-‘uqūl (Reflection of the Minds) will reveal 
this very point to the researcher in more detail. Mir’ātu ’l-‘uqūl is an 
explanatory book to al-Kāfī and comes from the pen of the great scholar 
Muh ammad Bāqir al-Majlisī (1037/1628 — 1111/1700) who was one of 
the prominent scholars of hadīth (tradition) and among the most loyal 
and faithful to the book of al-Kāfī and its great author, and among those 
who have been most confident in and have relied greatly on al-Kulaynī 
and his traditions. 

Because of this — that is, the question of unequal credibility of the 
ahādīth, narrations and narrators — and for the sake of completeness we 
have retained the complete chain of narration of the ahādīth as in the 
original Arabic text. We have neither omitted any chain for any hadīth, 
nor neglected the links in the chain of narration. In order to reveal the 
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credibility, or otherwise, of the chain of narration for a particular hadīth, 
one must refer to (special) books dealing with the biography and the 
religious and moral status of the narrator/s; such books also carry an 
appraisal of what the narrator transmits and relates. We would like to re-
emphasize that the inference of any religious or ritual doctrine or any 
law pertaining to jurisprudence from these ahādīth is a long process. To 
start with, the researcher must refer the narrations along with their 
supporting chain of narration to the special biographical books referred 
to above. The narrations must be cross-checked against one another. 
Later on the researcher must consider all other declarations and citations 
on the same topic from other references and then use the holy Qur’ān as 
the arbitrator. Of greater importance still, one has to abide by the 
conventions laid down by the specialist in these matters, which 
conventions can never be ignored. 

Therefore, the researcher must go back either to the doctrinal and 
theological (‘ilmu ’l-kalām) books or to the books of jurisprudence and 
legislation, that is, those books which cover the ways of demonstration 
and evaluation of the various proofs and evidence used to substantiate 
any principle of belief or jurisprudence. This is the approach to be 
adopted if one wants his research to be systematic and if one wants the 
results to be sound, accurate and reliable, thus satisfying his scientific 
conscience and persuading others to honour and follow such methods. 

This point has been ignored — intentionally or otherwise — by many 
researchers and we are stressing it here in order that other researchers 
should neither make the same mistake of ignoring it nor suffer from the 
same delusion. 

We have also, for several reasons, refraihed from introducing 
unnecessary explanatory notes, except where it was absolutely necessary, 
so as to remain true to our original aim of merely translating and 
publishing the book. 
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The largest book contained in Us ūl of al-Kāfī pertaining to the beliefs 
of the Imāmite Shī‘ah Muslims is The Book of Divine Proof, for it is in 
this book that the question of the Imāmate, the Imāms and their attributes 
and specific characteristics is dealt with. There can be no doubt that the 
question of the Imāmate is the most important one which distinguishes 

(24) 



the Imāmite Shī‘ah from the other sects of Islam, and thus the subject is 
of special importance both to those who believe in it and to those who 
disagree with it. Thus it is necessary to mention here one or two points by 
way of introduction concerning this particular book of al-Kāfī. 

a) We must emphasize that the points we made concerning the 
reliability of hadīth and their narrations in part three of this introduction 
should be particularly attended to in The Book of Divine Proof. And this 
is especially relevant in the application of these ahādīth to the 
ascertaining of the beliefs of the Imāmite Shī‘ah. 

b) In this book there have been, and possibly may be, many errors in 
the understanding of many of the ahādīth. This may be for one of three 
reasons. Either the principles and criteria of analysis and understanding 
of the ahādīth which are applied do not correspond to those accepted by 
the Imāmite Shī‘ah; or else these principles and criteria are those 
accepted by them but are incorrectly applied; or, finally, the researcher 
may come to his analysis of the ahādīth with some preconceptions which 
are at variance with a sympathetic understanding of Shī‘ite beliefs, 
especially Imāmite beliefs, and may even be hostile to them. This final 
reason is, in our opinion, the most serious obstacle to a correct 
understanding of these ahādīth. Thus, in apparent contradiction to our 
early promise not to insert too many explanatory notes to the translation, 
we have here made an exception (though it is not really so, since it is 
entirely necessary) and have added in several places quite extensive 
commentaries to guide to a correct understanding of various points which 
occur in the ahādīth. 

Some of them concern specific hadīth, while others concern points 
which occur repeatedly in many ahādīth or in many chapters; the latter 
are in the majority. It must be noted that these notes are only given in 
English; but a correct understanding of the Arabic can only be 
undertaken in consultation with these English notes. 
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In the translation we have retained the Islamic format and Arabic 

pronunciation of the names and proper nouns encountered in various 
ahādīth. We were not entirely satisfied with the Biblical equivalents, but, 
instead, retained the Islamic articulations in the text, following each 
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proper noun or name (especially those mentioned in the holy Qur’ān) like 
Mūsā (Moses); ‘Īsā (Jesus), Maryam (Mary), Jibrīl (Gabriel) ... with its 
Biblical equivalent in parentheses. 

We took this measure because we strongly believe in preserving the 
original Islamic character even with respect to names and proper nouns. 
We believe in originality even when it comes to appearances, and we 
shall completely avoid imitation and copying even if it is merely as 
regards pronounciation and expression. 
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We have included two tables at the beginning of each section: 
1. A chronological list of the Holy Prophet, his daughter and the 
twelve Holy Imams, giving general particulars and information in 
tabular form about them. For each of them we have assigned a 
number according to their sequence. 
It is hoped that this table will help the reader — even the 
nonspecialist — to understand some important expressions 
encountered in the chains of narration of each hadīth (tradition). 
2. The index containing symbols for terminology commonly 
encountered in the process of narration of hadīth. We have introduced 
these because scholars of hadīth often use them. In this index we 
have also explained some of those terminologies for which no simple 
English equivalent can be found. We have explained such 
terminology in the index and when it appears in the text. We also 
mention the Arabic text in the Latinized form: for example, 
‘‘rafa‘ahu’’ — (see List of technical terms and special signs used in 
the traditions). 

Furthermore, we have included three indexes at the end of each 
section: 

a) The first index lists the originators of the ahādīth to be found in 
that section — the Holy Prophet and the Imāms. 

It begins with a number corresponding to the serial number of the 
originator of the hadīth, the originator being the Prophet or one of the 
Imāms. The serial number has already been assigned in the table at 
the beginning of the section. 
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After the number, the form of the name used in the hadīth 
appears. 

After that, the serial number/s of ahādīth related to the originator 
is/are listed. For example, in the first index of this section: (7) — Abū 
Ja‘far: 438, 439, etc. 
The number (7) preceding the name (Abū Ja‘far) indicates that the 
originator is Imām Abū Ja‘far Muhammad ibn ‘Alī al-Bāqir (p.b.u.t.) 
who was assigned with this number in the table at the beginning of 
the section. The number following the name is the serial number of 
the ahādīth in the book (or section) related to him, for example, the 
438th and the 439th hadīth are related to him, etc. 

b) Index of the names of key personalities. Following each name the 
serial numbers of ahādīth in which such a name appears are cited. We 
were content with citing only those names that appeared in the texts 
of the ahādīth proper and ignored the names of narrators. 

c) Index of key places, names of tribes, families, sects and books. 

These last three indexes will be included in the last part of The Book 
of Divine Proof. 

Finally, it is Allāh, the Almighty, from Whom we seek help and 
guidance and upon Whom we rely for the success of our efforts. 
Moreover, we pray that He may pave the way for us to complete what we 
have commenced and to guide our steps, so that we may achieve what we 
have set out to do. We firmly believe that He is the Reconciliator and that 
He is the best Guide and the best Artisan. 

 
WORLD ORGANIZATION FOR ISLAMIC SERVICES (WOFIS) 

(Board of Writing, Translation and Publication) 
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Tehran — Iran 
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CAUTION 

 
I — Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 

group of our associates’’, quoting from Ah mad ibn Muh ammad ibn ‘Īsā, 
the Group here means the following five persons: 

1. Abū Ja‘far Muh ammad ibn Yahyā al-‘Att ār al-Qummī; 
2. ‘Alī ibn Mūsā ibn Ja‘far al-Kamandānī; 
3. Abū Sulaymān Dāwūd ibn Kawrah al-Qummī; 
4. Abū ‘Alī Ahmad ibn Idrīs ibn Ah mad al-Ash‘arī al-Qummī; 
5. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī. 

II — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Ahmad ibn Muh ammad ibn 
Khālid al-Barqī, the Group here means the following four persons:— 

1. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī; 
2. Muh ammad ibn ‘Abdullāh ibn Udhaynah; 
3. Ah mad ibn ‘Abdullāh ibn Umayyah; 
4. ‘Alī ibn al-Husayn as-Sa‘d Ābādī. 

III — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Sahl ibn Ziyād, the Group 
here means the following four persons:— 

1. Abu ’l-Hasan ‘Alī ibn Muh ammad ibn Ibrāhīm ibn Abān ar-Rāzī, 
who is renowned with ‘Allān al-Kulaynī; 

2. Abu ’l-Husayn Muhammad ibn Abī ‘Abdillāh Ja‘far ibn Muh ammad 
ibn ‘Awn al-Asadī al-Kūfī, resident of Ray; 

3. Muh ammad ibn al-Husayn ibn Farrūkh as -Saffār al-Qummī; 
4. Muh ammad ibn ‘Aqīl al-Kulaynī. 

IV. — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Ja‘far ibn Muh ammad who 
quoted from al-Hasan ibn ‘Alī ibn Fad dāl, one of them is, Abū ‘Abdillāh 
al-Husayn ibn Muhammad ibn ‘Imrān ibn Abī Bakr al-Ash‘arī al-Qummī. 

 
* * * * * * * 
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LIST OF 
Technical terms and special signs used in the Traditions 

 
 =   انبأنا-أخبرنا 

 
that is: "informed us" or "told us". 

= روى that is: "narrated to us". 

  حـّد ثـنـا
 

= 
 

that is: "related" or "reported to us". 

  يـرفـعـه  – رفـعـه 
 

= 
 

that is: a narrator mentions the name/s 
of persons/s from whom he narrated, 
but the later narrator/s omit his/their 

names.  

  )–( = عـن 
 

= 
 

that is: "quoted from", signified by the 
signs (–). 

   ارسلـه – مرسًال 
 

= 
 

that is: quoting (a Tradition) from the 
Prophet or Imãm without describing the 

linking sources between the narrator 
and the Prophet or Imãm. 

* 
 

= 
 

that is: starting of a new chain of 
narration. 

ّلى اهللا عليه وآلـه ص
  وسّلم
 

= 
 

that is: peace and blessing of Allãh be 
upon him (the Prophet) and his progeny 

(p.b.u.h.a.h.p.). 

 = عليـها الّسـالم/عليـه
 

that is: peace be upon him/her (p.b.u.h.).

عليهمـا /عليهم
  الّسـالم

= 
 

that is: peace be upon them (p.b.u.t.). 

 





 
 

USŪL AL-KĀFĪ 
 
 
 
 
 
 
 
 
 
 
 

 

The Book of 
DIVINE  PROOF 

 





 
 
 
 
 

 
 

* * * * * * * 
 

CHAPTER 37 
 

CONCERNING WHICH OF THE SIGNS OF THE PROPHETS 
ARE WITH THE IMĀMS, PEACE BE UPON THEM 

 
616 — 1. Muh ammad ibn Yahyā (—) Salamah ibn al-Khatt āb (—) 

‘Abdullāh ibn Muhammad (—) Manī‘ ibn al-Hajjāj al-Basrī (—) 
Mujāshī‘ (—) Mu‘allā (—) Muhammad ibn al-Fayd that Abū Ja‘far 
(p.b.u.h.) said: 

‘‘The staff of Mūsā belonged to Ādam (p.b.u.t.) and it passed to 
Shu‘ayb. Then it passed to Mūsā ibn ‘Imrān, and it is now with us. It is 
known to me that a short while ago it was green just as it was when he 
pulled it from its tree. It speaks when it is asked to speak. It is being been 
kept for our Qā’im (the One who Rises Up, the twelfth Imām — 
p.b.u.h.). He will do with it what Mūsā did with it; it is terrifying, and it 
swallows up their lying invention (al-A‘rāf, 7:117 and ash-Shu‘arā’, 

181 



 
 

* * * * * * * 
 
26:45). It does whatever it has been ordered; wherever it advances it 
swallows their lying invention; it splits into two prongs, one of them 
towards the ground and the other upwards, and between them there are 
forty cubits, and it swallows up their lying inventions with its tongue.’’ 

617 — 2. Ahmad ibn Idrīs (—) ‘Imrān ibn Mūsā (—) Mūsā ibn Ja‘far 
al-Baghdādī (—) ‘Alī ibn Asbāt  (—) Muhammad ibn al-Fud ayl that Abū 
Hamzah ath-Thumālī said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘The tablets of Mūsā (p.b.u.h.) 
are with us, and the staff of Mūsā is with us, and we are the inheritors of 
the prophets.’ ’’ 

618 — 3. Muhammad ibn Yahyā (—) Muh ammad ibn al-Husayn (—) 
Mūsā ibn Sa‘dān (—) ‘Abdullāh ibn al-Qāsim (—) Abū Sa‘īd al-
Khurāsānī that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘Abū Ja‘far (p.b.u.h.) said: ‘Verily when the Qā’im rises up in 
Mecca and wants to set out for Kūfah, his herald will call out: ‘‘Beware, 

182 



 
 

* * * * * * * 
 
no-one of you must take food or drink (with him)!’’ He will carry the 
rock of Mūsā ibn ‘Imrān (see al-Baqarah, 2:60) which is (the size of) a 
camel’s load, and wherever he. makes a halt, a spring will gush forth 
from it, and whoever is hungry will be satisfied and whoever is thirsty 
will be refreshed. Thus it will be their provision till they come to halt at 
an-Najaf, which is above Kūfah.’ ’’ 

619 — 4. Muhammad ibn Yahyā (—) Muh ammad ibn al-Husayn (—) 
Mūsā ibn Sa‘dān (—) Abu ’l-Hasan al-Asadī (—) Abū Bas īr that. Abū 
Ja‘far (p.b.u.h.) said: 

‘‘One night, Amīr al-mu’minīn (p.b.u.h.) came out after nightfall, and 
said several times: ‘(There will be) a grumbling and a moaning and a 
dark night, and then the Imām (al-Mahdī) will come out to you wearing 
the shirt of Ādam, and on his hand will be the ring of Sulaymān and (in 
it) the staff of Mūsā (p.b.u.h.).’ ’’ 

620 — 5. Muh ammad (—) Muhammad ibn al-Husayn (—) 
Muh ammad ibn Ismā‘īl (—) Abū Ismā‘īl as-Sarrāj (—) Bishr ibn Ja‘far 
that al-Mufaddal ibn ‘Umar said: 
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* * * * * * * 
 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘Do you know what the shirt 
of Yūsuf (p.b.u.h.) was?’ ’’ He said: ‘‘I said: ‘No.’ He said: ‘When the 
fire was set ablaze for Ibrāhīm (p.b.u.h.), Jibrīl (p.b.u.h.) brought to him 
one of the shirts of Paradise; then he clothed him in it, and no heat or 
cold harmed him. Then, when death came to Ibrāhīm (p.b.u.h.), he put it 
into an amulet and tied it to Ishāq, and Ishāq tied it to Ya‘qūb, and when 
Yūsuf (p.b.u.h.) was born, he (Ya‘qūb) tied it to him. Then it was (tied) 
to his upper arm until what happened to him happened. When Yūsuf took 
it out from the amulet in Egypt, Ya‘qūb perceived its scent, and this is 
(the meaning of) his words: ‘‘Surely I perceive Yūsuf’s scent, unless you 
think me doting’’ (Yūsuf, 12:94). This is the shirt which Allāh sent down 
from Paradise.’ I said: ‘May I be made your ransom! To whom did that 
shirt pass?’ He said: ‘To its people.’ Then he said: ‘Whatever knowledge 
or (special) thing else each prophet bequeathed passed to the Āl 
Muh ammad (p.b.u.t.) (Āl means progeny, but here, and in other similar 
instances, it refers specifically to the Imāms among the Holy Prophet’s 
descendants.’ ’’ 
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CHAPTER 38 
 

CONCERNING WHAT OF THE ARMOURY AND PERSONAL 
BELONGINGS OF THE MESSENGER OF ALLĀH, MAY ALLĀH 
BLESS HIM AND HIS PROGENY, ARE IN THE POSSESSION 

OF THE IMĀMS 
 

621 — 1. A group of our associates (—) Ahmad ibn Muhammad ibn 
‘Īsā (—) ‘Alī ibn al-Hakam (—) Mu‘āwiyah ibn Wahb that Sa‘īd as-
Sammān said: 

‘‘I was in the presence of Abū ‘Abdillāh (p.b.u.h.) when two men 
from the Zaydīyyah (a sect of Muslims who believed in the Imāmate of 
Zayd, the son of the fourth Shī‘ite Imām; see foot-note to hadīth no.434) 
came in to him and said to him: ‘Is there among you an Imām to whom 
obedience is obligatory?’ ’’ He said: ‘‘He said: ‘No.’ ’’ He said: ‘‘They 
said: ‘Some reliable persons have informed us from you that you declare, 
confirm and say this, and we can name them for you, they are so-and-so, 
etc. They are persons of piety and 
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they gird up their garments (ash āb tashmīr, this shows that they were 
often in prayer, because this action facilitates prostrations), and they are 
those who do not lie.’ Then Abū ‘Abdillāh (p.b.u.h.) became angry, and 
said: ‘I never ordered them to (say) this.’ When they saw the anger on his 
face they went out. Then he said to me: ‘Do you know these two?’ I said: 
‘Yes, they are from our market, they are from the Zaydīyyah, and they 
allege that the sword of the Messenger of Allāh (p.b.u.h.a.h.p.) is in the 
possession of ‘Abdullāh ibn al-Hasan.’1 He said: ‘They lie, may Allāh 
curse them; by Allāh, ‘Abdullāh ibn al-Hasan has not seen it either with 
his two eyes or with one of his two eyes (i.e., either directly or out of the 
corner of his eye), and his father did not see it, unless he maybe saw it in 
the possession of ‘Alī ibn al-Hasan. If they are telling the truth, what 
identification mark is on its handle, and what traces are there on the edge 
of its blade? 

‘‘ ‘But it is in my possession, the sword of the Messenger of Allāh 
(p.b.u.h.a.h.p.); and it is in my possession, the standard of the Messenger 
of Allāh (p.b.u.h.a.h.p.), and his dir‘ (here, a light coat of mail), 

                                                 
1  This person is ‘Abdullāh ibn al-Hasan ibn al-Hasan ibn ‘Alī ibn Abī T ālib 

(70/690 — 145/762) who endeavoured to have his son Muh ammad ibn 
‘Abdillāh, who was called al-Mahdī and Dhu’n-nafs az-Zakiyyah, 
appointed to the caliphate. As a result, this Muh ammad rose up in the time 
of the ‘Abbāsids and was killed. A detailed discussion of all the events 
surrounding this affair will be given in the footnote to hadīth no.935. 
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his lãmah (a heavy coat of mail) and his helmet (mighfar). And if they 
are telling the truth, what identification mark is on the dir‘ of the 
Messenger of Allāh (p.b.u.h.a.h.p.) ? In my possession is the standard of 
the Messenger of Allāh (p.b.u.h.a.h.p.), (which was called) al-
Mughallabah (‘‘that which surely overcomes’’); in my possession are the 
tablets of Musa and his staff, in my possession is the ring of Sulaymān 
ibn Dāwūd; in my possession is the basin in which Mūsā used to 
slaughter his sacrifice; in my possession is the word which, if the 
Messenger of Allāh (p.b.u.h.a.h.p.) used it (in fighting) between the 
Muslims and those who associate with Allāh (mushriks) , no arrow would 
ever reach the Muslims from the mushriks. 

‘‘ ‘In my possession is the like of what the angels brought down, the 
likeness of the armoury (of the Holy Prophet) with us is the likeness of 
the Tābūt.1 (The Ark) among Banū Isrā’īl. At the threshold of whatever 
household of Banū Isrā’īl the Tābūt was placed, they 

                                                 
1  And their Prophet said to them: ‘‘The sign of his rule is that the Tābūt will 

come to you, in it a Sakīnah from your Lord, and a remnant of what the folk 
(āl) of Mūsā and Hārūn’s folk left behind, the angels bearing it. Surely in 
that shall be a sign for you, if you are believers.’’ (al-Baqarah, 2:248). This 
h adīth points to the parallel signification of the armoury of the Prophet 
among the Imāms and the Tābūt brought by the angels among Banū Isrā’īl. 

187 



 
* * * * * * * 

were given the prophethood; and to whoever from among us passes the 
armoury, to him is given the Imāmate. My father put on the dir‘ of the 
Messenger of Allāh (p.b.u.h.a.h.p.) it swept the ground. I have put it on, 
and (sometimes) it fitted (me) and (sometimes) it did not. Our Qā’im is 
the one whom, when he puts it on, it will fully fit, by the will of Allāh.’ ’’ 

622 — 2. al-Husayn ibn Muhammad al-Ash‘arī (—) Mu‘allā ibn 
Muh ammad (—) al-Hasan ibn ‘Alī al-Washshā’ (—) Hammād ibn 
‘Uthmān that ‘Abd al-A‘lā ibn A‘yan said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘In our possession is the 
armoury of the Messenger of Allāh (p.b.u.h.a.h.p.), no-one can argue 
about this with me.’ Then he said: ‘The armoury is invulnerable. If it 
were (to fall into the hands) of the most evil person in Allāh’s creation, 
he would have to be the best among them.’ He said: ‘This matter (of the 
armoury) will reach to the one to whom the people will be submissive 
(lit, in whose hand [people’s] chins will be twisted). When the will of 
Allāh concerning him is realized, he will come out, and people will say: 
‘‘What is this that has happened!’’1 And Allāh will place a hand from 
Himself over the heads of his subjects.’ ’’ 

                                                 
1  At the time of the appearance of al-Mahdī (may Allāh hasten his noble 

appearance), people will be taken by surprise since they will not have 
thought the conditions indicated that he would come, but, as h adīth no. 21 
explains, Allāh will then raise their awareness to the degree where they will 
reach an understanding of what is happening. 
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623 — 3. Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad ibn 
‘Īsā (—) al-Husayn ibn Sa‘īd (—) an-Nadr ibn Suwayd (—) Yahyā al-
Halabī (—) Ibn Muskān (—) Abū Bas īr that Abū ‘Abdillāh (p.b.u.h.) 
said: 

‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) left among his personal 
belongings a sword, a dir‘ (see previous hadīth), an ‘anazah (a short stick 
which people used to carry with them), a saddle and ash-Shahbā’ (his 
grey mule). ‘Alī ibn Abī Tālib (p.b.u.h.) inherited all of this.’’ 

624 — 4. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’ (—) Abān ibn ‘Uthmān (—) Fudayl ibn Yasār that Abū 
‘Abdillāh (p.b.u.h.) said: 

‘‘My father put on the dir‘ of the Messenger of Allāh (p.b.u.h.a.h.p.) 
called Dhātu ’l-Fudūl (the Ample One) it swept (the ground), and I put it 
on but it was big (for me).’’ 

625 — 5. Ah mad ibn Muh ammad and Muhammad ibn Yahyā (—) 
Muh ammad ibn al-Hasan (—) Muhammad ibn ‘Īsā that Ah mad ibn Abī 
‘Abdillāh said: 

‘‘I asked Abu ’l-Hasan ar-Ridā (p.b.u.h.) about Dhu ’l-Fiqār, the 
sword of the Messenger of Allāh (p.b.u.h.a.h.p.): ‘From where 
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did it come?’ He said: ‘Jibrīl (p.b.u.h.) brought it down from Heaven, it 
was ornamented with silver, and it is in my possession.’ ’’ 

626 — 6. ‘Alī ibn Ibrāhīm (—) Muhammad ibn ‘Īsā (—) Yūnus ibn 
‘Abd ar-Rahmān (—) Muh ammad ibn Hakīm that Abū Ibrāhīm (p.b.u.h.) 
said: 

‘‘The armoury is in our possession, it is invulnerable. If it were (to 
fall into the hands) of the most evil person in Allāh’s creation, he would 
have to be the best among them. My father informed me that when he 
went in for the first time to his wife who was from Banū Thaqīf (they 
were in the room) where it (the armoury) was hidden in a cleft in the 
wall. The room had been decorated (by hanging material from the walls). 
When the morning after the marriage night arrived, he glanced up. He 
saw the (part of the wall) in front of it (the armoury) fifteen nails 
(holding up the draperies). He became dismayed at this, and said to her: 
‘Shift yourself (from here), for I want to call my slaves for some job.’ He 
stripped down (the wall), and saw that there was no nail whose point had 
not been deflected from the sword, and that none of them had touched 
it.’’ 

627 — 7. Muhammad ibn Yahyā (—) Muh ammad ibn al-Husayn (—) 
Safwān ibn Yah yā (—) Ibn Muskān (—) Hujr that Humrān said: 

‘‘I asked Abū Ja‘far (p.b.u.h.) about what people were saying that 
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a sealed sheet of paper had been entrusted to Umm Salamah (Umm al-
mu’minīn, may Allāh be pleased with her) He said: ‘When the 
Messenger of Allāh (p.b.u.h.a.h.p.) was taken (from us), ‘Alī (p.b.u.h.) 
inherited his knowledge, his armoury and what was there. Then they 
passed to al-Hasan, then they passed to al-Husayn (p.b.u.t.). When we 
feared that we would be overwhelmed (during the events of Karbalā’), he 
entrusted them to Umm Salamah (in Medina); and after that ‘Alī ibn al-
Husayn (p.b.u.h.) took them.’ ’’ He said: ‘‘I said: ‘So they then passed to 
your father; then they came to you; they passed to you after that?’ He 
said: ‘Yes.’’ 

628 — 8. Muh ammad (—) Ahmad ibn Muhammad (—) al-Husayn 
ibn Sa‘īd (—) Fadālah that ‘Umar ibn Abān said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about what people were saying that 
a sealed sheet of paper had been entrusted to Umm Salamah. He said: 
‘When the Messenger of Allāh (p.b.u.h.a.h.p.) was taken (from us) ‘Alī 
(p.b.u.h.) inherited his knowledge, his armoury and what was there. Then 
they passed to al-Hasan, and then they passed to al-Husayn (p.b.u.t.).’ ’’ 
He said: ‘‘I said: ‘Then they passed to ‘Alī ibn al-Husayn? Then they 
passed to his son? Then they reached to you?’ He said: ‘Yes.’ ’’ 
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629 — 9. Muh ammad ibn al-Husayn and ‘Alī ibn Muhammad (—) 
Sahl ibn Ziyād (—) Muhammad ibn al-Walīd Shabāb as -Sayrafī (—) 
Abān ibn ‘Uthmān that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘When death approached the Messenger of Allāh (p.b.u.h.a.h.p.), he 
called al-‘Abbās ibn ‘Abd al-Muttalib and Amīr al-mu’minīn (p.b.u.h.), 
and said to al-‘Abbās: ‘O uncle of Muhammad! Will you take the bequest 
of Muh ammad and pay back what he has borrowed and fulfil his 
pledges?’ He answered him and said: ‘O Messenger of Allāh, with my 
father may you be ransomed, and with my mother, I am an old man with 
many dependants and little property. Who can be equal in power to you, 
you who vie with the wind (in bounty)? ’ ’’ He said: ‘‘He (p.b.u.h.a.h.p.) 
lowered his head for a moment, and then said: ‘O ‘Abbās! Will you take 
the bequest of Muhammad and fulfil his pledges and back what he has 
borrowed?’ He said: ‘With my father may you be ransomed, and with my 
mother! An old man with many dependants and little property, and you 
vie with the wind.’ 

‘‘He said: ‘Take care, I shall give it to he who will take it according 
to its real value.’ Then he said: ‘O ‘Alī! O brother of Muhammad! 
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Will you fulfil the pledges of Muhammad, and repay what he has 
borrowed, and take his bequest?’ He said: ‘Yes, with my father may you 
be ransomed, and with my mother, it will be on me and for me.’ He 
(Amīr al-mu’minīn) said: ‘I looked at him till he took his ring off his 
finger and said: ‘‘Wear this during my life.’’ ’ He (‘Alī) said: ‘I looked at 
the ring when I had put it on my finger, and I wished (with all my heart) 
only for the ring out of all that he would leave.’ Then he (the Messenger 
of Allāh) called: ‘O Bilāl! Bring me the helmet, the dir‘, the standard, the 
shirt, Dhu ’l-fiqār (his own sword), as-Sahāb (his turban), his burd 
(shoulder-cloth), al-Abraqah (his black and white waist-band) and his 
qadīb (short stick).’ He (‘Alī) said: ‘By Allāh, I never saw it before that 
time,’ he meant al-Abraqah, and a long, narrow piece of cloth was 
brought which dazzled the eyes, it must have been of the Abraq (a black 
and white cloth) of Paradise. Then he said: ‘O ‘Alī! Jibrīl brought it to 
me and said:‘‘O Muhammad, thread it through the ring of your dir‘ and 
tie it in the place of the belt.’’ ’ Then he called for two pairs of ni‘āl 
(sandals with a simple cross-piece of leather in front holding the foot; 
sometimes a strap to hold the big toe is provided), both pairs were 
Arabian, one of the pairs was double-soled, the other not; and the two 
qamīs , (long shirt), the qamīs  in which he was carried up (in isrā’, the 
night journey), and 
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the qamīs  in which he came out on the day of (the battle of) Uhud; and 
three qalansuwah (a kind of cap), the qalansuwah for travelling, the 
qalansuwah for the two ‘īds (al-Fitr, at the end of the month of Ramadān, 
and al-Adhā, the 10th Dhu ’1-hijjah) and Fridays, and the qalansuwah 
which he wore when he sat with his companions. 

‘‘Then he said: ‘O Bilāl, bring me the two mules, ash-Shahbā’ and 
ad-Duldul, and the two she-camels, al-‘Adbā’ and al-Qaswā’, and the two 
horses, al-Janāh,’ — who was posted outside the door of the mosque for 
the needs of the Messenger of Allāh (p.b.u.h.a.h.p.). When he sent a man 
for one of his necessary works, he (the man) would mount it and ride it 
swiftly on the job of the Messenger of Allāh (p.b.u.h.a.h.p.) — ‘and 
Hayzūm,’ — to whom he used to say: ‘‘Go on Hayzūm!’’ — ‘and the 
donkey ‘Ufayr.’ Then he said: ‘Take these during my life.’ 

‘‘Amīr al-mu’minīn (p.b.u.h.) mentioned: ‘The first of the animals to 
die was ‘Ufayr; at the moment when the Messenger of Allāh 
(p.b.u.h.a.h.p.) was taken (from us), he broke his halter and then went off 
at speed till he reached the well of Banū Khat mah (a branch of the al-
Aws tribe, from the Ansār) at Qubā’, threw himself into it, and it became 
his grave.’ ’’ 
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630 – 10. It has been related that Amīr al-mu’minīn (p.b.u.h.) said: 
‘‘This donkey (i.e., ‘Ufayr) spoke to the Messenger of Allāh 

(p.b.u.h.a.h.p.) and said: ‘With my father may you be ransomed, and with 
my mother! My father informed me from his father from his forefather 
from his father that he was with Nūh in the Ark. Nūh stood beside him 
and stroked his back, then he said: ‘‘A donkey will come forth from the 
loins of this donkey whom the Chief of the Prophets and their Seal will 
mount.’’ And praise to Allāh Who created me this donkey!’ ’’1 

                                                 
1  This h adīth has come down to us via our Sunnī brothers in different forms, 

sometimes longer, sometimes shorter. One of these was al-H āfiz Abū 
Nu‘aym al-Isfahānī in Dalā’ilu ’n-nubuwwah, vol.2, p.331, and al-Hāfiz ibn 
Asākir, and through him al-Hāfiz as-Suyūtī in al-Khasā’isu ’l-kubrā (vol.2, 
p.64). ash-Shaykh as-S adūq has rejected it with this same chain of 
narrations and text (al-Bih ār, vol.17, p.404). It is this version which al-
Kulaynī has abbreviated and quoted here without its chain. A number of the 
scholars of h adīth from our Sunnī brothers have also said it was false, and 
have said that the aim of this hadīth is only to defame Islam and make fun 
of it. In the commentary of al-Kāfī, Mir’ātu ’l-‘uqūl (vol.3, p.52) we find 
the following note, that this is the work of the zindīqs, because the form and 
‘‘narration’’ of the h adīth have a satyrical style. However, some Sunnī 
scholars have said that only the chain of narrations is untrustworthy, not the 
text (Ibn Hibbān, al-Majrūh ūn, vol.2, pp.308 — 309; Ibn al-Jawzī, al-
Mawd ū‘āt, vol.1, pp.293 — 294; also see: aI-La’ālī al-masnū‘ah, vol.1, 
p.276; Tanzīh u ’sh-sharī‘ah, vol.1, p.326; Mīzānu ’l-i‘tidāl, vol.4, p.34; 
Lisānu ‘l-mizān, vol.5, pp.376 — 377; Usdu ’l-ghābah, vol.6, p.304; al-
Isābah, vol.7, p.389; Sharh  al-mawāhib, vol.5, pp.147 — 148; Ibn Kathīr, 
at-Tārīkh, vol.6, p.10). However, there is no doubt that the Holy Prophet 
did in fact have a donkey called ‘Ufayr or Ya‘fūr. 
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CHAPTER 39 
 

CONCERNING THE FACT THAT THE LIKENESS OF THE 
ARMOURY OF THE MESSENGER OF ALLĀH IS THE LIKENESS 

OF THE TĀBŪT (ARK) AMONG BANŪ ISRĀ’ĪL 
 

631 — 1. A group of our associates (—) Ah mad ibn Muh ammad (—) 
‘Alī ibn al-Hakam (—) Mu‘āwiyah ibn Wahab that Sa‘īd as-Sammān 
said : 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘Verily, the likeness of the 
armoury among us is as the likeness of the Tābūt (Ark) among Banū 
Isrā’īl. At the threshold of whatever household of Banū Isrā’īl the Tābūt 
was placed, they were given the prophethood; and to whoever from 
among us passes the armoury, to him is given the Imāmate.’ ’’ 

632 — 2. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr (—) 
Muh ammad ibn as-Sukayn (—) Nūh ibn Darrāj that ‘Abdullāh ibn Abī 
Ya‘fūr said: 
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‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘Verily, the likeness of the 
armoury among us is as the likeness of the Tābūt among Banū Isrā’īl. To 
wherever the Tābūt came round, the rule (from Allāh) came (see footnote 
to hadīth no. 621); and to wherever the armoury comesround among us, 
the Knowledge (of the Holy Prophet) comes.’ ’’ 

633 — 3. Muhammad ibn Yahyā (—) Muhammad ibn al-Husayn (—) 
Safwān that Abu ’l-Hasan ar-Ridā (p.b.u.h.) said: 

‘‘Abū Ja‘far (p.b.u.h.) used to say: ‘Verily, the likeness of the 
armoury among usis as the likeness of the Tābūt among Banū Isrā’īl. To 
wherever the Tābūt came round, they were given the prophethood, and to 
wherever the armoury comes round among us, there is the affair.’ I 
(Safwān) said: ‘Can the armoury be separated from the Knowledge?’ He 
said: ‘No.’ 

634 — 4. A group of our associates (—) Ah mad ibn Muh ammad (—) 
Ibn Abī Nas r that Abu ’l-Hasan ar-Ridā (p.b.u.h.) said: 

‘‘Abū Ja‘far (p.b.u.h.) said: ‘Verily, the likeness of the armoury 
among us is as the likeness of the Tābūt among the Banū Isrā’īl. To 
wherever the Tābūt came round, the rule came; and wherever the 
armoury comes round among us, the Knowledge comes.’ ’’ 
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CHAPTER 40 
 

IN THIS THERE IS MENTION OF THE SAHĪFAH (THE 
SCROLL), THE JAFR, THE JĀMI‘AH AND THE MUSHAF 

OF FĀTIMAH, PEACE BE UPON HER.1 

                                                 
1  It is necessary to draw the attention to several points in connections with 

this chapter. 
i) It is clear from these ah ādīth that a jafr is a container made of a hide 
which has no value in itself. The value of the two jafrs mentioned here, as 
of any container, lies in its contents. It is also clear that nothing was written 
either on the inside or on the outside of them; there were, however, pages 
with writing or books contained in one of them. The ahādīth in al-Kāfī are 
not the only ones which speak of jafr and jāmi‘ah; indeed, these are but a 
small proportion of the total number of such ahādīth collected in other 
places (see Basā’iru ’d-darajāt, pp.142 — 161; al-Bih ār, vol.26, pp.18 — 
66). The following is an example of these other ah ādīth. al-Imām as-S ādiq 
(p.b.u.h.) said, in refutation of those who claimed there was writing on the 
two jafrs: ‘‘By Allāh, it is not as they say, that there are two jafrs with 
something written on them. No, by Allāh, they are two skins with the hair 
still on them, crammed full, in one of them books, and in the other the 
armoury of the Messenger of Allāh (p.b.u.h.a.h.p.).’’ (Basā’iru ’d-darajāt, 
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p.151; al-Bihār, vol.26, p.38). 

If we find mentioned that an Imam says: ‘‘I looked in the jafr, and 
found ...’’, it is therefore clear that this does not mean he looked at 
something written on the jafr, but at one of the objects held within it. 

It is also clear that the jāmi‘ah is a collection of writings dictated by the 
Holy Prophet (p.h.u.h.a.h.p.) and written by Amīr al-mu’minīn (p.b.u.h.) 
which concern the Divine commands (al-h alāl wa ’l-h arām) and has 
nothing to do with writings concerning what happened in the past or what 
will happen in the future. 

Moreover, the mush af of Fāt imah (p.b.u.h.) is as the ahādīth mention, a 
collection of the things which were told to her by the angel concerning 
events and occurrences, and was transcribed by Amīr al-mu’minīn 
(p.b.u.h.). From what is specifically said in these ah ādīth, there is nothing 
of the Qur’ān in it, neither addition nor substraction; in fact it is clear that it 
has absolutely no connection with the Qur’ān. The name mush af was given 
to it because of the literal meaning of this word which is ‘‘a manuscript 
bound between two boards’’. 
ii) From the texts of these ahādīth it is also clear that the two jafrs were the 
special property of the Imāms and that no-one else was permitted to use 
them, or even to see what was in them. If the Imāms let others know what 
was in them, it was only indirectly, by their reading aloud, for example, 
from the books in them. 

It may be asked what the use of the Imāms’ keeping these texts to 
themselves was, but the answer to this is a lengthy one. Suffice it to say that 
the circumstances and conditions of the times were not suitable for the 
divulging of the whole of what was written there, so that the Imāms only 
revealed what was of use, as it was needed. If reference is made to the 
footnote to chapter 35 some of the reasons for the hiding of the mush af of 
Amīr al-mu’minīn (p.b.u.h.) will be found there, and the same reasons apply 
here too. 
iii) We have already explained in the footnote to chapter 3 that the fact of 
speaking with angels has nothing specifically to do with prophethood or 
messengership, and there will be further discussion of this point in the 
future when the subject of ghayb (the unseen) is dealt with. 
iv) It is necessary to point out here that there have been a number of 
mistakes by scholars among our Sunnī brothers concerning the meaning of 
jafr and jāmi‘ah, which have resulted in misunderstandings of what they 
were, so here we must make clear a few points relevant to this matter. 
a) ‘Abdu ’r-Rahmān ibn Ah mad, al-Qād ī ‘Ad ūdu ’d-Dīn al-Ījī, the Shāfi‘te 
(708/1308 — 756/1355), and ‘Alī ibn Muhammad ibn ‘Alī al-Husaynī ash-
Sharīf al-Jurjānī, the H anafite (740/1340 — 816/1413), who were the most 
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notable Ash‘arite scholars of kalām (theology), have expressed their views 
concerning jafr and jāmi‘ah as follows: The first has mentioned in his al-
Mawāqif (that jafr and jāmi‘ah) as being a source of knowledge; and the 
later commenting on this subject said: ‘‘jafr and jāmi‘ah are two books 
which belonged to Amīr al-mu’minīn (p.b.u.h.) concerning the science of 
letters (‘ilmu ’l-h urūf).’’ (Sharhu ’l-mawāqif [Istanbul ed.] vol. 2, p.190; 
this source is refered to in Kashfu ’z-zunūn, vol.1, p.591). Since the exact 
meaning of ‘ilmu ’l-h urūf is not clear here we have kept to a literal 
translation; the only explanation we can give here comes from at-Tahānuwī, 
who says that jafr ‘‘is the science in which the letters of the alphabet are 
discussed, in which they have an independent meaning and are a particular 
evidence for proof. From this (science) the events of the world till the end 
of time can be understood.’’ (Kashshāf ist ilāhāti ’l-funūn, vol.1, pp.287 — 
288). 
b) Must afā Hājjī Khalīfah (1017/1609 — 1067/1657) says: ‘‘By the science 
of jafr and jāmi‘ah they mean a summary knowledge of the tablets of 
Divine decree and fore-ordaining, which contain everything that has 
happened or that will happen, generally or particularly. al-Jafr is the tablet 
of the Divine decree (lawh u ’l-qadā’) which is the universal intellect; and 
al-jāmi‘ah is the tablet of Divine fore-ordaining (lawh u ’l-qadar) which is 
the universal spirit. A group claim that Imām ‘Alī ibn Abī T ālib, may Allāh, 
the Sublime, be pleased with him, arranged the twenty-eight letters (of the 
Arabic alphabet) by way of al-bastu ’l-a‘zam (?) on the skin of a jafr (either 
a lamb or a kid). Special words can be extracted from it by special ways 
under special conditions, from which (words) what is in the tablet/s of 
Divine decree and fore-ordaining can be extracted. This knowledge is 
passed down through the Ahlu ’l-bayt and those among the perfect shaykhs 
(of the Sūfī turūq) who are related to them, and it is obtained from them, 
and they hide it from others by all means of concealment. It is said that the 
truth of what is in these writings will not be understood except by al-Mahdī 
whose appearance is awaited at the end of time’’ (Kashfu ’z-zunūn, vol.1, 
p.591). This description was related and accepted by Tāshkubrī-zādeh 
(901/1495 — 968/1561) in Miftah u ’s-sa‘ādah, vol.2, p.594), and ash-
Shaykh ‘Abdu ’n-Nabī al-Hindī in Jāmi‘u ’l-‘ulūm (Dustūru ’l-‘ulamā’), 
vol.1, p.382. 
c) ‘Abdullāh ibn Muslim, Ibn Qutaybah ad-Dīnawarī (213/828 — 276/ 
889) says: ‘‘More strange than any commentary (of the Qur’ān) is the 
commentary of the Rāfidites (the Imāmite Shī‘ahs), and that which they 
claim about the inner meaning (bātin) of it, which is the jafr they have 
received. This refers to the skin of jafr (lamb or kid) about which they claim 
that Ja‘far as-S ādiq wrote on it for them everything which it was necessary 
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for them to know, and that which would happen up to the Day of 
Resurrection’’ (Ta’wīl mukhtalafi ’l-hadīth, pp.70 — 71). This explanation 
has been quoted and accepted by Ibn Khaldūn in his ‘Introduction to 
History’, al-Muqaddimah, p.279 (see abridged Engl. transl., p.260); Ibn 
Khallikān, Wafayātu ’l-a‘yān, vol.3, p.240; al-Yāfi‘ī, Mir’ātu ’l-jinān, 
vol.3, p.317; and ad-Damīrī, Hayātu ’l-haywān, vol.1, p.197). 

It is clear from what we said before that all of this has no relation to the 
jafr and jāmi‘ah of the Imāms. We can therefore conclude that this matter 
has no connection at all with the beliefs of the Shī‘ah as such, concerning 
their Imāms and their characteristics, irrespective of whether such a science 
really exists, as a few of the Shī‘ahs claim and about which they have 
indeed written books (see adh-Dharī‘ah, vol.5, pp.118 — 122 and vol.21, 
p.323), and about which the Sunnī have written (see Kashfu ’z -zunūn, vol.1, 
p.591), or whether such a science has no real value at all. All such 
references, as we have seen, come from the Sunnī sources, and, if these 
allusions are now to be found in Shī‘ite books, it is from these Sunnī 
sources that they have been taken. 
v) Concerning the article on ‘jafr’ in the first edition of the Encyclopaedia 
of Islam (Leiden) written by D. B. Macdonald, the author has made out a 
supposed discrepancy in the beliefs of the Shī‘ah. Firstly, he has indicated 
the Sunnī sources, including those which we have given above, and used 
them as evidence for Shī‘ite beliefs. Secondly, he has correctly said that no 
reference to such books on such a science is to be found in the 
bibliographies such as Ibn Nadīm’s al-Fihrist. But it should be observed 
that, in the first place, as we have pointed out, this is not an authentic Shī‘ite 
belief, and, in the second place, that although there were indeed two 
containers called jafr belonging to the Imāms, and although there were 
books in one of them, they never showed their contents to anyone; so how 
could anyone be aware of the contents of these books except through what 
the Imāms said of them? Lastly, these containers and books did not belong 
to any particular Imam, so it is understandable that no reference to them is 
to be found in bibliographies. These things were a common heritage passed 
from Imām to Imām. 
vi) The Imāms (p.b.u.t.) sometimes used what was in the jafr to understand 
events that were going to take place. An example came in a h adīth narrated 
previously (no.621) where al-Imām as-S ādiq (p.b.u.h.) said that the doings 
of the descendants of al-Imām al-Hasan (p.b.u.h.) would come to naught. 
There we said that we would give historical evidence for the truth of his 
prediction in a further reference, which we shall do. There are also other 
occurrences of the Imāms looking forward to events which we cannot go 
into here, as, for example, the prediction of al-Imām ar-Rid ā (p.b.u.h.) to the 
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635 — 1. A group of our associates (—) Ah mad ibn Muh ammad (—) 
‘Abdullāh ibn al-Hajjāl (—) Ah mad ibn ‘Umar al-Halabī that Abū Bas īr 
said: 

‘‘I entered into the presence of Abū ‘Abdillāh (p.b.u.h.) and said to 
him: ‘May I be made your ransom! I am going to ask you about a matter; 
is there anyone here who can hear what I am saying?’ ’’ He said: ‘‘Abū 
‘Abdillāh (p.b.u.h.) drew back a curtain that was between his room and 
the other room, and looked inside it. Then he said: ‘O Abū Muh ammad! 
Ask whatever has occurred to you.’ ’’ He said: ‘‘I said: ‘May I be made 
your ransom! Your Shī‘ahs are saying that the Messenger of Allāh 
(p.b.u.h.a.h.p.) taught ‘Alī (p.b.u.h.) a door (of 

                                                                                                                        
Caliph al-Ma’mūn that his appointment of the Imām to be his successor 
would come to nothing. This event can be referred to in the sections of the 
books mentioned in part 4 (a) and (b) of this note. 

It must be observed that some Muslims have not been averse to taking 
advantage of this misunderstanding of jafr. Let it suffice to mention here the 
origins of the Almohad dynasty which ruled in North Africa and Andalucia 
from 1130 — 1269. The inspirer of this dynasty, Muh ammad ibn ‘Abdillāh 
ibn Tūmart al-Masmūdī (485/1092 — 524/1130) claimed to be the 
descendant of al-Imām al-Hasan (p.b.u.h.) and gave himself the title of al-
Mahdī. He maintained that the jafr was available to him, and that in it was 
reference to the future Almohad dynasty. Prompted by this ‘Abdu ’l-
Mu’min ibn ‘Alī al-Kūmī (487/1094 — 558/1163) rose up and founded a 
rule under the name of al-Muwah h idūn (Almohad). (Ibn Khallikān, vol.3, 
p.238 and vol.5, pp.45 — 55; and the other references in part 4 (a) and (b) 
of this note). This claim and other similar ones involving misuse of jafr and 
the names of al-Mahdī etc., have no connection with Shī‘ite beliefs, and it is 
clear that they should not be blamed on them, being related to the activities 
of others. 

........................................ 
................................ 

........................ 
................ 
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knowledge) which opens a thousand doors?’ He said: ‘O Abū 
Muh ammad! The Messenger of Allāh (p.b.u.h.a.h.p.) taught ‘Alī 
(p.b.u.h.) a thousand doors, each of which opens a thousand doors.’ ’’ He 
said: ‘‘I said: ‘By Allāh, this is the knowledge!’ ’’ He said: ‘‘He tapped 
(his fingers) on the floor for a while, then he said: ‘This is knowledge, 
but it is not the Knowledge.’ ’’ 

He said: ‘‘Then he said: ‘O Abū Muh ammad! Verily, the jāmi‘ah is 
in our possession, and what should teach them what the jāmi‘ah (lit. the 
Collector of everything) is?’ ’’ 

He said: ‘‘I said: ‘May I be made your ransom! What is the jāmi‘ah?’ 
He said: ‘The S ahīfah (scroll) whose length is seventy cubits, according 
to (the measure of) the cubit of the Messenger of Allāh (p.b.u.h.a.h.p.), 
and his dictation (of it) was from his very mouth (lit: from the opening of 
his mouth), and (its) writing is of ‘Alī by his very hand (lit: by his right 
hand). In it is every permitted thing and forbidden thing (halāl wa 
harām), and every thing which people need, even the mulct for 
scratching (someone).’ He touched me with his hand and said: ‘Do you 
allow me, O Abū Muh ammad?’ ’’ He said: ‘‘I said: ‘May I be made your 
ransom! Indeed I am yours, do whatever 
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you want!’ He said: ‘‘He pinched me with his hand and said: ‘Even the 
mulct of this.’ It was as if he was angry.’’ He said: ‘‘I said: ‘By Allāh, 
this is knowledge!’ He said: ‘Indeed it is knowledge, but it is not the 
Knowledge.’ 

‘‘Then he was silent for a moment, and then said: ‘And the jafr is in 
our possession; and what should teach them what is the jafr?’ ’’ He said: 
‘‘I said: ‘What is the jafr?’ He said: ‘A container made of hide, and in it 
is the knowledge of the prophets and the successors and the knowledge 
of the men of knowledge of Banū Isrā’il who have passed away.’ ’’ He 
said: ‘‘I said: ‘Indeed this is knowledge!’ He said: ‘Indeed it is 
knowledge, but it is not the Knowledge.’ 

‘‘Then he was silent for a moment, and then he said: ‘The mus haf of 
Fāt imah (p.b.u.h.) is in our possession, and what should teach them what 
is the mushaf of Fāt imah (p.b.u.h.).’ ’’ He said: ‘‘I said: ‘What is the 
mus haf of Fātimah (p.b.u.h.)?’ He said: ‘It is a mus haf (lit: a collection of 
written sheets bound between two boards), in which is the like of three 
times (the size) of your Qur’ān. By Allāh, there is not (even) one word of 
your Qur’ān in it (for further information see the following hadīth and 
footnote).’ ’’ He said: ‘‘I said: ‘By Allāh, this is knowledge!’ He said: ‘It 
is knowledge, but it is not the Knowledge.’ 
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‘‘Then he was silent for a moment; then he said: ‘In our possession is 
knowledge of what has happened and the knowledge of what will happen 
till the Hour comes.’ ’’ He said: ‘‘I said: ‘May I be made your ransom! 
By Allāh, this is knowledge!’ He said: ‘It is knowledge, but it is not the 
Knowledge.’ ’’ He said: ‘‘I said: ‘May I be made your ransom! Then 
what is the Knowledge?’ He said: ‘That which happens during the night 
and during the day, one matter after another; and one thing after another, 
until the Day of Resurrection.’ ’’ 

636 — 2. A group of our associates (—) Ah mad ibn Muh ammad (—) 
‘Umar ibn ‘Abd al-‘Azīz that Hammād ibn ‘Uthmān said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘The zindīqs will appear in the 
year 128 (745/746), and I have seen (this in) the mushaf of Fāt imah 
(p.b.u.h.).’ ’’ He said: ‘‘I said: ‘What is the mushaf of Fāt imah?’ He said: 
‘When Allāh, the Sublime, took His Prophet (p.b.u.h.a.h.p.). Grief came 
to Fāt imah (p.b.u.h.) as a result of his death, (the depth of) which no-one 
knows except Allāh, to Whom belong Might and Majesty. Allāh sent to 
her an angel to comfort her in her sorrow and to converse with her. She 
told Amīr al-mu’minīn (p.b.u.h.) of her 
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regret about this (i.e., that she could not remember every thing the angel 
said), and he said: ‘‘When you sense this and hear the voice, tell me.’’ 
Then she used to inform him (when) this (happened), and Amīr al-
mu’minīn used to write down all which he heard till he had composed a 
mus haf from this.’ ’’ He said: ‘‘Then he said: ‘Take note, there is nothing 
of what is permitted and what is forbidden (al-halāl wa ’l-harām) in this 
(see note to chap. 3), but in it is the knowledge of what will happen.’ ’’ 

637 — 3. A group of our associates (—) Ah mad ibn Muh ammad (—) 
‘Alī ibn al-Hakam that al-Husayn ibn Abi ’l-‘Alā said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘The white jafr is in my 
possesssion.’ ’’ He said: ‘‘I said: ‘What is in it?’ He said: ‘The Zabūr 
(Psalms) of Dāwūd, the Torah of Mūsā, the Injīl of ‘Īsā, the Scrolls of 
Ibrāhīm, what is permitted and what is forbidden, and the mus haf of 
Fāt imah (p.b.u.h.). I do not claim that anything of the Qur’ān is in it. In it 
is what people need from us and that (because of) which we do not have 
any need of anyone. In it is even the one lash, the half of a lash and the 
quarter of a lash (i.e., the force of the lash in different penalties) and the 
mulct for a scratch (i.e., these things are in the jāmi ‘ah which is in the 
jafr). The red jafr is in my possession.’ ’’ 
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He said: ‘‘I said: ‘What is in the red jafr?’ He said: ‘The armoury; (it 
is called red) because it will be opened only for blood, the owner of the 
sword (al-Imām al-Mahdī — p.b.u.h.) will open it for fighting.’ 
‘Abdullāh ibn Abī Ya‘fūr said to him: ‘May Allāh make things right for 
you. Do Banū al-Hasan (the descendants of al-Imām al-Hasan [p.b.u.h.]-
see footnote to hadīth no.621) know this?’ He said:‘Yes, by Allāh, just as 
they know that the night is night and the day is day. But jealously and 
going after this world have pushed them to refuse to accept and to deny. 
If they go after the Truth by means of the Truth, it will be better for 
them.’ ’’ 

638 — 4. ‘Alī ibn Ibrāhīm (—) Muhammad ibn ‘Īsā (—) Yunūs (—) 
the person whom he mentioned that Sulaymān ibn Khālid said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) said: ‘Verily, in the jafr which they 
mention is that which pains them. Because they do not accept the Truth, 
and in it is the Truth. Let them bring out the judgements of ‘Alī and his 
calculations of inheritance, if they speak the truth. Ask them about (the 
bequests of) khālahs (maternal aunts, sisters of both grandmothers, sisters 
of the four great-grandmothers, etc.) and ‘ammahs (paternal aunts, sisters 
of both grandfathers, sisters of the four 
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great-grandfathers, etc.). Let them bring out the mus haf of Fāt imah 
(p.b.u.h.) in which is the will of Fāt imah; and with it (the jafr) is the 
armoury of the Messenger of Allāh (p.b.u.h.a.h.p.). Allāh, to Whom 
belong Might and Majesty says: Bring me a Book before this, or some 
remnant of a knowledge if you speak truly (al-Ahqāf, 46:4).’ ’’ 

639 — 5. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Mahbūb (—) Ibn Ri‘āb that Abū ‘Ubaydah said: 

‘‘One of our companions asked Abū ‘Abdillāh (p.b.u.h.) about the 
jafr, and he said: ‘It is the hide of a bull, filled with knowledge.’ He said 
to him: ‘And the jāmi‘ah?’ He said: ‘That is a scroll, its length is seventy 
cubits, the width of a hide, and it (the scroll) is as (thick as) the upper leg 
of a large camel; in it is everything which people need, and there is no 
command which is not in it, even the mulct for a scratch.’ 

‘‘He said: ‘And the mus haf of Fātimah (p.b.u.h.)?’ ’’ He said: ‘‘He 
was silent for a long while. Then he said: ‘You enquire about that which 
you need and about that which you do not (necessarily) need. 
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Fāt imah remained for seventy-five days after the Messenger of Allāh 
(p.b.u.h.a.h.p.), and a powerful grief for her father overtook her; and 
Jibrīl (p.b.u.h.) used to come to her, and gave her strength to endure (the 
bereavement) of her father. He soothed her mind and told her about her 
father and his position, and told her what would happen after her to her 
seed. And ‘Alī (p.b.u.h.) used to write this down, and this is the mus haf 
of Fāt imah (p.b.u.h.).’ ’’ 

640 — 6. A group of our associates (—) Ah mad ibn Muh ammad (—) 
Sālih ibn Sa‘īd (—) Ah mad ibn Abī Bishr that Bakr ibn Karib as-Sayrafī 
said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘In our possession is that 
because of which we have no need of the people but the people need us. 
And in our possession is a writing dictated by the Messenger of Allāh 
(p.b.u.h.a.h.p.) in the hand-writing of `Ali (p.b.u.h.) a scroll in which is 
every permitted and forbidden thing. When you bring a matter to us, we 
know if you will do it and we know if you will not do it.’ ’’ 
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641 — 7. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr (—) 

‘Umar ibn Udhaynah that Fudayl ibn Yasār, Burayd ibn Mu‘āwiyah and 
Zurārah (were present when) ‘Abdu ’l-Mālik ibn A‘yan said to Abū 
‘Abdillāh(p.b.u.h.): 

‘‘The Zaydīyyah and the Mu‘tazilah have gathered round 
Muh ammad ibn ‘Abdillāh (Ibn al-Hasan, see footnote to hadīth no.621); 
will he have any rule?’’ He said: ‘‘By Allāh, there are two books in my 
possession in which every prophet and every ruler who rules on this earth 
has been named. No, by Allāh, Muh ammad ibn ‘Abdillāh is not one of 
them.’’ 

642 — 8. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd (—) al-Qāsim ibn Muhammad (—) ‘Abdu ’s-Samad 
ibn Bashīr that Fudayl (ibn) Sukkarah said: 

‘‘I entered into the presence of Abū ‘Abdillāh (p.b.u.h.), and he said: 
’O Fud ayl? Do you know what I was looking at just before (you came 
in)?’ ’’ He said: ‘‘I said: ‘No.’ He said: ‘I was looking in the book of 
Fāt imah (p.b.u.h.). There is no ruler who rules (on this earth) whose 
name and whose father’s name is not written in it, and I have seen 
nothing concerning the descendants of al-Hasan in it.’ ’’ 
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CHAPTER 41 
 

CONCERNING THE DEGREE OF ‘BEHOLD, WE SENT IT 
DOWN ON THE NIGHT OF FORE-ORDAINING’ AND ITS 

INTERPRETATION 
 
In the Name of Allāh, the Merciful, the Compassionate. 
Behold, We sent it down on the Night of Fore-ordaining. 
And what shall teach thee what is the Night of Fore-ordaining. 
The Night of Fore-ordaining is better than a thousand months. 
In it the angels and the rūh (spirit) descend, 
by the leave of their Lord, upon every command. 
Peace it is, till the rising of the dawn. (al-Qadr, 97) 

643 — 1. Muh ammad ibn Abī ‘Abdillāh and Muhammad ibn al-
Hasan (—) Sahl ibn Ziyād* and Muh ammad ibn Yahyā (—) Ah mad ibn 
Muh ammad, both of them (—) al-Hasan ibn al-‘Abbās ibn al-Harīsh 1  

                                                 
1  al-Hasan ibn al-‘Abbās ibn al-Harīsh, Abū ‘Alī ar-Rāzī is one of those 

narrators who are in no way trustworthy. an-Najāshī said: ‘‘He narrated 
from Abū Ja‘far ath-Thānī (p.b.u.h.); he is extremely undependable (d a‘īf). 
He wrote a book (called): ‘Behold, We sent it down on the Night of 
Foreordaining’, and the ah ādīth of this book are worthless (radī, lit: bad), 
the words in it clash with each other.’’ Ibn al-Ghadā’irī said: ‘‘He is 
undependable; he narrated from Abū Ja‘far ath-Thānī (p.b.u.h.) (the book) 
‘The excellence of ‘‘Behold, We sent it down.’’ ’ It is a book which is 
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that Abū Ja‘far ath-Thānī (the second — p.b.u.h.) said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) said: ‘While my father was 
circumambulating the Ka‘bah, a man with his head and face covered with 
a cloth appeared in front of him and interrupted his seven 
circumbulations, taking him to a house beside as -Safā. He sent after me 
and then we were three. He then said: ‘‘Welcome, O son of the 
Messenger of Allāh!’’ Then he put his hand on my head and said: ‘‘May 
Allāh, bless you, O trusted one of Allāh after your father!’’ 

‘‘ ‘(Then he said to my father): ‘‘O Abū Ja‘far! If you wish, you tell 
me; or if you wish, I will tell you. If you wish, ask me; or if you 

                                                                                                                        
divided into sections, its phrases are incorrect, its appearance proves that it 
is fabricated. This man does not merit that he should be given attention or 
that his hadīth should be written down.’’ ‘Alī ibn al-Hakam said: ‘‘He is 
undependable and his narration is unreliable. It is said that he used to 
fabricate h adīth.’’ All the scholars of ah ādīth have accepted the judgement 
of these experts in the sciences of the biographies of narrators (‘ilmu ’r-
rijāl). (at -T ūsī, ar-Rijāl, pp.400, 462; al-Fihrist, p.91; an-Najāshī, al-
Fihrist, p.48; see also Majma‘u ’r-rijāl, vol.2, pp.118 — 119; Ibn Dāwūd, 
p.440; al-‘Allāmah, p.214; Naqdu ’r-rijāl, p.91; Jāmi‘u ’r-ruwāt, vol.1, 
p.205; Tanqih u ’l-maqāl, vol.1, pp.286 — 287; Mu‘jam rijāli’l-h adīth, 
vol.4, pp.379 — 382; Tawd ih u ’l-istibāh, p. 118; Naddu ’l-īdāh, p.91; 
Lisānu ’l-mizān, vol.2, pp.216 — 217). 

It should be remembered that we should not conclude that everything in 
these ah ādīth is false, merely that not everything is necessarily true. 
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wish, I will ask you. If you wish, confirm (what I say); or if you wish, I 
will confirm (what you say).’’ He (my father) said: ‘‘I wish for all of 
this.’’ He said: ‘‘Beware lest, when I question you, your tongue say 
something other than that which is in your heart.’’ He said: ‘‘Someone 
would do that in whose heart there are two knowledges, one of which 
conflicts with the other. Allāh, to Whom belong Might and Majesty, 
disclaims that there should be knowledge of Him in which there is 
conflict.’’ 

‘‘ ‘He said: ‘‘This was my question, and you have explained one 
aspect of it. Tell me about that knowledge in which there is no conflict; 
who knows that?’’ He said: ‘‘The tatality of the knowledge is with Allāh, 
may His remembrance be glorified, but that which is necessary for the 
creatures is with the successors.’’ ’ He (Abū ‘Abdillāh) said: ‘The man 
uncovered his face, and sat up straight, and his face gleamed; he said: 
‘‘This is what I wanted, and for this I came. You claim that the 
knowledge among knowledge in which there is no conflict is with the 
successors; then how do they know it?’’ He said: ‘‘Just as the Messenger 
of Allāh (p.b.u.h.ah.p.) knew it. But they do not see what the Messenger 
of Allāh (p.b.u.h.ah.p.) used to see, because he was a 
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prophet and they are muh addithūn (see chap. 3). He used to journey to 
Allāh, to Whom belong Might and Majesty, and used to hear the 
revelation, and they do not hear it.’’ 

‘‘ ‘He said: ‘‘You speak rightly, O son of the Messenger of Allāh 
(p.b.u.h.a.h.p.). I will give you a difficult question. Tell me about this 
knowledge, what happened that it is not manifested, like it was 
manifested from the Messenger of Allāh (p.b.u.h.a.h.p.).’’ ’ He said: ‘My 
father smiled and said: ‘‘Allāh, to Whom belong Might and Majesty, 
refuses to disclose His knowledge except to those tested in (their) faith in 
it, just as He decreed for the Messenger of Allāh (p.b.u.h.a.h.p.) that he 
should be patient in the face of the troubles (caused by) his people, and 
not fight with them except by His command. To what extent he kept 
(this) hidden, till it was said to him: So shout that which thou art 
commanded and turn thou away from those who associate others with 
Allāh (al-Hijr, 15:94). I swear by Allāh, if he had shouted before that, he 
would have been safe, but he was paying attention to obedience (to 
Allāh), and he feared to go against (Him), thus for this he held back. I 
would like that your eyes could be with the Mandi of this community, 
when the angels punish the spirits of the unbelievers who 
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have died with the swords of the Āl Dāwūd between the heaven and the 
earth, while they make the spirits of the living ones like them join them.’’ 

‘‘ ‘Then he (the man) took out a sword, and said: ‘‘Ah, this is one of 
those!’’ ’ He said: ‘My father said: ‘‘Yes, by He Who has chose 
Muh ammad over humanity.’’ ’ He said: ‘Then the man uncovered his 
face and said: ‘‘I am Ilyās (Elias); I do not ask you about your affairs 
because I am ignorant of them, but because I want this discussion to 
strengthen your followers, and I will tell you about a sign which you 
know, and if they argue by it they will succeed.’’ ’ 

‘‘He said: ‘My father said to him: ‘‘If you wish, I will tell you about 
it.’’ He said: ‘‘I do wish.’’ He said: ‘‘If our Shī‘ahs say to those who 
disagree with us: ‘Verily, Allāh, to Whom belong Might and Majesty, 
says to His Messenger (p.b.u.h.a.h.p.): Behold, We sent it down on the 
Night of Fore-ordaining — to the end — (the verb ‘sent’ in the second 
verse is in a completed tense, while the verb ‘descend’ in the fourth verse 
is a continuous tense, indicating that on every Night of Fore-ordaining 
the angels and the Rūh descend. In the days of the Holy 
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Prophet, the descent was obviously to him). Now does the Messenger of 
Allāh (p.b.u.h.a.h.p.) have some knowledge — something which he does 
not know on that Night (except after the angels and the Rūh have brought 
it down to him) — or does Jibrīl (p.b.u.h.) bring it (the knowledge) to 
him at another time?’ Surely they will say: ‘No!’ (i.e., not the first and 
not the second alternatives, thus they are left with a third that the 
knowledge is in the possession of the Holy Prophet, and that Jibrīl 
brought down the command to disclose the knowledge). Then say to 
them: ‘Is it absolutely necessary that he disclose what he knows from 
before?’ Then they will say: ‘No!’ (Thus if he did disclose it, it was 
because of the command of Allāh.) Then say to them: ‘Is there any 
contradiction in what the Messenger of Allāh (p.b.u.h.a.h.p.) disclosed of 
the knowledge of Allāh, may His remembrance be glorified?’ If they say: 
‘No!’, say to them: ‘If someone rules according to the rule of Allāh and 
there is contradiction in it, does it contradict (what) the Messenger of 
Allāh (p.b.u.h.a.h.p.) (ruled)?’ Then they will say: ‘Yes!’ — If they say: 
‘No!’, they will be logically contradicting what they said in the first place 
— Then say to them: ‘None knows its (the Qur’ān’s) interpretation save 
only Allāh and those firmly rooted in knowledge (Āl ‘Imran, 3:7).’ ’’ ’ ’’ 

‘‘ ‘ ‘‘If they say: ‘Who are those who are firmly rooted in 
knowledge?’ Say: ‘Those in whose knowledge there is no contradiction.’ 
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And if they say: ‘Who are those?’ Say: ‘The Messenger of Allāh 
(p.b.u.h.a.h.p.) had that (knowledge of interpretation). Did he pass it on 
or not?’ If they say: ‘He did pass it on (it)’, then say to them: ‘Did he 
(p.b.u.h.a.h.p.) die, and the khalīfah (he who came in the Holy Prophet’s 
place) after him had knowledge in which there was no contradiction?’ If 
they say: ‘No!’, say: ‘Then surely the khalīfah of the Messenger of Allāh 
(p.b.u.h.a.h.p.) is made strong (in his knowledge by Allāh, mu‘ayyad), 
and the Messenger of Allāh (p.b.u.h.a.h.p.) does not put anyone in his 
place unless he rules with his (the Holy Prophet’s) rule and unless he is 
the same as him except (in) the prophethood. For if the Messenger of 
Allāh (p.b.u.h.a.h.p.) does not put someone in his place concerning his 
knowledge, then he will have left those who are in the loins of man who 
will come after him to perish.’ 

‘‘ ‘ ‘‘Now if they say to you: ‘Surely the knowledge of the Messenger 
of Allāh (p.b.u.h.a.h.p.) was from the Qur’ān (and thus there was no need 
for him to teach his knowledge to anyone)’, say: ‘Hā Mīm. By the Clear 
Book. We have sent it down in a blessed Night — We are ever warning — 
therein every wise command determined as a command from Us — We 
are ever sending (ad-Dukhān, 44:1 — 5). (Therefore Allāh sends 
[continuous tense] His command, which has been determined, and there 
must be someone always to receive it).’ And if they 
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say to you: ‘Allāh, to Whom belong Might and Majesty, does not send 
down (anything) except to a prophet’, say: ‘Do the angels and the Rūh 
bring down this wise command which is determined from heaven to 
heaven, or from heaven to earth?’ And if they say: ‘From heaven to 
heaven’, there is no-one in the heaven who can turn away from obedience 
towards disobedience. And if they say: ‘From heaven to earth’, the 
people of the earth are most needy of creation for this, so say: ‘Is it not 
absolutely necessary that a master should be over them so that they can 
take their dispute to him?’ If they say: ‘Surely the caliph is the judge of 
their (disputes)’, say: ‘Allāh is the Master of those who believe; He 
brings them forth from the darkness into the light. And those who 
disbelieve — their masters are the ‘‘tāghūt’’ (exceeders in corruption), 
that bring them forth from the light into the darkness; those are the 
inhabitants of the Fire, therein dwelling forever (al-Baqarah, 2:257).’ 
(The implication of the quotation of this verse is that since the rulers are 
corrupt they cannot be the masters of, and judges for, the believers.) By 
my life, neither on the earth nor in the heaven is there anyone mastered 
by Allāh (walīyun li ’llāh) , may His remembrance be glorified, unless he 
is made strong (by Allāh), and he who is made strong does not err. 
Neither on the earth nor in the heaven is there an enemy of Allāh, may 
His remembrance be glorified, unless 
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he is deserted (by Allāh), and he who is deserted does not succeed. Just 
as the bringing down of the command from heaven is absolutely 
necessary for it to rule over the people of the earth, so also is a master 
(walī) absolutely necessary. If they say: ‘We did not know this.’ Say (to 
them): ‘Say what you like, Allāh, to Whom belong Might and Majesty, 
will not allow that (His) slaves be left alone after Muhammd 
(p.b.u.h.a.h.p.), while there be no Proof for them.’ ’’ ’ 

‘‘Abū ‘Abdillāh (p.b.u.h.) said: ‘Then he stopped and said: ‘‘Here, O 
son of the Messenger of Allāh! There is a matter which causes confusion; 
(what) if you see that they say: ‘The Proof of Allāh is the Qur’ān.’?’’ He 
said: ‘‘Then I will say to them: ‘Surely, the Qur’ān does not speak so that 
it can command and forbid (i.e., rule), but there must be a people for the 
Qur’ān who can command and forbid.’ And I will say: ‘(Suppose) it 
happens that some very difficult problem arises for the people of the 
earth (whose solution) is not in the sunnah or ruling (of the Holy 
Prophet) in which there is no disagreement, and is not in the Qur’ān. 
Allāh, because of His knowledge that such a hardship will appear on the 
earth, will not allow that there should be no restoring of it (the situation), 
in His ruling and no release from suffering for those (involved in it):’ ’’ 
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 ‘‘ ‘Then he said: ‘‘By this you will succeed, O son of the Messenger 
of Allāh! I witness that Allāh, may His remembrance be glorified, had 
knowledge of what difficult problems will reach the creatures, on the 
earth or in their selves, concerning the religion or other than it, and He 
sets up the Qur’ān as a Proof (for His knowing this): No difficult problem 
reaches in the earth or in your selves, but it is in a Book, before We 
create it; that is easy for Allāh (al-Hadīd, 57:22); and for there being a 
solution (for it).’’ ’ He said: ‘Then the man said: ‘‘Do you know, O son 
of the Messenger of Allāh! What it is a Proof for?’’ Abū Ja‘far (p.b.u.h.) 
said: ‘‘Yes, in it are the broad outlines of the restrictions (hudūd), their 
explanation (comes) at (the time of) the ruling. Thus He says: ‘Allāh will 
not allow some difficult problem to reach a creature, in his religion or in 
his self or in his property, without there being on His earth someone to 
judge rightly through His rule in (the matter of) this difficulty.’ ’’ 

‘‘ ‘He said: ‘‘Then the man said: ‘Now, in this matter you will succeed 
over them by a Proof, unless your adversary speaks falsehood against Allāh 
and says: ‘‘There is no Proof for Allāh, may His remembrance be 
glorified.’’ However tell me about the interpretation of that you should not 
grieve for what escapes you of that which was specified for ‘Alī (p.b.u.h.), 
nor rejoice in what has come to you (al-Hadīd, 57:23).’ He said: ‘It 
concerns Abū Fulān and his companions, one of these things was before, 
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and the other afterwards: You should not grieve for what escapes you of 
that which was specified for ‘Alī (p.b.u.h.), nor rejoice in what has come 
to you of, the trial which has come to you after (the passing away of) the 
Messenger of Allāh (p.b.a.h.a.h.p.).’ Then the man said: ‘I witness that you 
are the possessor of the rule in which there is no contradiction.’ Then the 
man stood up and went away, and I did not see him again.’’ ’ ’’ 

   644-2. By the same chain of transmission, that Abū ‘Abdillāh (p.b.u.h.) said: 
‘‘Once, when my father was sitting and there was a group with him, he 

laughed till his eyes were bathed with tears. Then he said: ‘Do you know 
what makes me laugh?’ ’’ He said: ‘‘They said: ‘No.’ He said: ‘Ibn ‘Abbās 1 
claimed that he was one of those who have said: 

‘‘Our Lord is Allāh’’ then have gone straight (upon them the angels 
descend, saying, ‘‘Fear not, neither sorrow, rejoice in Paradise that you 
were promised. We are your helpers in this world and in the world to 

 
  ‘Abdullāh ibn al-‘Abbās ibn ‘Abd al-Mutt alib (3 B.H./619 — 68/687), was 

one of the important companions of the Holy Prophet (p.b.u.h.a.h.p.) and 
Amīr al-mu’minīn (p.b.u.h.). In his childhood, he was constantly with the 
Holy Prophet, and narrated many traditions from him. After the death of the 
Holy Prophet, he was a close companion of Amīr al-mu’minīn, and took 
part beside him in the three battles that he fought. All Muslims held 
‘Abdullāh ibn al-‘Abbās in great esteem and respect, whether they were 
Shī‘ah or Sunnī. al-‘Allāmah al-Hillī said of him: ‘‘He was a man who 
loved and obeyed Amīr al-mu’minīn and was his student. His position of 
greatness and his sincerity with Amīr al-mu’minīn were too well-known to  
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come; therein you shall have all that your souls desire, all that you call 
for, as hospitality from One, All-forgiving, One All-compassionate’’) 
(Fus silat, 41:30). I said to him: ‘‘Have you seen the angels, O Ibn  

 ‘Abbās! Who have informed you that they are your helpers in this world 
and the world to come, with (your) being saved from fear and sorrow?’’ 
He said: ‘‘Allāh, the Blessed, the Sublime said: The believers indeed are 
brothers (al-Hujarāt, 49:10), and the whole community is included in 
this.’’ And then I laughed.’ 
 
 
and his son, the writer of al-Ma‘ālim, and other Shī‘ah scholars have praised 
him in more excellent words even than these. They have said that if anyone 
attributes something bad to him, his position is too high that we should give any 
credance to such accusations. (al-‘Allāmah, p.103; Ibn Dāwūd, p.208; Naqdu ’r-
rijāl, p.201; Jāmi‘u ’r-ruwāt, vol.1, p.494; Tanqihu ’l-maqāl, vol.2, pt.1, pp.191 
— 95; Safīnatu ’l-bihār, vol.2, pp. 150 — 154; al-Kunā wa ’l-alqāb, vol.1, 
pp.346 — 347; Mu‘jam rijāli ’l-hadīth, vol.10, pp.239 — 250; ad-Darajātu ’r-
rafi‘ah fī tabaqāti ’sh-Shī‘ah, pp. 99 — 141). 

However, as we have already mentioned the irregularities in the chain 
of transmission of the ahādīth in this chapter, these ahādīth have no 
value as reliable documents. Thus anyone who examines carefully what 
has been attributed to Ibn ‘Abbās in their hadīth will see that it cannot be 
counted as true in the eyes of scholars. Examining the dates concerned, 
we see that Ibn ‘Abbās died in 68/687, that al-Imām as-Sajjād lived from 
38/659 — 95/713, and that al-Imām al-Bāqir was born in 57/676 and died 
in 114/ 733. Thus, at the most, Ibn ‘Abbās would have met al-Imām al-
Bāqir in the last years of his life when the Imām would have been no 
more than eleven years old. After the battle of Karbalā’ (61/680), when 
the Imāms as-Sajjād and al-Bāqir had returned to Medina, Ibn ‘Abbās 
went to Mecca (63/682) and was part of the resistance movement against 
Yazīd. From there, in 65 — 66/684 — 685 he went to at -Tā’if after 
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‘‘ ‘Then I said: ‘‘What you say is true, O Ibn ‘Abbās! I implore you 
by Allāh, is there any contradiction in the rule of Allāh, may His 
remembrance be glorified?’’ ’ He said: ‘He said: ‘‘No.’’ Then I said: 
‘‘What is your opinion if a man attacks another man with a sword 
(cutting) his fingers so that they are severed, then he goes away, and 
another man comes and slices off the rest of his hand (at the writst), and 
then (this last man) is brought to you and you are the judge, what would 
you do?’’ He said: ‘‘I would say to the second man who cut (his hand): 
‘Give the (full) indemnity (diyah) for his hand.’ And I would say to the 
man (whose hand was) cut: ‘Come to an agreement with him (the second 
man, who had paid indemnity for the whole hand but had not cut off the 
fingers, and had thus paid too much) for (any amount) you wish, and 
send him before two men of equity.’’ (The convolutedness of the 
explanation here, when it would have been much easier to say what 
would be the judgement for the case  where  a  man  cut  off  the  hand  of  
 

 
 
 

the uprising of ‘Abdullāh ibn az-Zubayr (1/622 — 73/692) where he 
died. Thus it is extremely unlikely that he would have taken part in any 
discussion with al-Imām al-Bāqir, especially when one considers the fact that 
the latter’s imāmate began several years after the death of Ibn ‘Abbās.
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the hand of someone who had already lost one or more of his fingers, is 
further evidence for the unreliability of this hadīth.) I said: ‘‘A 
contradiction in the rule of Allāh, may His remembrance be glorified, has 
arisen here (for, instead of one rule, that is, that the indemnity for a hand 
minus fingers is so much, one rule needs correction by another), and you 
have contradicted what you first said (that is, that there was no 
contradiction). Allāh, may His remembrance be glorified, would Lot 
issue any restriction for His creatures, while there was no (true) 
interpretation for it on the earth. Cut off the hand of the (second) man 
who cut (the hand of the first man) entirely, then (have the first men) give 
him the indemnity for the fingers. This is the rule of Allāh (which was 
sent down) on the night when His command was sent down. If you deny 
this after you have heard (it) from the Messenger of Allāh (p.b.u.h.a.h.p.), 
Allāh will cause you to enter the Fire, just as He has blinded your sight 
(at the end of his life, Ibn ‘Abbās was blind) the day you denied it (from) 
‘Alī ibn Abī Tālib.’’ He said: ‘‘For this I have lost my eyesight?’’ (Then) 
he said: ‘‘How do you know this! By Allāh, I lost my eyesight only 
because the angel’s wings beat together.’’ ’ ’’ 

‘‘He said: ‘This made me laugh. Then I quitted him that day because 
his mind was feeble. Then I met him (again) and said: ‘‘O Ibn ‘Abbās! 
You have never spoken truth like (you did) yesterday. ‘Alī ibn 

224 



 
* * * * * * * 

 
Abī Tālib (p.b.u.h.) said to you: ‘There is a Night of Fore-ordaining in 
every year, and the command of the year is sent down in this night, and 
there are executors for this command after the Messenger of Allāh 
(p.b.u.h.a.h.p.).’ And you said (to him): ‘Who are these (people)?’ He 
said: ‘They are I and the eleven from my loins who are the Imāms and 
muh addath (see chap. 3).’ Then you said: ‘I am not of the opinion that 
this was (for anyone) except the Messenger of Allāh.’ And then the angel 
who was speaking to him appeared to you (it was apparently the Night of 
Fore-ordaining) and said: ‘You are lying, O ‘Abdullāh. I saw with my 
eyes what ‘Alī said to you’ — not that he saw with his eyes but that he 
perceived it in his heart and heard it with his ears. Then he beat you with 
his wings and you became blind.’’ ’ He said: ‘Then Ibn ‘Abbās said: 
‘‘And whatever we are at variance on, the judgement thereof belongs to. 
Allāh.’’Then I said to him: ‘Did Allāh rule in any of His rulings by two 
commands?’ He said:‘‘No.’’ And I said: ‘Here you perish and you cause 
(others) to perish.’ ’’ 

645 — 3. By the same chain of transmission, that Abū Ja‘far 
(p.b.u.h.) said: 

‘‘Allāh, to Whom belong Might and Majesty, said about the Night of 
Fore-ordaining: Therein every wise command determined (ad-
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Dukhān, 44:4); He says: ‘Every wise command is sent down in it.’ The 
strong (i.e., al-muh kam, which is from the same root as hākim, which 
means wise because there is strength and solidity in it) cannot be two 
things, it can only be one thing. So the rule of everyone who rules with 
that in which there is no contradiction is as the rule of Allāh, to Whom 
belong Might and Majesty. And whoever rules by a command in which 
there is contradiction, and believes that he is right, has ruled by the rule 
of the ‘tāghūt’. Verily, the interpretation of all matters is sent down in the 
Night of Fore-ordaining to the one who possesses the authority (walīyyu 
’l-amr) , year by year. He will be authorised in it concerning his own 
matters like this and like that, and concerning the matters of the people 
like this and like that. Also, every day there will come to the one in 
authority, apart from this, the knowledge from Allāh, to Whom belong 
Might and Majesty, which is particular (to Him), hidden (by Him), 
amazing and stored, the like of that which is sent down in that Night of 
(His) command.’’ Then he recited: ‘‘Though all the trees in the world 
were pens, and the sea — seven seas after it to replenish it, yet would the 
words of Allāh not be spent. Allāh is All-mighty, All-wise (Luqmān, 
31:27).’’ 
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646 — 4. By the same chain of transmission, that Abū ‘Abdillāh 

(p.b.u.h.) said: 
‘Alī ibn al-Husayn, may the blessings of Allāh be upon him, used to 

say: ‘Behold, We sent it down on the Night of Fore-ordaining, and Allāh, 
to Whom belong Might and Majesty, says the Truth; Allāh sent down the 
Qur’ān on the Night of Fore-ordaining. And what shall teach thee what is 
the Night of Fore-ordaining. The Messenger of Allāh (p.b.u.h.a.h.p.) 
said: ‘‘Nothing, indeed, can teach me.’’ Allāh, to Whom belong Might 
and Majesty, said: ‘‘The Night of Fore-ordaining is better than a 
thousand months in which there is no Night of Fore-ordaining.’’ He said 
to the Messenger of Allāh (p.b.u.h.a.h.p.): ‘‘Do you know why it is better 
than a thousand months?’’ He said: ‘‘No.’’ He said: ‘‘Because in it the 
angels and the Rūh descend by the leave of their Lord, upon every 
command.’’ And when Allāh, to Whom belong Might and Majesty, gives 
His leave for something, that with which He is pleased, peace it is, till the 
rising of dawn. He (Allāh) says: ‘‘My angels and my Rūh bring peace to 
you, O Muh ammad! — My peace — from the first moment that they 
descend till the rising of dawn.’’ 

‘‘ ‘Then He said in a part of His book: And fear a trial which shall 
surely not suit in particular the evil-doers (al-Anfāl, 8:25); (a trial) 
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concerning Behold, We sent it down on the Night of Fore-ordaining. And 
He said in a part of His book: Muhammad is naught but a Messenger; 
Messengers have passed away before him. Why if he should die or is 
slain, will you turn about on your heels? If any man should turn about on 
his heels, he will not harm Allāh in any way; and Allāh will recompense 
the thankful (Āl ‘Imrān, 3:143). In the first verse He says: When 
Muh ammad dies, those who dispute the command of Allāh, to Whom 
belong Might and Majesty, will say: ‘‘The Night of Fore-ordaining 
passed away with the Messenger of Allāh (p.b.u.h.a.h.p.).’’ And this is a 
trial which reaches them in particular, and by this they turn on their heels. 
For if they were to say: ‘‘It did not pass away’’, it would be absolutely 
necessary that there be a command in it (the Night) from Allāh, to Whom 
belong Might and Majesty. And if they accepted the command (from 
Allāh) it would be absolutely necessary that there be someone to receive 
it.’ ’’ 

647 — 5. By the same chain of transmission, that Abū ‘Abdillāh 
(p.b.u.h.) said: 

‘‘ ‘Alī (p.b.u.h.) frequently used to say: ‘at-Taymī and al-‘Adawī 
used to gather round the Messenger of Allāh (p.b.u.h.a.h.p.), and he 
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used to recite: Behold, We sent it down ..., with humility and weeping. 
They both would say: ‘‘How very tender your heart becomes on 
(reading) this sūrah!’’ And the Messenger of Allāh (p.b.u.h.a.h.p.) would 
say: ‘‘Because of what my eyes see and my heart perceives, and because 
of what the heart of this man (‘Alī) will see after me.’’ They would say: 
‘‘What did you see, and what will he see?’’ ’ He said: ‘He would write 
for those two in the earth in it the angels and the Rūh descend, by the 
leave of their Lord, upon every command.’ He said: ‘Then he would say: 
‘‘Does anything remain after He, to Whom belong Might and Majesty, 
has said every command.’’ And they would say: ‘‘No.’’ He would say: 
‘‘Do you know the one to whom He sent this down?’’ They would say: 
‘‘You, O Messenger of Allāh!’’ He would say: ‘‘Yes.’’ Then he would 
say: ‘‘Will there be the Night of Fore-ordaining after me?’’ They would 
say: ‘‘Yes.’’ He said: ‘He would say: ‘‘And will this command be sent 
down in it?’’ They would say: ‘‘Yes.’’ ’ He said: ‘He would say: ‘‘To 
whom?’’ They would say: ‘‘We do not know.’’ Then he would put his 
hand on my head and say.: ‘‘If you did not know, then know now. This is 
the one who will be after me.’’ ’ He said: ‘Thus these two would know 
this Night after (the death of) the Messenger of Allāh (p.b.u.h.a.h.p.) 
because of the intensity of the dread which entered into them.’ ’’ 
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648 — 6. By the same chain of transmission, that Abū Ja‘far 
(p.b.u.h.) said: 

‘‘O company of Shī‘ahs! Argue by the sūrah: Behold, We sent it 
down ..., and you will succeed. By Allāh, it is the Proof of Allāh, the 
Blessed, the Sublime, over the creatures after the Messenger of Allāh 
(p.b.u.h.a.h.p.); it is the most excellent (proof of) your religion, it is the 
outer limit of our knowledge. O company of Shī‘ahs! Argue by: Hā Mīm! 
By the Clear Book. We have sent it down in a blessed Night — We are 
ever warning (— therein every wise command determined as a command 
from Us, We are ever sending) (ad-Dukhān, 44:1 — 5). It is only for 
those who possess the authority after the Messenger of Allāh 
(p.b.u.h.a.h.p.). O company of Shī‘ahs! Allāh, the Blessed, the Sublime, 
says: Not a nation is there, but has passed away in it a warner (Fātir, 
35:24).’’ Someone said: ‘‘O Abū Ja‘far! The warner of this (community) 
was Muh ammad (p.b.u.h.a.h.p.).’’ He said: ‘‘What you say is true; but 
was there a warner, while he was alive, among those he missioned to the 
different parts of the land?’’ The asker said: ‘‘No.’’ Abū Ja‘far (p.b.u.h.) 
said: ‘‘Do you believe  that  those  he  missioned  were  not  his  warners, 
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just as the Messenger of Allāh (p.b.u.h.a.h.p.) was a warner in his 
mission from Allāh, to Whom belong Might and Majesty?’’ He said: 
‘‘Yes.’’ He said: ‘‘Therefore, Muhammad did not die until he had (left 
after him) someone he had missioned (who would be) a warner.’’ Then 
he said: ‘‘If you say no, then the Messenger of Allāh (p.b.u.h.a.h.p.) will 
have condemned those who are from the loins of men among his 
community to perish.’’ He said: ‘‘Is the Qur’ān not enough for them?’’ 
He said: ‘‘Yes, if they find an interpreter for it.’’ He said: ‘‘Did the 
Messenger of Allāh (p.b.u.h.a.h.p.) not interpret it?’’ He said: ‘‘Yes, 
(but) he interpreted it for one man, and he interpreted the station of this 
man for the community, and he is ‘Alī ibn Abī Tālib (p.b.u.h.).’’ 

The questioner said: ‘‘O Abū Ja‘far! This is a special matter which 
the ordinary people cannot (easily) accept.’’ He said: ‘‘Allāh would not 
allow anyone to be His slave except in secret, until the appointed time 
comes for Him to make His religion manifest. Just as the Messenger of 
Allāh (p.b.u.h.a.h.p.) was with Khadījah secretly (His slave), until he was 
ordered to manifest (his religion).’’ The questioner said: ‘‘Is it necessary 
for someone whose religion this is to keep it secret?’’ He said: ‘‘Did not 
‘Alī ibn Abī Tālib (p.b.u.h.) keep (his faith) secret 
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(from) the day he accepted Islam with the Messenger of Allāh 
(p.b.u.h.a.h.p.) until his (the Prophet’s) affair became manifest?’’ He 
said: ‘‘Yes.’’ He said: ‘‘Thus is our affair, until the Book reaches its 
appointed time.’’ 

649 — 7. By the same chain of transmission, that Abū Ja‘far 
(p.b.u.h.) said: 

‘‘Verily, Allāh, may His remembrance be glorified, created the Night 
of Fore-ordaining at the beginning when He created the world; and He 
created in it the first man who was to be a prophet and the first man who 
was to be a successor. He decreed that in every year there would be a 
Night in which would be sent down the interpretation of all things (which 
were to happen) until the same (Night came) the following year. Anyone 
who refuses to believe this, has rejected His knowledge from Allāh, to 
Whom belong Might and Majesty. For the prophets, the messengers and 
the muhaddathūn could never be established unless a proof was set up for 
them by what came to them on this Night, as well as the proof which 
Jibrīl (p.b.u.h.) brings to them.’’ I said (it is possible that the speaker here 
is al-Hasan ibn al-‘Abbās ibn al-Harīsh who narrated this from Abū 
Ja‘far ath-Thānī): ‘‘Does Jibrīl or others of the angels than him also come 
to the muh addathūn?’’ He said: ‘‘Now, as for the prophets and the 
messengers (p.b.u.t.), there is no doubt; and it is absolutely necessary that  
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for others than them there be a proof for the people of the earth from the 
first day in which the earth was created, till the last moment of the 
annihilation of this world, which He sends down in this night for 
everyone whom He loves of His creatures. 

‘‘And I swear by Allāh that the Rūh and. the angels descended to 
Ādam with the command in the Night of Fore-ordaining; and I swear by 
Allāh that Ādam did not die without having (left after him) a successor, 
and (so did) all of the prophets after Ādam: the command was brought to 
him in it (this Night), and it was established (in the same way) for his 
successor after him. And I swear by Allāh that the prophet is ordered, 
among the commands that comes to him in that Night from Ādam to 
Muh ammad (p.b.u.h.a.h.p.), to appoint a certain person as his successor. 
And Allāh, to Whom belong Might and Majesty, said in His Book 
specially to those who possess the authority after Muhammad 
(p.b.u.h.a.h.p.): Allāh has promised those of you who believe and do 
righteous deeds that He will surely make them successors in the land, 
even as He made those who were before them successors, and that He 
will surely establish their religion for them that He has approved for 
them, and will give them in exchange, after their fear, security: ‘They 
shall serve Me, not associating with Me anything.’ Whoso disbelieves 
after that, those — they are the ungodly (an-Nūr, 24:55). 
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He says: I make you successors to My knowledge, My religion and 
worship to Me after your prophet — just as He made the successors of 
Ādam after him — until the prophet who follows him is missioned. ‘They 
shall serve Me, not associating with Me anything.’ He says: They shall 
serve Me by believing that there is no prophet after Muhammad 
(p.b.u.h.a.h.p.), so everyone who says other than this — they are the 
ungodly. Thus He empowers those who possess the authority after 
Muh ammad by the Knowledge and they are we. And you ask us if what 
we say is true. Then accept, but you do not do this. But our knowledge is 
clearly visible; our appointed time, in which the religion will become 
manifest from us so that there is no dispute between the people, has a 
term of the passing of nights and days, and when it comes the religion 
will become manifest, and the affairs (of the people) will be one. 

‘‘I swear by Allāh, the matter has been decided that there should be 
no strife between the believers, and therefore He made them witnesses 
over the people so that Muhammad (p.b.u.h.a.h.p.) might be a witness 
over us (this is a reference to: Thus We appointed you a midmost nation 
that you might be witnesses over the people, and the Messenger might be 
a witness over you [al-Baqarah, 2:143]), and that we might be witnesses 
over our Shī‘ahs, and our Shī‘ahs be witnesses over the people. Allãh, to 
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Whom belong Might and Majesty does not allow there to be any 
contradiction in His rule, or and opposition between the possessors of His 
knowledge.’’ 

Then Abū Ja‘far (p.b.u.h.) said: ‘‘The excellence of the faith of the 
believer when he bears (within himself) Behold, We sent it down ... and 
its interpretation (in comparison) with one who is not like him in faith in 
it, is as the excellence of man over the beast. And Allāh, to Whom belong 
Might and Majesty, defends through those who believe in it (this verse) 
from those who deny it that which he defends through the fighters 
(mujāhidun) from those who remain at home, because the punishment in 
the next world for those whom He knows do not repent of it (i.e., their 
denial) is so complete (that there is no need of punishment in this world). 
I do not know at this time of any jihād (struggle) except hajj, ‘umrah (the 
lesser hajj) and jiwār (lit: being close to, and the meaning here is 
probably keeping in touch with the Imām so as to understand what Islam 
is, which in those days was a difficult and dangerous task).’’ 

650 — 8. He (probably either Abū ‘Abdillāh or Abū Ja‘far ath-Thānī 
— p.b.u.t.) said: 

‘‘A man said to Abū Ja‘far (p.b.u.h.): ‘O son of the Messenger of 
Allāh (p.b.u.h.a.h.p.)! Do not be angry with me.’ He said: ‘Why?’ He 
said: ‘Because of that which I am going to ask you.’ He said: ‘Speak.’ He 
said: ‘Will you not be angry with me?’ He said: ‘I will not 
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be angry.’ He said: ‘Do you understand by your saying about the Night 
of Fore-ordaining, and the descending of the angels and the Rūh (spirit) 
in it to the successors (of the Holy Prophet), that they bring something to 
them which the Messenger of Allāh (p.b.u.h.a.h.p.) did not know, or that 
they bring something to them which the Messenger of Allāh 
(p.b.u.h.a.h.p.) did know? You know that the Messenger of Allāh 
(p.b.u.h.a.h.p.) did not die but that there was nothing of his knowledge of 
which ‘Alī (p.b.u.h.) was not aware (and thus that your interpretation of 
this verse is unacceptable).’ Abū Ja‘far (p.b.u.h.) said: ‘What concern of 
mine are you, O man, and who allowed you to come in to me?’ He said: 
‘The settling of the claim of what you owe me allowed me to come in to 
you (i.e., I am ignorant, and the man who knows has the debt of teaching 
the man who does not know).’ 

‘‘He said: ‘Then understand what I say to you. When the Messenger 
of Allāh (p.b.u.h.a.h.p.) was carried on the Night journey, he did not 
come down until Allāh, may His remembrance be glorified, taught him 
the knowledge of what was and what will be; but much of his knowledge 
was summary and its explanation comes down in (every) Night of Fore-
ordaining. And thus ‘Alī ibn Abī Tālib (p.b.u.h.) knew the summary of 
the knowledge, and the explanation of it used to come in (every) Night of 
Fore-ordaining, just as for the Messenger of Allāh (p.b.u.h.a.h.p.).’ 
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The questioner said: ‘Was there no explanation in that summary 
(knowledge)?’ He said: ‘Yes, but in the Nights of Fore-ordaining the 
command of Allāh, the Sublime, come down to the Prophet and to the 
Successors — Do this and this — about matters which they knew (from 
before), a command about how to put them into action.’ I (the narrator) 
said: ‘Explain this to me.’ He said: ‘The Messenger of Allāh 
(p.b.u.h.a.h.p.) did not die without having memorized the summary of the 
knowledge and its explanation.’ I said: ‘Then that which came down to 
him in the Nights of Fore-ordaining was knowledge of what?’ He said: 
‘The command and the making easy of what he knew before.’ The 
questioner said: ‘Did any knowledge come to them in the Nights of Fore-
ordaining except what they (already) knew?’ He said: ‘This is one of the 
things which they have been ordered to conceal, and no-one can know 
the explanation of what you ask except Allāh, to Whom belong Might 
and Majesty.’ 

‘‘The questioner said: ‘Did the successors know that which the 
prophets did not know?’ He said: ‘No, and how should a successor know 
something except the knowledge which has been left to him.’ The 
questioner   asked:   ‘Can   we   say:   ‘‘One   of   the   successors  knows  
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something which another does not know’’?’ He said: ‘No. A prophet 
does not die without his knowledge being in the heart of his successor, 
and the angels and the Rūh only bring down in the Night of Fore-
ordaining the rule through which he brings justice between creatures.’ 
The questioner said: ‘Did they not know this rule from before?’ He said: 
‘Yes, they did know it, but they cannot carry anything of it out until they 
are commanded in the Nights of Fore-ordaining about how they should 
act till the next year.’ The questioner said: ‘O Abū Ja‘far! May I not deny 
this?’ Abū Ja‘far (p.b.u.h.) said: ‘He who denies this is not from us.’ 

‘‘The questioner said: ‘O Abū Ja‘far! Is it your belief about the 
Prophet (p.b.u.h.a.h.p.) that something came to him in the Nights of Fore-
ordaining which he did not know?’ He said: ‘It is not permitted for you 
that you should ask about this; but (concerning) the knowledge of what 
was and what will be, no prophet or successor ever died without the 
successor who was after him knowing it. However, (concerning) this 
knowledge about which you ask, Allāh, to Whom belong Might and 
Majesty, would not assent to His informing the successors about it except 
to they themselves.’ The questioner said: ‘O son of the Messenger of 
Allāh! How can I know that the Night of Fore-ordaining occurs every 
year?’ He said: ‘When the month of Ramadān comes, 
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recite the sūrah of ad-Dukhān every night a hundred times, and when the 
Night of the twenty-third comes, you will see confirmed that which you 
asked about.’ ’’ 

651 — 9. He (see previous hādith) said: 
‘‘Abū Ja‘far (p.b.u.h.) said: ‘What you see of those whom Allāh, to 

Whom belong Might and Majesty, has sent to corrupt the people of 
misguidance from the hordes of the shayātīn (the devils) and their 
doubles (azwājihim — another reading is arwāhihim: their spirits) is 
more than what you see of the vicegerents of Allāh whom He has sent for 
justice and good reward from the angels.’ It was said (to him): ‘O Abū 
Ja‘far! How can something be more than the angels?’ He said: ‘As Allāh, 
to Whom belong Might and Majesty, wishes.’ The questioner said: ‘O 
Abū Ja‘far! If I relate this remark to some of the Shī‘ahs, they will refuse 
to accept it.’ He said: ‘How can they refuse to accept it?’ He said: ‘They 
will say, (because) the angels are more than the shayātīn.’ He said: ‘What 
you say is right;understandfrom me what I say. The fact is that there is no 
day nor night but that all the jinn and shayātīn visit the imams (leaders) 
of misguidance, and in the same numbers the angels visit the Imām 
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of right guidance, till when the Night of Fore-ordaining arrives, and some 
angels come down in it to he who possesses the authority; and Allāh, to 
Whom belong Might and Majesty, created — or he said: Allāh assigns — 
some shayāt īn, in the same number as them. Then they visit he who leads 
to misguidance and they bring him falsehoods and lies, even to the extent 
that morning comes and he says: ‘‘I saw this and that ...’’ And if he asks 
the one who possesses the authority about this, he will say you saw a 
shaytān who told you this and that; and he will explain to him as 
explanation (of it) and inform him of the misguidance in which he is. 

‘‘ ‘I swear by Allāh, truly whoever accepts the Night of Fore-
ordaining, knows that it is especially for us, because of the words of the 
Messenger of Allāh (p.b.u.h.a.h.p.) about ‘Alī (p.b.u.h.) when his death 
was near: ‘‘This man is your master after me, and if you obey him you 
will be on the right way.’’ But whoever does not believe in what is in the 
Night of Fore-ordaining denies (that it is especially for us). Whoever 
believes in the Night of Fore-ordaining from among those who are of 
another belief than us, there is no alternative for him, if he is to speak 
truly, except that he says it is for us, and if someone does not say so he 
speaks falsely, because Allāh, to Whom belong 
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Might and Majesty, is above that He should send down the command 
with the Rūh and the angels to the evil-doing unbeliever. If they say: 
‘‘Truly indeed He sends down to the caliph in whom he believes’’, these 
words of theirs are for nothing. If they say: ‘‘He did not send it down to 
one person in particular, it cannot be that something is sent down but not 
to someone. If they say — and they will say — ‘‘(All) this (talk about the 
Night of Fore-ordaining) is for nothing’’, they will have gone astray into 
far error.’ ’’ 
 

* * * * * 
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CHAPTER 42 
 

CONCERNING THE FACT THAT THE IMĀMS, PEACE BE 
UPON THEM — BECOME INCREASED IN THEIR 
KNOWLEDGE ON THE NIGHT OF (THE EVE OF) FRIDAY 

 
652 — 1. Ah mad ibn Idrīs al-Qummī and Muh ammad ibn Yahyā 

informed me (—) al-Hasan ibn ‘Alī al-Kūfī (—) Mūsā ibn Sa‘dān (—) 
‘Abdullāh ibn Ayyūb that Abū Yahyā as -San‘ānī said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) said to me: ’O Abū Yahyā, in the night of 
(the eve of) Friday we have a position among positions.’ ’’ He said: ‘‘I 
said: ‘May I be made your ransom, what is this position?’ He said: ‘The 
souls of the dead prophets, the souls of the dead successors, and the soul 
of the successor who is amidst you are given leave, and they are brought 
up to the heavens, till they reach the Throne of their Lord. Then they 
circumambulate it seven times and pray two rak‘ah at every one of the 
pillars of the Throne. Then they 
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are brought back to the bodies in which they are; and morning comes and 
the prophets and successors are filled with joy, and the successor who is 
amidst you. He has become increased in his knowledge like a great dense 
crowd.’ ’’ 

653 — 2. Muh ammad ibn Yahyā (—) Ah mad ibn Abī Zāhīr (—) 
Ja‘far ibn Muh ammad al-Kūfī (—) Yūsuf al-Abzārī that al-Mufaddal 
said: 

‘‘One day Abū ‘Abdillāh (p.b.u.h.) said to me, and before that he had 
not addressed me by my kunyah (agnomen): ‘O Abū ‘Abdillāh!’ ’’ He 
said: ‘‘I said: ‘At your service’ He said: ‘There is joy for us in the night 
of (the eve of) Friday.’ I said: ‘May Allāh bring you increase (in it), what 
is it?’ He said: ‘When the night of Friday comes, the Messenger of Allāh 
(p.b.u.h.a.h.p.) reaches to the Throne, and the Imāms (p.b.u.t.) reach (it) 
with him, and we reach (it) with them; and our souls do not return to our 
bodies unless they have gained knowledge. If it were not like this, we 
(i.e., our knowledge) would become exhausted.’ ’’ 

654 — 3. Muh ammad ibn Yahyā (—) Salamah ibn al-Khatt āb (—) 
‘Abdullāh ibn Muhammad  (—)  al-Husayn  ibn  Ah mad  al-Minqarī  that  
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that Yūnus or al-Mufaddal said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) said: ‘There is no night of Friday without 
there being joy for the Friends of Allāh in it.’ I said: ‘How is that? May I 
be made you ransom.’ He said: ‘When the night of Friday comes the 
Messenger of Allāh (p.b.u.h.a.h.p.) reaches to the Throne, and the Imāms 
(p.b.u.t.) reach (it) with him, and I do not return without gaining 
knowledge. If it were not like this, that which is with me would be 
exhausted.’ ’’ 
 
 

CHAPTER 43 
 

IF IT WERE NOT THAT THE IMĀMS, PEACE BE UPON 
THEM, WERE INCREASED (IN WHAT THEY NEED). WHAT 

THEY POSSESSED WOULD BE EXHAUSTED 
 

655 — 1. ‘Alī ibn Muhammad and Muhammad ibn al-Hasan (—) 
Sahl ibn Ziyād (—) Ah mad ibn Muhammad ibn Abī Nas r that Safwān 
ibn Yah yā said: 
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‘‘I heard Abu ’l-Hasan (p.b.u.h.) say: ‘Ja‘far ibn Muhammad 
(p.b.u.h.) used to say: ‘‘If we were not increased (in what we need), 
(what) we (had) would be exhausted’’ ’ ’’ 

* Muh ammad ibn Yahyā (—) Ah mad ibn Muh ammad (—) 
Muh ammad ibn Khālid that Safwān narrated from Abu ’1-Hasan 
(p.b.u.h.) — the same tradition. 

656 — 2. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd (—) an-Nadr ibn Suwayd (—) Yahyā al-Halabī that 
Dharīh al-Muh āribī said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) said to me: ‘If we were not increased (in 
what we need), (what) we (had) would be exhausted.’ ’’ 

657 — 3. Muh ammad ibn Yahys  (—) Ahmad ibn Muhammad (—) 
Ibn Abī Nas r (—) Tha‘labah that Zurārah said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘If we were not increased (in our 
knowledge), (what) we (had) would be exhausted.’ ’’ He said: ‘‘I said: 
‘Are you increased in something which the Messenger of Allāh 
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(p.b.u.h.a.h.p.) did not know?’ He said: ‘Note well that when it happens 
like this, it is presented to the Messenger of Allāh (p.b.u.h.a.h.p.) then to 
the Imāms, then the matter reaches to us.’ ’’ 

658 — 4. ‘Alī ibn Ibrāhīm (—) Muhammad ibn ‘Īsā (—) Yūnus ibn 
‘Abdu ’r-Rah mān (—) one of those he used to narrate from, that Abū 
‘Abdillāh (p.b.u.h.) said: 

‘‘Nothing (of knowledge) comes from what is with Allāh, to Whom 
belong Might and Majesty, unless it begins with the Messenger of Allāh 
(p.b.u.h.a.h.p.), then Amīr al-mu’minīn (p.b.u.h.), then one after the 
other, so that the last of us may not be more knowledgeable than the first 
of us.’’ 

 
* * * * * 
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CHAPTER 44 
 

CONCERNING THE FACT THAT THE IMĀ8MS, PEACE BE 
UPON THEM, KNOW ALL THE KNOWLEDGE WHICH COMES 
TO THE ANGELS, THE PROPHETS, AND THE MESSENGERS, 

PEACE BE UPON THEM 
 
659 — 1. ‘Alī ibn Muhammad and Muh ammad ibn al-Hassan (—) 

Sahl ibn Ziyād (—) Muhammad ibn al-Hasan ibn Shammūn (—) 
‘Abdullāh ibn ‘Abdu ’r-Rahmān (—) ‘Abdullāh ibn al-Qāsim (—) 
Samā‘ah that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘Verily, Allāh, the Blessed, the Sublime, has two (kinds of) 
knowledge: a (kind of) knowledge which He has made manifest to His 
angels, His prophets and His messengers — and this which He has made 
manifest to His angels, His prophets and His messengers is what we 
know; and a (kind of) knowledge which belongs exclusively to Him, and 
if Allāh make apparent anything of it, He will cause us to know that, and 
He presents (it) to the Imāms who were before us.’’ 
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*‘Alī ibn Muh ammad and Muhammad ibn al-Hasan (—) Sahl ibn 
Ziyād (—) Mūsā ibn al-Qāsim,* Muh ammad ibn Yahyā (—) al-‘Amrakī 
ibn ‘Alī both of them that ‘Alī ibn Ja‘far narrated from his brother Mūsā 
ibn Ja‘far (p.b.u.t.) the same tradition. 

660 — 2. A group of our associates (—) Ah mad ibn Muh ammad (—) 
al-Husayn ibn Sa‘īd (—) al-Qāsim ibn Muh ammad (—) ‘Alī ibn Abī 
Hamzah that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘Verily, Allāh, to Whom belong Might and Majesty, has two (kinds 
of) knowledge: a (kind of) knowledge which He does let anyone of His 
creatures know, and a knowledge which He casts upon His angels and 
His messengers, and what He casts upon His angels and His messengers. 
reaches down to us.’’ 

661 — 3. ‘Alī ibn Ibrāhīm (—) Sālih ibn as-Sindī (—) Ja‘ar ibn 
Bashīr that Durays said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘Verily, Allāh, to Whom belong 
Might and Majesty, has two (kinds of) knowledge: a (kind of) knowledge 
which is given freely, and a (kind of) knowledge which is withheld. Now, 
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concerning that which is given freely there is nothing which the angels 
and the messengers know but that we know it, but that which is withheld 
is that which is with Allāh, to Whom belong Might and Majesty, in the 
Essence of the books (Ummu ’l-kitāb), if it comes forth, will be carried 
into effect.’ ’’ 

662 — 4. Abū ‘Alī al-Ash‘arī (—) Muhammad ibn ‘Abd al-Jabbār 
(—) Muhammad ibn Ismā‘īl (—) ‘Alī ibn an-Nu‘mān (—) Suwayd al-
Qallā (—) Abū Ayyūb (—) Abū Bas īr that Abū Ja‘far (p.b.u.h.) said: 

‘‘Verily, Allāh, to Whom belong Might and Majesty, has two (kinds 
of) knowledge: a (kind of) knowledge which no-one knows except Him, 
and a (kind of) knowledge which He teaches to His angels and His 
messengers, and what He teaches His angels and His messengers 
(p.b.u.t.) we know.’’ 
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CHAPTER 45 
 

CONCERNING EXTRAORDINARY (AHĀDĪTH) IN WHICH 
THERE IS A REFERENCE TO THE GHAYB 1 

 
663 — 1. A group of our associates (—) Ahmad ibn Muhammad ibn 

‘Īsā that Mu‘arnmar ibn Khāllād said: 
‘‘A man from Fārs asked Abu ’l-Hasan (p.b.u.h.), and said to him: ‘Do 

you know the ghayb?’ He said: ‘Abū Ja‘far (p.b.u.h.) said: ‘‘Whenever 
knowledge becomes expanded for us we know (it), whenever it becomes 
contracted for us we do not know (it).’’ And he said: ‘‘It is the secret of 
Allāh, to Whom belong Might and Majesty, and He confided it to Jibrīl 
(p.b.u.h.), and Jibrīl confided it to Muhammad (p.b.u.h.a.h.p.), and 
Muhammad confided it to whosoever Allāh wishes.’’ ’ ’’ 

                                                 
1  For more information concerning badā’ (modification), see the chapter in 

Kitābu ’t-tawh īd (Divine Unity) and the introduction to that book. 
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664 — 2. Muhammad ibn Yahyā (—) ‘Abdullāh ibn Muh ammad ibn 
‘Īsā (—) al-Hasan ibn Mah būb (—) ‘Alī ibn Ri’āb that Sadīr as-Sayrafī 
said: 

‘‘I heard Humrān ibn A‘yan ask Abū Ja‘far (p.b.u.h.) about the words 
of Allāh, to Whom belong Might and Majesty: The Originator of the 
heavens and the earth (al-Baqarah, 2:117 and al-An‘ām, 6:101). Abū 
Ja‘far (p.b.u.h.) said: ‘Verily, Allāh, to Whom belong Might and Majesty, 
originated the things, all of them, by His knowledge without there being 
a model before it; then He originated the heavens and the earths without 
there being any heavens or earths before them. But have you not heard 
the words of Him, the Sublime: And His Throne was upon the water 
(Hūd, 11:7)?’ 

‘‘Then Humrān said to him: ‘What is your opinion of His words, may 
His remembrance be glorified: Knower He of the Unseen (ghayb), and 
He discloses not His Unseen to anyone?’ Then Abū Ja‘far (p.b.u.h.) said: 
‘Save only to such a messenger as He is well-pleased with (al-Jinn, 72:26 
— 27), and, by Allāh, Muh ammad was one of those with whom He was 
well-pleased. But as for His words: Knower of the Unseen, indeed Allāh, 
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to Whom belong Might and Majesty, knows that which is unseen by His 
creatures, concerning the things He decrees, and what He fore-ordains by 
His knowledge before He creates it and before He announces it to His 
angels. And that, O H umrān, is the (kind of) knowledge which is 
withheld with Him; in it His Will operates, and if He wishes, He decrees 
it; (and if He wishes), He modifies it,' and He does not carry it out. 
However, the knowledge which Allāh, to Whom belong ight and 
Majesty, fore-ordained, He decrees it and carries it out; and this is the 
knowledge which is passed down to the Messenger of Allāh 
(p.b.u.h.a.h.p.) and thence to us.’ ’’ 

665 — 3. Ah mad ibn Muhammad (—) Muhammad ibn al-H asan (—) 
‘Abbād ibn Sulayman (—) Muhammad ibn Sulaymān (—) his father that 
Sadīr said: 

‘‘I, Abū Bas īr, (Maysar is included in the text in Bas ā’iru ’d-darajāt 
p.213), Yah yā al-Bazzāz and Dāwūd ibn Kathīr were in the majlis (the 
room for receiving people) of Abū ‘Abdillāh (p.b.u.h.), when he came 
out to us in a state of anger. He took his place and said: ‘How strange it is 
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is that some groups claim that we know the ghayb. No-one knows the 
ghayb except Allāh; to Whom belong Might and Majesty. I had intended 
to beat my female slave, so-and-so, but she fled from me and I did not 
know in which room of the house she was.’ ’’ Sadīr said: ‘‘But when he 
stood up from the majlis and went into his private quarters, I, Abū Bas īr 
and Maysar went in and said to him: ‘May we be made your ransom, we 
heard you say this and that about the matter of your female slave, and we 
know that you have a very broad and extensive knowledge, but we do not 
attribute knowledge of the ghayb to you.’ ’’ He said: ‘‘He said: ‘O Sadīr! 
Have you not read the Qur’ān?’ I said: ‘Yes.’ He said: ‘Have you found 
in what you have read of the Book of Allāh, to Whom belong Might and 
Majesty: Said he who possessed knowledge from the Book: ‘‘I will bring 
it to thee, before ever thy glance returns to thee.’’ (al-Naml, 27:40)?’ ’’ 
He said: ‘‘I said: ‘May I be made your ransom, I have read it.’ He said: 
‘Did you understand (who) the man was? Did you know how much of the 
knowledge of the Book he possessed?’ ’’ He said: ‘‘I said: ‘Tell me about 
it.’ He said:  ‘It was the amount of a drop from  the  blue  (deep)  sea  (of  
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knowledge), but what (portion) of the knowledge of the Book was that?’ 
’’ He said: ‘‘I said: ‘May I be made your ransom, how little that is!’ Then 
he said: ‘O Sadīr, how much it is! (unless it be that) Allāh, to Whom 
belong Might and Majesty, compares it to the knowledge which I shall 
tell you about, O Sadīr, have you also  found in what you have read of 
the Book of Allāh, to Whom belong Might and Majesty: Say: ‘‘Allāh 
suffices as a witness between me and you, and whosoever possesses 
knowledge of the Book’’ (ar-Ra‘d, 13;43)? ’ ’’ He said: ‘‘I said: ‘Yes, I 
have read it, may I be made your ransom.’ He said: ‘Is he who possesses 
knowledge of the Book, all of it, more knowledgeable, or he who 
possesses knowledge of the Book, (but only) some of it?’ I said: ‘No, 
rather he who possesses knowledge of the Book, all of it.’ ’’ He said: 
‘‘Then he pointed with his hand to his chest and said: ‘The knowledge of 
the Book, by Allāh, all of it, is in our possession; the knowledge of the 
Book, by Allāh, all of it, is in our possession.’ ’’ 
 
 
 
  In Basā’iru ’d-darajāt the text read: ‘‘How much it is, if it is not compared 

with the knowledge about which I shall inform you.’’ 
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666 — 4. Ah mad ibn Muhammad (—) Muhammad ibn al-H asan (—) 
Ah mad ibn al-Hasan ibn ‘Alī (—) ‘Amr ibn Sa‘īd (—) Mus addiq ibn 
Sadaqah that ‘Ammār as-Sābātī said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) concerning the Imām: ‘Does he 
know the ghayb?’* Then he said:‘No, but when he wishes to know 
something, Allāh causes him to know that.’ ’’ 

 
*   NOTE: It is necessary to explain a few points for this chapter, and for many 

subsequent chapters. 

1. ‘ilmu ’l-ghayb or al-‘ilm bi ’l-ghayb. 
a) The original meaning of ghayb in Arabic is ‘‘that which has been 

concealed’’, and it is with this meaning that it has appeared in the Holy 
Qur’ān (an-Nisā’, 4:34; Yūsuf, 12:52; etc.). It signifies a meaning opposite 
to h ādir, meaning ‘‘present to the senses’’, and thus denotes a relation with 
things in the external world (i.e., ma‘lūmāt, known things); this opposition 
ghayb/hādir should be contrasted with the opposition ‘ilm/jahl, which latter 
is concerned with the internal act of knowing. It may happen that something 
is ghāyib in terms of time, when it is not now but will be or was, or in terms 
of place, when it is there but not here. Therefore, we can divide our own 
knowledge into two, that which is present to us here and now (al-‘ilm bi ’l-
h ādir), and that which we know but is not here now (al-‘ilm bi ’l-ghayb, or 
al-‘ilm bi ’l-ghāyib, knowledge of what is concealed from the senses). This, 
it should be noted, is the division according to the general and original 
linguistic meaning of the terms. 

al-‘ilm bi ’l-ghāyib can then be itself .divided into two kinds. The first is 
that which comes to us through the senses, but indirectly, as is the case, for 
example, with our knowledge of history, which comes either through 
narration from one person to another, by word or in writing, or through 
examining the relics and remains of the past and deducing certain historical 
facts from them. The second kind is then that which does not come through 
the senses. It should be also observed that the first kind can be by means of  
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the ordinary senses (the five normal ones), or maybe by a special sense 
which has been given to the person (e.g. a telepathic sense, if there be such 
a thing). It is, however, only to the second kind, the non-sensory kind, that 
the technical expression al-‘ilm bi ’l-ghāyb, or al-‘ilm bi ’l-ghāyib, has been 
given. 
b).The Holy Qur’ān is quite specific about the fact that Allāh alone has 
knowledge of the ghayb (what is concealed) in the heavens and the earth 
(al-Baqarah, 2:33; Hūd, 11:123; an-Nah l, 16:77; al-Kahf, 18:26; Fāt ir, 
35:38). It is also to be noted that the Messengers of Allāh address Him and 
say to Him: ‘‘It is Thou alone who art fully aware of all things which are 
beyond a created being’s senses (innaka anta ‘allāmu ’l-ghuyūb — pl. of 
ghayb)’’ (al-Mā’idah, 5:109; and see al-Mā’idah, 5:116; at-Tawbah, 9:78; 
Sabā’, 34:48). Allāh also says: Say: ‘‘None knows the unperceivable (al-
ghayb) in the heavens and the earth except Allāh. And they are not aware 
when they shall be raised.’’ (an-Naml, 27:65) 

When we come to deal with Allāh’'s knowledge of the ghayb, it must 
clearly be understood that the division of ghayb/hādir cannot be made here, 
for nothing can be hidden from Him. The meaning of His knowledge of the 
ghayb is thus His knowledge of what is unperceived, or unperceivable, to 
us, His creatures. In the Holy Qur’ān, Allāh says: We shall relate to them 
with knowledge, assuredly We were not absent (al-A‘rāf, 7:7); Surely, from 
Allāh nothing is hidden in heaven and earth (Āl ‘Imrān, 3:5; and with a 
slight variation in Ibrāhīm, 14:38); They hide themselves from men, but hide 
not themselves from Allāh; for He is with them while they meditate at night 
discourse unpleasing to Him (an-Nisā’, 4:108); He knows what penetrates 
into the earth, and what comes forth from it, what comes down from heaven, 
and what goes up into it. He is with you wherever you are; and Allāh sees 
the things you do (al-Hadīd, 56:4; and with the same meaning in al-
Mujādalah, 58:7). Allāh also repeats in several places in the Holy Qur’ān 
that He knows the ghayb and the shahādah (what is perceivable): He is 
Knower of the unperceivable and the perceivable (al-An‘ām, 6:73; at-
Tawbah, 9:94,105; al-Mu’minūn, 23:92; as-Sajdah, 32:6; az-Zumar, 39:46; 
al-Hashr, 59:22). 
c).It is made quite clear in the Holy Qur’ān that every power and faculty 
that man possesses is given to him by Allāh, even knowledge: You have 
been given of knowledge but a little (al-Isrā’, 17:85). He further explains 
how He has given this little knowledge to us: And it is Allāh who has 
brought you forth from your mothers’ wombs knowing nothing, and He has 
appointed for you hearing, seeing and hearts (i.e., minds), that haply so you 
will be thankful (an-Nah l, 16:78). Therefore, we can know from this that if 
someone has al-‘ilm bi ’l-ghayb (as mentioned in part [a]), it is only  
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because it was given to him by Allāh, and it is for this reason that in the 
Holy Qur’ān the Messengers are instructed to tell the people that they do 
not possess al-‘ilm bi ’l-ghayb of their own, for it is given to them by Allāh 
(al-An‘ām, 6:50; Hūd, 11:31), and that the Holy Prophet is instructed to say: 
‘‘I have no power to profit for myself, or hurt, but as Allāh will. Had I 
knowledge of the ghayb I would have acquired much good, and evil would 
not have touched one’’ (al-A‘rāf, 7:188). 
d).The Holy Qur’ān says that there are keys to the ghayb which are with 
Allāh: With Him are the keys of the ghayb; none knows them but He (al-An‘ām, 
6:59), and no-one can know anything of Allāh’s knowledge, except if He will 
(see al-Baqarah, 2:255). Allāh, also, does not inform man of His knowledge of 
the ghayb, except by means of His Messengers: And Allāh will not inform you 
of the ghayb, except that Allāh chooses out of His Messengers whom He will 
(Āl ‘Imrān, 3:179; see also al-Jinn, 72:26 — 27). Thus Allāh calls the stories of 
past events which He relates in the Qur’ān ‘‘tidings of the ghayb’’, as He says: 
That is of the tidings of the ghayb, that We reveal to thee, thou didst not know it, 
neither thy people, before this (Hūd, 11:49); That is of the tidings of the ghayb 
that We reveal to thee; thou wast not with them when they agreed upon their 
plan, devising (Yūsuf, 12 :102; see also al-Furqān, 25:4 — 6). Indeed, all of the 
Qur’ān is ghayb, which Allāh has revealed through His Prophet: They say, 
‘Why has an āyah (verse, or sign) not been sent down upon him from his 
Lord?’ Say: ‘The ghayb belongs only to Allāh. Then watch and wait; I shall be 
with you watching and waiting’ (Yūnus, 70:20). The Qur’ān also states that 
whatever reached the Holy Prophet from the ghayb was transmitted by Him, as 
He says: he is not niggardly of the ghayb (at-Takwīr, 81:24). Thus not only is 
the Prophet informed of the ghayb but anyone may be informed of it through 
the Prophet, and thus Allāh gives as one of the qualities of believers: ‘who 
believe in the ghayb’ (al-Baqarah, 2:3). 
e).Things which are the special property of Allāh, such as creation, bringing 
to life, curing without medicine, al-’ilm bi ’l-ghayb etc., may either be 
given by Him at the moment they are required, or else the power and ability 
to do them may be given so that they can be used when necessary. An 
example of the latter comes in the story of ‘Īsā (p.b.u.h.): ‘‘I have come to 
you with a sign from your Lord. I will create for you out of clay as the 
likeness of a bird; then I will breathe into it, and it will be a bird, by the 
leave of Allāh. I will also heal the blind and the leper, and bring to life the 
dead, by the leave of Allāh. I will inform you too of what things you eat, and 
what you treasure up in your houses. Surely in that is a sign for you, if you 
are believers’’ (Āl ‘Imrān, 3:49; and see also al-Mā’idah, 5:110). Reference 
can also be made in this respect to the power of the interpretation of tales 
given to Yūsuf (p.b.u.h.), which is a kind of ‘ilm bi ’l-ghayb (see Yūsuf,  
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13:6,15, 31, 37), to the language of the birds given to Dāwūd and Sulaymān 
(p.b.u.t.), also a kind of ‘ilm bi ’l-ghayb (see al-Anbiyā’, 21:79; an-Naml, 
27:15 — 16), to the knowledge of the Book which was given to the man 
who brought the throne to Sulaymān, who is referred to many times in these 
ahādīth. 
f) We can now conclude that if we see in some Ih ādīth that the Imāms 
(p.b.u.t.) claim knowledge of the ghayb, it does not conflict in any way with 
the custom of Allāh or with the principles laid down in the Holy Qur’ān. 
However, it must be remembered that when, in hadīth no.665, for example, 
the Imām says he does not have al-‘ilm bi ’l-ghayb he is in fact saying that 
it is the special property of Allāh, and that no-one, including the Imāms, can 
have this knowledge except from Allāh and by His leave; and thus this is in 
no way a contradiction of the Imāms’ saying elsewhere that they do have 
‘ilm bi ’l-ghayb, if such a saying should arise in a trustworthy hadīth (for 
further information of h adīth denying knowledge of the ghayb see: al-
Bih ār, vol.26, pp. 98 — 104). 

ash-Shaykh al-Mufīd (336/947 — 8 — 413/1022) says: ‘‘Concerning what 
can truly be said of that which the Imams know within the hearts (of others) 
and of the creatures, and whether it is correct to ascribe to them knowledge of 
the ghayb and whether it is one of their attributes: I say that the Imāms of the 
family of Muhammad (p.b.u.h.a.h.p.) knew what was in the hearts of some of 
the creatures, and they knew what would happen before it happened; but this is 
not a necessary part of their attributes and it is not a condition for their 
Imāmate. Allāh, the Sublime, has merely honoured them with it and has given 
them the knowledge of this, because it is a blessing (for them) so that they may 
be obeyed and their Imāmate adhered to. But it is not necessary from a logical 
point of view, and has only been proved necessary for them by hearsay (i.e., by 
tradition). However, saying of them that they have knowledge of the ghayb 
should be refuted as being something clearly incorrect, because the attribute of 
this can only be for someone who rightly has knowledge of (all) things within 
himself, not knowledge obtained from another, and this can only be for Allāh, 
to Whom belong Might and Majesty. All the people of the Imāmate (agree) on 
what I say except those who deviate from them who are the Mufawwidah (who 
deemed that all power to direct creation had ben delegated to the Prophet and 
other Imāms) and those who claim connection with them among the 
exaggerators (al-ghulāt).’’ (Awā’ilu ’l-maqālāt, p.38. al-‘Allāmah al-Majlisī 
quotes this in al-Bihār, vol.26, p.104, with approval). 

2. The knowledge the Imāms possess:- 
a) The sources of the Imāms’ knowledge can be summarised under the 

following headings: 
i).The books, etc., mentioned in previous chapters, e.g., the jāma‘ah, the  
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mush af of Fātimah (p.b.u.h.); 
ii).that which passed down among the Imāms from the Holy Prophet by 

word of mouth; 
iii).that which they received in their capacity as muhaddathūn; 
iv).that which comes to them on the Night of Fore-ordaining (laylatu ’l-qadr); 
v).their knowledge of that which happens by night and day (see e.g., hadīth 

no.635); 
vi).that which Allāh makes them aware of when it is necessary (see chap. 46). 

If we wish to have an example for those six kinds of knowledge, we can 
compare them with money, and say that the first kind is like money which is 
given in a large chest; the second kind like that which passes as an inheritance 
from father to son; the third like money given to a particular person; the 
fourth like that which is given on a special occasion; the fifth like money 
given repeatedly over a period of time; and the last like that which is given 
for some special need. It should be remembered that this is only a comparison 
and we do not in any way wish to decrease the excellence and importance of 
the Imām’s knowledge by likening it to money. 

The limits and restrictions to their knowledge is the subject of the 
majority of these chapters. 
b) The Prophets and the Imāms, it should be well observed, share with the 
rest of humanity the means for obtaining knowledge which Allāh has given: 
the senses, the intellect, etc. They also possess a special power or means 
which other people do not have. In the carrying out of the commands of 
Allāh’s sharī‘ah in which all people have a responsibility, and likewise in 
ordinary behaviour, the Prophets and the Imāms only make use of the first 
way of knowing, the commonly available means: the second means is only 
made use of by them in duties and works which are connected with their 
positions of prophethood and Imāmate. Thus in matters like knowing the 
beginning of the month, passing judgement, finding out if something is 
unclean or pure, etc., they make use of the means, such as the sighting of 
the moon, and so forth, which everyone else employs. Also the knowledge 
that Propehts or Imāms have concerning, for example, the time of their 
death, cannot be the basis for action for them. What they volitionally do 
must be determined by the means available to everyone. Such knowledge 
thus has a spiritual aspect to it related to the Encounter with Allāh, and the 
reason for it must be sought on this level, but it is not for the purpose of 
influencing and controlling events on the level of ordinary understanding. 
This matter is of fundamental importance, and should be kept in mind in the 
reading of these ah ādīth so that misunderstandings do not occur. 
 

* * * * * 
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CHAPTER 46 
 

CONCERNING THE FACT THAT WHEN THE IMĀMS, PEACE 
BE UPON THEM, WISH TO KNOW (SOMETHING), THEY 

KNOW (IT) 
 

667 — 1. ‘Alī ibn Muhammad and other than him (—) Sahl ibn 
Ziyād (—) Ayyūb ibn Nūh (—) Safwān ibn Yah yā (—) Ibn Muskān (—) 
Badr ibn al-Walīd (—) Abū ’r-Rabī‘ ash-Shāmī that Abū ‘Abdillāh 
(p.b.u.h.) said: 

‘‘Verily, when the Imām wishes to know (something), he knows (it).’’ 

668 — 2. Abū ‘Alī al-Ash‘arī (—) Muhammad ibn ‘Abd al-Jabbār 
(—) Safwān (—) Ibn Muskān (—) Badr ibn al-Walīd (—) Abu ’r-Rabī‘ 
that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘Verily, when the Imām wishes to know, he is caused to know.’’ 
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669 — 3. Muh ammad ibn Yahyā (—) ‘Umrah ibn Mūsā (—) Mūsā 

ibn Ja‘far (—) ‘Amr ibn Sa‘īd al-Madā’inī (—) Abū ‘Ubaydah al-
Madā’inī that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘When the Imām wants to know something, Allāh will cause him to 
know it.’’ 
 
 

*   *   *   *  
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CHAPTER 47 
 

CONCERNING THE FACT THAT THE IMĀMS, PEACE BE 
UPON THEM, KNOW WHEN THEY WILL DIE, AND THAT 
THEY WILL NOT DIE EXCEPT BY THEIR OWN WILL 

 
670 — 1. Muh ammad ibn Yahyā (—) Salamah ibn al-Khatt āb (—) 

Sulaymān ibn Samā‘ah and ‘Abdullāh ibn Muh ammad (—) ‘Abdullāh 
ibn al-Qāsim al-Batal that Abū Bas īr said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) said: ‘An Imām who does not know what 
will happen to him and how his life will pass, is not a person who can be 
the Proof of Allāh over His creation.’ ’’ 
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671 — 2. ‘Alī ibn Ibrāhīm (—) Muh ammad ibn ‘Īsā that al-Hasan ibn 
Muh ammad ibn Bashshār said: 

‘‘A respectable man from Qati‘atu ’r-rabī‘, (a quarter in the Karkh 
part of Baghdad) from the common (non-Shī‘ah) people of Baghdad, 
who used to be quoted (i.e., was trustworthy) related to me.’’ He said: 
‘‘He said to me: ‘I have seen someone whose excellence they (the 
Shī‘ah) praise who is from among the members of this House (of the 
Holy Prophet — p.b.u.h.a.h.p.), and I have never seen the like of him in 
his excellence and his worship.’ I said to him: ‘Who? And how did you 
get to see him?’ He said: ‘We were gathered together in the time of as-
Sindī ibn Shāhak (the Governor of Baghdad and chief of the ‘‘shurtah’’ 
[the security forces] in the time of Hārūn ar-Rashīd [149/766 — caliphate 
170/786 — 193/809]), eighty men who were from those who were 
distinguished and known for their good qualities, and we were taken into 
(the presence of) Mūsā ibn Ja‘far (p.b.u.h.) (in prison). Then as-Sindī 
said to us: ‘‘O men, look at this man, has something happened to him? 
For the people claim that (such and such) was done to him, and they have 
made much of this. This is the place where he lives, and his furnishings; 
much freedom is given to him?nd he is not restricted. Amīr al-mu’minīn 
(i.e., Hārūn ar-Rashīd) 
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does not wish him any harm, but he is being kept till he (Hārūn) comes 
back (to Baghdad, for he was then away from the city), so that he can 
contend with Amīr al-mu’minīn. (As you can see) he is quite well, and is 
given much freedom in all his affairs. So ask him (what you wish).’’ ’ He 
said: ‘We gave no importance (to anything he had said), but we regarded 
the man and his excellence and his bearings. Then Mūsā ibn Ja‘far 
(p.b.u.h.) said: ‘‘As for what he has mentioned concerning (my) freedom 
and things like that, it is just as he mentioned, except that I tell you, O 
people, that I have been given poison in seven dates, and I will turn green 
tomorrow and the day after I will die.’’ ’ He said: ‘I looked at as-Sindī 
ibn Shāhak and he was agitated and shaking like the frond of a date-
palm.’ ’’ 

672 — 3. Muh ammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Fad dāl (—) Abū Jamīlah that ‘Abdullāh ibn Abī Ja‘far said: 

‘‘My brother related to me from Ja‘far (al-Imām as -Sādiq — p.b.u.h.) 
that his father (narrated to him) that he brought something to drink to ‘Alī 
ibn al-Husayn (p.b.u.h.) on the night in which he passed away and said: 
‘O my father, drink this.’ And he said: ‘O my (dear) son, this is the night 
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in which I shall pass away, and it is the night in which the Messenger of 
Allāh (p.b.u.h.a.h.p.) passed away.’ ’’1 

673 — 4. ‘Alī ibn Muhammad (—) Sahl ibn Ziyād (—) Muh ammad 
ibn ‘Abdu ’l-Hamīd that al-Hasan ibn al-Jahm said: 

‘‘I said to ar-Ridā (p.b.u.h.): ‘Surely Amīr al-mu’minīn (p.b.u.h.) had 
the knowledge of his killer, of the night in which he would be killed, and 
of the place where he would be killed; and his saying when he heard the 
cackling of the geese in the house: ‘‘(These are) the sounds of cackling 
which will be followed by the mournings of the women’’; and the saying 
of Umm Kulthūm (his daughter): ‘‘(It would be better) if you prayed in 
the house and ordered someone else to lead the people in prayer’’, and 
his refusal of her (request); and his coming in and going out in this night, 
without any weapon; (all this was) while he (p.b.u.h.) knew that Ibn 
Muljam, may Allāh curse him, would kill him by (his) sword. This is the 

                                                 
1  In Mir’ātu ’l-‘uqūl (vol.3, pp.121 — 122), al-‘Allāmah al-Majlisī says that 

this h adīth is undependable, and the date given does not correspond to what 
is accepted concerning the dates of the death of ‘Alī ibn al-Husayn 
(p.b.u.h.) and the Holy Prophet (p.b.u.h.a.h.p.), for the first was in 
Muharram, and the second, according to the Shī‘ite view was in S afar, and 
according to the Sunnī view in Rabī‘u ’l-awwal. If it is to be supposses they 
were on the same day, but not the same date, does not agree with what most 
poeple say, for their opinion is that the day of the death of as-Sajjād was 
Saturday, and the death of the Holy Prophet fell on Monday. What is more, 
it is quite clear that he is referring to the date and not the day. 
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the (kind of) thing that is not permissible to expose oneself to.’ Then he 
said: ‘It was like this, but he was given the choice (to accept it or not) in 
that night, (but he chose this way) so that the fore-ordaining of Allāh, to 
Whom belong Might and Majesty, should be carried out.’ ’’ 

674 — 5. ‘Alī ibn Ibrāhīm (—) Muh ammad ibn ‘Īsā (—) one of our 
associates that Abu ’l-Hasan Mūsā (p.b.u.h.) said: 

‘‘Surely Allāh, to Whom belong Might and Majesty, has become 
angered with the Shī‘ahs. Thus he has given me the choice — me or 
them; but I protected them, by Allāh, (at the expense of) myself.’’1 

675 — 6. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) al-
Washshā’ (—) Musāfir that Abu ’l-Hasan ar-Ridā (p.b.u.h.) said to him: 

‘‘O Musāfir! Does this qanāt (a sort of underground canal with 
openings) have fish in it?’’ He (Musāfir) said: ‘‘Yes, may I be made your 
ransom!’’ Then he said: ‘‘Verily, (with the same certainty) I saw the 
Messenger of Allāh (p.b.u.h.a.h.p.) in a dream and he was saying: ‘O 
‘Alī, what is with us (in the hereafter) is better for you.’ ’’ 

                                                 
1  In these times the Shī‘ahs had started to be engaged in political and 

sectarian activities, and Hārūn ar-Rashīd became wary of them. Thus he put 
al-Imām Mūsā (p.b.u.h.) in prison. But the Imām refused to inform him 
about the Shī‘ahs, so he remained in prison till he was poisoned. 
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676 — 7. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) al-
Washshā’ (—) Ahmad ibn ‘Ā’idh (—) Abū Khadijah that Abū ‘Abdillāh 
(p.b.u.h.) said: 

‘‘I was with my father (Muhammad al-Bāqir — p.b.u.h.) on the day 
in which he passed away. He left me his instructions about things 
concerning his ghusl (the ritual washing of the corpse), his kafan 
(shroud) and how he was to be put in his grave. I said: ‘O father, by 
Allāh I have not seen you better that you are today since the time you 
complained of your illness. I have not seen the signs of death in you.’ He 
said: ‘O my son, did you not hear ‘Alī ibn al-Husayn (p.b.u.h.) call from 
behind the wall: ‘‘O Muhammad, come hurry.’’?’ ’’ 

677 — 8. A group of our associates (—) Ah mad ibn Muh ammad (—) 
‘Alī ibn al-Hakam (—) Sayf ibn ‘Amīrah (—) ‘Abdu ’l-Malik ibn A‘yan 
that Abū Ja‘far (p.b.u.h.) said: 

‘‘Allāh, the Sublime, sent down help to al-Husayn (p.b.u.h.), even till 
it was between the heaven and the earth. Then he was given the choice — 
help, or the encounter with Allāh — and he chose the encounter with 
Allāh, the Sublime.’’ 

End of fascicle 8 
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