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Next PCNV meeting in Geelong 
The next meeting of the Progressive 
Christian Network of Victoria will be in 
Geelong on Sunday 26 April. 
 
The speaker is Rev Dr Greg Jenks, 
outstanding author and lecturer – Academic 
Dean at St Francis Theological College, 
Brisbane, and a senior Lecturer at Charles 
Sturt University.                                                                    
 
The topic, “The Once and Future Bible: 
Reading the Scriptures Today”. 
 
A group of PCNV members in the Geelong 
region is making all arrangements.  They 
have provided detailed directions for travel 
by car or train. See the last pages of this 
Newsletter for details about, speaker, topic, 
venue and travel directions. 
 

 
 
 
 
 
 
 
 
 
 
 
 
Geelong is an attractive and important 
regional centre. We hope this first venture by 
PCNV to a region will be well supported by 
PCNV members as the local arrangements 
group publicise the meeting throughout their 
region.  
 
The experience with this meeting can 
provide a basis for extending regional 
meetings to other areas of the state. 
Discussions have begun about a possible 
regional meeting in Ballarat later in the year. 
 
 

“Myth is stories about the way 
things never were, but 
always are.” 

      ― Marcus J. Borg 
 

 

“Start the soul-searching Australia” 
Author Tim Winton gave a speech at the Palm Sunday Walk for Justice4Refugees in Perth that is 
in the best prophetic tradition of uncomfortably challenging truth. Here is how he began: 
“Palm Sunday commemorates the day an itinerant prophet spoke truth to power. Jesus of 
Nazareth arrived at the gates of Jerusalem in a parody of imperial pomp. But he was a nobody. 
Instead of a stallion, he rode up on a borrowed donkey. In place of an army, he had a bunch of lily-
livered misfits throwing down their cloaks and palm branches as if he was a big shot.  Street 
theatre, if you like. And a week later he was dead. He was there to challenge the commonsense of 
the day. Armed with only an idea. 
Jesus used to say things like this. If a child asks you for bread, will you give him a stone? 
Awkward things like that. 
His followers called his idea The Way. Many of us are here today because the idea has stuck. We 
try to follow the Way of Peace and Love. Just another bunch of lily-livered misfits. 
For generations, in communities all over the globe, Palm Sunday has been a day when people 
walk for peace and reconciliation. And not just Christians. People of every faith and of no faith at 
all come together as we have today in solidarity. To express our communal values and yearnings, 
the things that bind us rather than those that separate us.“ 
More extracts are on page 2. 
Read the full speech at: http://www.theage.com.au/comment/-1ma5so.html 

 
 
 
 
 

 
 
 



Continuing extracts from Tim Winton’s 2015 Palm Day speech 
 
“We belong to a prosperous country, a place where prosperity and good fortune have made us powerful. 
Yes, whether we feel it or not, we are exceptionally powerful as individuals and as a community. We 
have the power of safety. We're richer, more mobile, with more choices than most of our fellow citizens 
worldwide. Not because we're virtuous, but because we're lucky. But we don't come here to gloat. We're 
here to reflect. To hold ourselves to account. We didn't come here today to celebrate power or to hide in 
its privileged shadow. We're here to speak for the powerless. We're not here to praise the conventions of 
the day, but to examine them and expose them to the truth. We're not here to reinforce the status quo. 
We gather to dissent from it. To register our dismay at it. We're here to call a spade a spade, to declare 
that what has become political common sense in Australia over the past 15 years is actually nonsense. 
And not just harmless nonsense; it's vicious, despicable nonsense.  For something foul is festering in the 
heart of our community, something shameful and rotten. ……. 
“We used to be better than this. I still believe we're better than this.   
So what's happened to this country? I'm confused. I read the news. But as events unfold, I don't always 
recognise my own people. This still looks like the country I was brought up in but it doesn't always feel 
like it. You think mining royalties have had a dip? Well, spare a thought for the Fair Go. Because that 
currency has taken a flogging. There's a punitive spirit abroad, something closer to Victorian England 
than the modern, secular, egalitarian country I love.  
“…..  To those who say they're prolonging misery to save life, I say I've heard that nonsense before. You 
don't speak for me; I don't recognise your perverse accountancy.  
“To those in power who say the means will justify the end, I say I've heard that nonsense before. It's the 
tyrant's lie. Don't you dare utter it in my name.  
“To those who say this matter is resolved, I say no. For pity's sake, no. For the love of God, no. A 
settlement built on suffering will never be settled. An economy built on cruelty is a swindle. A sense of 
comfort built upon the crushed spirits of children is but a delusion that feeds ghosts and unleashes fresh 
terrors. 
“If current refugee policy is common sense, then I refuse to accept it. I dissent. And many of my 
countrymen and women dissent alongside me. I don't pretend to have a geopolitical answer to the 
worldwide problem of asylum seekers. Fifty million people are currently displaced by war and famine and 
persecution. I don't envy those who make the decisions in these matters, those who've sought and 
gained the power to make decisions in this matter. I'm no expert, no politician. But I know when 
something's wrong. And what my country is doing is wrong. 
“Prime Minister, forget the boats for a moment. Turn back your heart. Turn back from this path to 
brutality. Turn back from piling trauma upon the traumatised. Because it shames us. It grinds innocent 
people to despair and self-harm and suicide. It ruins the lives of children. Give these people back their 
faces, their humanity. Don't avert your gaze and don't hide them from us.  
“Because the secret won't hold. It's out already. There are witnesses. There will be testimony. We will 
remember. In another time, and very soon, I think, our common sense will be nonsense. And you'll have 
to ask yourself, was it worth it? This false piece of mind, this stopping of the boats. Was it worth the price 
paid in human suffering? You're not alone; the rest of us will have to face it, too. 
“Jesus said: "What shall it profit a man to gain the whole world only to lose his soul?" And I wonder: 
What does it profit a people to do likewise, to shun the weak and punish the oppressed, to cage children, 
and make criminals out of refugees? What about our soul as a people? 
“We're losing our way. We have hardened our hearts. I fear we have devalued the currency of mercy. 
Children have asked for bread and we gave them stones. So turn back. I beg you.  For the children's 
sake. For the sake of this nation's spirit. Raise us back up to our best selves. Turn back while there's still 
time.” 
Tim Winton at the Palm Sunday Walk for Justice4Refugees in Perth. 29 March 2015.  
Extracted from the full address: http://www.theage.com.au/comment/-1ma5so.html 
 



Why are there four gospels which overlap and conflict? 
During the period leading up to and including Easter, some people may become freshly aware of  

the differences in the passages from the gospels read in church services.  
The following was written by John Shelby Spong to answer the question above. 

 

The gospel-writing tradition did not enter Christianity until the 8th decade of the Christian era. It 
went on for about a hundred years and many more gospels than those that appear in the Bible 
were completed. The first three that appear in the New Testament, Mark, Matthew and Luke, 
are clearly related in many ways. That relationship is explained almost universally by New 
Testament scholars today on the basis of what is called the “Primacy of Mark.” Mark is clearly 
the earliest of the three gospels. It is also the shortest. The reason for this emerges out of an 
internal study of Mark. This author appears to open his gospel with the baptism of Jesus at the 
hands of one called John the Baptist. That story clearly reflects the synagogue liturgy created 
around the theme of the Jewish New Year, which is called Rosh Hashanah. At Rosh Hashanah, 
the trumpet or the ram’s horn was sounded, the people gathered and the proclamation was 
heard that the Kingdom of God was at hand. The admonition was then given for the people to 
prepare for that Kingdom’s arrival with acts of penitence. When at Rosh Hashanah’s end, the 
Kingdom of God had still not arrived, the celebration closed with the words: “Next year in 
Jerusalem.” This Rosh Hashanah liturgy was designed to keep alive the anticipation that the 
promised Kingdom would someday arrive.   
 
In Mark’s opening narrative, what he has done is to turn John the Baptist into the human 
trumpet that serves to gather the people together. He then has John the Baptist speak the Rosh 
Hashanah words and then he suggests that Jesus is the Messiah, who ultimately will inaugurate 
the Kingdom. Thus Mark opens his gospel with a Rosh Hashanah story. When we get to the 
end of Mark, we discover that he has set the story of the crucifixion against the background of 
the synagogue’s observance of the Passover. The Last Supper becomes in Mark the Passover 
meal. Jesus is portrayed as the new paschal lamb whose blood has been placed on the cross, 
which is seen as the “doorpost” of the world. In the original Passover story the blood of the 
Lamb of God was placed on the doorposts of every Jewish home so that God’s angel of death 
would “pass over” (and hence the name) that home. The blood of the lamb was believed to have 
had the power to repel death. The blood of Jesus, the new paschal lamb, on the doorposts to 
the world was also thought to have had the power to repel death at least for those who came to 
God through him. The Jewish symbol was still operative.   
 
When these two Jewish liturgical events are put together, it becomes apparent that Mark’s 
gospel was written to be a series of Jesus stories designed to lead the worship life of the 
followers of Jesus from the Jewish New year in the fall to the Passover in the early spring, or 
from late September or early October to late March or early April. That means that Mark has 
given his readers Jesus stories for about six and a half months of the 12-month year. Once the 
pattern of having Jesus stories available at synagogue worship even for six and a half months 
was established, the pressure began to grow to provide Jesus stories to cover the other five and 
a half months of the calendar year.   
 
Matthew, writing in the mid-eighties was the first to undertake this task. Using Mark as his guide 
and, in the process, incorporating about 90% of Mark directly into his gospel, Matthew began 
his story after Passover and he filled it with mostly new material until he reached Rosh 
Hashanah where he could pick up Mark’s story line and, though expanding it, he basically 
followed that story line until he reached his conclusion. From an analysis of Matthew’s unique 
material, that is the material that was not taken over from Mark, we can determine that he wrote 
his gospel for use in a fairly traditional worshiping community made up of those Jews who had 
become followers of Jesus. His gospel, with its year round cycle of Jesus stories, became the 
most popular one in Jewish-Christian circles.   
 



Luke, writing maybe a decade after Matthew had completed his gospel (some would argue for 
an even later date), also expanded Mark. Not only was the community for which Luke wrote far 
less traditionally Jewish than Matthew’s, but it was also probably far removed from Jerusalem 
and included a growing number of Gentile proselytes. So his gospel reflected a more universal 
tone. While he used Mark, it was to a lesser degree than Matthew; perhaps only about 50% of 
Mark was incorporated into Luke. There is debate on whether or not Luke also had Matthew 
before him when he wrote or whether both Matthew and Luke had another independent, but 
now lost document that we call Q. I think he did have Matthew, but that is a debate that it would 
take hundreds of pages to defend and this is neither the time nor the place to do so. Luke’s 
gospel became very popular in the more cosmopolitan parts of the empire where the various 
Christian churches were evolving into being less Jewish and more Gentile communities.   
 
John, the fourth gospel to be completed, was finished near the end of the first century, 95-100, 
and appears not to be dependent on any of the others, but John still may well have been aware 
of them. I believe he was, though there is still debate about that among New Testament 
scholars.   
 
When the church leaders first began the process of defining the Canon of Scripture around the 
year 150 CE, these four gospels, which clearly were the consensus favorites, became the core 
of the developing New Testament. Each of the four had a strong following. Each met different 
needs. Each came to be regarded as so sacred that merging the gospels into one consistent 
narrative was never considered. That was not much of a problem until later when the scriptures 
were elevated into being thought of quite literally as “The Word of God.” That was when 
contradictions among the various gospel texts, of which there are many, began to embarrass 
the literalistic claims being made for the Bible by those who came to be called fundamentalists. 
These fundamentalists then began to develop very convoluted and elaborate defenses of 
literalism with which they tried to explain away the inconsistencies of the texts. The status 
achieved by these four gospels had by that time become so high that any scribe who might dare 
to alter them to rid them of the inconsistencies began to be frowned on significantly. No one 
could change the “Word of God!”   
 
The other gospels, the ones we now call the Apocryphal Gospels, never achieved the status of 
the four though they might well have become the favorites of one community or another. By the 
fourth century, the four gospels now in the New Testament had universally come to be regarded 
as authoritative.   
 
The problem people have today and which your question reflects, is that almost all of us have 
been raised inside some literalistic view of the Bible. The claim that people can hear God speak 
through the scriptures has been distorted to suggest that the literal words of scripture are 
themselves the “words of God.” The fact that the words of the Bible might point to the God that 
people worship has been lost in the assumption that the Bible itself is worthy of worship. To this 
day, ecclesiastical practices continue to reflect that distortion. That is why the gospel book is 
elevated and processed into the congregation to be read and perhaps even worshipped. That is 
why the one reading it goes through all sorts of elaborate magical signs crossing themselves 
and the Gospel-book before proceeding to read the gospel. That is why lessons from scripture 
are concluded with the assertion: “This is the Word of the Lord.” That is why most Bibles are 
printed in two columns on each page instead of like other books. Two columns per page is a 
style reserved for encyclopedias, dictionaries and telephone directories. They are not for 
reading, they are places to go to find authoritative answers.   
 
When we break the idolatry with which we have surrounded the Bible in general and the gospels 
in particular, questions like yours will no longer arise.  
 
John Shelby Spong  Q&A for 24 July 2014. ProgressiveChristianity.org    Used with permission 
 



COMING EVENTS 
 

PCNV MEETINGS 
 

SUNDAY APRIL 26: REGIONAL MEETING IN GEELONG 
“The Once and Future Bible: Reading the Scriptures Today” 
Speaker: Rev Dr Gregory Jenks 
St Luke’s Uniting Church, 174 Barrabool Road, Highton, Geelong. 
Details on the last two pages of this newsletter. 
 

SUNDAY 24 MAY: “Contemporary Spirituality: How does it Enrich Life?” 
Speaker: Rachael Kohn. Presenter of the ABC program “The Spirit of Things” 
Venue to be announced. Details early in May. 
 

THURSDAY 18 JUNE: Address by David Tacey, Emeritus Professor of 
Literature at La Trobe University, and launch of his new book, “Beyond 
Literal Belief: Religion as Metaphor”. 
Venue: Toorak Uniting Church, 6.00pm.  
 
EMERGING CHURCH: SUNDAY 19 APRIL 
 
Emerging Church will be held on April 19, 5:00 - 6:30pm, at Manningham Uniting Church, 
152 Andersons Creek Road, East Doncaster, Melway 34 E6.  Parking down the drive, behind 
the church.  The theme of the worship will be an Anzac Day reflection, incorporating the parable 
of Jesus about the mustard seed.  Following worship there is a shared BYO light meal.  This 
service is for everyone, churched or unchurched! 
 
  
  POETRY OF YEHUDA AMICHAI 1924 - 2000 

One of Israel’s foremost poets – a secular Jew, who often reflected on religion 
 

I want a god who is like a window I can open 
So I’ll see the sky even when I’m inside. 
I want a god who is like a door that opens out, not in, 
But god is like a revolving door, which turns, turns on its hinges 
In and out, whirling and turning 
Without a beginning, without an end. 
… 
 
We are all children of Abraham 
but also the grandchildren of Terah, Abraham’s father. 
And maybe it’s high time the grandchildren 
did unto their father as he did unto his 
when he shattered his idols and images, his religion, his faith. 
That too would be the beginning of a new religion. 

 
From “Gods change, prayers are here to stay” 
Selections from # 2 and 19. 
The Norton Anthology 0f World Religions. Vol 2. Judaism, Christianity, Islam. General editor 
Jack Miles. W W Norton & Co. New York. 2015. Pages 724 and 728. 
 
 



            THE PROGRESSIVE CHRISTIAN NETWORK 
OF VICTORIA INC   http://www.pcnvictoria.org.au 

 
                          invites you to 

“The Once and Future Bible: 
Reading the Scriptures today” 

by 

Rev Dr Gregory Jenks 

WHEN:  Sunday 26th April 2015 
   3:00pm to 5:00pm 

WHERE:   St Luke’s Uniting Church 
174 Barrabool Road, Highton, Geelong, Vic 3216.  
(Cnr of Barrabool and Scenic Rds.   Melway Ref. Page 451 A9) 

 
THE SPEAKER 

 

Gregory Jenks is an Australian religion scholar and 
Anglican priest.  He is Academic Dean at St Francis 
Theological College, Brisbane and a Senior Lecturer in 
the School of Theology at Charles Sturt University. He 
has been Visiting Professor and Scholar-in-Residence 
at St George's College, Jerusalem on several 
occasions, and is a co-director of the Bethsaida 
Archaeological Excavation in Israel. His recent 
publications include The Once and Future Bible 
(2011),The Once and Future Scriptures (2013), Jesus 
Then and Jesus Now (2014), and Wisdom and 
Imagination (with Rex Hunt, 2014). 

 
THE TOPIC 
Christianity was born with the Bible in its cradle. The Scriptures have shaped 
generations of believers. They have been invoked to defend traditional practices and 
also to justify radical change. Once seen as God’s revelation to humanity they are 
often now seen as human wisdom searching for the divine. How can we use these 
sacred texts with integrity and imagination so they serve as wellsprings of life? 
	  

PCNV	  meeting	  cost	  is	  $7	  ($5	  for	  members)	  



Directions	  from	  Melbourne.	  

CAR:	  (Travel	  time	  approx.	  one	  hour)	  

(a) M1	  from	  Melbourne	  
(b) At	  the	  northern	  edge	  of	  Geelong	  (approx	  64	  km	  from	  the	  Westgate	  Bridge)	  keep	  right	  on	  the	  

M1	  sign	  posted	  to	  Colac	  &	  ‘To	  Great	  Ocean	  Rd’.	  	  (Do	  not	  take	  the	  exit	  to	  Geelong	  City	  Centre)	  

	  

(c) After	  a	  further	  19	  km	  take	  the	  exit	  labelled	  ‘C136	  Belmont	  Ceres’	  and	  turn	  left.	  
	  

	  
	  

(d) St	  Luke’s	  Church	  is	  1km	  down	  the	  hill	  (towards	  Geelong)	  on	  the	  left	  hand	  side.	  
	  

TRAIN	  
There	  is	  an	  hourly	  train	  service	  between	  Melbourne	  (Southern	  Cross	  Station)	  and	  Geelong	  and	  the	  
travel	  time	  is	  approx.	  55	  minutes.	  	  (Pay	  using	  your	  Myki	  card.)	  	  Convenient	  times	  may	  be:	  

Depart	  Southern	  Cross	  1300	  (1:00pm)	  	  	  Arrive	  Geelong	  13:55	  (1:55pm)	  
Depart	  Geelong	  1751	  (5:51pm)	  	  	  Arrive	  Southern	  Cross	  18:53	  (6:53pm)	  

St	  Luke’s	  Church	  is	  not	  readily	  accessible	  from	  Geelong	  Station	  by	  Public	  transport.	  	  However,	  on	  
request,	  Geelong	  PCNV	  Members	  are	  happy	  to	  offer	  car	  transport	  between	  Geelong	  Station	  and	  St	  
Luke’s	  Church	  for	  any	  train	  travellers.	  
	  
Please	  contact	  Doug	  McLennan	  (0428	  592	  261	  or	  laureldoug@bigpond.com)	  or	  Geoff	  Naylor	  (0409	  
740	  539	  or	  drgeoffnaylor@gmail.com)	  to	  arrange	  a	  lift	  between	  Geelong	  Station	  and	  St	  Luke’s	  or	  for	  
any	  other	  local	  information.	  	  	  
	  


