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He replied, “When evening comes, you say, ‘It will be fair weather, for the sky is 

red,’ and in the morning, ‘Today it will be stormy, for the sky is red and overcast.’ You 

know how to interpret the appearance of the sky, but you cannot interpret the signs of the 

times.” 

Matthew 16:2-3
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FORWARD 

I first met Steve some twenty years ago. We both retired following long careers at 

The Boeing Company. Both of us are engineers who became leaders in areas of 

significance to the company – his career culminating with work in programs for 

advancing the careers of engineers and mine as Chief Engineer of Avionics and director 

of contracted research.  We were drawn together through our common faith and our 

desire to enable others, as well as our company, to experience growth and success. 

Knowing Steve’s passion for Christ and the Church, I told him, upon his retirement from 

Boeing that he should apply for admission to the doctoral program offered by Bakke 

Graduate University (BGU). Like me, he had studied theology (interrupting his 

promising young career to study at a seminary early in life) and had long desired to serve 

Christ in non-traditional capacities. Knowing how the BGU program is a transforming 

agent in the lives of people, I warned him to get prepared for a massive change in his life. 

I don’t think he believed me at the time.  

In his first doctoral class (OVI) at BGU, he met Chyahkyi Naw Tawng 

(Jonathan), who was one of ten D. Min students from Myanmar. Steve could see that the 

Myanmar students were both intelligent and driven to succeed in the D. Min program, but 

their limited access to technical and financial resources, common to most, constrained 

exposure to the rest of the world, and the challenges associated with living under a 

military government in a predominately Buddhist land were going to make it difficult for 

them to get through the program. He came to love and care for the Myanmar students, 

and over a four year span this love became a consuming passion for all the Myanmar 

people; the more he learned about the political, economic, and social conditions and the 



 

xiii 

growing domination by China and India crushing in from both sides, the more he wanted 

to prepare the Church in Myanmar to be an instrument for Shalom.  

Steve’s dissertation was not written for us in the West. Rather, it was written for 

the Myanmar Christians. As you read what he has written you will find him virtually 

shouting at the people of Myanmar (in a voice loud and clear enough for the rest of us to 

hear) to wake up and see what is happening in their country. He goes into great detail 

about how two rapidly growing giants, China and India, are making huge inroads into 

their country as it transitions glacially toward what many hope will be more democratic 

governance. The challenges these developments create also bring unprecedented 

opportunities. Rather than being the beginning of incurable problems for Myanmar, he 

tells them these challenges can be a good thing for the people of Myanmar; however, he 

warns the Church in Myanmar that they must become the transformational leaders to 

insure this unstoppable movement will result in the shalom for the people, not a disaster. 

To be an effective change agent, he tells them the whole Church needs to have a clear and 

harmonious message across denominational and ethnic boundaries, and that they must 

courageously accept the God-ordained responsibility to make him visible by actively 

engaging the whole body of Christ in every area where the saints live, work, worship and 

play.  

Not long into his work Steve discovered that the Church in Myanmar, like 

churches almost everywhere else in the world, was not only ill-equipped to do the job, the 

Church did not even believe it had a responsibility to do anything about what looks like 

the “secular” world. With support from key BGU students from Myanmar, he met a 

number of times with Myanmar business and church leaders, teaching the principles of 
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biblical integration of faith and work (Theology of Work) to challenge them into action. 

Before and after measurements showed that the message had been well received and was 

beginning to be integrated into the Church. It is very encouraging to find the churches 

coming together to address the needs of Myanmar. The Church is beginning to 

understand that they are responsible for working together for the shalom of the country. 

Comments from them in the appendices are often amusing and priceless. One leader, 

upon realizing the biblical mandate to work together in harmony, is recorded as saying, 

“now we know that each one of us does not have to raise his own pig.” 

He also taught on the topic of dealing with change, coupled with information he 

had gathered relative to major infrastructure projects that are only slightly known within 

the country, if they are known at all. Again he measured their understanding of the 

situation in Myanmar before and after his instruction and found that his message about 

the events in their country was not only new but extremely important to them. The 

realization and acceptance of the responsibility for the Church to participate in raising 

awareness and influencing the course of developments is valuable not only for the 

Church in Myanmar but throughout the world.  

Steve also met with Westerners residing in the country who lead major NGOs 

focused on humanitarian needs, gleaning from them valuable insights into the culture and 

daily life of citizens in a land governed by a repressive military junta for more than sixty 

years. The work of the Church in such a place takes forms unfamiliar to many Christians 

elsewhere.  

The seeds of transformation have been planted, and the transformation process is 

underway. More is to be done, but the remarkable work Steve has done will serve the 



 

xv 

people of Myanmar and in many other places near and far well into the future. Read and 

enjoy this work as I have done.
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PREFACE 

This dissertation is the culmination of several visits to Myanmar over a period of 

three years. On most of those trips, I visited the city of Myitkyina in Kachin State, 

located in the northern most part of Myanmar, bordering with Yunnan Province in 

southwestern China and the northeastern states of India. During one of these visits, I 

learned of the intentions of the governments of Myanmar, China, and India to reconstruct 

the Stilwell or Ledo Road (see figure 1), connecting Yunnan Province of China with 

Northeast India by way of Kachin State. The city of Myitkyina is strategically located 

near the middle of the route, alongside the Irrawaddy River, the lifeline of Myanmar that 

runs south for approximately nine hundred miles to the Bay of Bengal. The road was 

originally constructed at great cost in both financial resources and human life by Allied 

forces during World War II to enable the movement of supplies to Chinese forces who 

were engaged with the Japanese. The route from the south, known as the famous “Burma 

Road,” was inaccessible due to Japanese occupation of south and central Burma. 

The reconstruction of the Stilwell Road will usher in great change across northern 

Myanmar in general and the city of Myitkyina in particular. Manufactured goods of 

China’s industrializing Yunnan Province will move more efficiently through the region 

on their way to the underdeveloped states of Northeast India. Commodities, needed to 

feed those factories, will transit on the return route. Local residents anticipate that 

Myitkyina will grow to become the third largest city in the country. That expansion will 

bring with it unprecedented opportunity, as well as possibly overwhelming challenges as 

the local authorities and citizenry experience exceptional urban and infrastructure 

development, and perhaps an exponential escalation of the local population over the 
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coming decade. As a retired engineer and businessperson, my mind went into high gear 

contemplating the logistics and trade flows, roads, bridges, and railways, and the like that 

would be part of the necessary projects undertaken to accommodate the transition. Then I 

considered the imminent impacts on local businesses and community members, many of 

whom are Christians in this predominately Buddhist nation. 

I have not studied the social sciences much, but from what little I have read I have 

come to realize that dramatic urban growth that accompanies improvements in 

transportation and basic infrastructure often results in the emergence of large “informal 

villages” where migrants from rural villages and farms generally live. Most of the time, 

these places seem to be referred to as slums. Whatever they are called, they are where 

large numbers of people of all ages live, creating a need for things like water, electricity, 

sewage disposal, and transportation services. Typically, they also spring up on land that is 

not owned by the new occupants, resulting in tension with local residents, business 

people, police, and government officials. It seems to be typical for these settlements to 

establish their own social norms (laws), select their own leadership, and often even 

organize their own pseudo-police force. 

As a Christian, my thoughts turned to the question of “What is the appropriate 

role of the Church in the presence of such change, and what must the Church be like in 

order to fulfill that purpose?” Not being a theologian, my observations and opinions 

differ dramatically from many of my friends and colleagues. In general, my view is that 

the Church has historically done a reasonably good job of developing programs to 

minister to the brokenness in society. Indeed, many stories abound about how early 

Christians in Rome tended to the humanitarian needs of the society by rescuing 
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abandoned infants from starvation on the streets and gave their lives in Kingdom work to 

bring about change in the culture. Currently, ministries to the homeless and broken 

families are a wonderful testimony of hearts prompted into action by God for the benefit 

of the marginalized. All of these Kingdom works are necessary in a fallen world but seem 

to be similar to the attempts of “all the king’s horses and all the king’s men,” trying to put 

Humpty Dumpty together again after he fell from the wall in the famous nursery rhyme. 

What if the Church were to take action earlier, before the brokenness became pervasive? 

Could the productive potential of new arrivals be harnessed for good rather than being 

left to deteriorate into the malaise that typifies urban slums? 

My years in business taught me that in order to solve a problem one needs to work 

back through a process to get to the “root cause” and to develop solutions for the basic 

causes before defects get any farther. The consequence of inaction is defective products 

in the hands of unhappy customers. Rework and repair is far more costly than fixing a 

problem early. Could the Church apply some of the methods used in establishing the 

great ministries to the brokenness of society in combination with some techniques used in 

industry to identify and address the sources of defects early in the process, to improve the 

shalom experience of all people in a community? I believe the institutions in the greatest 

need of such a combined plan for engagement by the Church are communities, places of 

business, and the halls of government and power where decisions are made that affect the 

way people and resources are stewarded by those entrusted with that responsibility. I also 

believe that the Church has a responsibility to be purposefully engaged with and within 

those institutions in order for God’s influence to be maximized. To ignore or respond 
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inadequately to those arenas of action equates to the Church abdicating its responsibility 

in entire sectors of creation that are precious to God. 

I realize that the “root cause” of the brokenness of humankind’s experience is the 

presence of sin, and that the ultimate solution of that condition is not something that can 

be fully realized as a result of human efforts; however, all people have been created for a 

purpose that includes experiencing the “joy of the Lord” in the midst of the circumstances 

we find ourselves in. I believe a foremost part of finding that joy is achieved by the 

discovery of our individual and shared roles in God’s redemptive work for the benefit of 

his kingdom. How people go about that work individually and collectively affects those 

around them and has the potential to enable others to see God as he is, or unfortunately, 

to form an opinion of God that is tragically inaccurate. 

As I considered the first part of that question, the second part began to haunt my 

mind. I became somewhat obsessed with the realization that in order for the Church to 

have a respected voice in the public forums that influence the way communities, and 

indeed regions, develop the Church must first take a good look at itself and commit to 

harmonizing the actions of its varied and diverse members. As a parent, I would never 

have taken a child to a hospital where the physicians and nurses were all sick or infected 

with some communicable disease. Neither should the Church expect those without the 

hope of the gospel to turn to it in times of need or seek its guidance when considering 

alternatives in commerce or infrastructure development when our reputation in the 

community is marred by discord and dysfunction. 

Several years ago, a young friend of my family went skiing in the snowy 

mountains of Washington State (in the United States). He returned home early because he 
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had fallen and was feeling ill. His wife took him first to a clinic in their small town, then 

by ambulance to a hospital in a larger city. Recognizing his condition to be more critical 

than they were equipped to diagnose and treat, he was airlifted to a regional trauma center 

in Seattle. Doctors there quickly discerned that he had a ruptured esophagus, which was 

allowing the digestive acids from his stomach to escape into the muscle tissue in his back. 

Immediate surgery saved his life, and after three weeks in a coma and many more in the 

hospital he began rehabilitation to restore the one-third of the tissue in his back that had 

been destroyed in the short time the acids were there. 

It occurs to me that this story is instructive for the body of Christ, the Church. 

Some parts are incompatible with others, but all are necessary for the whole Body to 

function as intended. The various parts of the Body do not have to agree on the non-

essential tenets of the Christian faith to be able to work in harmony. In spite of all its 

strengths and good Kingdom work, the Church is often in conflict internally. 

Confrontation has been the case throughout its existence, and none of the essential, 

transformational doctrines would have been clarified and codified in the creeds without 

hearty debate. 

It seems obvious to me, however, that the more churches focus on differences that 

divide, the less able they are to “fight the good fight of the faith” that Paul refers to in his 

words to Timothy (1 Tm 6:12). In God’s orchestra performers each play different 

instruments, and none can produce the beautiful melody of the Composer in its fullness 

apart from the others. The Church is only capable of creating the harmony our Master 

intends by knowing the musical score and playing the part we are there for as we follow 

the leading of the Conductor and listen to each other. 
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There are, of course many dimensions to this issue, and the simple fact that it 

predates Christ’s death and resurrection is an indication of the extent and unfortunate 

durability of the struggle. The fact remains, however, that the more time and energy the 

parts devote to defending themselves and denying legitimacy to others, the less capable 

the whole Body of Christ is of accomplishing the redemptive Kingdom work we have 

been created for. 

I hasten to note that this condition is an issue faced by the Church worldwide, not 

just the Church in Myanmar. The impact of it is amplified, however, any place the 

Church comprises a small percentage of the total population (5 to 8 percent in Myanmar). 

It is also significant to note that civilian life in Myanmar, particularly for those in the 

minority tribal states, is extraordinarily difficult due to an oppressive and corrupt 

government. The inspiration for this dissertation has been my experience in Myanmar, 

but my sincere prayer is that the whole Church worldwide will consider its appropriate 

role to be conduits of God’s guidance and blessing in all institutions ordained by God, 

and that the whole Church will seriously reflect on the need for introspection that leads to 

harmonization of our collective works for the Kingdom.
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GLOSSARY 

Appreciative Inquiry. The cooperative search for the best in people, their organizations, 
and the world around them. It involves systematic discover of what gives a system 
‘life’ when it is most effective and capable in economic, ecological, and human 
terms. AI involves the art and practice of asking questions that strengthen a 
system’s capacity to heighten positive potential. 

Basic Workers. According to economic base theory, basic activities (workers) are those 
which contribute directly to the wealth of a city or region because they bring in 
money from outside, as opposed simply to serving the needs of the inhabitants; 
that is, they are export activities. 

Complementarity. A measure of the specific supply and demand for a particular 
commodity or product 

Economic Base Theory. An analytical technique that divides the local economy into 
basic and non-basic sectors and then calculates a base multiplier to determine the 
impact of the “engine” (the basic sector) of the local economy 

Intervening Opportunity. A source of supply of a commodity or product that provides a 
more favorable economic result than the source under study 

Multiplier Effect. The ratio that predicts the number of service worker jobs that will be 
created by each basic worker 

Service Workers. Workers who serve the needs of the local inhabitants (e.g. merchants, 
hotel workers, and restaurants) 

Spatial Interaction. The flow of products, people, services, or information among 
places, in response to localized supply and demand 

Transferability. A measure of the likelihood of shipment of a product or commodity 
because of the nature of the item being shipped 
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ABSTRACT 

The existence of humankind is no accident, nor is the institution of the Church. 

The place of people in God’s created order is superior in every way to the position of 

every other created form, and the Church’s purpose is to allow God to make himself 

visible through us as we devote ourselves to his work in grateful response to the love he 

has demonstrated for us. 

The purpose of this dissertation is to show that the Church has a responsibility to 

steward all that God has entrusted to humankind in a manner that is worthy of his name. 

There are many precursors and implications associated with this sacred charge. First and 

foremost, the Church must see itself as having a responsibility prevent brokenness by 

providing guidance and influencing socio-economic development, as well as caring for 

the spiritual and humanitarian needs of its members and neighbors. Secondly, the Church 

must accept that the institutions of business and government are established by God for a 

purpose that we are to participate in. 

The Church has distinguished itself in many cultures as that body of people who 

care deeply for the spiritual, emotional, and often the material needs of the marginalized. 

Many works of the Church have been developed in response to brokenness, with efforts 

focusing on individuals, the institution of family, and, to a lesser degree, on the 

community that surrounds the Church. Little is done that addresses the need for the 

Church to make God visible within the institutions of business or government. Neither 

does the Church seem inclined to proactively influence the course of developments in a 

manner that would forestall the brokenness that results from humankind’s attempts to 

develop what God has entrusted to it without regard for the Creators design. 
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These two behaviors of the Church need to change. It must view the institutions 

of business and government as part of its area of responsibility, and it must be willing to 

act courageously to influence how humankind governs itself and develops the 

environment around us. 

There is also another matter that must be addressed that, if left unattended to, will 

continue to hamstring God’s redemptive work among people. In order for the Church to 

have a respected voice in the public square, it must be characterized first by the kind of 

brotherly love that Christ told his disciples would be the evidence to those around them 

that they are his (Jn 13:34-35). Christ also spoke of how a house divided cannot stand. 

Admittedly, he was speaking of those whose intentions were opposed to the will of God, 

but the principle is equally applicable to the “house” that aspires to serve his purposes. 

Unfortunately, the Church is also known globally for its own brokenness within. This 

reputation of internal dysfunction also must change. 

The chapters that follow are written in response to observations related to the 

Church’s contemporary conduct, as well as its potential to bring God’s shalom to a place 

that is on the threshold of great change; however, the application of the message is much 

broader than simply what could happen in the Union of Myanmar. This call for 

transformation is to the Church worldwide, especially throughout the developing nations 

of the world that are frequently afflicted with inefficiency, corruption, and oppression. 

The first chapter provides an introduction to the situation that the people of 

Myanmar (technically, it is the Union of the Republic of Myanmar) has been dealing with 

historically, along with some projections of what they are about to experience. Due to its 

geographic position at the top of the Bay of Bengal, and the strategic importance of its 
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location between China and India, Myanmar has the potential to influence the economic 

progress for nearly one third of the earth’s population. The project of this dissertation, 

which was done in collaboration with the dissertation of fellow BGU D. Min student 

Jonathan Naw Tawng is also described in some detail. 

Chapter two provides a review of several books that influenced the understanding 

of the historical and contemporary context of the developments of the past, and yield 

insights that make it possible to understand some of the present situation. Myanmar is a 

complex web of interactive cultures, set in a region that has historically experienced the 

extremes of peacefulness and hostility. It is a land that is yet again on the threshold of 

great change, in the presence of giant neighbors with dramatically different philosophies 

of business, religion, and life in general, at a time when the global community is 

becoming intertwined like no other time in the past. The Church is in a unique position to 

influence the direction that transformation proceeds. 

The third chapter considers in greater detail the historical experiences of the land 

that have shaped the society that defines the nation in the present. In the midst of a harsh 

military government that is itself in the throes of change toward a more democratic 

structure, and embedded in a religious culture dominated by Buddhism, the Church is 

beset by divisions within that neutralize its effectiveness in many respects. 

No single book offers greater wisdom and insight into humankind’s timeless 

experience than the Bible. Chapter four examines the theological basis that is at the heart 

of the challenge to the Church that it be the instrument of transformation by purposely 

influencing the course of future events. The purpose of the Church is to make God visible 

by being salt and light throughout the world. In doing so, God’s shalom can become the 



 

ix 

defining characteristic of the land, and cities can be places of peace, prosperity, and 

refuge rather than lairs of lewdness, corruption and oppression. 

The changes that are emerging in the country of Myanmar will have dramatic 

impact in the northern Kachin State, and especially in its capital city of Myitkyina. The 

fifth chapter probes the engines of change, along with some insights about how the local 

culture and society are likely to evolve with and without purposeful influence by people 

with godly principles. The call is for leaders of business, government and the Church to 

work together for transformation that benefits the entire community and region, not only 

the powerful elite. 

Material was prepared and used to teach principles of the stewardship 

responsibility Christ-followers have as partners with the Creator of the universe in 

working toward the redemption of all things. Chapter six describes the objectives and 

content of that instruction. Surveys of participants conducted before and after the class 

revealed that most of the participants in the seminar came to realize the importance of 

working together with other believers as well as business and civic leaders to improve 

conditions (e.g. infrastructure improvements, efficient resource utilization, 

interdenominational relationships) as a means of enabling economic development that 

benefits all people. Seminar participants also were challenged to consider the pervasive 

perspective that peoples’ spiritual lives are separate from their physical lives. This 

dualistic thinking was confronted and exposed, resulting in transformed thinking about 

the holistic nature of worship, work and service. 

Finally Chapter seven presents challenges for change to and by the Church. The 

purpose of the Church is to glorify God by making his presence visible in every arena of 
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life. In order to do so, Christians are called to be actively engaged in transformational 

activities that increase their effectiveness as stewards of God’s creation, and honorably 

live as vessels hosting his Spirit. Obstacles exist, and resistance to change is always 

strong, but the Church is called to be strong and courageous in the face of all opposition 

that obscures the presence of the Sovereign Lord. 

The challenges faced by the Church are not new or unique to the present 

generation. Nor are the answers beyond the infinite wisdom of the Spirit within. The 

Church is able to accomplish the whole work of redemption in partnership with the 

Creator as each part yields humbly to his leading. 

 



 

1 

CHAPTER 1. 

CHANGING SKIES IN AN ANCIENT LAND 

“When evening comes, you say, ‘It will be fair weather, for the sky is red.’ 
(Matt. 16:2) 

Northern Myanmar (Burma) is destined to surge soon to economic, social, and 

political prominence in Southeast Asia. China is now building major dams, power lines, 

roads, and bridges across Myanmar that are designed to open up vast rich resources of the 

area. Myitkyina, the hub of the region, surely will grow mightily in population as it 

becomes a major production and transportation facilitator and distribution center. 

Decades of ethnic tensions add an additional layer of complexity to the issues affecting 

social and economic development. Even so, this tidal wave of change is scantily 

understood or appreciated, either locally of internationally. The first problem is to 

determine more specifically the nature of this imminent change. 

This gargantuan growth presents both a problem and a challenging opportunity 

for the Christian community. Currently, the Christian churches tend to be weak, 

factionalized, and often orchestrated by sectarian institutions outside Myanmar, The 

Church universal in and about Myitkyina must be transformed in order to impact this 

burgeoning region for good. The complexity of the task is compounded considerably by 

the oppressive policies of the government. Even so, without Church involvement, the 

consequences of such social invasion, population relocations, and general upheaval are 

ominous. This dissertation will present instructive models and methods for accomplishing 

the mission of the Church and will focus on three basic themes in particular that must be 

addressed for the Church to be effective as the agent of transformation: 
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• the role of the Body of Christ in influencing the course of business and 
community development; 

• the understanding of believers relative to a Christian view of work; 

• the impact of disharmony among the whole Body of Christ, particularly as it 
affects the Church’s ability to be effective stewards over all God has entrusted to 
our care. 

Audience/Ministry Opportunity to be Addressed 

Christians regularly participate in or engage one or more of the five institutions 

established by God: the community, the family, the Church, the marketplace, and 

government. The ministry opportunity of all Christians is that of increasing the awareness 

of God’s presence throughout the institutions he has established in order that all people 

might experience a greater sense of shalom – that realization of God’s abiding presence 

among people in the midst of their daily activities and the awareness that he desires an 

intimate relationship with all that is characterized by love, truth, peace, and justice. 

Wolterstorff challenges the Church with insights regarding the linkages between faith of 

Christians and action that influences the social order, 1 bringing to mind the Psalmist’s 

declaration that “Love and faithfulness meet together; righteousness and peace kiss each 

other” (Ps 84:10). Conducting itself in a manner that makes God visible throughout the 

whole earth is not an optional activity for the Church, but rather the compelling vision 

that is to occupy its every thought and drive its every action. 

                                                 

1 Nicholas Wolterstorff, Until Justice and Peace Embrace: The Kuyper Lectures for 1981 
Delivered at the Free University of Amsterdam (Grand Rapids, MI: Eerdmans, 1983). 
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Stakeholders 

There are five major stakeholders that will be affected by this project. These 

include 

• the local community in and around the city of Myitkyina, as well as Kachin State 
in northern Myanmar (Burma); 

• families who live in the area whose quality of life depends on relationships with 
each other in the immediate as well as the extended family; 

• Christians in the local community, and the churches they belong to; 

• business people and all who work in any capacity in the city and surrounding 
area; and 

• people who are in positions of governing authority or who serve as advice-givers 
and/or implementers of policy. 

Demographically, the region surrounding Myitkyina is comprised of many small 

villages and a few larger towns. Tribal relationships are the basis for many of the 

interactions among the groups of people throughout the entire area and are a fundamental 

reason they have remained interconnected for generations. Particularly in the more rural 

areas, the people have much in common, including family lineage, occupational skills 

and work practices, religious beliefs, socio-economic standing, and educational levels. 

The major infrastructure projects that are now being undertaken have typically been 

planned and are being carried out with little or no involvement of, nor regard for, the 

communities that are being so severely impacted. As a result of the closeness within and 

between communities, the impacts of the infrastructure development activities reach far 

beyond the immediate area of a given project. 

Family relationships are the backbone of the culture, even as some members 

migrate from the rural areas to the larger city. Poverty is pervasive in the region; 
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however, promiscuous conduct and the rate of divorce are very low compared to the 

West, with accountability via extended family members playing a significant role. There 

is also a strong sense of obligation toward basic well-being of others in one’s family or 

tribal groups who have fallen on hard times, have been forced to relocate due to 

circumstances beyond their control, or have fled from military activities that threaten 

their safety. The level of this commitment seems to diminish dramatically however, once 

tribal boundaries are crossed. 

Throughout Kachin State, Christianity has been the major faith, having been first 

introduced by Baptist missionary Euginia Kincade in 1837. Prior to that time, Animism 

was dominant.2 Following the government’s declaration of Buddhism as the national 

religion in 1961, and the increased Burmanization of the national army and state 

institutions beginning in 1962, Buddhism has increased in Kachinland. Even so, the 

Kachin remain one of Burma’s largest Christian minorities with something between two-

thirds and 90 percent of the ethnic group believed to be Christian.3 In the metropolitan 

Myitkyina area, the whole of the Christian population are comprised with a variety of 

denominations that include Baptist, Assembly of God, Catholic, Anglican, and 

Methodist. The Christian community is being impacted by the infrastructure projects 

because of the influx of new people from China and the southern part of Myanmar. Those 

from southern Myanmar are frequently of the Burman ethnic group, which comprises 

approximately 65 percent of the total population of the country, and also dominates 
                                                 

2 Kachin National Organization, “Kachin History.” 
http://www.kachinland.org/index.php?option=com_content&view=category&id=47&layout=blog&Itemid=
78 (accessed July 31, 2012). 

3Minority Rights Group International, “World Directory of Minorities and Indigenous People,” 
http://www.minorityrights.org/4490/myanmarburma/kachin.html (accessed July 31, 2012). 
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positions of power within the military government. The churches in the region have not 

had a history of working well together, a condition that must be addressed if the whole 

body of Christ is going to be effective in caring for the widows, the orphans, and the 

foreigners (Dt 24:17). 

Business is carried out at multiple levels across Myitkyina and the surrounding 

area. Many small shops line the streets selling food items, leather goods, electronic 

devices, office supplies, and household goods. Major business activities, however, are 

controlled by members of the military or their close associates, and most often the 

majority of revenues from business transactions find their way into the coffers of the 

ruling elite, who are predominately of the Burman ethnic group and of the Buddhist faith. 

For the most part, small business owners make sincere effort to operate within the 

constraints of government policies. In some of the more lucrative sectors such as precious 

gems trade, it is advantageous to seek higher levels of government approval, which 

enables them to market their goods more broadly. 

Movement of goods to market will be more efficient with improved infrastructure, 

and international trade will increase dramatically when Western sanctions are eased and 

if hoped-for improvements in Myanmar’s trade policies are realized. If the local area 

benefits from energy-related projects such that the costs are lowered and reliability is 

improved, local businesses will be positioned to generate greater basic economic activity. 

There is an active black market and trade of illicit goods. Unfortunately, improvements in 

infrastructure will also benefit that sector. Increasing the awareness of God’s shalom 

mandates that He be made visible in all areas of His creation, even those that try hard to 

hide from the light. 
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In November of 2010, the military government of Myanmar held the first nation-

wide elections in more than twenty years, and in March of 2011 the new nominally 

civilian government was established. There were numerous irregularities, and many 

people, particularly among the minority ethnic groups including the Kachin, either chose 

not to participate or were denied the opportunity. Transparency International is a global 

corruption monitoring organization that polls the views of businesspeople and analysts 

from around the world to generate its Corruption Perceptions Index. The 2011 report 

placed Myanmar at position 180 out of 182 countries ranked, placing above only North 

Korea and Somalia.4 The changes in infrastructure have begun to bring the need for 

improvements in governance of Myanmar to the attention of the global community. 

Largely through the efforts of external advocates and citizens who have fled remote areas 

due to violence or oppression, information about abuses of people and the environment is 

making its way to the global stage. Interestingly, the international forums that are in-

place to monitor abuses and influence behavioral change at the national level have been 

reluctant to formally acknowledge the conditions that have prevailed inside Myanmar for 

decades. China, the gargantuan trading partner to the north and east, with its increasingly 

huge investments in Myanmar’s infrastructure and access to resource wealth, has been 

consistent in blocking efforts by other nations of the international community from 

formally exposing multitudinous human rights and environmental abuses.5 

Recently, however, there have been some encouraging indications that the new 

government is working toward positive change. There is a long road ahead, but 
                                                 

4 Transparency International, “Corruption Perceptions Index 2011,” 
http://cpi.transparency.org/cpi2011/results/ (accessed July 31, 2012). 

5 D.S. Rajan, China’s Policy Towards Myanmar (Chennai: Center for Asia Studies, 2009). 
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noticeable changes include the unblocking of some Western news websites,6 allowing the 

Nobel Peace Prize Laureate and democracy advocate Aung San Suu Kyi to travel more 

extensively throughout the country,7 and the permitting of the UN Human Rights 

spokesperson to visit the country.8 People knowledgeable of the past actions of the 

government of Myanmar are cautions or even skeptical that genuine, systemic change is 

likely to occur. They remind any who will listen that even though there is now an elected 

government, more than 80 percent of its members are either current (25 percent) or 

recently retired military officers. As is common in such situations, many of the ethnic 

minorities were either denied the opportunity to vote by the government or chose to not 

vote because of their belief that it was not safe or free of corruption. Additionally, the 

constitution that was implemented in 2008 entrenches that civilian government in a 

position that is subordinate to the military; however, Scripture records numerous 

occasions where God used people in unexpected ways to accomplish his plan, even 

people with ruling authority who did not acknowledge Him as God. The dates may be 

different, but God is the same. 

The Background of the Project 

Myitkyina is destined to be suddenly transformed from a frontier outpost to a 

major growth node in northern Myanmar (Burma). Kachin State, of which Myitkyina is 
                                                 

6 Associated Press, “Burma Allows Access to Banned Websites, Including Voice of America, 
BBC,” The Washington Post, September, 15, 2011.  

7 Joshua Kurlantzick, “Signs of Change in Burma?,” in Asia Unbound, Council on Foreign 
Relations Blogs, entry posted August 18, 2011, http://blogs.cfr.org/asia/2011/08/18/signs-of-change-in-
burma/ (accessed August 18, 2011). 

8 VOA, “Un Envoy Meets Burmese Political Prisoners, Aung San Suu Ky,” Voice of America 
http://www.voanews.com/english/news/asia/UN-Envoy-Meets-Burmese-Political-Prisoners-Pro-
Democracy-Leader-128306363.html (accessed 18 September 2011). 
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the hub and capital, is richly endowed with resources of forests, farms, rivers, and mines. 

Its jade and rubies are known worldwide. Teakwood, although banned from export by 

Western sanctions, can be found as flooring and hardwood products throughout Europe 

and North America. Many of the citizens of the sparsely populated area have been 

farmers for generations. For more than one hundred years, this city along the Irrawaddy 

River has been the northern terminus of the main north-south railroad line. 

In 1992, Asian Development Bank initiated the Greater Mekong Subregion 

(GMS) development program. The GMS countries are Cambodia, the People’s Republic 

of China (PRC, specifically Yunnan Province and Guangxi Zhuang Autonomous 

Region), Lao People’s Democratic Republic (Lao PDR), Myanmar, Thailand, and Viet 

Nam.9 In 2002 the GMS Strategic Framework identified five strategic thrusts:10 

• strengthen infrastructure linkages through a multisectoral approach; 

• facilitate cross-border trade and investment; 

• enhance private sector participation and improve competitiveness; 

• develop human resources and skill competencies; and  

• protect the environment and promote sustainable use of natural resources. 

Many major infrastructure projects are planned or in work. Among these are 

seven major hydroelectric dams that are planned for completion within Kachin State by 

the year 2020, bringing power not only to Myanmar but to southwestern China as well. 

Along with the dams, high voltage power transmission lines will be constructed. 

                                                 

9 The Greater Mekong Subregion Economic Cooperation Program Strategic Framework 2012-22: 
Background Paper, (Asia Development Bank, 2010), 3. 

10 Ibid., 5. 
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Elsewhere in Myanmar, new railroads, pipelines, seaports, and highways are being built. 

The plan includes the development of six main “Economic Corridors.”11 

• North-South Economic Corridor A, which goes from Kunming in Yunnan/China 
through Lao PDR to Chiang Khong, Chiang Rai Province and further down to 
Bangkok. 

• North-South Economic Corridor B, which goes from Kunming in Yunnan/China 
via Myanmar’s Shan State to the Tachileik-Mae Sai border and further down to 
Bangkok. 

• East-West Economic Corridor, which connects Da Nang in central Viet Nam via 
Lao PDR and Thailand to the old port of Moulmein in Myanmar. 

• Southern Economic Corridor, which goes from Bangkok via Cambodia to Ho Chi 
Minh City in Viet Nam. 

• Western Economic Corridor, which connects Kunming via the Old Burma Road 
to Mandalay in Myanmar and further down to the port of Sittwe in Myanmar’s 
Arakan State. 

• Northwestern Corridor, which connects Kunming to Myanmar’s Kachin State and 
via the Old Ledo Road12 up to Assam in Northeast India (figure 1). 

 

                                                 

11 Reinhard Hohler, “Father of the Gms Visited Chiang Mai,” Shan Herald, November  4, 2011. 

12 The route became known by many as the Stilwell Road during World War II when it was 
improved as a supply line for the Chinese under the direction of US Army General “Vinegar Joe” Stilwell. 
(“Burma’s Stilwell Road: A backbreaking WWII project is revived,” LA Times, December 30, 2008, 
http://www.latimes.com/news/nationworld/world/la-fg-road30-2008dec30,0,7969012.story (accessed 
March 30, 2011)). 
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Figure 1. Route of the Stilwell Road 

Due to its strategic location along the Irrawaddy River at a point near the center of 

what will become the major trade route between India and China in the Northwestern 

Corridor, Myitkyina will be extensively impacted by these and other developments. In the 

near term there will be a dramatic influx of workers and capital as a result of construction 

projects. Perhaps more significantly, there will be long-term effects associated with their 

emergence as a major transportation node located between the two fastest growing 

economies in the world. 

The opening of this great road will enable tremendous amounts of trade among all 

three areas. For centuries, international trade has been a significant component of life for 

the people of what is now known as Myanmar. Trade has been disrupted from time to 

time over the centuries, however. During the past century, trade between India and China 
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has been reduced due to differences in political alignments, including mutual distrust and 

armed skirmishes along their mutual boarders. The past decade, however, has once again 

seen dramatic changes.13 This time the trends point to a dramatic increase in the appetite 

for trade, not only among China, India, and Myanmar but also between all of Asia and 

others near and far. 

Examination of the proposed network of roads across the Asian continent (figure 

2 Asian Highway Route Map) illustrates the vision for an infrastructure that will enable a 

greater flow of goods that extends far beyond the scope of the GMS plan. The anticipated 

increase in trade between India and China is expected to become a major component of 

future economic growth in Asia. These two nations comprise approximately one-third of 

the world’s total population and have two of the fastest growing economies in the world. 

India’s “Look East” policy14 and China’s “Go West” initiative15 reflect the interest of 

each to not only develop those geographic areas of their respective countries but are 

strong indications of the intent of both to increase trade between China’s southwestern 

Yunnan Province and India’s northeastern states. The probability and magnitude of this 

                                                 

13 Economy Watch, “China’s Economic Relations,” http://www.economywatch.com/international-
economic-relations/ch/ (accessed July 31, 2012). 

14 Thongkholal Haokip, “India’s Look East Policy: Prospects and Challenges for North-East 
India,” Indo-Burma News, September 12, 2010. 

15 Adam Mayer, “China Development: Go West, Young Comrade,” NewGeography.com, 
(September 26, 2010), http://www.newgeography.com/content/001785-china-development-go-west-young-
comrade (accessed September 26, 2011). 
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change is evidenced by trade objectives published by sources within India and China. 

 

Figure 2. Asian highway route map 

Source: http://www.unescap.org/ttdw/common/TIS/AH/maps/ah_map_latest.jpg (accessed March 8, 2011). 
 

Bilateral trade between these two emerging titans of global economic prowess is 

on the verge of a dramatic increase. BBC News published a report announcing that India 
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and China have agreed a new $100bn (£66bn) bilateral trade target by 2015, up from 

$60bn in 2010.16 

Northeast India, Southwest China and Northern Myanmar will all be greatly 

impacted by the reconstruction of the Stilwell, or Ledo, Road. Firstly, the northeastern 

states of India are land-locked, and connected to the remainder of India only by a narrow 

corridor with a weak infrastructure. They are bounded by Bangladesh from the south, and 

Nepal and China from the north. For a variety of reasons, the northeastern states are some 

of the least developed part of India and are home to some of the strongest resistance to 

the central government of India. According to a report on the economy of Assam, the 

largest of five states in the area, “[the] economy of Assam today represents a unique 

juxtaposition of backwardness amidst plenty.” Nearly 90 percent of the states’ population 

lives in rural areas, where a “considerable number of Assam’s population depend on 

secondary and tertiary sectors related to the tea industry.”17 

Secondly, Yunnan Province is located in the southwestern corner of the Peoples 

Republic of China. It too is landlocked, although it has access to the Pacific Ocean via 

national routes, including rail, air, and road. National Highway 320 originates in 

Shanghai on the eastern coast and terminates at Ruili, Yunnan Province, on the national 

border with Myanmar, a route totaling 3,695 kilometers. The distance to the deep-water 

seaport of Shanghai makes the possibility of improved access to the Bay of Bengal via 

Myanmar very attractive. An October 2008 report stated that “The revival of the Stilwell 

                                                 

16 South Asia BBC News, 2010. “India and China Set $100bn Trade Target by 2015,” 
www.bbc.co.uk/go/rss/int/news/-/news/world-south-asia-12006092 (accessed March 8, 2011). 

17 AssamOnline.in, “Assam Economy and Industry, Economical and Industrial Growth in Assam”,  
http://assamonline.in/Profile/Economy/ (accessed August 20, 2011). 
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Road now holds out the promise of a better future for the entire region consisting of the 

Indian states of Assam, Meghalaya, Manipur, Mizoram, Nagaland, Tripura and 

Arunachal Pradesh.”18 Mahesh K. Saharia, chairman of the North East Regional Council 

of the Indian Chamber of Commerce says the logic is simple.  

Though 40 per cent of the world’s people live in China and India, they garner, 
between them, less than nine per cent of the world trade, and intra-trade between 
the two neighbours accounts for less than 3.5 per cent of it. However, if intra-
trade doubles as projected that would mean moving a huge tonnage of goods for 
which the land route remains the best option.19  

The India-China language and cultural consultancy, Inchin Closer, stated in their 

weblog in January 2011 that “the Myanmar, China and India governments are working 

together to rebuild Burma’s historic ‘Stilwell Road.’ The road which passes through 

Myanmar could cut costs of transporting goods between China and India by 30 percent 

and will greatly aid the trade of commodities from India’s isolated North East to 

China.”20 Nationally, The Peoples Republic of China has placed a priority on economic 

progress in the underdeveloped western provinces, including Yunnan, as part of a 

strategic development initiative begun in 2001 referred to as its Western Development 

Strategy, also known as the “Go West” campaign. Mayer, an American architectural 

design professional currently living in China, writes: 

China’s vast western region will be perhaps the most exciting economic 
development story of the next decade. The country’s west includes 6 provinces, 5 
autonomous regions and 1 municipality. Overall the entire region comprises a 

                                                 

18 Ranjita Biswas, “Road to India’s ‘look east’ policy,” DAWN.COM, October 9, 2008, under 
“International,” http://archives.dawn.com/2008/10/09/int13.htm (accessed August 7, 2012) 

19 Ibid. 

20 Inchin Closer, “China, India, Myanmar construct the Stilwell Road to boost regional trade,” 
http://inchincloser.com/2011/01/14/china-india-myanmar-construct-the-stilwell-road-to-boost-regional-
trade/ (accessed February 28, 2012). 
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whopping 70% of China’s landmass and 28% of its population. It also currently 
accounts for 17% of the country’s GDP, but that is set to change for the better.21 

Significant progress toward development objectives will require cost-effective 

means of moving the chemical and agricultural products (fertilizers, sulfuric acid, 

phosphorous, ammonia, copper, lead, zinc, etc), and manufactured goods (boilers and 

machinery, mineral fuels and distillation products, iron and steel products, electrical and 

electronic products)22 to new markets. Similarly, the prosperity of the emerging 

manufacturing sector depends on efficient means of importing needed goods and 

materials. 

The third major area is Kachin state of Myanmar. Historically, the economy of 

Kachin State has been based primarily on agriculture, forest products, and the extraction 

of minerals and precious gems, particularly jade and rubies. Infrastructure development 

by the national government has been slow to come, as have education and healthcare 

facilities. Further complicating matters has been the practice of many farmers to grow 

heroin poppies, and more recently the production of methamphetamines. Politically, 

many Kachin tribesmen have for decades resisted the national government and formed 

armed militia groups, most of which have somewhat tenuous cease-fire agreements in 

place, while still viewing themselves as the protectors of their ethnic group.23 Recent 

efforts by the national government to integrate these militias into their “Border Protection 

Force” have met with mixed results including significant direct military conflict lasting 

                                                 

21 Ibid. 

22 David I. Steinberg, Burma/Myanmar: What Everyone Needs to Know (Oxford: Oxford 
University Press, 2010), 15. 

23 Htet Aung Kyaw, “Ethnic Armies Agree ‘Ring of Resistance’,” Democratic Voice of Burma  
(accessed 26 September 2011). 
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for many months. Further aggravating matters has been the decision by the central 

government to displace inhabitants in order to develop numerous hydro-electric dams 

with the help of Chinese firms.24 According to a knowledgeable individual in Myitkyina, 

approximately 75 percent of the electricity generated will be sold to China, with proceeds 

going to Burmese government officials. The government of Myanmar has signed and 

ratified international agreements related to the protection of tropical timber;25 however, 

an Associated Press article published in the Los Angeles Times reported “truckloads of 

illegal timber cross the Myanmar border to sawmills in China.”26 

It is through this state that the historic Stilwell, or Ledo, Road will be rebuilt as a 

trade route connecting the northeastern Indian states and the Yunnan Province of China. 

According to the consultancy Inchin Closer, all three countries have articulated multiple 

objectives associated with rebuilding the road. Among them are economic developments 

of the areas in northern Myanmar and northeastern India, market access for goods 

produced in southwestern China, stabilization of politically disenfranchised areas, 

cooperative development and use of energy resources, and improved access to areas rich 

in precious gems and minerals.27 

The situation in Kachin State, as well as other states along the eastern border of 

Myanmar, became far more complicated beginning in June of 2011 when military units 

                                                 

24 Htwe, Ko, “Dams Will Displace Thousands, Threaten Existence of Ethnic Group: Report”, The 
Irrawaddy, March 10, 2011. 

25 U.S. CIA Library, “World Fact Book,” under EAST & SOUTHEAST ASIA: BURMA, 
Environment - international agreements, https://www.cia.gov/library/publications//the-world-
factbook/geos/countrytemplate_bm.html (accessed 27 August 2011). 

26 Michael Casey, “Environmental Problems Loom in Myanmar,” LA Times, October 14, 2007. 

27 Ibid. 
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of the Union of Myanmar launched attacks on positions held by the Kachin Independence 

Army, breaking a cease fire agreement that had been established in 1994. Fighting spread 

over a broader area, including village areas within a few miles of Myitkyina.28 

Consequently, many major construction projects have been placed on hold including the 

$3.6 billion Myitsone Dam on the Irrawaddy River just north of Myitkyina, and the 

reconstruction work on the Stilwell Road.29 Regardless of the final outcome of the 

present conflict, the nature of the transformation that must occur in Myitkyina has grown 

to include a great need for reconciliation, along with the fundamental issue of influencing 

how regional infrastructure and community developments can be done in a manner that 

appropriately considers their impact on the local population. 

In the larger picture, the geographic location of The Union of Myanmar (Burma) 

has held strategic, economic, political, and cultural significance to both China and India 

for decades, if not millennia. The intensity of these interests has perhaps never before 

been so apparent to the world audience.30 The contemporary efforts of each of the large 

neighbors to gain favor in Myanmar have been well documented in local and world 

media dating back into the 1980s. Recent strategic interests of each have been driven by 

China’s desire to increase its presence in the Bay of Bengal. Economic impacts have been 

a function of both countries having large fractions of their constituents located in land-

                                                 

28 Zau Lawn, “Burman Troop’s Offensive War against Kachin: A Postcolonial Nationalistic 
Interpretation,” The Kachin Research Group, 
http://www.kachinnews.com/images/Research/BurmanTroopOffensiveWarAgainstKachinPostcolonialNati
onalisticInterpretation.pdf (accessed July 13, 2011). 

29 Rachel Harvey, “Burma dam: Why Myitsone plan is being halted,” BBC News, September 30, 
2011, http://www.bbc.co.uk/news/world-asia-pacific-15123833 (accessed November 8, 2011). 

30 Thant Myint-U, Where China Meets India: Burma and the New Crossroads of Asia, 1st ed. 
(New York: Farrar, Straus and Giroux, 2011), 3-6. 
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locked regions, far from their national capitals. The Yunnan Province of China is 

emerging as a center for manufactured goods, while the northeastern states of India have 

a weak economic base that has been primarily agrarian. Further, the growing economies 

of India and China have resulted in both countries taking significant interest in the energy 

resources of Myanmar (oil, natural gas, and hydroelectric power in particular), in addition 

to having more direct access to open-ocean transportation for goods into and out of their 

land-locked provinces. Politically, India has been challenged by militant dissenters in the 

northeast, including armed militias with training facilities in northern Myanmar.31 

Looking eastward, the Yunnan province of China has been home to many ethnic Kachin 

people whose tribal boundaries extend into Myanmar. 

Kachin State in northern Myanmar has a significant place in the emerging 

development of trade between China and India because of the previously mentioned plan 

to rebuild the Ledo/Stilwell Road. As is true with socio-economic development anyplace, 

there are risks associated with the rewards. Among these are the potential for illicit 

products (drugs, banned animal and forest products, human trafficking, etc) to be moved 

more easily to the global markets. There are also challenges associated with 

environmental damage related to greater accessibility. Differences in political and 

economic systems, as well as religious beliefs, combine to create a complex mixture of 

issues that demand solutions if the region is to experience an increase of God’s shalom. 

                                                 

31 Nava Thakuria, “India-Burma Alignment Against Ethnic Guerillas,” World War 4 Report, 
http://www.ww4report.com/print/10468 (accessed October 27, 2011). 



 

19 

Description of the Project 

Phase I 

This project consists of two major phases. The objectives of the first phase are to: 

1) identify the catalysts of change (impact of armed conflict, as well as that of major 

infrastructure projects such as roads, hydroelectric dams, pipelines, railroads, etc.) that 

are being undertaken throughout Kachin State that will impact the urban and rural areas 

in and around the city of Myitkyina; 2) develop predictive models for evaluation of 

impacts on such things as trade flow patterns based on information gathered from the area 

and research of similar development works from other locations; 3) perform an analysis 

of the changing economic base and the impact it will have on the metropolitan area of 

Myitkyina and Kachin State; and 4) identify probable outcomes with predictions of their 

impact on the families, communities, churches, businesses, and government entities. The 

probable outcomes will be comprised of predictions of results both with and without an 

effective response by the Church to the call to action. 

Phase I Project Deliverable 

As a result of the above process, course material was developed with the intent to 

accomplish the following objectives: 

As a result of participating in this course students will 

• acknowledge that change is an ongoing process that everyone experiences; 

• have increased awareness of the major drivers of change that are likely to occur in 
and around their community, understand some of the probable impacts of those 
changes, and recognize opportunities for the community to see God through the 
witness of the Church; 

• be equipped to develop appropriate responses to change that honor and glorify 
God; 
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• recognize and commit to mitigating the negative impact of disharmony amongst 
believers in order for the whole Body of Christ to be better able to do the work of 
the Kingdom of God; and 

• acknowledge the responsibility of the Church to steward what God has created 
and entrusted to our care by taking an active role in influencing the character and 
culture of the community. 

Course materials were developed and used to teach Christian leaders of the 

community about likely impacts of infrastructure changes on their city and the 

surrounding area, then to enable them to understand the stewardship responsibility 

Christians have to participate in the change process. The primary objective of that 

teaching was to address the question of “what is the role of the Church in the midst of 

major change in the community?” 

Prior to the beginning of the class, students were given a questionnaire that 

included questions that assessed their views about the role of the Church and its leaders 

regarding involvement in change. 

Figure 3 was used to prepare the class for understanding the nature of change and 

peoples’ response to it. It has been said that the only thing constant in life is that things 

continue to change. A second point can be made that people are affected by change, and 

responses fall at some point along a continuum from resistance to embracing. 
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Figure 3. Direction of change, and people’s response 

Following this discussion, the class was divided into four groups and asked to 

identify examples from Scripture that fit into one of the four quadrants of the framework 

shown in figure 4. Examples were provided for each case to clarify the task. 

 

Figure 4. Change/response matrix 

Additionally, course material included modules on stewardship, the significance 

of people having been created in the image of God, knowledge of the institutions 

established by God within which people live, understanding of worldview, and the 

importance of harmony among believers in validating the voice of the body of Christ in 

the public forum. 
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Prior to the start of class, students completed a questionnaire designed to identify 

their degree of understanding of changes in their country, community, and church over 

the previous five years, along with their assessment of the impact those changes have had 

in each of the three areas. Questions pertaining to change in the community were 

followed by questions designed to determine what they believe the role of the Church to 

be relative to influencing the character of their communities. Additional questions 

focused on how much their churches work together with other churches in various 

respects. 

Upon completion of the class, students were asked to complete a feedback form 

that included questions related to the topics mentioned above that were part of the initial 

questionnaire. Student responses collected at the beginning were compared to those from 

the end of the course to determine if there had been significant change in their views 

relative to communicating and influencing change, as well as the intentions to increase 

the amount their churches will work with others in their communities in the future. 

Due to civil unrest in Kachin State, Westerners were advised not to travel to 

Myitkyina at the time this material was to be taught there. Consequently, the beta test of 

this course material was conducted in the city of Kalay Myo, Chin State, Myanmar in 

November 2011. The intention was for BGU Doctor of Ministry (DMin) candidate Pastor 

Chyahkyi (Jonathan) Naw Tawng, the collaborator in development of this project, to then 

use the teaching material in the primary location of Myitkyina, Kachin State; however, 

violence escalated with direct effect on that city, and many of the surrounding villages 

resulting in it being impossible to conduct the second course as planned. The data 
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gathered from participants in the initial course offering serves as the basis for analyzing 

the effectiveness in communicating the intended material. 

Phase II 

The second major phase, and main project of a complimentary dissertation 

prepared by Chyahkyi Naw Tawng,32 will focus on the development of a methodology 

that will engage local churches, Christian businesspeople, and local government officials 

involved in the city in the identification, refinement, and implementation of specific 

actions that will transform the community on a continuous basis.33 The intent is to 

establish a group of participants consisting of community leaders from business, 

churches, and other influential sectors for the purpose of communicating conditions, 

identifying the current effective programs and actions that are being taken by or known to 

members of the group (Appreciative Inquiry), and identifying actions that can be taken by 

the Body of Christ to influence the character of the community. The proposed name for 

the group is the “Christian Mosaic Shalom Group,” which conveys the intention that 

there be no discrimination of participants due to ethnicity or affiliation, and that they are 

covenanting to increase the sense of God’s shalom in their community. By engaging all 

the stakeholders affected by a given project in the process of developing possible 

solutions, coupled with teaching on principles that are derived from theology of work in a 

non-denominational setting, participants will be empowered to transform their 

                                                 

32 Chyahkyi Naw Tawng, “The Collaborative Work of Churches and Christian Businesspeople In 
the Community Transformation Ministry,” DMin diss., Bakke Graduate University, 2012 

33 The resumption of armed conflict in Kachin State in June of 2011 has constrained the 
accomplishment of this phase of the project. Sporadic peace negotiations have occurred with little effect on 
the tense situation. To date, it has not been possible for the group to gather due to safety concerns.  
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communities by allowing God to make Himself visible through the lives of Christians in 

their workplaces. 

Consolidated Product from Phase I and II 

The results of the Phase I project will be thoroughly developed in the dissertation 

that results from this proposal. In addition, the results of the Phase II project are 

summarized in appendix 1. Conversely, the opposite will occur in the complimentary 

dissertation prepared by Chyahkyi Naw Tawng. Together, the two dissertations will 

comprise a two-volume set. 

Desired Outcome of the Project 

The Bible tells how the initial state of humankind at work in the Garden of Eden, 

prior to the advent of the’ Fall into sin was characterized by Adam and Eve working in 

community as partners with the Creator to steward what was entrusted to their care. They 

were admonished to expand the garden, and to “fill the earth.” There existed a “shalom” 

relationship between God, humans and all of creation. Everything that was needed for 

joy-filled life was available (nothing was missing), and everything functioned as the 

Creator intended (nothing was broken). 

As a result of this project, taken together with the project of the complimentary 

dissertation, businesspeople, community leaders, and local government officials will have 

the opportunity to work together to understand and identify, develop, and implement 

viable responses to the social, economic, and environmental effects of infrastructure 

developments that are planned for the metropolitan area of Myitkyina, as well as the 

surrounding region. As a result of that work, the people of the community and 
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surrounding area will experience significant improvement in their quality of life and 

increased awareness of the presence of God’s shalom. 

The experience of shalom in peoples’ relationships with all of God’s creation is 

the goal for which this project strives. The challenges that complicate the realization of 

that state are multitude, and they arise from many sources, including the Church itself. In 

the view of Dr. David Smith, “the story of the past compels us to ask how we can avoid 

reading the Bible with ideological or cultural lenses which distort the heart of its message 

– causing us to lose sight of its core vision of shalom?”34 In order to engage the 

stakeholders in the process of igniting sustainable change, the churches must purposefully 

strive to focus on the objective, setting aside ideological and traditional differences that 

divide the body into ineffective parts. Jesus’ admonition recorded in the Gospel of Mark 

is instructive for the Church in this regard, “Salt is good, but if it loses its saltiness, how 

can you make it salty again? Have salt in yourselves, and be at peace with each other” 

(Mk 9:50). 

The Contribution of the Project to Transformational Leadership 

There is a heart for change among the churches and their denominational 

leadership in and around Myitkyina. Many have a desire to move beyond the traditional 

ways of doing ministry. By generating an increased awareness of the challenges that are 

upon their city and region as a result of the imminent changes to infrastructure, coupled 

with biblically sound teaching on the purpose of business, this project seeks to ignite a 

paradigm shift in the understanding of the relationship God desires to have with 

                                                 

34 Dr. David Smith, “The Biblical Vision of Shalom and the City in an Urban Age,” International 
Christian College, http://urban.cms-africa.org/index.php?q=node/15 (accessed September 23, 2011). 
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humankind in areas of life formerly viewed as secular and therefore beyond the sphere of 

influence of the Church. 

This project has the potential to bring about transformational leadership of the city 

and its surrounding area by bringing together individuals from many walks of life whose 

personal views are significantly different in many respects. Their definitions of what it 

means to be successful range from an individualistic or nationalistic quest for power and 

wealth, to a very practical and genuine altruism. This project seeks to bridge the gaps that 

exist by introducing a new ministry model of serving the community by bringing together 

the Church, the community, business people, and government. 

Summary 

The imminent changes in the country of Myanmar are creating multitude 

opportunities for advancing the cause of Christ. Foremost is the potential to prepare the 

Church for conducting business in a manner that glorifies God by setting different 

standards of behavior than those that presently define how transactions are executed. 

Many stakeholders stand to benefit in numerous ways, both spiritually and monetarily. 

Gaining a grasp of the global implications and interactions is something that is not 

easily accomplished by those who are denied daily access to information relevant to the 

matters that are about to impact their lives. Similarly, communicating the imperatives of 

God’s word related to appropriate business conduct in the midst of dynamic change that 

local people are immersed in is not realistically achievable by one from outside the local 

culture. Consequently, the combined effect of setting the global context in the initial 

project phase, plus delivering a means of practical application at the local and regional 

level in the second phase provides a strong synthesis of actionable activities that will set a 
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standard for economic development emerging from conditions of oppression and 

corruption. 
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CHAPTER 2. 

LOOK BACK – LOOK AROUND - SEE AHEAD: 

A REVIEW OF RELEVANT LITERATURE 

“There is not a square inch in the whole domain of our human existence over 
which Christ, who is Sovereign over ALL, does not cry, “Mine!”“  

Abraham Kuyper: A Centennial Reader  

 

Virtually everyone is impacted by the consequences of social and economic 

development, regardless of God-consciousness or not. Cities develop according to 

principles that profit the powerful and wealthy (e.g. materialism, greed, and gain). 

Consequently, most people view their work as simply a means to make a living, a way to 

gain necessary resources, and to provide certain amenities of life. St. Augustine wrote, of 

two cities that have been formed by two loves. One of those, the earthly city is formed 

“by the love of self, even to the contempt of God.”1 In the absence of God-centric 

principles of development, the city of self, with its earthly goals dominates. Materialism 

reigns. Profits prevail. The basic purpose of living is to satisfy self. 

Rural areas tend to be characterized by the level of subsistence living that is 

necessary for survival, honoring the rugged individual whose community is mostly 

limited to family, clan, or tribe relationships. Sparsely populated wilderness regions that 

are untraveled by the general population frequently are easy targets for exploitation. 

Greed-driven development practices harm parts of God’s creation and often impact 

places far beyond immediate boundaries. 

                                                 

1 St. Augustine, City of God and Christian Doctirne, trans., Marcus Dods (New York: The Modern 
Library, 1950), 477. 
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In contrast, Augustine writes of a city and society that is focused on God and 

serving others, “even at the expense of self.”2 Comins writes of an awareness of God’s 

presence in the solitude of the wilderness that unleashes a spirituality that unravels the 

mystery of Judaism’s connection to the natural world that cannot be realized apart from 

the natural environment. In the Hebrew Bible, wilderness is where the Torah is given, 

where David and the psalmists find inspiration, where Elijah hears the “still, small voice” 

(1 Ki 19:12).3 What if the role of those serving the Church4 was understood to be that of 

participating in the redemptive work of God through ongoing responsible stewardship of 

all parts of the earth, including the creation of better cities in harmony with his intended 

purpose? Kuyper speaks of Christ as Sovereign over the entire earth.5 All authors cited 

above ascribe to God’s people stewardship responsibility over all of creation. The 

responsibility to manage the resources of the Master is, in fact, one of the prime purposes 

of the Church as the Body of Christ. It is both an honor and a daunting responsibility that 

the Church needs to take seriously – the commission to impact the cities, people, fields, 

forests, and waters for God. 

I will examine and discuss contemporary writings that influence thinking related 

to views held by Christians about the value and purpose of work and the significance of 

globalized trade in the history of economic development. Next, the unique and important 

                                                 

2 Ibid. 

3 Mike Comins, A Wild Faith: Jewish Ways into Wilderness, Wilderness Ways into Judiasm 
(Woodstock, VT: Jewish Lights Publishing, 2007), 7. 

4 Throughout this paper, when the word Church appears in capitalized form, its use implies the 
complete body of Christ as spoken of by the Apostle Paul in Romans 7:4, 1 Corinthians 10:16 and 12:7, 
and Ephesians 4:12, and is used interchangeably with that phrase. 

5 Bratt, 461. 
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role Myanmar could play in the socio-economic development of a region that is home to 

one-third of the worlds’ population will be assessed. Finally, the important contribution 

of cities and their place in the grand scheme of human history will be addressed, followed 

by recommended actions that could result in the land of Myanmar becoming a place of 

God’s shalom. 

Two Kinds of Work 

Principally among so called “Western” thinkers, the world of work is commonly 

viewed as being divided into two forms: work that is primarily of the spirit or intellect 

and that which is of the physical realm. Even before the time of Christ, Greek thinkers 

held a view that the spiritual essence of man and the physical body were separate, and 

that the spiritual realm was the place of the gods and the level of consciousness to be 

aspired to by man. The details of this view, refined and taught by Plato, have been 

referred to as Platonism6 – a worldview that sees the physical as corrupt and disposable 

and the spiritual nature as divine and incorruptible. The effect of this thinking is that 

anything done in the realm of the mind or spirit is honorable and of great eternal value, 

whereas “simple” or temporal work done in the corruptible physical realm is of passing 

importance. 

Recent research in the United States and beyond has shown that the Platonic 

mindset is pervasive. Further, a primary source of this distorted perspective seems to be 

beliefs and practices of theologians. Nash and McLennan claim that Christians in 

                                                 

6 Christian Overman, God’s Pleasure at Work: Bridging the Sacred-Secular Divide (Bellevue, 
WA: Ablaze Publications, 2009), 34. 
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business reported less-than-satisfactory connections between their faith and work, and 

that they felt the institutional Church ineffectively bridges between Sunday and Monday. 

Perhaps more tellingly, they found that most clergy felt they had made no impact on the 

business environment, and perhaps more tellingly, they did not see themselves as having 

any mandate to try to connect their peoples’ faith with their workplaces.7 

The impact of this philosophy on Western thought has led to a skewed view of the 

dignity and purpose of work, as well as the neglect and abuse of cities and the rural and 

wilderness areas. Consequently, those whose work is in the marketplace are considered of 

lesser value in the Church than those whose work is focused on the spiritual realm. 

According to this philosophy, pastors, evangelists, and missionaries do “God’s work”; 

mechanics, engineers, and politicians do mere “mundane work.” Today, much of 

Christendom considers that they are doing “sacred” activities in church on Sunday but 

live in the mundane work-a-day world the rest of the week. To remedy such fallacious 

thinking, Stevens argues, “What is needed is a comprehensive biblical foundation for the 

Christian’s life in the world as well as the church, a theology for homemakers, nurses and 

doctors, plumbers, stockbrokers, politicians and farmers.”8 

God did not establish the institution of work in order to frustrate, punish or exploit 

people. To the contrary, he found great pleasure in doing work in the creation event and 

continues to work holding it together by His spirit (Col 1:17). Furthermore, he created 

people in his image in order that all humankind might not only glorify him in worship 

                                                 

7 Laura Nash and Scotty McLennan, Church on Sunday, Work on Monday: The Challenge of 
Fusing Christian Values with Business Life, 1st ed. (San Francisco: Jossey-Bass, 2001), 126. 

8 R. Paul Stevens, Church on Sunday, Work on Monday: The Challenge of Fusing Christian 
Values with Business Lie, 1st ed. (Grand Rapids, MI: Wm. B. Eerdmans, 1999), 4. 
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and adoration, but that his created people, too, might experience the fullness of his joy by 

participating with him in the accomplishment of his work to redeem all things. 

Acknowledgement of humankind’s work as an act of worship is also foundational in 

Jewish teaching. In his essay titled “Faith in the City: A Jewish Response,” Rabbi Dan 

Cohn-Sherbok writes, “According to rabbinic theology, man is the centre of creation, for 

it is only he among created beings who can through righteousness make the kingdom 

glorious.”9 General recognition of the fact that all believers are participating in the work 

of the Church, regardless of their occupations, would release the full potential of the 

Body of Christ to glorify him every day, in all the places they work.10 

An understanding of the purpose of all humankind is that people might find 

personal joy in their work as responsible stewards of what God has created and entrusted 

to us, with no distinction in value between sacred and secular work. Understanding all 

activities of life as an integrated whole is a belief that differentiates Christianity and 

Judaism from Eastern religions. The faith tradition of nearly 90 percent of Myanmar’s 

citizens, Buddhism is based on “Four Noble Truths,” which read: 

• Dukkha: Suffering exists: (Suffering is real and almost universal. Suffering has 
many causes: loss, sickness, pain, failure, the impermanence of pleasure.) 

• Samudaya: There is a cause for suffering. (It is the desire to have and control 
things. It can take many forms: craving of sensual pleasures; the desire for fame; 
the desire to avoid unpleasant sensations, like fear, anger or jealousy.) 

                                                 

9 Anthony Harvey, Theology in the City; a Theological Response to ‘Faith in the City’ (London: 
WBC Print Ltd, 1989), 121. 

10 It is acknowledged that there are forms of work (e.g., organized crime, voluntary prostitution, 
drug trafficking, etc) that are non-redemptive or destructive to the image of God. As such, these forms of 
work fall outside the scope of that which can be accomplished in a manner that glorifies God; therefore, 
those forms are excluded from the kind of work being addressed in this paper. 
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• Nirodha: There is an end to suffering. (Suffering ceases with the final liberation 
of Nirvana (a.k.a. Nibbana). The mind experiences complete freedom, liberation 
and non-attachment. It lets go of any desire or craving.) 

• Magga: In order to end suffering, you must follow the Eightfold Path.11  

In is instructive to note that, whereas Christianity is founded on the principle of an 

omnipresent, omniscient, and omnipotent God of the universe who desires a personal 

relationship with people, whom he created in his own image, Buddhist belief focuses on 

the inevitability of suffering and the need for humankind to continuously purge itself of 

all desire. Christianity teaches that humankind is created for a purpose that brings joy to 

the Creator (his desire), and a fulfilled sense of purpose to people by their participation 

with him in subduing the earth (Gn 1:27-31). 

The pervasive presence of Buddhism in Myanmar, with multitude pagodas of 

magnificent beauty and grandeur, presents the Church with both an opportunity to 

introduce a liberating awareness of  purpose found in kingdom work, as well as the 

daunting challenge of proclaiming a worldview that contrasts with millennia of 

tradition that is the foundation of core beliefs of so many. 

Significance of the Development of Trade in the Indian Ocean Basin 

Socio-economic and political development always has been a function of trade 

between nations and tribes. For many Westerners, the geographic span of relevant history 

and commerce has centered on Europe and North America, extending eastward to the 

Middle East and Eastern Europe and westward to the western edge of the Pacific Ocean. 

More recently, the vision has been expanded to include China and much of Southeast 

                                                 

11 ReligiousTolerance.org, “Buddhism’s core beliefs,” 
http://www.religioustolerance.org/buddhism1.htm, (accessed January 17, 2012).  
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Asia, and increasingly, the sub-continent of India. Historically however, vast amounts of 

trade, development, conquest, and social development have occurred in the Indian Ocean 

basin, bounded on the west by the east coast of the African continent and extending 

eastward to the western edge of the Pacific Ocean. Merchants have explored and 

exploited; navies have sailed and conquered, and missionaries of Christianity and Islam 

have (in more recent times) crisscrossed this vast expanse. 

Contemporary voices often have disparaged globalization as a relatively recent 

phenomenon foisted on innocent lands by greed-driven exploiters from the modern West. 

There is no doubt that there has been exploitation of the weaker by the stronger in recent 

centuries. It is important to note, however, that such behavior did not originate with the 

Western capitalists but rather has been the way of humankind throughout recorded 

history, and probably even before. Perhaps the largest single exploitation occurred during 

the fifteenth century, when Ming Dynasty explorer and admiral, Zeng He took his fleet of 

hundreds of ships and as many as thirty thousand men to the shores of the Middle East to 

trade, exact tribute, and show the flag.12 Opportunities to gain from courageous acts and 

to dutifully serve kings, queens, and emperors have inspired many to risk their lives on 

the high seas and in unknown lands. 

Trade has always been the engine of progress. When trade is constrained societies 

suffer, innovation slows, and economic growth stops. A positive balance of trade enables 

a national economy to grow, benefitting the population at large. Essential to all is 

governance that is free of corruption, while taking seriously its responsibility to be both 

                                                 

12 Robert D. Kaplan, Monsoon: The Indian Ocean and the Future of American Power (New York: 
Random House, 2010), 12. 
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the servant and protector of its citizens. The experience of Bangladesh demonstrates that 

the ability of the government to manage the processes of governance without exploitation 

of the citizenry is more important than the specific form of government. In Kaplan’s 

words, “Bangladesh illustrates how the kind of government a state has is less important 

that the degree to which that state is governed – that is, a democracy that cannot control 

its own population may be worse for human rights than a dictatorship that can.”13 

The Church, therefore, dare not ignore the importance of good governance, global 

trade, and economic development in general to the well-being of all people. Neither can 

the Church continue to shun its responsibility to influence how the cities and trade routes 

of this vital region are being reshaped in order to respond future needs. In conclusion, to 

ignore its role in the work of subduing the earth (Gn 1:27-29) is tantamount to denying 

the first command of God. To allow global trade practices to evolve with little or no 

influence from those guided by godly principles is for the Church to abdicate its 

responsibility as steward over what God has entrusted to its care. 

Myanmar in the Crosshairs of Change 

Myanmar has the potential to be the fulcrum of change that will tip the scales in 

favor of godly business practice throughout the vast region from India to the Pacific 

Ocean. Located between India and China, two of the fastest growing economies of the 

world with two very different governance ideologies, the Union of Myanmar is uniquely 

positioned for a prominent role in major strategic and economic developments that will 

affect one-third of the population of the world. Myint-U writes that anticipation of the 

                                                 

13 Ibid., 145. 
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significance of Burma as a land bridge between China and India was noted by the French 

explorer Prince Henri d’Orleans in the 1880s, whose only lament was that the area was 

held by Britain, not France.14 Although it is more than an order of magnitude smaller than 

either in terms of land mass and population, the pathway to development of eastern India 

and western China runs through the heart of this land of many golden pagodas. The Asian 

Development Bank has been enabling the economic development of Myanmar and its 

neighbors to the north and east for more than twenty years through a program called the 

Greater Mekong Subregion (GMS) Economic Cooperation Project.15 

The objectives of the GMS program include investment in major infrastructure 

projects that will enable the establishment of “Economic Corridors.”16,17 Completion of 

the GMS program will accomplish several initiatives, including the strengthening of 

infrastructure linkages through a multi-sectoral approach. Three of the six projects will 

                                                 

14 Myint-U, Where China Meets India: Burma and the New Crossroads of Asia, 17. 

15 David W. Miller, God at Work: The History and Promise of the Faith at Work Movenment 
(Oxford: Oxford University Press, 2007), 3. 

16 Hoeler. 

17 The six Economic Corridors are:  

North-South Economic Corridor A, which goes from Kunming in Yunnan/China through Lao 
PDR to Chiang Khong, Chiang Rai Province and further down to Bangkok. 

North-South Economic Corridor B, which goes from Kunming in Yunnan/China via Myanmar’s 
Shan State to the Tachileik-Mae Sai border and further down to Bangkok. 

East-West Economic Corridor, which connects Da Nang in central Viet Nam via Lao PDR and 
Thailand to the old port of Moulmein in Myanmar. 

Southern Economic Corridor, which goes from Bangkok via Cambodia to Ho Chi Minh City in 
Viet Nam. 

Western Economic Corridor, which connects Kunming via the Old Burma Road to Mandalay in 
Myanmar and further down to the port of Sittwe in Myanmar’s Arakan State. 

Northwestern Corridor, which connects Kunming to Myanmar’s Kachin State and via the Old 
Ledo Road up to Assam in Northeast India.  
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have significant impact on cities and ports located in Myanmar, indicating the level of 

importance that country holds in the economic development of the entire region. 

Perhaps the greatest benefits of improved transportation infrastructure will accrue 

to Myanmar itself, however, at least in terms of its impact on national economic patterns. 

Border trade, a major contributor to the economy of Myanmar, both formally and 

informally, will potentially benefit enormously by improvements to ground transportation 

systems. Myanmar’s top five export items are natural gas, timber/wood products, 

vegetables, non-knitted garment products, and fisheries products. Set Aung notes that 

Myanmar enjoys a strong comparative advantage in exports of both natural gas and 

timber products relative to its neighbors to the east and south.18 He further states that “the 

most common commodities flowing both formally and informally through border points 

(especially with China and Thailand) are timber, gemstones, fishery products, electronics, 

agro-industrial products and clothing.”19 Improvements that enable more efficient 

movement of goods will result in economic benefit to those residing in the border areas in 

particular, in addition to those involved in the transport and production of the trade goods 

in other locations throughout the country. 

It is often difficult to distinguish economic strategy from security or military 

strategy. It is particularly difficult to differentiate these in respect to China and India as 

applied to Myanmar. Both have a combination of those interests. China seeks access to 

desired mineral and energy resources, markets for their goods, and reduced dependence 

on the Straits of Malacca for the transport of 85 percent of their African and Mideast oil 
                                                 

18 Winston Set Aung, The Role of Informal Cross-border Trade in Myanmar, (Singapore: Institute 
for Security & Development Policy, 2009), 20-21. 

19 Ibid., 8. 
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imports. National security interests also drive their desire to have access to a second 

ocean with ports that host their navy. India’s interests include their long-hoped-for desire 

to increase investment in the development of their northeastern states such as Assam, 

Nagaland, and Arunachal Pradesh by improving their access to trade. Militarily, they 

harbor concerns associated with a growing presence of their ancient rival China in the 

Bay of Bengal. Should the Chinese navy gain access to ports in that body of water, it 

would effectively enable China to encircle India militarily. 

Consequently, the sum of the future prospects places Myanmar in a pivotal 

position. As developments rapidly unfold, they will present a significant challenge to the 

evolving government of a nation that has long been strongly ruled by repressive, 

authoritarian leaders; leaders who maintain their position by the use of power to control 

their own people. Should Myanmar’s leaders choose to continue on the present path that 

includes open conflict with ethnic minorities, harsh treatment and imprisonment of those 

who speak out in opposition to repressive and corrupt behaviors of the government, and 

military alliances with rogue states, this “golden land” will continue along the path that 

tarnishes its potential to shine and flourish. If its leaders choose transformation toward a 

more representative and less repressive form of government, it has the potential to 

flourish for the common good, both economically and socially. Western nations have 

indicated a willingness to reduce or entirely remove economic sanctions, paving the way 

for full participation in the global economic system including foreign direct investment 

by Western business interests. Progress toward the shalom of God will be possible (see 

chapter 4). 
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Both the leaders of Myanmar and other countries interested in that country’s 

emergence from decades of quasi-isolation will need to guard against a phenomenon 

referred to by Collier as “Dutch Disease.”20 Named after the effects exports of North Sea 

gas had on the Dutch economy, the phenomenon explains why inflows of foreign 

currencies obtained from the export of natural resources tend to increase domestic 

currency values.21 Consequently, resource exports typically result in an increase in the 

value of the exporting country’s currency in the global exchange, making their other 

export products more expensive to buyers, thus less reducing the quantity of exported 

goods. Such other goods include agricultural products or manufactured items, both of 

which generate employment and contribute to much needed basic economic growth. 

Collier maintains that, “The resource-rich, ethnically diverse societies need a 

democracy that is distinctive in having a strong emphasis on political restraints relative to 

electoral competition.”22 He cites the example of Botswana, with its abundance in 

diamonds. Botswana is a country that has managed to adhere to due process in its 

governance by maintaining a balance between electoral competition and checks and 

balances It has been argued by former Chief Economist Raghuram Rajan of the 

                                                 

20 Paul Collier, The Bottom Billion, Why the Poorest Countries Are Failing and What Can Be 
Done About It, (Oxford, Oxford University Press, 2007), 39,40. 

21 Dutch disease is the negative impact on an economy of anything that gives rise to a sharp inflow 
of foreign currency, such as the discovery of large oil reserves. The currency inflows lead to currency 
appreciation, making the country’s other products less price competitive on the export market. It also leads 
to higher levels of cheap imports and can lead to deindustrialisation as industries apart from resource 
exploitation are moved to cheaper locations. Financial Times Lexicon; 
http://lexicon.ft.com/Term?term=dutch-disease, Accessed 31 December 2011. 

22 Collier, 50. 
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International Monetary Fund, that foreign aid exacerbates the problem of a country 

breaking into the global markets for new exports, due to the “Dutch Disease” syndrome.23 

In order to avoid the challenges associated with Dutch Disease, Myanmar must 

reform its governance mechanisms to enable the population as a whole to benefit from 

the use of the nation’s abundant natural resources. Averting the hazardous consequences 

of inaction can be accomplished by a set of steps that include measures to strengthen its 

economic base, principally by developing a manufacturing sector that employs its people 

to transform available materials (e.g., gem stones, precious metals, and teak wood) into 

finished goods for export. Secondly, they must reinvest revenues generated from exports 

into infrastructure; improvements such as reliable electricity, safe water supplies, sewage 

disposal, and ports and transportation systems that will further improve the efficiency of 

moving their goods to market. Thirdly, and as a prerequisite for effectiveness of the other 

improvements, significant changes must be made in governance to eliminate inefficient 

regulations and bureaucratic processes, while improving transparency and accountability, 

and eliminating corruption and cronyism. Finally, Myanmar must resist the temptation to 

seek foreign aid that is not associated with infrastructure improvements. 

The Importance of Cities in God’s Design 

For many Christians, God’s presence is most deeply experienced away from the 

hustle and bustle of the city.24 Indeed, the larger the city, the less likely it is that one will 

be able to see him there. For many, the city is synonymous with poverty, crime, chaos, 

                                                 

23 Ibid., 121. 

24 Comins, 6. 
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and confusion; however, upon closer examination and deeper reflection, it becomes 

apparent that God is equally present in the city. 

Cities came into existence historically for a variety of reasons. From a practical 

perspective, early humans found greater security by living in clusters rather than alone as 

individuals. Walled cities provided even greater security. And as people began to travel 

and trade goods, those forms of cities began to emerge at strategic locations along trade 

routes. As trade increased, cities became the centers of military presence and hosts of 

local government. Consequently, cities came to be the centers of control over great areas 

of land, culminating in the creation of empires. 

Cities also are places of opportunity that enable people to find enjoyment in the 

institution of community, something God desires. Cities are the places where education, 

employment, and the arts are available. People in communities are capable of far greater 

accomplishments that individuals acting alone. Consequently, innovation of products 

happens at a much faster pace in the context of groups of people. Transportation of 

goods, availability of educated workers, access to services such as health care, and 

entertainment are all elements of city life. Finally, the densely populated city may 

provide a better response to the environmental concerns of the times by reducing the 

carbon emissions per person and by paving over less total land than is required to 

accommodate the same number of people in the sprawling suburbs.25 

Of course, cities are also places where adverse conditions exist. People come from 

rural areas to the city in search of a better life for themselves and their children, also to 

                                                 

25 Edward Glaeser, Triumph of the City: How Our Greatest Invention Makes Us Richer, Smarter, 
Greener, Healthier, and Happier (New York: The Penguin Press, 2011), 201. 
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find their hopes and dreams dashed. Often they become trapped in a nightmare situation, 

and having spent all they had to get there, they have no realistic way to escape. The 

unscrupulous take advantage of the novice; the street-wise exploit the uninitiated; the 

strong take advantage of the weak. For every advantage, there often is an opposite 

disadvantage. 

Where is God to be found in the midst of hopelessness, injustice, and abuse? Is he 

present in the city? The answer is clearly yes, God is in the city, whether it is good or 

bad, exploitive or caring. There is nowhere on earth that God is not present. Furthermore, 

he makes himself visible through those who faithfully persevere as his stewards of the 

resources he has entrusted to them. Surely, the Church has a responsibility to make God 

visible wherever its people are found; each one doing the work of the Master as daily 

tasks are accomplished. 

Cities are the hub of society, having influence far beyond their borders. If the 

Church is to make a difference in the lives of people God has created, it dare not neglect 

the center of influence and the engine of change. The challenge is to maximize the 

advantages afforded by the city for the common benefit and to minimize the inherent 

disadvantages of the city that adversely contaminate all. In summary then, cities are the 

stage upon which the best and the worst of humankind’s characteristics are on display. In 

the words of Boyce, 

Cities control the world by commercialism; they are propagators of production, 
monopolies of consumption, redistributors of resources, thereby increasing the 
earth’s occupancy and population. Cities are the cauldrons of civilization within 
which cultures and classes collide, innovation and inventions thrive, order is 
orchestrated, the arts magnified and power glorified. The challenge of the modern 
city is to maximize the advantages afforded for the common good and to 
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minimize, or eliminate, the disadvantages that contaminate the collective 
community.26 

Complex Issues of Culture and Governance 

Myanmar has experienced continuous internal strife since 1948 when it gained 

independence from the British Empire.27 It is tempting to view the contemporary 

situation as principally an artifact of colonialism or perhaps the consequence of religious 

differences perpetrated by missionary exploits, but the roots go much deeper, and the 

impacts extend much farther than one might reasonably expect from such forces. The 

factors that contribute to the longest-running civil war in modern history have their roots 

in tribal relationships that predate the presence of the British by centuries. 

Thant Myint-U, grandson of former UN General Secretary U Thant of Burma, 

provides a detailed accounting of the historic events that have occurred over more than 

two millennia, culminating in the current state of affairs.28 An advocate for democracy, 

he concludes there are two especially difficult factors impeding progress. Both are 

legacies of Burmese history. The first is a long history of failed state building. Nineteenth 

century kings Mindon and Thibaw “attempted to remake traditional institutions and 

create new ones to deal with the fast-changing world, but these initiatives in the end went 

nowhere because of the steady approach of British imperialism.”29 There followed a 

                                                 

26 Ronald R. Boyce, The First Precept. The Primary Purpose of Cities, and the Provision of God. 
In William A. Dando, Ed 2012. Geography of the Holy Land: New Insights (Kaoshing, Taiwan: Holy Light 
Theological Seminary Press, forthcoming). 

27 Thant Myint-U, The River of Lost Footsteps: Histories of Burma, 1st ed. (New York: Farrar, 
Straus and Giroux, 2006), 258. 

28 Ibid, 345. 

29 Ibid. 
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succession of governing authorities that culminated in a military government. The 

military junta form of governance has only recently been altered by the election of a 

nominally civilian government in November 2010. The second legacy is the manner in 

which “an entire tradition of learning, subtle and complex, based on centuries of court 

and monastic scholarship, ended almost overnight”30 in the wake of Thibaw’s exile at the 

onset of colonial rule. The resulting condition is that Myanmar is a nation of great 

potential, with a proud history, but is in the perilously unfortunate position of possibly 

slipping further into the backwaters of the global economic system. 

Collier notes that a combination of low income and slow growth are major 

contributors to a country’s vulnerability to civil war. He says that the risk increases when 

the economic base is heavily dependent on the export of natural resources.31 These are 

conditions defining the present situation in much of Myanmar. Consequently, Myanmar 

may be risk of declining into a “conflict trap,”32 an extended period of civil war that is 

exacerbated by persistent low income, slow economic growth, and dependence on the 

export of a primary commodity. As civic unrest increases, the powerful resort to 

increased use of force. Once war begins, productive economic activity declines further. 

The result is a deepening of the trap. According to Collier’s findings, the Union of 

Myanmar will be best able to emerge from its present impoverished state with a 

minimum of conflict by finding ways to convert its significant natural resources into 

engines of economic growth, growth that provides opportunities for the majority of the 
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population to work their way out of poverty. Finding ways to incentivize growth in and of 

itself will not be a comprehensive solution to the current situation in Myanmar, but 

without it the country is at risk of continuing stagnation or further decline. “Growth is not 

a cure-all, but lack of growth is a kill-all.”33 

Myanmar is a land beset by complex issues. Steinberg identifies numerous crises 

that currently afflict Myanmar in parallel, including socio/economic, youth, governance, 

administrative competence, environmental, fear due to administrative control 

mechanisms and abusive military power, and private sector issues that are fueled by rent-

seeking and corruption.34 Numerous governance and economic system reforms that he 

identified for the World Bank in 1988 remain the same more than twenty years later.35 

Redefining the social and governance mechanisms to enable economic growth 

and civil stability throughout Myanmar will be an enormous challenge. For example, 

Hope International Country Representative (Myanmar) Tegenfeldt oversees programs 

that assist influential organizations in the country to reconcile relationships. He cites an 

unidentified internationally acclaimed expert with experience mediating disputes in some 

of the world’s most troubled areas, saying that “the contemporary situation in Myanmar 

is more complex that anyplace he has ever seen.”36 My conversations with members of 

some of the ethnic minority groups reveals hints of the depth that exists in the divisions 

between people groups, even within the major tribal groups. Memories of past wrongs are 
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36 David Tegenfeldt, interview by author, Yangon, Myanmar, November 8, 2011. 
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not easily erased. Groups that experience similar oppression are not quick to come to the 

aid of each other, even when their tribal affiliations would seem to be sufficient reason to 

initiate a more supportive and empathetic response. 

Steinberg thinks that the answers to the challenges being faced by Myanmar must 

come from within. The challenges are complex, but in the words of the mediation expert 

mentioned by Tegenfeldt, “where there is complexity, there is opportunity.”37 That 

opportunity is placed in the hands of those who will accept the challenge to step up to the 

task. Many organizations outside the borders of the Union of Myanmar are willing and 

able to offer support, some of them by means that are not appreciated by the current 

government. The real and sustainable solutions, however, will be those that enable the 

citizens of that land of promise to distance themselves from a poverty trap without falling 

into a conflict trap. 

Collier describes a condition that must be overcome if Myanmar is to emerge 

from its present state of poor governance with an authority structure that is dominated by 

“bullies.” He states: 

Politics is full of idiosyncrasies, and from time to time reform-minded ministers 
and presidents come to power. But it is very difficult for them to implement 
change because they inherit a civil service that is an obstacle rather than an 
instrument. It is hostile to change because individual civil servants profit from the 
tangled mess of regulations and expenditures over which they preside.38 

Currently in Myanmar, the military-political landscape is littered with evidence of 

the condition described by Collier. Constitutionally, the elected government, 80 percent 

of which is comprised of current or recently retired military officers, is subordinate to the 
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military that has ruled de facto for the past fifty years. While many citizens are quick to 

say they see signs of hope that there are reformers within the halls of power, the present 

situation might best be described as being like a “hand in glove” relationship between the 

military and the elected government. The glove, or elected government, is visible on the 

global stage, but its movements are controlled by the strong hand of the military within. 

Many within will resist changes that will erode the benefits they have enjoyed for 

generations, but change must happen for sustainable economic growth to take place. 

Collier recommends that the environment needed for economic growth can be 

jump-started by using aid to provide technical experts with skills the civil service lacks 

when they are most needed. Steinberg explains how those government and business 

technocratic skills were lost through a sequence of tragic events dating from the Japanese 

invasion of Rangoon during World War II. Wars, coups, and purges ultimately resulted in 

responsibilities for government and commerce ending up in the hands of the military.39 

The technocrats were “replaced with military officers who were energetic, loyal and in 

many cases intelligent, even if they were placed in positions of authority over 

organizations and problems they were not experienced to handle.”40 Myint-U affirms that 

indeed, “In Burma by the 1990’s the military was the state. Army officers did everything. 

Normal government had withered away.”41 
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Summary 

In summary, a combination of factors must collaborate to bring about the 

necessary transformation that will liberate Myanmar from its current state of affairs. Most 

of those must come from within, while other factors call for outside assistance. The 

Church is compelled to take an active role in bringing about the necessary transformation, 

beginning locally then expanding to embrace the entire nation. In order to fulfill this 

mandate, the Church must act in harmony within, as well as being able to seek and serve 

the common good of all irrespective of faith tradition. Secondly, the Church must recover 

its commitment to doing kingdom work in all aspects of life, particularly in the 

marketplace. All Christians are called to serve the purposes of God at all times. Finally, 

the Church must practice its stewardship responsibility by proactively influencing the 

manner in which development occurs in their communities, regions and nations. 

Combined efforts must focus on developments that strengthen the community’s 

ability to participate in commerce that generates sustainable economic growth. Plans for 

national transformation must include an objective of creating an adequate skill base and 

employment opportunities for the citizens of the country, with particular focus on the 

areas populated primarily by the ethnic minorities. 

The Church is in a unique position with significant potential to influence the 

direction of developments that are rapidly rising from the shadows of the past sixty years 

in Myanmar. By rising to the challenge, the Church can demonstrate determined resolve 

to deliver God’s shalom to a region that has formerly been a bastion of repression of the 

many by the powerful few.
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CHAPTER 3. 

READING THE SKY 

“When evening comes, you say, ‘It will be fair weather, for the sky is red,’ and in 
the morning, ‘Today it will be stormy, for the sky is red and overcast.’” 

(Mt 16:2, 3) 

The culture and current situation in Myanmar is perhaps the most challenging of 

any nation on earth for outsiders, and indeed even its own citizens, to fully understand.1 

Nationwide, there are eight major tribal groups, dominated by the Burman tribe with 68 

percent of the total population. The eight tribes are further divided into a total of 135 sub-

groups, each with their own language or dialect. Religiously, the vast majority of its 

citizens are Buddhist (89 percent), with small percentages of Christians, Muslims, 

Hindus, and Animists.2 The recently elected nominally-civilian government is dominated 

by current and recently retired military officers and is constitutionally subordinate to the 

military leadership.3 Several of the ethnic minority tribes have been resistant to the 

national government for more than sixty years, and many independent militias have been 

formed and actively engage the “Tatmadaw,” or Burmese military.4 The whole of the 

nation is governed not by the central government but rather by a collage of governing 

                                                 

1 Steinberg, 8. 

2U.S. CIA Library, “World Fact Book,” under EAST & SOUTHEAST ASIA :: BURMA, People 
and Society, https://www.cia.gov/library/publications//the-world-factbook/geos/ bm.html (accessed 27 
August 2011).  

3U Myo and Lane Weir, “How the Constitution restricts multi-party democracy in Burma,” 
Mizzima (May 27, 2011), under “Commentary,” http://www.mizzima.com/edop/commentary/5336-how-
the-constitution-restricts-multi-party-democracy-in-burma.html (Accessed May 27, 2011).  

4 Mary Callahan, “Myanmar’s Perpetual Junta: Solving the Riddle of the Tatmadaw’s Long 
Reign,” New Left Review 60 (Nov Dec 2009): 26-63. 
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authorities that also includes the 

political wings of the various 

ethnic militia organizations. 

According to the leader of the 

Free Burma Rangers,5 the 

Burma Army has four 

designations that define their 

“rules of engagement” for their 

operations (figure 5). 

 

 

 

 

 

 

 

Figure 5. Zones of control in Burma 

Source: David Eubank, e-mail message to author, August 15, 2012. 

Note: Due to the on-going conflict in Kachin State and northern Shan State, the description of those area is 
no longer accurate. 

Black zones are areas designated as free fire zones and where displaced people 

who do not want to be under Burma Army control are hunted by the regime’s soldiers. 

Brown zones are where the Burma Army has control but there is still a strong 

underground movement against them. White zones are where the Burma Army feels they 
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have total control.6 In the words of World Vision National Director Christopher Herink, 

“one cannot generalize when speaking about the country as a whole, but rather must 

recognize that there are multiple authorities and cultures throughout the land.”7 

Historically, Christianity is a relatively young faith tradition, having been first 

brought to the country in the mid-1800s by missionaries from England then the United 

States. There is evidence, however, that faith in the God of the Bible may be much older 

than that, at least among some of the groups that migrated south from modern-day China. 

Traditions exist among the Karen people that speak of their belief in Ywa, the non-human 

creator of the world and a force for good and their anticipation of “the return of a white 

man” who would come to save their people.8 

Targets of government repression and harsh treatment include all ethnic groups, 

even Burman. The “Saffron Revolution” in 1988 was directed at the Buddhist monks who 

stood up to the Ne Win government. It brought the wrath of the government upon all who 

were viewed as democracy advocates and supporters.9 The struggles are not a function of 

Buddhist versus other faith traditions per se, but rather it is the ruling military junta 

versus all whom they fear want them removed. Indeed, in many parts of the country, 

Christians and Buddhists are known to have great respect for each other, even 

collaborating in projects of common interest. 

                                                 

6 Confidential e-mail message to author, August 9, 2012. Detailed information about government 
practices and policies were obtained in-country by the source from local citizens, radio broadcasts, and 
government officials. 

7 Christopher Herink, interview by author, Yangon, Myanmar, October 24, 2011 

8 Zoya Phan and Damien Lewis, Undaunted: My Struggle for Freedom and Surviva in Burma 
(New York: Free Press, 2010), 40,41. 

9 Callahan, 44.  
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Among present-day Christians, there is a pervasive view that there exists a 

separation between the spiritual life and our “other” lives. Consequently, there is a 

disconnect between who Christians are and what they are like on Sunday, and how they 

live the rest of the week, particularly in the business place. Among others in the 

community, there are other faith-based perspectives that hold different views of how 

people should integrate their spiritual life with the physical life. These views shape 

beliefs relative to the role people’s faith should play in influencing the business, 

governance, and developmental activities that impact the larger community. 

For much of the Union of Myanmar, the culture and traditions have been 

influenced by many from near and far over the centuries. Invasions have come from 

literally every direction, sometimes from next door neighbors and sometimes from the 

other side of the world. Additionally, the emperors of historic Burma expanded their 

borders from time to time as well, particularly in the lower half of the present day 

country.10 Encroachments from afar in the more recent centuries have had less influence 

in the northern Kachin areas, however. Theirs has been more often from the south, mostly 

from those who are now their countrymen. The significance of this history is that it helps 

the reader to understand the tensions that exist between the Burman people of the lower 

Irrawaddy River valley and the Kachin people of the north.11 

The historical background also sheds light on the necessity of doing 

transformational ministry in a manner that calls for cooperation between the churches and 
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a “non-denominational” group of Christian business people and others with close ties to 

local government officials and community leaders. 

Historical Background 

The geographic location of The Union of Myanmar (Burma) has held strategic, 

economic, political, and cultural significance to both China and India for decades, if not 

millennia. Myint-U addresses the significance of the strategic location of present-day 

Myanmar.12 Before recorded history, tradesmen sought routes connecting China’s interior 

with India, Central Asia, and Europe. A study of the ancient network of trade routes 

known as the Silk Road (figure 6) reveals that there is a long history of commercial 

exchange between India and China, as well as many other parts of Asia and the 

Middle East. 

 

Figure 6. Silk Road Network 

Source: http://depts.washington.edu/silkroad/exhibit/trade/trade_routes.jpg, Accessed March 15, 2011 

Traders sought passages to the south that avoided the formidable obstacles of 

the northern Silk Road which traversed the Gobi Desert and treacherous mountain passes. 

To the south the high and rugged mountains, rushing rivers and dense jungles that 
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encircled three sides of the Irrawaddy River valley were considered by most as 

impossibly challenging to navigate. In addition, the sparsely inhabited area in the 

northernmost part was the domain of various warlords who were hostile to intruders. As 

early as the second century BC, however, there was evidence that goods produced in the 

extreme southwest part of China were finding their way to markets in Bactria, located in 

present day Turkmenistan, northern Afghanistan, southern Uzbekistan and western 

Tajikistan. Chinese explorer Zhang Qian was told that the goods had come to that place 

via India, giving evidence of the existence of a southern trade route that he sought on 

behalf of his emperor.13 

During World War II, Burma became a highly contested region due to the crucial 

supply line over the famous Burma Road that enabled critical materials to be transported 

to the Chinese forces resisting the Japanese invasion that had denied them access to the 

Pacific Ocean from the east. It was during the Japanese occupation of virtually all of 

Burma that the idea of a new route from the city of Ledo in Assam State of Northeast 

India to the city of Kunming in Yunnan Province of southwestern China via Myitkyina in 

Kachin State of northern Burma was conceived. As American and British forces drove 

the Japanese back to the south with great assistance of fierce fighters from Kachin State 

and other ethnic groups, construction of the Stilwell or Ledo Road commenced under the 

watchful eye of American general “Vinegar Joe” Stilwell.14 15 

                                                 

13 Myint-U, Where China Meets India: Burma and the New Crossroads of Asia, 1. 

14 Ibid, 59-62. 

15 A profile of Changlang District, “Stilwell Road (Ledo Road),” Changlang District, 
http://changlang.nic.in/stilwell.html (accessed March 3, 2011). 
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On the contemporary international level, recent strategic interests of both India 

and China have been driven by China’s desire to increase its presence in the Bay of 

Bengal, and India’s interest in stemming that influence. Both countries have large 

fractions of their populations located in land-locked regions, far from their national 

capitals. The Yunnan Province of China is emerging as a center for manufactured goods, 

while the northeastern states of India have economies based primarily on agriculture. 

The growing economies of India and China have resulted in both countries taking 

significant interest in Myanmar. Its strategic location between the two has made it a 

buffer state in times of tension, a source of critical energy resources of oil, natural gas, 

and hydroelectric power, as their respective economies surge ahead and more direct 

routes to open-ocean transportation for goods into and out of their land-locked provinces. 

Politically, India has been challenged with political dissenters in the northeast, including 

armed militias with training facilities in northern Myanmar,16 and culturally the Yunnan 

province of China has been home to many ethnic Kachin people whose tribal regions 

include northern Myanmar.17 

Kachin State in northern Myanmar has a significant place in the emerging 

development of trade between China and India because of the previously mentioned plan 

to rebuild the Ledo/Stilwell Road. As is true with socio-economic development any 

place, there are risks associated with the rewards. Among the risks are the potential for 

illicit products (drugs, banned animal and forest products, human trafficking, etc) to be 

moved more easily to global markets. There are also challenges associated with 
                                                 

16 Shyam G. Menon, “On the road to Myanmar,” The Hindu, May 20, 2010. 

17 Countries and Their Cultures, “Kachin – Orientation,” Everyculture.com, 
http://www.everyculture.com/East-Southeast-Asia/Kachin-Orientation.html (accessed August 9, 2012). 
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environmental damage related to greater accessibility and as a result of the other major 

infrastructure projects that are planned. 

The unique position of Myanmar, Kachin State, and the city of Myitkyina in this 

strategic region is depicted in figure 7. There is great potential for the city to have major 

impact on the lives of many as it transforms into a city of shalom by making God visible 

throughout all the institutions established by God. 

  

Figure 7. Understanding the strategic position of Myitkyina 

Current Situation 

Economic 

The Union of Myanmar is identified as being among the poorest nations in the 

world. It is also however, described as being a resource-rich country that suffers from 

pervasive government controls, inefficient economic policies, corruption, and rural 

poverty. At $1,300 per person, the Gross Domestic Product (GDP) per capita ranks 
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among the lowest in the world. 18 The United Nations Development Program, which has 

adopted a composite Human Development Index (HDI) that takes into account factors 

related to health, education and income, provides insight into the relative quality of life in 

Myanmar.19 Figure 8 (Human Development Index) illustrates the relative standing of 

  

Figure 8. Human Development Index: Myanmar 1980 to Present. 

Source: http://hdrstats.undp.org/en/countries/profiles/MMR.html. 

Myanmar with respect to East Asia and the Pacific, and to the world as a whole (see 

appendix 2). 

According to the UN, Myanmar’s HDI is 0.483, which gives the country a rank of 

149 out of 169 countries with comparable data. The HDI of East Asia and the Pacific as a 
                                                 

18 U.S. CIA Library, “World Fact Book,” under EAST & SOUTHEAST ASIA: BURMA, 
Economy. 

19 United Nations Development Programme, “International Human Development Indicators, 
Myanmar,” http://hdrstats.undp.org/en/countries/profiles/MMR.html, (accessed 21 March 2012). 
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region increased from 0.391 in 1980 to 0.650 today, placing Myanmar below the regional 

average. Approximately 70 percent of the employment base is involved in agriculture, 

with 7 percent in industry and 23 percent in the service sector. According to data from 

2003, approximately 33 percent of the population has annual income below the poverty 

line. The estimated inflation rate of 7.7 percent places Myanmar as the 188th worst in the 

world.20 

As a nation, the Union of Myanmar is endowed with significant amounts of 

precious gems, vast forests of teak wood, mineral deposits of gold, silver, copper, 

uranium, and tin, as well as considerable oil and natural gas along the coast. Many rivers 

through mountainous areas have stretches that are attractive sites for hydroelectric dams. 

Agriculturally, the climate and soils of much of the land are very favorable for growing 

rice, rubber trees, and various citrus fruits. Myanmar’s long coast line along the Bay of 

Bengal provides supports a significant fishing industry. Northern Shan State and eastern 

Kachin state, along the borders with Thailand and Laos, are the home of approximately 

97 percent of the Golden Triangle, presently the second largest source globally for heroin 

poppies, and more recently a growing source of methamphetamine production.21, 22 

The majority of the national economy is controlled by military generals or their 

close friends and family.23 The consequence is that the majority of the monetary gain 

                                                 

20 U.S. CIA Library, “World Fact Book,” under EAST & SOUTHEAST ASIA :: BURMA, 
Economy. 

21 Ibid. 

22David Scott Mathieson, “Disastrous: How the Burmese Government Might Exploit Last Week’s 
Earthquake,” The New Republic, March 29, 2011, http://www.tnr.com/article/world/85906/burma-junta-
earthquake-shan-united-nations (accessed March 28, 2011). 

23U.S. CIA Library, “World Fact Book,” under EAST & SOUTHEAST ASIA: BURMA, 
Economy.  
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from the sale of rights to oil and gas reserves, sites for hydroelectric dams, routes for 

pipelines and other infrastructure projects does little to help the general population. The 

fact that so much is controlled by so few very powerful and wealthy individuals has been 

the source of no little angst among the citizens. This condition, along with repression and 

imprisonment of vocal dissidents, has resulted in many Western governments imposing 

economic sanctions on Myanmar that preclude business activities with Western 

companies and foreign direct investment that is arranged through the International 

Monetary Fund and World Bank.24 The economic sanctions, however, are largely ignored 

by the governments of China, Thailand, India, Malaysia, and South Korea, giving 

companies from those countries significant opportunity to develop relationships and 

establish business arrangements with Myanmar. The collateral effect has been a 

significant deepening of business-based relationships with China in particular, typically 

funded by investment capital that is available to the Chinese business people from the 

banking system in their homeland.25 

The potential for relief from the economic sanctions imposed by Western nations 

is directly tied to their expectations of the government of Myanmar in the areas of human 

rights, opportunity for the general population to participate in a legitimate democratic 

process, and clear evidence that progress is being made in resolving hostile relationships 

with ethnic minorities in the many parts of the country where de-facto civil wars have 

been on-going since 1948. In time, change is likely to occur as Myanmar seeks to become 
                                                 

24 “Summarizing US Burma Sanctions,” ASEAN Economic Community Blog, entry posted 
December 2, 2011, http://aseanec.blogspot.com/2011/12/summarizing-us-burma-sanctions.html (accessed 
December 6, 2011). 

25 C.S. Kuppuswamy, “Myanmar: Immune to Sanctions and Pressures,” South Asia Analysis 
Group, http://www.southasiaanalysis.org/%5Cpapers17%5Cpaper1696.html (accessed March 11, 2012). 
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a respected participant in the global community. In preparation for that time, it is prudent 

to create opportunities for principled business people from Myanmar and Western 

countries to develop relationships based on trust and mutual understanding. 

Governance 

The Union of Myanmar is presently governed by a nominally civilian 

government, having been ruled by a heavy-handed military junta from 1962 until March 

of 2011. Twenty-five percent of the positions in the parliament of the new government 

are reserved for current military officers. It is estimated that an additional 55 to 60 

percent more of the positions are presently held by recently retired general officers of the 

military. Representation of the civilian population in the present government therefore is 

estimated to be about fifteen to twenty percent of the total.26 

As noted previously, the central government designates the areas of the country as 

white, brown or black zones, with the black areas representing those regions that the 

government acknowledges are under the jurisdiction of one of about forty independence-

minded militias. It is within some of the brown and black areas that the central 

government has recently authorized Chinese construction firms to build numerous 

hydroelectric dams. These agreements by the central government are viewed as 

encroachments on land controlled by the ethnic groups, resulting in significant tension.27 

With approximately 500,000 members in the military forces, and no realistic external 

threats, the government of Myanmar has the capacity and the apparent intent to seek a 

                                                 

26 U.S. CIA Library, “World Fact Book,” under EAST & SOUTHEAST ASIA: BURMA, 
Government. 

27 Simon Montlake, “Burma (Myanmar) border conflict threatens to complicate ties with China,” 
Christian Science Monitor, June 21, 2011. 
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military solution to the political situations that have existed within the national 

boundaries for several decades. 

Recently there have been some nominally encouraging indications that the 

government might adjust some of their practices that are the primary reasons for 

economic sanctions. In the event Western governments become convinced that 

substantive changes are taking place, resulting in a willingness to ease or remove some 

sanctions, the Church needs to be positioned to enable trust-based business dealings 

between businesspeople of Myanmar and counterparts from other countries. 

Cultural 

Ethnically, the population of Myanmar is comprised of eight significant tribal 

groups, with approximately 135 languages and dialects among the population totaling 

about 55 million. The central government and military are dominated by people of the 

Burman ethnic group, which accounts for approximately 65 percent of the total 

population. Ethnic strife, principally pitting the central government against the various 

tribal groups, has been a fact of life, resulting in the world’s longest armed conflict dating 

back to January 1948. No government has governed the entirety of Burma since 1941.28 

The majority of the citizens of Myanmar (about 89 percent) align with Buddhism, 

with Christians and Muslims reportedly making up about 4 percent each, along with a 

small fraction of Animists and Hindu’s.29 Considering the paucity of reliable census-type 

data, particularly related to the minority groups, some question the accuracy of the 

                                                 

28 Myint-U, The River of Lost Footsteps: Histories of Burma, 258. 

29 U.S. CIA Library, “World Fact Book,” under EAST & SOUTHEAST ASIA: BURMA, People 
and Society. 
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estimated percentages by faith group, but there is no doubt about the overwhelming 

dominance of Buddhism in Myanmar. The vast majority of Christians are found among 

the minority tribes (particularly the Chin, Karen and Kachin) with more than 95 percent 

of the Burman ethnic group being Buddhist.30 

Government and senior military positions throughout the country are dominated 

by people who are ethnically of the Burman group31 (which comprises 65 percent of the 

total population), yielding a condition referred to by Steinberg as “Burman internal 

imperialism.”32 Consequently, national policy and practice are heavily influenced by 

Buddhist thinking and practice. Understandably, national attitudes toward such topics as 

work, economic development, governance, etc, are heavily influenced by the faith 

practices of Buddhists. There is also significant formal and informal government support 

of Buddhism, with tangible support given. There is also a known policy that limits the 

careers of non-Buddhists in both the military and administrative government. It is 

important to note however, that military responses to the uprisings of 1988 and 2007 

were directed at all who opposed the government’s actions resulting in many civilian 

casualties, including many Buddhist monks,33 which illustrates that the government is 

inclined to attack any whom they perceive as opposed to their rule. Military action, then, 

against the ethnic groups of Myanmar by their army is not persecution or oppression of 

                                                 

30 OMF International, “Bamar of Myanmar,” under Religion, 
http://www.omf.org/omf/us/peoples_and_places/people_groups/bamar_of_myanmar (accessed August 14, 
2012). 

31 Callahan, 39. 

32 Steinberg, 20. 

33 Callahan, 44, 51. 
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Christians because of their faith per se, but rather a consequence of some of their ethnic 

group being engaged in anti-government activities. 

Evidence of Buddhism is pervasive throughout the country. A traveler to the 

country cannot escape frequent reminders due to the number of pagodas, temples, and 

shrines that dot the country side and hold prominent positions within the cities. Indeed, 

the largest Buddhist Pagoda in the world, the Shwedagon, with more than sixty tons of 

gold with a spire that is topped with diamonds totaling more than two thousand carats,34 

dominates Singuttara Hill in the largest city of the country, Yangon. Many other breath 

taking pagodas with gleaming gold spires rise from hilltops throughout the land.  

Even though Myanmar as a country is mostly Buddhist, throughout Kachin State, 

Christianity has been the major faith, having been introduced by missionaries from the 

west beginning in the early 1800s. Prior to that time, Animism was dominant with 

significant influence of Buddhism. In the metropolitan Myitkyina area, the whole of the 

Christian population are comprised with a variety of denominations that include Baptist, 

Assembly of God, Catholic, Anglican, and Methodist. The Christian community is being 

impacted by the infrastructure projects because of the influx of new people from China 

and the southern part of Myanmar. Prior to the current changes, the churches in the 

region have not had a history of working well together. Differences in theology and 

practice have resulted in divisions and animosity that have seriously impacted the ability 

of the whole body of Christ to act in harmony to accomplish the work of His kingdom in 

many regards. 

                                                 

34 Myint-U, Where China Meets India: Burma and the New Crossroads of Asia, 9. 
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Some Christian individuals have been very successful in business, particularly in 

the gemstones and jewelry trades. Among them there are businesspersons who have 

established business cooperatives that make it possible for people, even non-members of 

the cooperative, to borrow funds for business ventures. Terms and conditions related to 

lending vary between the different groups, and admittedly there are some individuals who 

have been dealt with rather severely for non-payment of debt. Other cooperatives, 

however, have been exceptionally wise in their business dealings, resulting in many 

individuals generating significant wealth. Among Christians who have become wealthy 

in the midst of the pervasive poverty of the land, some are very good stewards of their 

wealth and business knowledge. It is not unusual to discover Christian businesspeople 

mentoring a younger apprentice in their trade, or freely providing for the needs of the less 

fortunate among their acquaintances. 

Author and economist Jeffrey Sachs writes about the challenges associated with 

those in extreme poverty getting onto the first rung of the economic ladder and the 

benefits of their receiving a little help to get there.35 The vast majority of people have the 

intellectual capacity necessary to become self-sufficient and to provide for dependents. 

Sachs argues that extreme poverty, defined by the World Bank as living on less than $1 

per day, nearly always constitutes a poverty trap that is nearly impossible to escape 

without outside assistance. His fundamental argument is that a combination of factors 

renders some societies incapable of generating any economic surplus for the future. Sachs 

offers the notion of differential diagnosis as a method of analyzing and proposing 

                                                 

35 Jeffrey D. Sachs, The End of Poverty, Economic Possibilities for Our Time, First ed. (New 
York: the Penguin Group, 2005), 18-24, 
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solutions to poverty. The basic factors considered in the diagnosis of a nation’s economic 

situation are shown in table 1 from Sachs.36 As a corollary to this message, it is apparent 

that there are times when the market does not provide all the answers. His message is not 

entirely new, but it is timely for Christians in Myanmar as it reiterates the need for major 

changes in infrastructure as well as transformation in economic policies, the fiscal 

framework and governance patterns in order for a society to develop. 

Table 1. Checklist for making a differential diagnosis 

I. Poverty Trap Population density 
Poverty mapping Costs of connectivity to power, telecoms, roads 
Proportion of households lacking basic needs Arable land per capita 
Spatial distribution of household poverty Environmental impacts of population-land ratios 
Spatial distribution of basic infrastructure Agronomic conditions 
(power, roads, telecoms, water and sanitation) Temperature, precipitation, solar insulation 
Ethnic, gender, generational distribution of poverty Length and reliability of growing season 
Key risk factors Soils, topography, suitability for irrigation 

Demographic trends Interannual climate variability (e.g., El Nino) 
Environmental trends Long-term trends in climate patterns 
Climate shocks Disease ecology 
Disease Human diseases 
Commodity price fluctuations Plant diseases and pests 
Others Animal diseases 

II. Economic Policy Framework V. Government Patterns and Failures 
Business environment Civil and political rights 
Trade policy Public management systems 
Investment policy Decentralization and fiscal federalism 
Infrastructure Corruption patterns and intensity 
Human capital Political succession and longevity 

III. Fiscal Framework and Fiscal Trap Internal violence and security 
Public sector revenues and expenditures by category Cross-border violence and security 

Percent of GNP Ethnic, religious, and other cultural divisions 
Absolute levels in comparison with international norms VI. Cultural Barriers 

Tax administration and expenditure management Gender relations 
Public investment needs to meet poverty reduction targets Ethnic religious divisions 
Macroeconomic instability Diaspora 
Overhand of public sector debt VII. Geopolitics 
Medium-term public sector expenditure framework International security relations 

IV. Physical Geography Cross-border security threats 
Transport conditions War 

Proximity of population to ports, int’l trade routes,  Terrorism 
navigable waterways Refugees 
Access of population to paved roads International sanctions 
Access of population to motorized transport Trade barriers 
 Participation in regional and international groups 
 

                                                 

36 Ibid., 82-89. 
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The identified needs in particular represent requirements and objectives that are 

from both the powerful and the general public who have little or no formal power. It 

provides an opportunity for Christians to come together to advocate for the just 

accomplishment of objectives that will enable the development that will strengthen the 

local economic base, as well as speak on behalf of the marginalized. 

Relevant Personal, Congregational, Community and Global Issues 

Myanmar is a country of interesting and sometimes debilitating contrasts. In the 

larger cities, people are able to live without fear of a high rate of violent crime, but 

everyone is cautious to secure whatever belongings they have lest they be stolen. In the 

village areas, perhaps as a result of the tribal community mentality, security of 

belongings is not often a concern, but one is always wary of the presence of government 

troops. It is said that people who are members of tribes that have their own militias are all 

viewed as possible threats to the central government. Further, the central government is 

opposed to many of the efforts by ethnic groups that improve the life situation of 

individuals. Interestingly, many of the ministries that provide a way of escape from such 

things as drug addiction are viewed negatively by the government and are closed down if 

discovered. 

The Christian faith is not illegal in Myanmar. In fact, there are numerous Bible 

colleges and seminaries that are even accredited to international standards that offer 

degree programs from bachelors to doctorate; however, because most Christians are 

members of minority tribes, and most of those tribes have adversarial relations with the 

central government, many Christians suffer greatly from actions carried out by the 

military. There are a number of non-governmental organizations (NGOs) that provide 
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assistance to the oppressed people of the minority tribe areas. Typical assistance consists 

of medical care, survival training, spiritual encouragement, education, and food aid.  

Even though only roughly 4 to 6 percent of the total population of Myanmar is 

Christian,37 there exist some significant divisions within the Church at large. This 

unfortunate reality seriously weakens the effectiveness of the work of reconciliation 

Christians are called to. The roots of division are multitude and have been exacerbated in 

some situations by some well-intended efforts of Christians from outside the country. In 

some situations, denominational splits that occurred many years ago still burn in the 

memories of some congregations. Denominational leaders often recognize the need to 

find common ground, and move forward with the work of the Kingdom of God but seem 

to fear the reaction of congregants who find past offenses difficult to forgive. 

There have been many recent debates regarding the effectiveness of economic 

sanctions as a tool to drive change in behavior on a national or international level. The 

reality is that with or without economic sanctions, ones toward whom they are directed 

seldom lack any of the pleasures of life that their actions deny to people affected by their 

misdeeds. Many of the international community however, find it reprehensible to conduct 

business with oppressive or brutal governments and their cronies that further increase 

their capacity for abusive actions toward their populations. As the government of 

Myanmar seeks greater acceptance of the world community, and respect as a member of 

international organizations such as the Association of South East Asian Nations 

(ASEAN), perhaps there will be increased willingness to yield to international pressures. 

                                                 

37 Estimates vary widely. Accurate data is unavailable because of incomplete census data, 
particularly among minority tribal groups that were most receptive to Christian influence. 
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In the mean time, however, only those neighboring nations who have chosen to ignore 

economic sanctions imposed by Western nations in particular will benefit from their 

willingness to invest in Myanmar. Presently, investment in Myanmar by other countries 

or Foreign Direct Investment (FDI) has originated from seven neighboring countries, 

with China making the largest commitments. Further, these investments have been in the 

extractive and power/energy sectors of the economy.38 Perhaps over time the situation 

will change sufficiently to make Myanmar attractive to investors in the manufactured 

goods or other revenue generating sectors as well. 

Transforming a City 

In each of the Gospels of Matthew, Mark, and Luke, Jesus warned of the effects 

of pouring new wine into old wine skins. He said that doing so would destroy the wine 

skin and result in the wine being lost (Mt 9:17; Mk 2:22; Lk 5:37). In many ways, 

Christian ministry that effectively brings together members of the Body of Christ in new 

ways does not work well as a program within any of the existing churches of a 

community. Consequently, this project must be conducted outside the structure of the 

present churches. To do otherwise would very likely create significant resistance and 

possibly result in a further fracturing of the Body of Christ. 

In Edinburg, Scotland, there exists a Christian ministry named Carrubbers 

Christian Centre. According to their website, “Carrubbers Close Mission was founded in 

1858 in Carrubbers Close, an alley leading off (what is now) the Royal Mile in 

                                                 

38 Bissinger, Jared, “Behind Burma’s Rising FDI,” The Diplomat Blogs, entry postedAugust 31, 
2011, http://the-diplomat.com/asean-beat/2011/08/31/behind-burmas-rising-fdi/ (accessed September 25, 
2011). 
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Edinburgh. It started in a former Atheist Meeting House, in an effort to reach Edinburgh 

children for Christ.” During its early years as a “Mission,” it augmented the work of a 

broad range of churches in Edinburgh and was run by a board of directors drawn from 

these different churches and denominations. Today, they boast some thirty different 

ministry activities that touch on virtually every segment of peoples’ lives.39 Carrubbers 

provides an excellent model of ministry that operates outside the confines of a single 

church, but as an adjunct work that supports Kingdom work by making God visible 

amongst the community they are located in. 

Christian ministry in Myitkyina will be transformed by moving faith-based 

actions that result in community transformation outside the walls of the organized 

Church, embracing people with various world views and life objectives, and challenging 

them to consider godly principles as the basis for day-to-day living in every sector, 

including the marketplace and the halls of government. 

                                                 

39 Carrubbers Christian Centre, “Who We Are,” http://www.carrubbers.org, (accessed March 16, 
2012). 
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CHAPTER 4. 

SEEKING THE WISDOM OF THE AGES 

God created people for a purpose. In order to fulfill that purpose, individuals and 

groups are called to act. For the Church to act in a manner that accomplishes its purpose 

in God’s kingdom, it must begin with a commitment to seek his kingdom and his 

righteousness (Mt 6:33). The “Church” as the Body of Christ has both an opportunity and 

an overwhelming responsibility. As stewards of all that the Master created, it is to employ 

the resources of the Creator of the universe in a manner that honors him while securing a 

worthy “return” for his glory. 

The development of a city holds the full spectrum of potential from great blessing 

beyond imagination to terrible curse. The Scriptures provide examples of cities in 

multiple forms, ranging from the heavenly Jerusalem to Sodom and Gomorrah. It is not 

difficult to find contemporary examples of urban areas that have developed into places 

where people are trapped in lifestyles that are far from what the future Jerusalem is 

expected be like. Many questions arise as one contemplates the factors that contribute to 

how cities develop. Further questions must be asked when considering the appropriate 

roles, indeed the responsibilities of Gods stewards in guiding and influencing that 

process. 

The Blessing of Shalom 

The fundamental objective of the project is to increase the understanding and 

awareness of the “shalom” relationship God designed people to experience and to work 

together toward the realization of that experience in the city of Myitkyina. For many, the 
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word shalom is little more than a synonym for peace, or an expression of well-wishing. A 

study of the Scriptures, however, reveals that there is much more to the term than many 

perceive. According to Strong’s Exhaustive Concordance, the word conveys a sense of 

total safety, well-being, happiness, completeness, health and prosperity in addition to 

peace. 

ֹלםׁשָ  shâlôwm, shaw-lome´; or ָׂשלֹום .7965  shâlôm, shaw-lome´; from 7999; 
safe, i.e. (fig.) well, happy, friendly; also (abstr.) welfare, i.e. health, 
prosperity, peace.1 

It is instructive to note also, as Gerhard von Rad states that “We constrict the term 

 if we equate it strictly with “peace.” At root it means “well-being,” with a strong ָׁשלֹום

emphasis on the material side.”2 He goes on to say “for all its wealth of meaning in the 

OT, shālôm nowhere denotes specifically an attitude of inward peace. shālôm always 

finds external manifestation, and in its most common use it is a social rather than an 

individual term.” Further, von Rad says “More commonly ָׁשלֹום is referred to a group, 

e.g., a nation enjoying prosperity.”3 

Shalom then is a term that communicates complete wholeness for the entire 

community and proper function of all of creation in the pervasive presence of a perfect, 

loving Father. In simple terms, shalom can be said to mean that nothing that is needed is 

missing, and everything works as it should – nothing is broken. Humankind, in perfect 

relationship with the Father of all creation, is able to live out the fullness for which they 

                                                 

1 James Strong, A Concise Dictionary of the Words in the Greek Testament and The Hebrew Bible, 
Vol. 2 (Bellingham, WA: Logos Research Systems, Inc.), 115. 

2 G. Kittel, G. W. Bromiley & G. Friedrich, Ed., Vol. 2: Theological dictionary of the New 
Testament (Grand Rapids, MI: Eerdmans, 1964, electronic ed), 402. 

3 Ibid., 402-406. 
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were created. It is a fullness that is available only to humankind as the only part of all that 

is that has been created in the image of God. The Bible tells how the initial state of Adam 

and Eve at work in the Garden of Eden prior to the advent of humankinds’ Fall into sin 

was characterized by Adam and Eve working in community as partners with the Creator 

to steward what was entrusted to their care. They were admonished to expand the garden, 

and to “fill the earth.” There existed a “shalom” relationship between God, humankind 

and all of creation. Everything that was needed for joy-filled life was present (nothing 

missing), and everything functioned as the Creator intended (nothing broken). It is a 

greater realization of this that is sought as the “ideal state” for the city of Myitkyina. 

Further, it is the Body Church that is charged with the responsibility to pursue this 

shalom. 

Being Ready for What Lies Ahead 

The first question that arises then is, “What must the Body of Christ be like in 

order to achieve this objective?” The answer can be found by considering what Scripture 

says about the foundational characteristics, or “pillars” of the Church. Three passages of 

Scripture provide guidance relative to this question. The first, known as the Great 

Commandment, is taken from a response given by Christ when queried by a teacher of 

the Law about what the greatest commandment of all is. 

“Teacher, which is the greatest commandment in the Law?” Jesus replied: “‘Love 
the Lord your God with all your heart and with all your soul and with all your 
mind.’ This is the first and greatest commandment. And the second is like it: 
‘Love your neighbor as yourself.’ All the Law and the Prophets hang on these two 
commandments”(Mt 22:36-40). 

The second passage is known as the Great Commission. “Therefore go and make 

disciples of all nations, baptizing them in the name of the Father and of the Son and of 
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the Holy Spirit, and teaching them to obey everything I have commanded you. And 

surely I am with you always, to the very end of the age” (Mt 28:19-20). 

The third passage, often referred to as the Creation Mandate. 

So God created man in his own image, in the image of God he created him; male 
and female he created them. God blessed them and said to them, “Be fruitful and 
increase in number; fill the earth and subdue it. Rule over the fish of the sea and 
the birds of the air and over every living creature that moves on the ground.” Then 
God said, “I give you every seed-bearing plant on the face of the whole earth and 
every tree that has fruit with seed in it. They will be yours for food. And to all the 
beasts of the earth and all the birds of the air and all the creatures that move on the 
ground—everything that has the breath of life in it—I give every green plant for 
food.” And it was so (Gn 1:27-30). 

Figure 9 illustrates the relationship of these three passages as they contribute to 

the foundational purpose of the Church. If the Church is lacking any of the three “pillars” 

the foundation is incomplete and unstable. Further, if there is inappropriate emphasis 

placed on any of the three, the 

foundation upon which the Body 

of Christ is built will be uneven, 

resulting in the structure above 

being “out of alignment” with 

the “design” of the Creator. 

Figure 9. The Church’s responsibility – a commandment 

In order to accomplish the whole work of making God visible, the Church must 

attend to all three areas in a manner that provides a firm foundation upon which to build 

the ministry of the Body. Individually, Christians need to be knowledgeable of what is 

required for the whole Body to accomplish its purpose and equipped to do each of the 

three pillars to some extent. Not everyone, however, needs to be doing everything in 

equal proportions all the time. Local congregations on the other hand need to have the 
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ability of accomplishing the whole purpose of God in a more comprehensive manner by 

combining the gifting of the members such that the strengths of each person are 

effectively utilized. Globally, the various parts of the whole Body of Christ are gifted to 

do the whole work of God through all the parts functioning in harmony with the Master’s 

design. Collectively, through the various Christian traditions and denominations, the 

message of God’s redemptive love can be made known to all people. 

Perhaps an effective visual image of this representation of Christ’s presence on 

earth as witnessed by humankind is that of a mosaic, made up of many small pieces of 

every color imaginable, perfectly fitted together according to the design of the Master. 

The pieces are not all one shape, size, or hue, and no single piece comprises the essence 

of the whole. Together with each piece in the place determined by the Master artist, the 

creation brings to life the desired result to the delight and awe of all who see it. There is 

no perfect metaphor of what the Church is to be like today because the parts are not static 

but dynamic, always on the move, always changing according to the will of the 

unchanging Father. Unfortunately, each individual “piece” of God’s mosaic has the 

freedom to choose where it thinks it should be in the bigger picture. The consequence is a 

Church that imperfectly portrays the intended design of the Master, often distorting the 

truth of his character as seen through his creation. 

Considering the context of a local community, one must also ask, “What is the 

design of the mosaic the Master has in mind? What practices, values and behaviors of the 

Body of Christ in that place may be inhibiting its effectiveness in accomplishing the 

purpose for which it exists?” In response to this query, three things come to the surface: 

the inability of believers from different traditions to work well together; a 
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misunderstanding of what constitutes kingdom work; and, reluctance on the part of the 

Church to be engaged in the process of defining and implementing changes that affect 

people and the environment. 

The Shape of the Ship 

Regarding the issue of harmony among believers, the Church has been justifiably 

criticized, and even condemned, for the disputes that have arisen over the centuries. 

Disagreements over matters of the faith have been an element of both refinement and 

destruction. The Book of Acts provides a record of several instances of the early Church 

leaders having heated debates over matters such as gentiles being accepted as members of 

the faith (chapter 10), and once they were, the need for them to be circumcised (chapter 

15). Such events served what was ultimately the positive purpose of defining the 

doctrines of the faith that differentiated Christianity from other faiths. Other disputes in 

various books of the New Testament resulted in what perhaps may be viewed as less 

beneficial to the faith, including the disagreement between Paul and Barnabas over John 

Mark’s continuing to travel with them (Acts 15). 

Disputes that divide people did not begin with the advent of Christianity, of 

course, but neither have they been absent from the Body of Christ. The history of the 

Church has included many times over its two thousand year history when subsets of the 

faith have been so divided over even non-doctrinal issues that various parts found it 

inconceivable that they should respect their differences and work together for the sake of 

the greater good. Among the more notable disputes have been the Donatist controversy of 

the third century, the Protestant Reformation of the 1500s, and the conflict between 

Catholics and Protestants in Northern Ireland in the twentieth century. The net effect of 
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many of these occasions has been to weaken rather than purify the global Body of Christ. 

The Apostle Paul wrote in several of his epistles about this malady in the Body of Christ 

during his time. Perhaps one of the best-known examples is found in Romans. 

Just as each of us has one body with many members, and these members do not 
all have the same function, so in Christ we who are many form one body, and 
each member belongs to all the others. We have different gifts, according to the 
grace given us. If a man’s gift is prophesying, let him use it in proportion to his 
faith. If it is serving, let him serve; if it is teaching, let him teach; if it is 
encouraging, let him encourage; if it is contributing to the needs of others, let him 
give generously; if it is leadership, let him govern diligently; if it is showing 
mercy, let him do it cheerfully (Rom 12:4-8). 

The Scriptures are clear about two things relative to the Body of Christ – namely 

that the whole Body is to function in harmony, and that there have always been matters 

that are the source of disagreement that work against the intended harmony. Some of the 

divisiveness is based in doctrinal (e.g., the Gnostic challenge addressed several times 

including 1 Corinthians and the Pastoral Letters), or character issues (moral conduct and 

matters of pride, greed, etc.). Jesus alluded to the propensity of his followers to become 

divided and prayed that they would be “one,” just as he and God the Father are one, so 

that the world “may believe that you have sent me” (Jn 17:21ff). 

Often, the matters that precipitated dissention were rooted in misunderstandings 

or tradition. The Apostle Paul also wrote extensively on the topic. Perhaps one of his 

clearest and most concise admonitions is “I appeal to you, brothers, in the name of our 

Lord Jesus Christ, that all of you agree with one another so that there may be no divisions 

among you and that you may be perfectly united in mind and thought” (1 Cor 1:10). The 

solution for divisiveness is shown to be Christ-likeness, achieved by the full submission 

to his will, and the putting on of the mind of Christ through study, reflection, and 

meditation on his word and the example of his life. 



 

77 

It is unfortunate that throughout all time, people have been inclined to focus on 

differences that divide, which has obscured the values that unite. It must also be noted 

that the character and actions of believers throughout history have also had a very 

positive impact on the communities where they have lived. The strength of the Church 

has shown itself repeatedly throughout history in the exemplary lives of individuals such 

as Dietrich Bonhoeffer, William Wilberforce, and countless others, many of whom are 

unknown outside a small circle of contemporaries. 

All Christians are all parts of the same body. The Church is horribly affected by 

controversy and division, effectively resulting it the message of the gospel often losing 

credibility, leaving the Church without respect. The inverse is also true, however. When 

there is harmony, the Church functions as God intends; there is great power and 

effectiveness. Harmony among believers, even though there are many different traditions 

and preferences, must be a priority for the sake of Christ. 

Humankind’s Place in God’s Plan 

People are created to participate with God in the process of “subduing the earth” 

(Gn 1:27-29). In the perfect garden, before sin corrupted the relationship between God 

and all he created, Adam was given work to do in tending to the plant and animal life, 

having been given dominion over all things by the Creator himself. The charge did not 

end with the advent of sin; it simply became more difficult and painful. An accurate 

understanding of the biblical mandate is paramount for the Church to fulfill the purpose 

for which it exists. 

The role of the Church as steward of God’s creation includes a fundamental 

responsibility to oversee and influence the development of all the resources of the 
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Creator. Awareness and acceptance of this responsibility leads to the last fundamental 

question: What should the role of the Church be in initiating and influencing changes in 

the community that affect people and the environment? 

Turning Into the Wind 

The Church exists for action. It is the role of the Church to influence and guide 

social and economic development. It is not an option. As people who aspire to know the 

mind of the Creator, the Church is uniquely able to guide the process of subduing the 

earth in a manner consistent with the intent of the Creator. Indeed, a positive response to 

what has been called the creation mandate is the responsibility of the Church. 

Unfortunately, the typical mode of the Church is to stand back while others with 

selfish motives or who are less informed of the principles of God do the “development,” 

then enter in after the fact to address the impacts (on people, environment, etc.). The 

Church often chooses to not get involved in “dirty politics” or “corrupt business,” or to 

otherwise take responsibility for how development happens but then complains about 

how it has been done. This pattern of non-involvement followed by complaints is 

particularly true of the Church in the urban environment – yet it ought not to be this way. 

There is great need for a reawakening of the Church relative to the value she 

places on the city. Biblically, cities have been part of humankind’s development since the 

time of Cain. Their location, formation, and place in society have been at the heart of 

much that is good about the human condition. Unfortunately, much of what is bad also 

emanates from the city, particularly when their development is guided by greed and lust 

for power and pleasure. 
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Boyce writes of the nature of cities – providing a biblical perspective that clarifies 

the crucial roles cities play in the experience of humankind in relationship with each 

other as well as with the Creator.4 Rogerson and Vincent note that “nations are drawn to 

Jerusalem not by the desire for selfish gain, but by a desire for something that will make 

humans more human and lead to peace and justice: Come, let us go up to the mountain of 

the Lord . . . That he may teach us his ways and we may walk in his paths (Mic 4:2).”5 

The Church has a responsibility to guide the new and transform the old. It is by 

participating with the Creator in this “trust” that the Church can bring shalom to the city. 

 

                                                 

4 Boyce. 

5 J. W. Rogerson and John Vincent, The City in Biblical Perspective (London: Equinox, 2009), 41. 
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CHAPTER 5. 

RED SKY IN THE MORNING – CHURCH TAKE WARNING! 

The major changes to infrastructure presently underway in northern Myanmar will 

greatly impact the socio-economic situation of Myitkyina and Kachin State. Indeed, the 

effects will extend throughout the entire region from southwest China to northeast India. 

During the latter half of 2011 and early 2012 however, internal conflict between 

the military of Myanmar and ethnic militia groups, in particular the Kachin Independence 

Army, have disrupted the present situation and planned infrastructure developments. 

Consequently, most projects related to transportation and energy system development 

have come to a halt for the time being. As a result, data related to investment and trade in 

Kachin State are not available for the time period beginning June 2011 to present. 

Research methods used are based on “factual analysis” of the present situation 

and culminate with identification of a strategy for the Church to transform Myitkyina and 

Kachin State for the betterment of all. 

Gaining Perspective from Two Points of View 

There were two fundamentally different research activities required for the 

accomplishment of this project. First, in order to understand the nature of changes to 

infrastructure and their impacts on the community, it was necessary to analyze the capital 

developments to transportation and trade related accommodations. The analysis required 

collection of available data from various sources, both within and external to the country 

of Myanmar and its neighbors India and China. 
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Secondly, teaching material that was developed for use in advancing the 

understanding the role of the Church related to influencing economic and community 

development had to be evaluated for its effectiveness. Teaching material assessment was 

accomplished by evaluating student responses to pre- and post-class survey instruments.1 

The details of both the research and the analysis are provided in detail in the following 

sections. 

Changing Times 

Information from India and China are used to estimate future trade flows in the 

area. When applied to the Principles of Spatial Interaction (Boyce and Ullman), two 

concepts are particularly important: Complementarity and Transferability. In its simplest 

sense, Complementarity is a measure of the specific supply and demand for a particular 

commodity or product. It involves the determination of a particular supply in one place 

and the likely shipment of it to another place, thereby fulfilling the well-known supply 

and demand principle within a spatial context. Transferability is a measure of the 

likelihood of shipment because of the nature of the item being shipped. Pertinent 

variables include such things as time, distance, cost of shipment, perishability, value of 

                                                 

1 Due to civil strife in Kachin State in general, and unsafe conditions in Myitkyina in particular, 
during the time the teaching was planned for testing, the seminar was actually delivered in the city of 
Kalaymyo, further from the area of conflict. The tribal association of those in attendance was Chin rather 
than Kachin, and denominational alignment was less conservative in nature that the intended group. 
Chyahkyi Naw Tawng (BGU D. Min 2012) was present and assisted with all aspects, including translation 
and analysis of pre and post class survey instruments and their results. His participation yielded significant 
insights that are accommodated in the research. 
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the item, and bulk. It also involves back-haul possibilities, political border realities, and 

other matters.2 

The Principle of Spatial Interaction can be simply stated as follows: Interaction (I) 

is directly related to complemtarity (P) of places and is inversely related to transferability 

(d) as modified by an exponent that reflects intervening opportunities. Usually, this 

exponent (n) is squared; therefore, this principle in its most rudimentary form is 

expressed in a gravitation-like formula as I = P/dn=2. Very elaborate models and 

refinements from this basic model have been developed by other scholars since their 

original development. The nature of the models, particularly the degree of sophistication, 

is dependent on the data available and purposes required. In this study, because of the 

paucity of data, the rather rudimentary models are appropriate. Model formulae have 

been developed for various flows. 

Economic Base Theory has also been used in the analysis. This theory is well-

known and has been applied to all manner of studies. Very simply, it provides an 

explanation of why and how places grow. They grow by generating basic workers who 

bring in money from outside the area. These basic workers thereby cause service workers 

to develop. The overall effect of growth is determined by the multiplier effect, expressed 

as the basic/service ratio. 

The following steps constitute the research methodology: 

• Identification of the catalysts for change in the city and region. The area is being 
impacted by new roads, hydroelectric dams and power transmission lines, 
railroads, pipelines for oil and gas, etc. 

                                                 

2 Edward L. Ullman, Geography as Spatial Interaction, ed Ronald R. Boyce (Seattle: University 
of Washington Press, 1980), 15-25. 
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• Generation of Predictive models. These include: (a) predictions of “trade flows” 
based the Principles of Spatial Interaction, and (b) analysis of the changing 
economic base using methods common to Economic Base Theory (Boyce). This 
includes a prediction of multiplier effects (the basic/service ratios) and an 
evaluation of the probable impact of the changes on Myitkyina and the 
surrounding area. Methodologies are based on work described by authors Ullman,  
Boyce and Williams as well as others. 

• Identification of probable outcomes. Predictions of the likely future for Myitkyina 
are presented based on the anticipated response of the Church to the challenges 
placed before it. The institutions of community, family, business, government, 
and the Church itself will be affected by the changing situation due to the major 
infrastructure projects. Both near-term and longer-term effects are postulated. 

• Formulate an Action Plan for the Church. Specific actions the Church can 
implement that will increase the harmony of the Church and its role in the 
marketplace and community are the product of the project described in the 
companion dissertation authored by Chyahkyi Naw Tawng.”3 Steps the Church 
can take toward establishing a sustainable process for addressing the issues 
related to influencing economic and social development of the city such that the 
needs of all are appropriately considered will be explored in this dissertation, with 
correlated efforts related to implementation discussed in the companion 
dissertation. The teaching material developed and tested as part of this dissertation 
was evaluated for its effectiveness in changing the understanding of the audience 
relative to the importance of working with others outside ones’ own faith 
tradition, recognizing that all can be meaningfully engaged in kingdom work, and 
acknowledging the responsibility of Christians to be participants or influencers in 
the social and economic development of their communities. 

Influencing the Course of Events 

The pending progress in trade development that will descend upon Myitkyina and 

Kachin State in coming years suggests significant opportunity will emerge in the near 

future. As mentioned previously, current conflict is delaying most progress, but long-term 

potential will not be denied forever. It is imperative that progressive thinkers in the 

region be postured to participate in a meaningful and influential manner. Preparation for 

                                                 

3 Chyahkyi Naw Tawng (BGU DMin, 2012). 
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the eventuality of economic opportunity begins with a comprehensive analysis of the 

situation in and around the urban area of Myitkyina, extending outwardly throughout 

northern Myanmar, the northeastern states of India, and Yunnan Province of southwest 

China. Particular attention will be focused on the strategic location of Myitkyina. 

Imminent Infrastructure Improvements 

For nearly twenty years, the Asian Development Bank has been funding 

infrastructure developments that will enable a dramatic increase in trade-related 

interaction throughout the Mekong River drainage area. The Greater Mekong Subregion 

countries (Cambodia, Lao People’s Democratic Republic, Myanmar, Thailand, Vietnam, 

and Yunnan Province of the People’s Republic of China) have a common vision to “link 

their countries through improvements in infrastructure, and thereby promote trade and 

investment and stimulate economic growth.”4 The grand objective of these efforts is the 

sustainable growth in economic activities throughout this vast region. 

Rebirth of the Stilwell Road 

The most significant project that will directly affect the city of Myitkyina is the 

reconstruction of the historic Stilwell or Ledo Road. Originally constructed by Allied 

forces during World War II as a supply route in support of the Chinese in their conflict 

with Japan (Re: figure 1), over the intervening years it has deteriorated to the point of 

virtual uselessness. In recent years, however, both India and China have determined that 

there is great potential benefit to both countries in the development of trade between the 

                                                 

4 The Greater Mekong Subregion Economic Cooperation Program Strategic Framework 2012-22: 
Background Paper, (Asian Development Bank, 2011), 5. 
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portions of their nations that lie on either side of northern Myanmar. The city of 

Myitkyina is strategically positioned near mid-point, adjacent to the Irrawaddy River, the 

north-south life-line of Myanmar. The Asian Development Journal reported that presently 

“freight transport between Yunnan and India has to follow a roundabout route from 

Kunming to Zhanjiang port in Guangdong Province then to be loaded onto ships bound 

for India via Malacca Straits – a total of 6,000 Km.”5 Once opened, the reconstructed 

route will reduce the distance to approximately one thousand two hundred kilometers. It 

is projected that this “could cut costs of transporting goods between China and India by 

thirty percent and will greatly aid the trade of commodities from India’s isolated North 

East to China.”6 

Many additional infrastructure projects of major significance are presently 

planned or being undertaken throughout Myanmar, including additional highways 

running both east-west and north-south, major deep-water seaports, oil and gas pipelines, 

railroad lines, canals, and airports.7 Northeast India and southwest China will be the 

primary beneficiaries of these projects, and are making significant financial investments 

toward their completion.8 

                                                 

5 Biswa N. Bhattacharyay and Prabir De, “Promotion of Trade and Investments between China 
and India: The Case of Southwest China and East and Northeast India (July 2005),” CESifo Working Paper 
Series No. 1508. Available at SSRN: http://ssrn.com/abstract=775486: 27. 

6 “China, India, Myanmar Construct the Stilwell Road to Boost Regional Trade,” Inchin Closer 
blog, entry posted January 14, 2011, http://inchincloser.com/2011/01/14/china-india-myanmar-construct-
the-stilwell-road-to-boost-regional-trade/ (accessed February 29, 2012). 

7 Moe, “Thein Sein Vows ‘development through New System’.” The Irrawaddy, April 25, 2011. 

8 Myint-U, Where China Meets India: Burma and the New Crossroads of Asia, 136, 269-271. 
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River Power 

Kachin State will also be greatly affected by the construction of eighteen 

hydroelectric dams on the Irrawaddy River and its tributaries north of the city.9 The 

largest one, Myitsone Dam, (reservoir area of 64,784 acres, roughly the size of 

Singapore) is approximately fifteen miles north of Myitkyina. Construction was 

suspended on the $3.6 billion (US) project on September 30, 2011 in a surprise move by 

President U Thein Sein, reportedly in response to objections raised by the people of 

Myanmar who feared the environmental damage to the Irrawaddy River that would 

result.10 Local individuals, however, state that there appear to have been other factors 

involved, including the daily removal of massive amounts of gold ore from the site by the 

Chinese construction firm.11 Lending credence to the suspicions, local media recently 

reported on extraction of gold from the construction site by government companies of 

Myanmar.12 All of the dams are being constructed by state-owned Chinese construction 

companies who import virtually the entire workforce required to complete the projects. 

Consequently, very few direct jobs (basic workers) will be created for local people. There 

will be, however, some number of service worker jobs created during the time of 

construction. translating into a boost for the local economy for a limited period of time. 

                                                 

9 Biodiversity and Nature Conservation Association (BANCA), Environmental Impact Assessment 
(Special Investigation) on Hydropower Development of Ayayawady River Basin above Myitkyina, Kachin 
State, Myanmar, (Yangon: 2009), 822. 

10 Rachel Harvey, “Burma Dam: Why Myitsone Plan Is Being Halted, “BBC News website, 
http://www.bbc.co.uk/news/world-asia-pacific-15123833 (accessed November 8, 2011). 

11 Confidential interview with Kachin individual, November 2011. 

12 Kachin News Group, “Rampant Gold Mining in Irrawaddy Mega Dam Halt,” Kachinnews.com, 
entry posted November 15, 2011, http://www.kachinnews.com/news/2152-rampant-gold-mining-in-
irrawaddy-mega-dam-halt.html (accessed November 22, 2011). 
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Table 2 provides information about the major hydroelectric dams that are planned 

for construction in Kachin State.13 The locations of those dams are shown in figure 10.14  

Table 2. Major dams planned in Kachin State 

 

Source: Biodiversity And Nature Conservation Association (BANCA), 34. 

 
Figure 10. Locations of major hydroelectric dams planned for Kachin State 
Source: Burma Rivers Network, “Irrawaddy/N’Mai/Mali Dams,” http://burmariversnetwork.org/dam-
projects/irrawaddynmaimali.html. 

                                                 

13 Biodiversity And Nature Conservation Association (BANCA), 34. 

14 Burma Rivers Network, “Irrawaddy/N’Mai/Mali Dams,” http://burmariversnetwork.org/dam-
projects/irrawaddynmaimali.html (accessed October 11, 2011). 
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Ports and Pipelines 

Many other major infrastructure projects are planned or under construction 

throughout Myanmar, most with little direct impact on Myitkyina. Those projects include 

deep water sea ports, oil and gas pipelines, and canals and railroads. Sea ports and 

pipelines in particular will enable large volumes of oil and gas to be imported by China 

and Thailand from the Middle East and Africa without having to pass through the Straits 

of Malacca, a narrow, treacherous choke point through which 80 percent of China’s 

imported oil presently passes. A one hundred twenty million dollar (US) multi-modal 

transit and transport facility on the Kaladan River15 connecting the Sittway Port in 

Myanmar with the Indian state of Mizoram via Chin State (western Myanmar) will 

enable the flow of goods in and out of the states of northeast India, constituting a 

competing route for the movement of goods that may otherwise traverse the Stilwell 

Road mentioned previously. Each of the noted projects will upgrade the nation’s 

infrastructure, enabling long-term, sustainable improvement in the economic base. 

Myanmar’s place in the regional economy will be strengthened as it becomes 

increasingly important as a transit link for the movement of goods into and out of 

southwestern China, Northeast India, and even Thailand. Over time, the general 

population of Myanmar will derive significant benefit as the economy grows and 

diversifies. 

                                                 

15 XINHUA News Agency, “Myanmar-India Kaladan River Project to Complete by 2013.” Yangon 
Times, 15 October 2010.  
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Trade Flows and Myitkyina 

Myitkyina, the largest city in Kachin State, is an important hub for the movement 

of goods from the entire region to trading partners in southwestern China, northeast India 

and points south. China’s exports (formally traded goods) to Myanmar include electronic 

devices, heavy construction equipment, electric cables, communication equipment, 

household appliances, chemicals, medicines and agricultural machines and technology. 

China’s formally traded imports from Myanmar include timber, teak, gems, seafood, 

marble, coal and nickel.16 The states of northeastern India have economies that are 

primarily based on agricultural products, along with petrochemical products, construction 

materials, and energy resources.  

Table 3. Components of Complementarity 

 
                                                 

16 Kuppuswamy, C. S. “Sino-Myanmar Relations and Its Impact on the Region.” South Asia 
Analysis Group, http://www.southasiaanalysis.org/%5Cpapers17%5Cpaper1696.html (accessed February 
28, 2012).  
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The goods and commodities that do, or could, provide a basis of trade between the 

three nations are illustrated in table 3, Components of Complementarity. Not all of the 

goods and materials are presently traded between the three nations due to factors such as 

local supply and demand, transportation costs, intervening opportunities, perishability of 

goods, issues of political sovereignty, and temporal characteristics such as internal 

conflict with armed militia units. The improvements to methods of transport will open 

many new opportunities for trade that were previously not cost effective. The city of 

Myitkyina will play a major role as these new trade arrangements materialize. 

Prime Factors of Change for Myitkyina 

There are two important factors that will have tremendous impact on the 

complementarity of many products, thus affecting their shipment across the region. First 

is the ultimate cessation of the civil strife that has negatively impacted commerce across 

northern Myanmar and northeastern India for the past several decades. Movement of 

goods has been disrupted by territorial disputes and locally imposed tariffs that hopefully 

will be minimized once peace is restored. Secondly, the reconstruction of the Stilwell 

Road will provide an all-weather transportation route suitable for heavy truck traffic. The 

present route is impassable during significant parts of the year and unsuitable at all times 

for vehicles of significant size and weight. Completion of the new road will offer 

potential new interactions that will transform Myitkyina, as well as many other locations 

along the route. More rapid movement will mean that perishable goods will be able to 

reach new markets. Lower cost of transport will result in increased demand of products 

presently not affordable to local populations. The increased transportation activities will 

stimulate the need for services, ranging from refueling and repair of vehicles and 
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overnight accommodations for operators to escalated demand for material handling and 

logistics. The basic/service ratio will shift as jobs are added to the local economic base in 

response to the opportunities generated by increased traffic. The opportunities for the 

Church to positively affect the lives of individuals will also multiply. Both those locally 

employed and the transient population will be in need of goods and services that the 

Church can aspire to provide within an environment of God’s shalom. 

Illicit Trade 

Informal, or illicit, trade is also a significant, albeit difficult to quantify, 

contributor to the economy of Myitkyina and beyond. Additionally, goods considered by 

some to be illicit are actively traded with the full endorsement or tacit approval of the 

government of Myanmar. In some cases, sanctions imposed by Western nations have 

resulted in banned items being traded with the full knowledge and support of the 

government. Other products are produced with the knowledge of military or government 

leaders, but since the revenue is shared via complex arrangements between drug lords 

who grow and process, and local authorities who are charged with the responsibility to 

eradicate them, the commerce continues. 

Human Tragedy 

The area of significant illicit trade that results in the most tragic stories of cruelty 

and abuse is human trafficking, defined by the United Nations as, “a crime involving the 

cheating or deceiving of people into sexual servitude or labour for the purpose of their 
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exploitation.”17 The same source continues to explain “Myanmar victims of trafficking 

typically find themselves working in the sex industry, in labour exploitation such as in 

factories or working on plantations, fishing boats, or in marriages with Chinese men.”18 

Although this problem is typical of developing nations globally, the issue is 

exacerbated in Kachin State generally, and Myitkyina in particular, by their proximity to 

China. The “one child” policy of the Chinese government, enforced rigorously over the 

past several decades, in combination with the preferences for male offspring, has resulted 

in an imbalance in the male-female ratio. A lucrative market has emerged, resulting in 

many young girls from Myanmar, mislead by deceptive recruiters who entice them with 

lies about the rewarding job opportunities that await them, being forced into marriages 

with Chinese men.19 

Wasted Wildlife 

A second form of illicit trade is in the many species of wildlife that inhabit the 

northern reaches of Kachin State. Globally, wildlife trade is a multi-billion dollar industry 

that is the third largest illegal trade category by volume, surpassed only by illicit 

commerce in arms and drugs.20 Researcher Felbab-Brown claims, “Myanmar is probably 

the most important source country for a wide range of smuggled wild animals and plant 

                                                 

17 United Nations, Human Trafficking 2010: Mekong Region Country Datasheets. Bangkok: 
United Nations Inter-Agency Project on Human Trafficking, 2010. 

18 Ibid., 23.  

19 For more detailed information on this topic, please refer to the previously mentioned 
dissertation of Chyahkyi Naw Tawng, chapter 3, section title “Human Trafficking.”  

20 Biodiversity and Nature Conservation Association (BANCA), 907. 
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species in Southeast Asia—vying for that sad title only with Laos.”21 An exhaustive 

environmental impact assessment conducted relative to construction of the hydroelectric 

dams in Kachin State disclosed that there are a total of 1667 known species of mammals, 

birds, and reptiles in Myanmar. Table 4 describes the threat-level related to each 

category. Many hectares of northern Myanmar are identified as wildlife refuges and 

national parks. However, understaffing and poor management have resulted in years of 

ineffective enforcement of prohibitions against, hunting, fishing, agricultural 

encroachment, and logging in those areas. Consequently, exploitation of endangered 

species has been rampant for years, resulting in several being categorized as threatened. 

Table 4. Summary of globally threatened species in Myanmar 

 

Source: Biodiversity and Nature Conservation Association (BANCA), Environmental Impact Assessment 
(Special Investigation) on Hydropower Development of Ayayawady River Basin above Myitkyina, Kachin 
State, Myanmar, 901. 

This threat exists because there is an active market, particularly via China, for 

various animal parts for traditional foods and medicines. Table 5 reveals the market that 

exists for various animals and animal parts commonly traded in Kachin State. 

 

 

                                                 

21 Vanda Felbab-Brown, “THE DISAPPEARING ACT - the Illicit Trade in Wildlife in Asia,” 
working paper from Foreign Policy at BROOKINGS, June 2011), 
http://www.brookings.edu/research/papers/2011/06/illegal-wildlife-trade-felbabbrown, 14. 
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Table 5. Wildlife Trade in Kachin State 

 

Source: Biodiversity and Nature Conservation Association (BANCA), Environmental Impact Assessment 
(Special Investigation) on Hydropower Development of Ayayawady River Basin above Myitkyina, Kachin 
State, Myanmar, 912. 

The crucial role of the city of Myitkyina as the urban market center for national 

level trade in the flows related to wildlife parts is clearly evident in Figure 11. 
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Figure 11. Wildlife part trade flows 

Source: Biodiversity and Nature Conservation Association (BANCA), Environmental Impact Assessment 
(Special Investigation) on Hydropower Development of Ayayawady River Basin above Myitkyina, Kachin 
State, Myanmar, 928 (Recreated from Figure 2 of noted report). 

The trade in animals and parts is conducted via an extensive network of roads and 

paths that is difficult to effectively police. The major trade routes of wildlife trade along 

the border with China are detailed in Figure 12. 
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Figure 12. Major routes of wildlife trade – Kachin State 

Source: Biodiversity and Nature Conservation Association (BANCA), Environmental Impact Assessment 
(Special Investigation) on Hydropower Development of Ayayawady River Basin above Myitkyina, Kachin 
State, Myanmar, 929 (Recreated from Figure 3 of noted report). 
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Poppies and Pills 

The area known as the “Golden Triangle,” more than 95 percent of which is in 

Myanmar, has a long history as a leading producer of heroin poppies, “accounting for 

some 55 percent of the world’s opium.”22 During the eleven-year period from 1996 until 

2006, the number of hectares used to grow poppy had been declining virtually every year. 

However, the issue has recently resurfaced as a major problem.23 As illustrated in figure 

13, the number of hectares being used for poppy cultivation has again steadily increased, 

rising from 21,500 in 2005 to 43,600 in 2011.24 The UN report estimated that 

approximately 91 percent of the Golden Triangle acreage cultivated for poppy production 

is in Myanmar,25 and that some 250 thousand households realize approximately 560 

dollars (US) income each from the sale of poppy.26 In recent years, however, the 

increases in poppy cultivation have been joined by a dramatic increase in the production 

of methamphetamines as well. As indicated by the map in Figure 5.6, Myanmar is the 

point of origin for heroin that is then transported throughout Asia, Australia, and the 

Americas. 

                                                 

22 U.S. CIA Library, Heroin Movement Worldwide, Southeast Asia, 
https://www.cia.gov/library/publications/additional-publications/heroin-movement-worldwide/southeast-
asia.html (accessed March 14, 2011). 

23 TAN Network, “Opium boom expected in Golden Triangle for 2011,” Mandalay Gazette, 
March 9, 2011 

24 UN Office on Drugs and Crime, South-East Asia Opium Survey 2011: Lao PDR, Myanmar, 49. 

25 Ibid., iii. 

26 Ibid., 41. 
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Figure 13. Opium poppy cultivation in Kachin and Shan States, Myanmar 2006-2011 

Source: UN Office on Drugs and Crime, South-East Asia Opium Survey 2011, 46. 
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Figure 14. Southeast Asia heroin flows 

Source: U.S. CIA Library, Heroin Movement Worldwide, Southeast Asia, “Map – Southeast Asian Heroin 
Flows,” https://www.cia.gov/library/publications/additional-publications/heroin-movement-
worldwide/p7_map.gif (accessed March 14, 2011). 

Environmental Exploitation 

A fourth area of informal trade is in the export of various natural resources. In the 

words of Callahan, “the junta (has been) reaping massive profits from teak, jade and ruby 
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deals with its neighbors, and shrugged the sanctions off.”27 Outcries from environmental 

watchdog organizations and even Myanmar’s own environmental laws have done little or 

nothing to slow the flow of highly desired teak wood to the West via China and Thailand. 

It is unlikely that this practice will change soon. Even if sanctions are removed in the 

near future, the environmental damage being wrought by the reckless practices fueled by 

greedy power brokers will continue to draw the ire of the environmentally sensitive. It is 

likely therefore that the practices of the past decades will continue in a quasi-

underground fashion. Environmentalists clamor will simply supplant sanctions that 

previously drove the practices beneath the visible spectrum. The powerful cronies of 

those with authority will continue to conduct trade in spite of objections raised by any 

who would disrupt their revenue streams. 

The four categories of illicit trade mentioned previously plainly align with the 

darker side of illicit trade activities that clearly connect with very lucrative unlawful 

activities; however, in the larger picture, reasons for informal trade vary. Set Aung 

contends that the most noted reasons include avoidance of the lengthy licensing process, 

the desire to import products without having earnings from exports, import or export of 

products that are restricted on a temporary or permanent basis (sanctions), and in order to 

evade taxation (typically about ten percent of the total export value).28 It is difficult to 

determine the percentage of current trade that is composed of informally traded items. 

Even though it is undocumented, informal trade does contribute to the economy of 

                                                 

27 Mary Callahan, “Myanmar’s Perpetual Junta,” New Left Review, (November-December 2009): 
27. 

28 Set Aung, 5. 
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Myitkyina, and its flows are likely to increase with the availability of the reconstructed 

Stilwell Road. 

Collateral Effects 

In addition to enabling a dramatic increase in the flow of formally and informally 

traded goods and materials, the existence of all-weather access to regions occupied by 

various armed militias will provide the national army’s of Myanmar and India in 

particular with a means of dealing more effectively with their internal opponents. 

Increased cooperation between the military’s will result as they are able to transport 

resources into areas previously inaccessible to heavy weapons. It is undetermined 

whether such military presence will enhance or erode regional stability. Over time, 

however, resolution of conflict is bound to happen. At that point the improved 

transportation infrastructure will clearly be a valuable asset that will make trade more 

efficient. 

Virtually anything designed with a good and noble intent can also be used by 

some for purposes contrary to original objectives. In the case of transportation 

infrastructure, it is clear that unscrupulous persons can benefit from the improved 

conditions to enhance their ill-gotten gains. Having awareness of the imminent changes 

and by giving forethought to the potential outcomes, the Church can position itself to be a 

powerful and respected influence on the course of events, and thus the emerging socio-

economic culture.  
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The Inward Look 

The first portion of this chapter has provided abundant information that describes 

the infrastructure changes and their accompanying impacts on the community in and 

around Myitkyina. Implicit within that information are valuable insights about the 

conditions that are part of the daily experience of citizens of the city, as well as Kachin 

State and even the nation. The Church has a purpose there. It is full of twists and turns, 

made more complex by numerous factors. The government views people of minority 

tribes with suspicion because of decades of civil strife. The Kachin people strive to 

remain “below the radar” on many of their social and economic activities, including those 

that rehabilitate and repair broken lives. The region is known for its drug trade, and 

addiction, particularly among college-age youth, is problematic. Even though Christians 

comprise greater than 50 percent of the population in Kachin State, on the national level 

nearly 90 percent of the population are Buddhist. Adding to the challenge are the 

doctrinal and traditional differences that divide the Church, weakening its testimony of 

the power of the living God. 

The second part of this chapter will now describe the desired outcomes of 

teaching that was done and the methods that were used to collect data relative to the 

effectiveness of that instruction. One objective was to help the Church acknowledge and 

embrace the importance of harmony throughout the Body of Christ as a precursor to 

fulfilling the intended purpose of bringing shalom to the community. Another was that 

participants would leave with a better understanding of stewardship, drawing largely on 

the parable of the talents (Mt 25:14-30). The foundational material used drew heavily on 

basic precepts that are part of contemporary teaching related to theology of work. 
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Supplementary content was included that discussed the importance of the Church being 

aware of and even influencing changes that affect socio-economic conditions and 

developments in the community. Surveys were used before and after the class to 

determine the effectiveness of the instruction. Data collected was then summarized and 

analyzed, (The findings and results will be discussed in chapter 6). 

Teaching Content 

Teaching material was developed for a seminar offered to a group of pastors and 

church workers from multiple villages in western Myanmar. Foundational content 

addressed basic elements that are taught as part of BGU instruction related to theology of 

work. The four main objectives of the teaching were related to 1) clarifying what the 

Scriptures say relative to Kingdom work; 2) stressing the importance harmony among 

believers in order for the Church to have a respected voice in the community; 3) 

clarifying the value of the Church being aware of and discussing infrastructure 

developments that impact the community; 4) clarifying the role of the Church in 

influencing the course of socio-economic development in the community. A synopsis of 

the course, as well as copies of the teaching slides that were used, are provided in 

appendix 3. 

Evaluating the Impact 

In order to ascertain the impact of the teaching on the members of the class, 

survey instruments were used to identify shifts that occurred (appendix 4, Pre-Seminar 

Survey, and appendix 5, Post-Seminar Survey). Questions of a general nature were 

integrated with more focused inquiries about prior exposure to the topic of theology of 

work, the likelihood of the local churches working together for common benefit under 
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various circumstances, awareness of and inclination to participate in changes that affect 

the community, and specific insights gained from the seminar. Analysis of the results will 

be discussed in the following chapter. 



 

105 

CHAPTER 6. 

RECOGNIZING THE SIGNS 

Introduction 

Studying the intersection between two domains is always fascinating. Fraught 

with potential to misunderstand, mislead, and make mistakes, it nevertheless presents 

multiple opportunities to explore areas often overlooked, ignored, or avoided. The 

research described in the previous chapter has yielded insights that are sometimes 

seemingly nominal in their value, occasionally alarming, but always significant for 

understanding the larger picture.  

The following paragraphs will provide an analysis of the data gathered during the 

research described in the previous chapter, again divided into two main segments. The 

first part will discuss the findings related to the changes in infrastructure and their 

impacts on the city and the region. The second will focus on the results of the teaching 

that was conducted. The final segment will be a consolidated summary that strives to 

blend the benefit of both elements into a cohesive conclusion. The final section will 

identify areas for improvement in the teaching material. 

Impact of Infrastructure Changes 

The noteworthy infrastructure changes that are in process or planned for 

Myanmar will bring new opportunities for both good and evil. Many investments in 

energy, communications, and transportation will become realities over the coming 

decade. It is predictable too, that economic and trade sanctions imposed by most Western 

nations beginning in the late 1990s will be eased or eliminated, resulting in greater 
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foreign direct investment (FDI). Each of these will be leveraged into new activities that 

will diversify the economic base of the city of Myitkyina, as well as the surrounding 

region.  

City Growth 

The city will grow as people migrate from the hills, farms, and forests in search of 

better employment, education, and health care. Many will expend what little resources 

they have in their quest for a better life, risking all they have for that one opportunity to 

improve their situations. Some will find employment as basic workers involved in 

construction projects lasting perhaps a few years. Others will be able to find more lasting 

employment in the emerging economy as workers in the shops, hotels, and factories.  

There will also be people arriving in greater numbers from other countries, adding 

to the flow of foreign workers from China, India, and other parts of Myanmar as 

employees of the construction firms engaged in major projects. Each will add value to the 

local economy, expending funds from their earnings in local places of business. With 

more money in the local economy, demand will increase for goods and services, further 

expanding the employment base (base multiplier effect) and increasing the wealth of the 

citizenry. In time, civic services will be improved or offered for the first time. Streets and 

shops will improve; healthcare and educational opportunities will be enhanced, and 

cultural offerings and entertainment will rise to new levels. Basic city infrastructure such 

as reliable electricity, waste disposal, transportation systems, and water supplies will 

advance in response to the need. 

Although many investments are being made in infrastructure, this analysis will be 

focused primarily on the effects of the reestablished trade route along the course of the 
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historic Stilwell Road. The markets and producers of southwest China and northeast India 

will have access to each other by way of northern Myanmar. The movement of goods and 

people along the entire 1,100- mile route that will connect sources of supply and demand 

from southwest China to northeast India will be dramatically improved. Kachin State in 

northern Myanmar will provide the land bridge, replacing the five-times-longer present 

route, reducing a weeks-long journey with one of a matter of days. 

Trade activity is comprised of both “formal” (legal) and “informal” (illicit) goods. 

Even though the distinctions are somewhat unclear with respect to some products (e.g., 

timber, gem stones), in most other areas there is very clear demarcation (e.g., drugs, 

human trafficking, wildlife parts). The movement of informal goods is typically 

conducted via routes that seek to avoid encounters with local authorities. Consequently, 

the improved transportation efficiencies of the reconstructed Stilwell Road will be of less 

benefit to those than for the formally traded items.  

The inverse will be the case for legally traded items. Indeed, completely new 

exchanges are likely to emerge as a function of reduced costs, as well as new capabilities 

and capacities for movement of goods. It will be possible to move perishable products to 

new markets. Heavy, bulky materials may be able to be hauled efficiently enough to 

justify the investments necessary to establish transportation companies for that purpose. 

Transportation of manufactured products (e.g., electronic devices, household appliances) 

will be possible throughout the year. Movement of even heavy machinery and other 

equipment will be achievable enabling the delivery of capabilities for further commercial 

construction and infrastructure. Each of these elements will contribute to development of 
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more robust economic base in all three areas. The city of Myitkyina stands to reap 

enormous benefit from its strategic location along the route. 

At the macro level, it is expected that the ratio of formal versus informal trade 

will shift toward a much larger percentage being comprised of formal trade that will 

generate legal employment opportunities. As this trend surfaces, there will be opportunity 

for business founded on Scriptural principles to flourish and grow. Access to 

development capital will be crucial. It will also be difficult to obtain through the state-

managed banking system without “connections.” The need for access to credit as a 

component of a more productive agrarian economy for Myanmar is recognized,1 but little 

is noted about the need for a similar mechanism for development in the non-agrarian 

sector. This represents a possible opportunity for the Church to engage the business 

community. 

Trade Flow Analysis 

In order for there to be trade between two regions, a number of criteria must be 

satisfied. First, there must be a demand for a specific item in one place and a specific 

supply of the item in another place. This is known as complementarity. In other words, 

the two areas must complement each other perfectly. Secondly, according to the principle 

of transferability the item must be able to move from the point of supply to the point of 

demand such that it is still viable for purchase upon arrival. For example, the cost of 

transporting the item must not cancel out the demand; the price paid must exceed the cost 

of acquisition in the area of origin, plus transportation to the area of consumption. 

                                                 

1Steiglitz. 
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Considerations in transfer include time in transit, perishable qualities, bulk, and tariffs. 

Thirdly, the principle of intervening opportunity states that there must not be some more 

favorable intervening source of supply. 

These three conditions of transfer—complementarity, transferability, and lack of 

intervening opportunity—can be represented in a simple formula known as the Principle 

of Spatial Interaction , where Interaction (I) is directly related to demand (P) [a crude 

measure of complementarity] and inversely related distance squared (d2) [a crude 

measure of transferability and intervening opportunity]. The simple relationship among 

these elements is I = P/dn=2, as illustrated in figure 15. Note that, because of the distance 

squared relationship, that an exponential curve results. As distance from the demand 

source (P) increases, the amount of interactive 

pull decreases. The X axis represents distance 

(d) from the demand source (P). The d2 

relationship takes into account the general 

“friction of distance” and the probable effect of 

intervening opportunities. 

 

Figure 15. Interaction Relationship 

Upon completion of the reconstructed Stilwell Road, transportation costs between 

southwest China and northeast India will drop precipitously. As costs go down, both 

production and consumption will increase, resulting in basic economic growth in both 

locations. Additionally, new trade interactions will emerge made possible by shorter 

times and distances to market for perishable goods and more competitive consumer 

pricing for bulkier commodities and manufactured products. The increases in trade flows 
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will consequently result in increased demands for services along the transportation route, 

contributing positively to the economy by generating new service work employment in 

strategic locations such as Myitkyina.  

Other factors that affect trade flows include intervening opportunity (substitution 

of areas where products originate). Market penetration is a function of availability, cost, 

and quality of similar goods. When the total cost of delivering a competing product to an 

existing market is lowered because of favorable transferability (e.g., due to a shorter 

distance between supply and market), an intervening opportunity exists. As enabling 

infrastructure accommodations (e.g., reliable electrical supply, adequate water supply for 

industrial usage, etc.) are improved in Myitkyina, the opportunity to develop industrial 

capability and capacity that will compete with goods from southwest China in the 

northeast India market will emerge. As the manufacturing base in Myitkyina is 

strengthened, the basic economic growth will bring increased opportunity and 

accompanying increases in population. 

The Church must anticipate the pending changes, and prepare itself for increased 

stewardship responsibilities that will rise with the collateral changes.  

Seminar Effectiveness 

Someone once said, “If you always do what you’ve always done, you will always 

get what you’ve always gotten!” The objective of the teaching material is to change the 

thinking of participants in accordance with the learning objectives. As discussed in 

chapter five, those objectives were related to 1) clarification of what the Scriptures say 

relative to Kingdom work; 2) stressing the importance harmony among believers in order 

for the Church to have a respected voice in the community; 3) the value of the Church 
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being aware of and discussing infrastructure developments that impact the community; 

and 4) clarifying the role of the Church in influencing the course of socio-economic 

development in the community. 

Course material was prepared and presented to a class of pastors and church 

workers in Kalaymyo, Myanmar. The original plan was to deliver the seminar in the city 

of Myitkyina; however, it became inadvisable to do so due to armed conflict in that 

vicinity. The alternative opportunity to teach in another part of the country proved to be 

beneficial in many regards. The basic message related to theology of work (TOW) had 

not been shared in that region previously, and it was well received. Additionally, the 

Christians who attended work primarily among people of the Buddhist faith whose 

beliefs relative to many of the foundational precepts of TOW are quite different that those 

taught. In that sense, it seemed that perhaps the “re-direction” was in some small way 

similar to that experienced by the apostle Paul when he was kept from preaching his 

message of the gospel in Asia, finding himself rather going to Macedonia (Acts 16:6ff). 

A Christian Perspective on Work 

The pre-seminar survey revealed that nearly all participants had at least heard of 

the topic of TOW before attending. Several reported having learned about it at Bible 

colleges or from other pastors, teachers, and even evangelists. Some reported reading 

about it in books and magazines. Only a small percentage, however, indicated they had 

preached or taught on the subject. 

Following the seminar, participants were asked to identify the three most valuable 

things they had learned. Nearly 80 percent identified one or more topics related to TOW 

as one of the top three things they had learned. Among the topics most often mentioned 



 

112 

were the recognition that all believers do work that is important to the Kingdom, not just 

pastors, teachers and missionaries, and that every persons work is a stewardship 

responsibility. When asked if the topic is an important one for other pastors, the response 

was unanimously “yes,” as was the case for the importance of the message for 

themselves, their churches, and their communities. Furthermore, nearly 85 percent 

indicated they would be preaching on the topic in the future, with several stating 

emphatically that it is a very important topic for their people. 

To summarize this segment, even though most participants had some prior 

knowledge of TOW before attending the seminar, their comments afterward revealed that 

they had derived great value and gained new insights that they were excited to 

communicate to their fellow-believers. Many were very emphatic in expressing their 

view of the value of the lessons. 

Kingdom Work in Concert 

In order for the Church to have a respected voice in the community and be seen as 

a worthy partner in processes that define how socio-economic development should take 

place, the surrounding community must perceive the Church as being in harmony 

internally and concerned about the broader community outwardly. There did not appear 

to be major issues that separate churches in Kalayyo or the parts of Chin State where the 

participants came from; however, when asked what obstacles prevent them from cross-

denominational engagement, some mentioned racism, disagreement with each other in 

matters of faith practice, as well as the pervasive personal problems that plague the 

Church in many places, government constraints, and issues related to impoverishment. 
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Responses to the pre-seminar survey indicated that slightly less than 50 percent of 

churches represented meet monthly or more often with other churches in their 

communities. Reasons given for meeting together include fellowship times, funerals, 

various training opportunities, natural emergency response (e.g., fires, floods), helping 

with development projects (e.g., digging a well), and for times of prayer. Slightly less 

than 30 percent stated they have a formal cross-denominational group of some kind in 

their communities, but only about 20 percent indicated they have a plan to work together 

with believers from other churches. None of the responses indicated that Christians work 

together in a business context, nor were that they encouraged to do so. 

Following the seminar, the feedback from participants showed a significant 

increase in their recognition of Christians of all denominations working together for 

common good of the community. Some mentioned their recognition of the need to work 

together with other churches in the three most valuable things they learned, as well as 

seeing that as an important matter for other pastors, churches and their communities to 

embrace. The most valuable responses (appendix 6) were noted in questions five and six 

of the survey. Participants overwhelmingly affirmed not only the importance of the 

message but their intention to encourage their church members to work together with 

other believers for community development. 

In summary, the participants’ level of understanding and commitment to 

communicate the importance of Christians working together for common benefit of the 

community increased substantially as a result of their participation in the seminar. 
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Awareness and Influence 

As stewards of all that God has entrusted to humankind, we are responsible to 

care for his creation and even “invest” his resources in a manner that is worthy of his 

pleasure in us. The parable of the talents (Mt 25:14-30) teaches a very clear message of 

what our Master expected of his stewards. Table 6 (Awareness of changes in 

infrastructure) confirms that all segments of the community believe it is important that 

such things be discussed. There was only a slight increase in most segments as a result of 

the seminar. 

Table 6. Awareness of changes in infrastructure

 

The most relevant finding is in the comparison of the actual amount of discussion 

that occurs (table 7, Level of discussion about community development) at all levels in 

the community with the perceived importance of that dialogue. 
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Table 7. Level of discussion about community development 

 

Within the Church, the level of discussion is only about 50 percent, compared to 

the perceived need (table 8, Importance of discussion about emerging developments) 

where approximately eighty percent view it highly important. 
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Table 8. Importance of discussion about emerging developments 

 

All segments noted a similar disparity. Clearly the data indicates a strong need for 

the Church to be more proactive in dialogue about changes in the community that affect 

the quality of life that is a function of infrastructure changes. 

Summary 

The value of the research done for this dissertation is strengthened by the 

synergistic evaluation of two seemingly unrelated areas of study – the socio-economic 

impacts of infrastructure development and the role of the Church as steward of all God 

created. Infrastructure development is not an area of human activity to be avoided or 

condemned by the Church. Rather the Church has a responsibility to endorse and 

influence principled development because of its positive benefit for humankind. At the 

same time, it is not an endorsement of infrastructure development done in a manner that 
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ignores the creation humankind has been charged to care for as stewards of the real 

Owner. 

The Church’s responsibility does not only consist of being “social engineers” who 

look after the human and spiritual needs of people in communities and villages. Nor does 

it end with the simple responsibility to be God-honoring employees of firms that we work 

for. The Church has a responsibility before God to be intimately involved in decisions 

and actions that affect how well his resources are invested and developed for his glory 

and humankind’s enjoyment in life. 

The data indicates that participants in the seminars that teach godly principles 

about work, relationships, and responsibility have greater clarity about the honorable 

duties God’s people are called to that result in common benefit for all humankind. 
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CHAPTER 7. 

FINDING A FRUITFUL WAY FORWARD: 

PRACTICING “SHALOM” 

Introduction 

The present situation confronting the Church in Myanmar is complicated by 

myriad aspects, sometimes interrelated, sometimes disjointed, but always creating 

confusing contexts. Herink cautions that one cannot understand the country of Myanmar 

apart from viewing it as a complex, often contradictory tapestry of cultures that have 

often clashed, sometimes collaborating or colluding, but always wary.1 It is a place where 

everyone is capable of discerning the tribal origins of the other, complete with the 

historical memories of centuries-old conflicts. The nominally civilian government, 

although in the throes of beneficial change, is little more than the soft glove that obscures 

the actions of the hard hand of the military. Overtures toward a more representative form 

of government in the past have come to an abrupt and brutal end, causing contemporary 

observers to be wary of expecting too much, knowing that yet another reversal by the 

military powers could occur without warning.2 Their affiliation with oppressive countries 

like North Korea has earned them the reputation of a rogue state.3 Their long history of 

brutal treatment of minority groups has resulted in several hundred thousand internally 

                                                 

1 Christopher Herink, World Vision National Director - Myanmar, interview by author, Yangon, 
Myanmar, October 23, 2011. 

2 Callahan, 43. 

3 Wai Moe, “Burmese and North Korean Delegations Overlap in Beijing,” Irrawaddy Publishing 
Group, http://www.irrawaddy.org/article.php?art_id=21379 (accessed May 27, 2011). 
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displaced persons. Perhaps several times that number of refugees have fled as exiles to 

Thailand and beyond. Civil war has come and gone for more than sixty years in multiple 

parts of the country. Shockingly, this abuse of its own people has gone largely unnoticed 

by the rest of the world.4 

A poorly managed economic process, tightly controlled by the military 

government that excludes many of its citizens from formal processes of governance, has 

resulted in economic demise and impoverishment for the majority of the population. 

Repression and imprisonment of political dissidents and journalists, as documented by 

Amnesty International, has earned Myanmar the reputation of a government that is 

hostile to free speech and ambivalent toward the admonishments of other nations, 

resulting in more than a decade of harsh economic sanctions being imposed.5  

Corruption and cronyism are the norm at the highest levels of government and 

commerce. Indeed, Transparency International identifies Myanmar as one of the four 

worst nations for corruption along with Afghanistan, North Korea, and Somalia, in its 

Corruption Perceptions Index for 2011.6 The giant neighbors to the east and west 

compete, and sometimes cooperate, in an orchestrated dance that reveals their wariness of 
                                                 

4 Abuses of the civilian population committed by the Tatmadaw (armed forces) are not going 
completely unnoticed and undocumented, however. One organization in particular, the Free Burma 
Rangers, was formed in 1997 for the purpose of training multi-ethnic relief teams for humanitarian 
missions of one-two months into the war zones of Burma. A statement from their website reads, “The Free 
Burma Rangers (FBR) is a multi-ethnic humanitarian service movement. They bring help, hope and love to 
people in the war zones of Burma. Ethnic pro-democracy groups send teams to FBR to be trained, supplied 
and sent into the areas under attack to provide emergency medical care, shelter, food, clothing and human 
rights documentation. The teams also operate a communication and information network inside Burma that 
provides real time information from areas under attack.” The Free Burma Rangers. “FBR Statement,” Free 
Burma Rangers, http://www.freeburmarangers.org/ (accessed: 2/3/2012). 

5 Boris Sullivan, “Rights Abuses Continue Unabated in Burma,” Thailand Business News, May 25 
2011. 

6 Transparency International, “Corruption Perceptions Index 2011,” 
http://cpi.transparency.org/cpi2011/interactive/ (accessed August 16, 2012). 
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each other. In between, the Union of Myanmar stands to win or lose in a variety of 

scenarios. Its significant natural resources are the envy of energy hungry nations near and 

far. Dwindling but still substantial forests of teak, precious metals, and sparkling gem 

stones are temptations that are hard for merchants everywhere to resist. Consequently, 

major changes to infrastructure that are funded by a mix of regional sources including the 

Asian Development Bank and neighbors China, India and Thailand are being undertaken. 

Initially, improvements to infrastructure bring the hope of greater and more reliable 

access to electricity and easier transport of goods, two key elements of sustainable 

economic growth. Should Myanmar not transition from the grip of the natural resource 

trap described by Collier,7 the economic beneficiaries of natural resource exploitation 

will be limited to the few tens of families with the connections to control and sell access 

to these vast reserves. Callahan writes, “Only a tiny percentage of Burmese have 

benefitted from the country’s new-found wealth, and the level of inequality has soared 

over the past twenty years.”8 It is unlikely that this situation will change substantially in 

the foreseeable future. 

One of the changes that many desire eagerly is a more representative form of 

government that offers an opportunity for inclusion of those formerly excluded, with 

greater transparency and less oppression and injustice for ordinary citizens. It is a hopeful 

sign that the need for harmonization among the multitude of ethnic groups is being 

openly discussed more frequently and is recognized by citizens and officials at all levels 

as a dream worthy of pursuit. Talk alone will fall far short of providing a potion that will 

                                                 

7 Collier, 38-52. 

8 Callahan, 49. 
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cure centuries of distrust and disdain that reaches well down within the social structure of 

a land so confounded by tribalistic tensions. The remedy that will enable repair of the 

national fabric requires resolution of, or willingness to forgive, matters long past. Myint-

U ponders, “We fail to consider history at our peril, not only, I suspect, in the case of 

Burma, but in many other “crisis countries” around the world.”9 The Church has an 

opportunity to pioneer a new path by resolving to reconcile disputes that have damaged 

its effectiveness in ushering in a season of harmony. To do so would demonstrate to this 

divided citizenry that their Hope within is able to triumph over tribal barriers and could 

prove to be a vanguard of victory over the repression of the many by the powerful few.  

Recent developments suggest that there is hope for a business climate that will 

afford more people the opportunity to reap the benefits of their labors in this land that 

abounds with natural splendors, without exploitation of the weak nor wanton destruction 

of the environment. There remains an aspiration for the shalom of God to be the 

pervasive experience throughout the golden land. Many anxiously desire to see the 

glimmers of hope blossom into full-fledged changes where life will be less dominated by 

payments to corrupt local officials and life lived “below the radar.” The hope of 

experiencing God’s shalom will remain the impossible dream, however, if disharmony of 

multitudes maintains its prominent position within the minds of the people. 

Change, however, always generates a broad spectrum of reactions, even if the 

outcome is accepted as moving from “bad” to something “better.” Even though the 

probability of substantive change occurring within the sphere of senior governance is 

small and uncertain in the near term, changes in infrastructure, population distribution, 
                                                 

9 Myint-U, The River of Lost Footsteps: Histories of Burma, xiv. 
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and factors that will affect commerce are imminent. Change always involves unknown 

and unintended effects, some that are applauded and appreciated, some that are disliked 

and despised, and many that could fall somewhere between. All change carries with it the 

fear of uncertainty and elicits a wide variety of responses from individuals and 

communities. Marrs offers sage advice for the Church in considering the “heart-reaction” 

that people typically experience when confronted with imminent change: 

• When your response to change is anger, remember that man’s anger does not 
bring about the righteous life that God desires (Jas 1:20)  

• When your reaction to change is despair, remember God’s goodness (Ps 103:1-5) 

• When response to change is fear, remember that God’s perfect love casts out fear 
(1 Jn 4:17, 18)10 

To this list could be added that when we feel anxious, we are to remember how 

much the Father loves us and trust in his desire and ability to care for our needs (Mt 6:25-

34). Fear, particularly for those who have no certain hope in an omniscient and 

omnipotent Father, equates to indescribable apprehension and paralyzing anguish 

concerning the future - an emotional state easily exploited by the unscrupulous. It also 

represents a window of opportunity for the hope of the loving God to be experienced and 

embraced. 

In every situation, it is imperative that the Church understand and accept its role 

in becoming aware of and influencing change and its responsibility to prime people for 

dealing appropriately with changes that transform community life. Failure to be proactive 

in carrying out this duty at this critical juncture will result in the need for continuing 

                                                 

10 Ron Marrs, former interim pastor, Hinson Memorial Church, Portland, OR, USA, 2010, as told 
to the author in private communication by Lamar Vincent, February 7, 2012. 
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creation of reactive ministries that will be required in response to predicable brokenness 

that is certain to surface. 

The Church’s Charge in a Culture of Change 

What are the roles and responsibilities of the Church in the transformation of a 

city, and beyond? What must the Church be like in order to have a respected voice that is 

not only tolerated but sought out as change engulfs the community? Could the Church 

possibly reveal the road to better life ahead for this nation of some fifty-five million 

souls?  

See Self 

The answer lies in the Church functioning as the model shalom community that is 

itself fully engaged in Kingdom work every day, everywhere in the community, 

constrained by no boundaries on its theater of operations. With each part maintaining its 

distinctiveness, the Church must harmonize the functions of the various parts so that the 

whole is capable of producing a beautiful symphony of activities that lift those around it 

in a chorus of adoration for the Master. The Church must liberate itself for service to the 

Kingdom of God, distinguishing itself by harmonious and synchronized activity as each 

member does its work as a form of worship, serving others, and including non-Christians 

for the glory of God. 

There is an axiom in business that states, “Organize your business INSIDE before 

seeking investment from the OUTSIDE.”11 For the Church to have a respected voice in 

                                                 

11 Bloomberg TV, “The Mentor,” January 28, 2012. 
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the debates that shape the institutions of community, business, government, and family, 

this axiom could be restated to read, “demonstrate your capability to care deeply for those 

within before seeking to influence developments that impact the lives of those around 

you.” To accomplish its purpose, the Church must first be a body of individuals acting in 

harmony, guided by its commitment to Christ, the one true Head. Secondly, regardless of 

individual preferences and sectarian traditions, the Church must forsake the temptations 

that beset others, acting in the best interests of the greater whole. This vision demands 

that the Church be engaged in continuous introspection. Such introspection must be 

coupled with a courageous commitment to act overtly with intent to make God visible to 

others through the permeating presence of his Body acting harmoniously throughout all 

sectors of society. The sacred work of the Church is not confined to the compound of the 

churchyard. Indeed, the vast majority of Christians daily invade workplaces of virtually 

every trade and profession in every corner of creation. Farmers and teachers, doctors and 

drivers, engineers and entrepreneurs - they do not leave the presence and purpose of God 

behind, but rather walk with the Holy Spirit everywhere they go, making his presence 

visible in places usually inaccessible to the clergy. The mission field of the Church is 

everywhere its people are present daily. By demonstrating the benefits of shalom 

relationship within, the Church should gain a platform from which it is capable of 

identifying, initiating, enabling, and influencing changes of common benefit, even 

influencing or guiding the manner in which they are implemented. 

Prepare Self 

The Church presently is not a harmonious body. Indeed, in spite of Christ’s 

admonition to “. . . first take the plank out of your own eye, and then you will see clearly 
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to remove the speck from your brother’s eye” (Mt. 7:5), Christendom has from the 

beginning been scarred by internal disagreement, marred by controversy, and weakened 

by disunity. Christ himself effectively forewarned believers of all ages of humankind’s 

propensity toward behaviors that weaken human relationships when he gave his “new 

command” that his followers are to “love one another” (Jn 13:34). Jesus went on to say 

that this love of one another would be the distinguishing feature that would demonstrate 

to all that those who follow him are in fact his disciples. It is instructive to note that the 

root form of the Greek word used in this statement (agape) is the same as that used to 

describe the kind of love God the Father has for Jesus the Son (Jn 3:35), into whose 

hands he has “placed everything,” and to describe the love Christ-followers are to have 

toward God and our neighbor in the Great Commandment (Mt 22:41). Paul echoes and 

enhances this sentiment describing the attributes of love.  

Love is patient, love is kind. It does not envy, it does not boast, it is not proud. It 
is not rude, it is not self-seeking, it is not easily angered, it keeps no record of 
wrongs. Love does not delight in evil but rejoices with the truth. It always 
protects, always trusts, always hopes, always perseveres. Love never fails (1 Cor 
13:4-8). 

Believers then are to have a love toward each other that is characterized by 

attributes atypical of unbelievers. It is that evidence of the indwelling Spirit that gives 

testimony of life made new by a powerful presence that is available to all. 

There are, however, numerous volumes of literature that document the difficulties 

Christ’s followers have had through the ages in applying the agape love that is to define 

the very character of the Church. The impact of disharmony among members of the Body 

of Christ is incalculable, crushing the potential for the Church to be regarded as a 

respected voice in the marketplace of ideas for reconciliation, restoration, and social and 

economic progress. Wars have been fought; properties have been destroyed, and lives 
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have been devastated, all in the name of the same God. Recently, acts of violence brought 

upon one part of the Church by another in places such as Northern Ireland have been 

front page news often for several decades.12 It is no wonder then, why those of other faith 

traditions, or no faith in a supreme Being at all, hold a negative view of Christianity. Who 

would seek help in understanding how to live in a shalom relationship with the Creator of 

the universe from a body that is too broken to heal itself? Disharmony anywhere within 

the Church erodes its effectiveness everywhere. 

Christianity in Myanmar faces daunting challenges. Even the most optimistic 

estimates state that Christians comprise significantly less than 10 percent of the nation’s 

total population. The dominant faith tradition is Buddhism, with a small number of 

Muslim, Hindu, and Animists comprising the balance. Among the minority tribes, the 

percent of the population that are Christian is far higher. Several factors including ancient 

tribal animosities,13 differences in understanding of the tenants of the faith, and practices 

among some that blend ancestral traditions of animistic belief with Christian customs 

contribute to factionalism that weakens the concord of the Church. The combination then, 

comprising such a small percentage of the total population among a dominant and highly 

                                                 

12 Jason Walsh, “Belfast riots renew calls for Protestant-Catholic dialogue,” Christian Science 
Monitor, June 22, 2011. 

13 Tegenfeldt cited this condition as pervasive that he experienced during his time as a missionary 
in Kachin State (1951-1966). He writes, “Independence of spirit was another characteristic of the Kachins. 
They are proud that they had never been conquered by the Burmese and were very contemptuous of the 
Shans’ lack of fighting ability. This independent spirit also showed itself within the Kachin community in 
jealousies among the chiefs and in feuds between villages. No spirit of subservience, or bowing or scraping 
characterized their relations with each other or with any foreigner.” Recent conversations with Kachin 
refugees residing in the United States confirm that the inter-tribal animosities are still a factor in 
relationships within the Kachin. Herman G. Tegenfeldt, A Century of Growth: The Kachin Baptist Church 
(Pasadena, CA: The William Carey Library, 1974), 10. 
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respected faith tradition, and being badly fractured among themselves, constitutes a call 

for introspection and corrective action for the Church. 

Just as recognition of adverse health conditions in a human body can initiate 

actions that lead to improved fitness for life’s duties, acknowledgement of the brokenness 

of the Body of Christ can usher in a new era of healing, resulting in restored vitality. 

Similarly, just as the most important individual to initiate the actions required for a return 

to good health is the one who is afflicted, the best answers for the challenges faced by the 

Church within Myanmar must come from within. People from outside Myanmar must be 

cautious to avoid the temptation to prescribe remedies that have been effective in their 

own cultures. Even so, they must willingly and sacrificially come along side to assist in a 

manner that enables and encourages development and increased strength.  

Perhaps the best model of supportive engagement that is needed is that spoken of 

by Christ in his description the “Helper” who would come after his ascension (Jn 14:16). 

The Greek word translated as Helper, παράκλητος (paraclatos), from which the word 

paraclete is derived. Jesus speaks of the “Helper” as the Holy Spirit that would be sent at 

his request following his ascension for the purpose of being with his followers forever. In 

Genesis, God declared “It is not good for the man to be alone. I will make a helper for 

him” (Gn 2:18). The concept of being a “helper,” then, is that the capabilities of one are 

“complemented” by the assistance of another who comes along side to encourage, 

strengthen and share the burdens associated with the labor. Similarly, the joyful 

celebration associated with accomplishment of a task completed together is enhanced by 

the shared experience. 
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Ultimately, the standard of conduct for the Church is anchored in the twofold 

construct of the Great Commandment. “‘Love the Lord your God with all your heart and 

with all your soul and with all your mind.’ This is the first and greatest commandment. 

And the second is like it: ‘Love your neighbor as yourself.’ All the Law and the Prophets 

hang on these two commandments” (Mt 22:37-40). 

The Church in Myitkyina has powerful potential to usher in God’s shalom by 

rising to the challenge in concord and committing without condition to fulfillment of the 

Great Commandment. Only by bonding together will believers of all Christian traditions 

gain the high ground of respect for the Church that will enable God’s wisdom to be heard 

and embraced. 

The Church in the Community 

The city of Myitkyina is going to change - and that change is going to be 

dramatic. Multiple factors are driving its transformation from a moderate sized city to a 

large metropolis. Predictable changes will offer opportunity locally and add significant 

prominence to its position in the state, nation, and this region that includes one third of 

the worlds’ people. Urban growth can be both exhilarating and unnerving. Many local 

citizens look forward with eager anticipation to the coming harbingers of success and 

acclaim. They anticipate more opportunities for better paying employment, greater value 

of the present land holdings, and improvements in infrastructure and community services, 

to name a few of the hopeful signs. Others are fearful of the changes that will accompany 

the projected growth. More people mean larger crowds on the streets and in the markets. 

It also brings greater competition from “outsiders,” not only for the employment 

opportunities but probable increases in cost of everything. 
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A Lesson from Across the Sea 

Peru provides a good analogy. De Soto writes of the factors that affected the 

urban growth or Peru. He notes that “The most visible (cause) is the building of 

highways.”14 For Myitkyina reconstruction of the Stilwell Road will result in three forms 

of growth. The first will be what is temporary during construction of the road itself and 

associated infrastructure. The second will be transitory growth as heavy trucks pass by 

and stop over on their way to and from their destinations. Thirdly and most enduringly 

will be the urban growth that occurs as people from the hills and farmlands migrate to the 

growing city in search of economic and educational opportunity, better health services 

and other comforts of urban life. With these changes will come challenges unfamiliar to 

the citizenry and government leaders of Myitkyina. As the city of Lima, Peru, grew 

following the construction of the national highway system, there emerged greater 

awareness of flaws within the socio-economic and governance systems. Likewise, the 

flaws of Myanmar will be placed in the spotlight – a frightening prospect. 

Changes in the Sky 

The leaders of Myitkyina are also destined to discover the groaning and grasping 

for answers that comes with growth. There will be negative effects ranging from social 

rejection to legislated obstructions that are orchestrated to discourage migration from the 

chaos of the countryside into the cosmos of the city. In the experience of Peru, de Soto 

notes “When large groups of migrants reached the cities, they found themselves barred 

from legally established social and economic activities. It was tremendously difficult for 

                                                 

14 Hernando de Soto, The Other Path: The Economic Answer to Terrorism, (New York: Basic 
Books, 1989), Kindle Electronic Edition Location 429. 
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them to acquire access to housing and an education and, above all, enter business or find 

a job.”15 The challenge for the Church in Myitkyina is for it to be the guardian against the 

occurrence of similar obstacles as their kinsmen come to the city in search of 

opportunities for a better future for their families. The Church has an opportunity to be 

the shield and defender of the weak and marginalized who will soon appear at their door. 

As people migrate to the city, new communities will rise from currently 

unoccupied outskirts. Each will spawn the need for supporting infrastructure and services 

in response to hunger for utilities and required transportation. Electrical power, water, 

and sewage systems will need to extend to the newly occupied spaces, as will affordable 

public transportation. By recognizing the need for these and advocating for their 

availability in the areas populated by newly relocated people, the Church can provide 

leadership while advancing God’s shalom. 

Hearts and Heads 

A word of caution is in order at this point. Collier notes that there is a tendency 

for well-intended works of NGOs to fall into a pattern he characterizes as the “headless 

heart.”16 Kingdom work within the community, while addressing the conditions that 

hinder shalom in a social and spiritual sense, must not ignore the factors that drive the 

institutions of business and government. Integrity demands that the Church accurately 

                                                 

15 Hernando de Soto, The Mystery of Capital, Why Capitalism Triumphs in the West and Fails 
Everywhere Else (New York: Basic Books, 2000), 19. 

16 Collier uses the term headless heart when describing an occasion when the highly respected 
organization, Christian Aid, published a “deeply misleading” report about what that organization viewed as 
the negative impact of modest reductions in trade barriers on the African economy. He cites that situation 
as an example of an NGO having “power without responsibility. And that is because the general public is 
ignorant of trade policy but trusts Christian Aid to get it right. The question, then, is what a responsible 
NGO should be campaigning for.” Ibid., 158-159. 
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represent and advocate for the needs of the entire community. While being wise as 

serpents and innocent as doves, the Church must condone no injustice to either the 

marginalized or the wealthy, seeking to exemplify God’s shalom in a manner that makes 

God visible in his fullness to all who seek him. Shalom is the goal, and it cannot be 

realized in its fullness if any are excluded from its allocation.  

Historically, the Church has defined itself in the community by its ability to 

establish effective programs that assist, heal, and comfort wounded and broken 

individuals and families. Many highly respected programs for feeding the hungry, 

sheltering the homeless and refugees, caring for the orphans and widows, and bringing 

hope to people addicted to drugs and alcohol have proven indispensible in communities 

across the globe. The emerging shalom community can benefit greatly by the Church 

applying its expertise in such areas to the needs of communities in the throes of major 

growth and expansion in a proactive, rather than reactive manner. An old proverb states 

that “an ounce of prevention is worth a pound of cure.” Nowhere is this truer than when it 

is applied in the form of God-inspired preventive actions that anticipate socio-economic 

and infrastructure changes that have the potential to both disrupt and enhance the lives of 

people.  

Enormous economic potential is represented by people in search of improved 

opportunities, motivated by their desire to provide a better quality of life for their 

families. Commenting on the economic potential of the poor, de Soto states, “The value 

of savings among the poor is, in fact, immense—forty times all the foreign aid received 

throughout the world since 1945.”17 This condition may or may not hold true with those 

                                                 

17 de Soto, The Mystery of Capital, 5. 
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who will migrate to Myitkyina in the next few years, but the premise that the 

impoverished harbor or can generate significant economic potential is universal. What is 

most needed is the opportunity to apply their skills and energies to productive purposes. 

As the city and others in the region develop in response to reconstruction of the Stilwell 

Road, bringing with it many migrants from outlying areas, the Church must be ready to 

help by enabling and encouraging the creation of people-centric programs for the 

wounded that provide employment and by advocating for infrastructure and 

transportation solutions that will liberate the productive potential of people. 

The Church in the Workplace 

Work is essential for survival and obtaining a satisfactory quality of life. 

Meaningful work provides purpose and dignity for people of all ages. God the worker 

took great delight in his creative accomplishments (Gn 1:1-27), including humankind 

whom he created “in his own image,” Having been created in the very image of God, 

people are designed to also find joy and delight in our ability to express our creativity as 

we “fill the earth and subdue it” (Gn 1:28). Even though the attitude many express toward 

work is largely negative, one of the most often heard cries in the aftermath of political 

upheaval in places like Iraq, Egypt, and Libya is the need for jobs. Understandably, the 

need for work in particularly desperate situations is driven principally by the financial 

obligations of caring for oneself and family members, but the simple motivation of 

working to earn the money needed to purchase the necessary or desired goods and 

services is not the only driving force behind humankind’s innate need to do worthwhile 

work. If it were, many who have acquired sufficient wealth to live out their lives 

comfortably would cease to work and enjoy the pleasures their labors have made possible 
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(e.g., Warren Buffet and Bill Gates – examples of individuals who, though not needing to 

“work to live” nevertheless continue to contribute positively of their resources and 

abilities for the common good of humankind). Elderly individuals often find their later 

years meaningless when they no longer feel they have a productive purpose. 

It is baffling, but common, for people to question the purpose of their work. 

Myriad studies have been conducted on attitudes people hold toward work, each 

revealing similar outlooks. In general, people view work as the “toilsome labor” (Eccl 

2:20) - purposeless. Exceptions exist of course, and even the writer of Ecclesiastes 

acknowledges that it is good for a man to “find satisfaction in his toilsome labor under 

the sun” (Eccl 5:18), but the pervasive attitude is that work is what people do to earn the 

money we need to do the things we want to do. Miller writes 

work can be defined as human activity that has both intrinsic and extrinsic value; 
that involves physical and emotional energy; that can be both tedious and 
exhilarating; and that is often done out of necessity and in exchange for financial 
remuneration but also done out of joy and in return for self-fulfillment and 
accomplishment. Work can be drudgery or creative delight, paid or unpaid, 
voluntary or compulsory, necessary or optional, rewarding or tedious, and 
intrinsically satisfying and purposeful or destructive and meaningless.18 

The focus on self interest is a major contributor to the misunderstanding of God’s 

design as noted previously. When work is understood to be an act of worship done as a 

service to others, the key to understanding the meaning of the Hebrew word avodah, the 

focus shifts outward and the attitude is transformed. 

To complicate matters further, the Church has embraced an inaccurate worldview 

that separates work into two distinct categories – sacred and secular. This dualistic view 

                                                 

18 Miller goes on to say that even the most humble of tasks and positions, when seen in a broader 
perspective of avodah – honoring God and serving neighbor – can become holy work. Ibid., 19. 
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has its roots in Greek philosophy, and is often referred to a Platonism. As noted 

previously, such a perspective is contrary to what Christians know about God’s intended 

purpose as described in Genesis (Gn 1:27-29; 9:1-2). It is the responsibility of the Church 

to devote itself to the transformation of how work is viewed, including the articulation of 

a theology of work that recognizes all kinds of work done by Christians, both within and 

outside the construct of “church work” as God’s kingdom work. Stevens rightly 

concludes, “What is needed is a comprehensive biblical foundation for the Christian’s life 

in the world as well as in the church, a theology for homemakers, nurses and doctors, 

plumbers, stockbrokers, politicians and farmers.”19  

Doing “business” mandates that an organizational structure be in place, and that 

effective leadership be practiced. The consequence of this need is that within every 

organization, some must be given greater power and authority than others. Many in top 

positions find the temptation to abuse that power to be too great to resist, often yielding 

to unjustly harsh and destructive leadership practices. Perhaps one of the greatest 

contributions that can be made by the Church in the workplace is its ability to bring 

balance between the “headless heart” syndrome mentioned earlier, and a “heartless head” 

tendency practiced by many in positions of power. Unfortunately, many people in 

leadership positions exploit employees, squander scarce resources, abuse assets, and 

engage in ethically destructive conduct. Such behaviors belie an underlying character 

defect that is driven by greed and hunger for power. 

Godly business leadership - the sort that balances the head and the heart - is based 

on the leadership modeled by Christ. It is a style that defines clear expectations, holds 
                                                 

19 Stevens, The Other Six Days, 4. 
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leaders accountable, puts people before profit and personal gain, and demonstrates 

competence and concern for others. All people are created for a purpose, each having 

stewardship responsibility for which he or she is ultimately accountable to God (Rom 

3:19). That responsibility involves the use, investment, and maintenance of assets in the 

same way as the owner would use them for his or her benefit. Stewardship responsibility 

extends beyond material assets to include people, people entrusted to the leader for 

effective employment and development. 

Believers who are entrusted with leadership responsibilities have not only a great 

opportunity to steward people and resources effectively but also an enormous 

responsibility to make visible the grace of God as they carry out their leadership duties. 

Jesus’ words to his disciples about servant-leadership are instructive bring great light to 

how this is to be done (Mt 20:25-28): 

Jesus called them together and said, “You know that the rulers of the Gentiles lord 
it over them, and their high officials exercise authority over them. Not so with 
you. Instead, whoever wants to become great among you must be your servant, 
and whoever wants to be first must be your slave—just as the Son of Man did not 
come to be served, but to serve, and to give his life as a ransom for many.” 

The Church in the Halls of Power 

Governments determine economic systems. Economic systems are complex. 

Solutions that seem obvious to some are obscure and even repulsive to others. 

Humankind has demonstrated consistently that when the powerful are permitted to 

operate unconstrained, eventually evil prevails and the weak suffer. Consequently, the 

God-ordained institution of government is a necessity. It has been said that perhaps the 

best form of government would be a “benevolent dictatorship,” to which the phrase “. . . 

with infinite knowledge” should added. Clearly such a form is not a possibility in today’s 
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fallen, flawed world; therefore, the question becomes, “how might the Church best 

achieve the ideal, knowing that we cannot individually or even collectively acquire 

infinite knowledge. What is the proper role of the Church given the mandate to be 

stewards of what God has entrusted to it? 

Many words that evoke powerful responses come to mind when one considers the 

role of government in economic matters - words like, fair, control, accountability, 

bureaucratic, cronyism, corruption, inefficiency, favoritism, and power, to name a few. 

The simple fact that so many thoughts occur so quickly when the topic is mentioned, 

belies the fact that it is no simple matter to conceive a system of economic governance 

that simultaneously addresses the rights and needs of all affected. Humankind’s inability 

to govern righteously is also at the heart of the existence of the many fundamentally 

different systems of power and governance that guide, guard, and control actions of 

multitude cultures throughout the ages. Global trade groups have been organized (e.g., 

WTO), interest groups have emerged (e.g., Green Peace), global standards organizations 

have surfaced (e.g., International Organization for Standardization), wars have been 

waged, and numerous conferences have been convened in an endless attempt to deal with 

issues and define acceptable practices and behaviors. Indeed, the global media is rife with 

reports that reflect how the complex controversies of global economics complicate life 

for countless individuals and groups. The question is “What does the future hold for the 

people of Myanmar?” 

Many outside Myanmar are becoming much more aware of the imminent changes 

emerging from within that mysterious land. Increasingly, news sources worldwide 

mention social, political, and economic conditions in Myanmar. Long-held dissidents are 
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being released from incarceration. Some who have lived in exile for decades are 

considering returning to their land. Even the recently installed nominally civilian 

government has reached out publicly to this wary group, appealing for their return, 

offering promises of safety and freedom.  

A growing number see opportunity to influence the future to the benefit of various 

constituents. Some lust after the potential to gain enormous wealth for themselves and 

allies from abroad, perhaps even enriching a few of the presently powerful within the 

land. Others are drawn to the allure of a land only recently opened to reawakened 

Westerners. Global corporations, many who have long been denied access to business 

investment opportunities due to sanctions, are studying the resources and business 

potential previously only available to their counterparts from China, Thailand, India, and 

a small handful of other Asian nations. 

Change is on the horizon in Myanmar. It will be historic. Changes conceived in 

the capital city, Nay Pyi Taw, will determine the destiny of destitute masses, as well as 

the few dozen despots who for generations have held sway over the lives of the citizens 

of Myanmar. In all likelihood, there will be substantive changes in its governance and 

key characteristics of the economic system. The effects of those changes will not be 

limited to Myanmar. The fortunes of a full one-third of the earth’s population will 

change, beginning with southwest China and northeast India; meanwhile it will expand 

swiftly to other neighboring nations. Socio-political stability rises and falls with critical 

decisions made by those with the God-given trust of governing authority.  

Critical questions currently are being considered. The answers will determine the 

direction of this magnificent land and its people, including the multitudes that have fled 
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to the relative safety of exile. Will it become a harbor of hope, harmony and success, or 

will those in power exploit its strategic location to perpetuate their own pretentious 

purposes? Will the government invite participation of all citizens in a transparent and 

accountable process, or will it continue down the path of secrecy and concealed cruelty 

toward those it considers challengers to its authority? Will the military “hand” relinquish 

command to a civilian government freely chosen by the populace?  

Will the nation’s economic system of the future release the creative potential of 

the populace? Will it lean toward the democratic development capitalism20 of 

neighboring India, the state capitalism21 (verging on mercantilist22,23) system of its 

                                                 

20 It is difficult to find a concise definition of the label “democratic developmental capitalism.” 
The characteristics of it, as they are appearing in many parts of India, include a recognition that the 
redistribution of wealth that occurs through development results in a demand for the foundational attributes 
of sustainable economic growth. These attributes include the development of human capital, establishment 
of civic organizations, and more robustness in bureaucratic systems, and find synergy with peasant or 
“worker” populations. Such advancements are less likely to occur under elite-dominated, or authoritarian 
governance. David Rothkopf, “Fixing Capitalism Means Taking Power Back from Business,” Time, 
January 19, 2012. 

21 State capitalism is a curious blend of state ownership of productive resources (companies) 
mixed with the drivers provided by participation in a market economy. Wooldridge asserts “The Chinese 
state is the biggest shareholder in the country’s 150 biggest companies and guides and goads thousands 
more. It shapes the overall market by managing its currency, directing money to favored industries and 
working closely with Chinese companies abroad.” A major downside is that state favoritism squeezes out 
private capitalism by means of providing very favorable access to investment capital (much lower interest 
rates) to state controlled companies, access to land, favorable consideration relative to infrastructure 
development, etc. Adrian Wooldridge, “The Visible Hand: Special Reoprt - State Capitalism,” The 
Economist, January 21, 2012. 

22 Mercantilism - an economic system developing during the decay of feudalism to unify and 
increase the power and especially the monetary wealth of a nation by a strict governmental regulation of the 
entire national economy usually through policies designed to secure an accumulation of bullion, a favorable 
balance of trade, the development of agriculture and manufactures, and the establishment of foreign trading 
monopolies.” Merriam-Webster Dictionary Online, http://www.merriam-
webster.com/dictionary/mercantilism, accessed February 27, 2012). 

23 “Mercantilism can be defined as the supply and demand for monopoly rights by means of laws, 
regulations, subsidies, taxes, and licenses. The fallout of these privileges creates a wall of legal barriers that 
exclude the poor. Mercantilism is a politicized and bureaucratized environment dominated by privileged 
redistributive combines that prevailed in Europe”, de Soto, The Other Path, Kindle Electronic Edition 
location 136. 
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equally large neighbor China, or continue down the path of a quasi-mercantilist, 

somewhat socialist system? 

Especially pertinent for the purposes of this paper will be the official and tacit 

responses of the government to the urbanization of its population. Will workers be 

encouraged to migrate to the centers of productivity, while leaving those who depend on 

their wages behind in the villages of their birth? How will the “locals” respond to the 

imminent invasion of “outsiders” who will compete with them for space, sustenance, and 

positions? Will they welcome those who arrive from the chaos of the countryside into the 

socio-political cosmos of the city, or will they forever be treated as outcasts within? 

The Church has a, perhaps brief, window of opportunity to influence the course of 

socio-economic and political developments as changes materialize in the coming few 

years. Myanmar is at a tipping point that will mold future generations. If the Church 

hesitates in taking initiative, it will have failed not only to seize an extraordinary 

opportunity to impact the region for good but also its commission of stewardship. 

Consequences of Church Inaction 

In the absence of purposeful and committed efforts to transform Myitkyina into a 

place of God’s shalom, as it changes from its present state into a major hub at a strategic 

location along an important trade route, it is predictable that the city will become a less 

desirable place. Rather than rising to new heights with the recognizable presence of God, 

it will descent into a disagreeable chasm of chaos. Without Church intervention, 

Myitkyina may move toward a greed and power-based business and governance mind-

set. As a result, the marginalized will be exploited by those with wealth and power. 

Costly infrastructure investments will be provided for those who have favor with people 
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in powerful positions, and the poor will struggle to survive in what they too late discover 

to be a hostile environment. There are some possible adverse features. 

• Environmental devastation will occur out of sight of those who would work for 
more sustainable development practices, while seriously impacting the livelihood 
and health of the poor who have no voice that is heard beyond the confines of 
their slums. 

• The government will most likely align with state capitalism or mercantilism as 
described previously, complete with corruption, cronyism, and the associated 
injustices that afflict the marginalized, squeeze out private enterprise and destroy 
innovation, leaving many as virtual indentured servants of the state. 

• The Church will continue to develop programs that strive to “put Humpty Dumpty 
back together,” while struggling for relevance in the midst of greed-driven 
institutions of business and government. 

If the future system of governance fails to establish legal rights of property 

ownership and equal justice for all, tensions will rise between marginalized people who 

currently occupy and people with the power to take. It is predictable that hostilities 

between those with power and those without it will only escalate over time, reducing or 

eliminating the possibility of God’s shalom becoming the way of life in Myitkyina and 

beyond. 

These predictable outcomes challenge the Church to not allow such to occur. 

Indeed, perhaps the Church has come to its current position for such a time as the present. 

If it remains silent, it will have failed fully; indeed, God may choose to raise up relief and 

deliverance from another place (Est 4:14). 

The Challenge to Act  

Sustainable solutions must address the factors that stymie economic growth and 

must be developed and deployed from within the affected populace in Myanmar. Growth 

that benefits the disaffected must be characterized by integrity, transparency, and 
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inclusiveness. Significant benefit accrues, formally and informally, to individuals who 

have favor with the powerful. The consequence of this pattern is that individual initiative 

is smothered, forced beneath the surface. Economic development and socio-economic 

progress is constrained, and the general population is robbed of the opportunity to 

improve. The Church must advocate for and demonstrate methods and models of 

interaction, commerce, and governance that are based on integrity and compassion. It 

must consciously eschew corrupt practices, cronyism, and hidden agendas. 

The Church – Showcase for Shalom 

What in particular can the Church do to aid in fostering in an era of shalom in 

Myitkyina and beyond? First and foremost, the various churches must make a concerted 

and sustained effort to harmonize the good works of the whole Church, taking seriously 

the admonition to “let us consider how we may spur one another on toward love and good 

deeds” (Heb 10:24). Competition between denominational and sectarian interests must 

change to cooperation. Honoring each others’ “good deeds,” and working together for 

community benefit must become the evidence of the love that shows “all men” that they 

are Christ’s disciples (Jn 13:35). 

The Church – Worshipful Workers 

Secondly, the Church must release all believers to participate in “Kingdom work” 

by proclaiming a clear and accurate biblical position on the purpose and dignity of work. 

The dualistic worldview that causes people to believe there is a distinction between 

sacred and secular work, resulting in a belief that the work of some people is more “holy 

and acceptable” than that of others must be purged from the thinking of the Church. 

Kingdom work in the community makes God’s presence visible, not only within the 
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confines of the church compound on Sundays but throughout the neighborhoods and 

marketplaces, farms and factories, and corporate offices and halls of government 

throughout the week. In the marketplace, work as worship includes the promotion of 

ethical business practices, both within the formal Church and beyond that are based on 

integrity, transparency, accountability.24  

The Church - Engaged Advocates 

Third, the Church must act as the representative of the Redeemer in bringing hope 

to the opportunity-seeking newcomers. The Church is in prime position to predict and 

propose possible solutions to the imminent impacts on urban demographics that will 

result from a transforming transportation infrastructure. With this knowledge, the Church 

can anticipate and proactively prepare programs that will enable a smooth, productive 

and satisfying integration of new residents as they migrate from the hill country and 

villages to the burgeoning city. As advocate for access to needed accommodations and 

essential services for the arriving workforce, the Church will create a community of 

shalom. 

The Church – Encouragers and Enablers 

Fourth, the Church has an obligation to enhance or develop programs that will 

enable people migrating to the city to find God’s shalom there as quickly as possible. The 

city has already seen many new arrivals. Over the years many have come from 

neighboring China in search of business opportunities and as workers on China-financed 

                                                 

24 Hernando de Soto, “Knowledge lies at the heart of western capitalism,” Financial Times, 
January 29, 2012, http://www.ft.com/intl/cms/s/0/4520ccda-4769-11e1-b847-
00144feabdc0.html#axzz1l3ljCbUv (accessed January 31, 2012). 
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energy, extraction, and transportation infrastructure projects. More recently, over 140 

thousand have come to 29 refugee camps located in Myitkyina, Waimaw, and Momauk 

townships, seeking safety from current conflict that rages just beyond the view of 

outsiders.25 Countless others have found refuge with family members and churches 

sympathetic to their plight. Many more immigrants will arrive soon after tensions ease 

and infrastructure construction projects resume, streaming in from villages and towns, 

with limited education and skills, but with an eager anticipation of finding a better future 

for their families. Each category of migrants elicits various reactions from local residents 

as they arrive, ranging from open compassion to outright rejection. Many who come will 

have exhausted their limited financial resources in their quest for a better situation, 

complicating the potential for them to return home if the new venture fails to materialize. 

They will want to work, but many will lack competencies and abilities required by 

available employment opportunities. Education and training will be required, creating 

both opportunities and challenges. Individuals with business management expertise will 

be in short supply, leaving many lessons to be learned “the hard way.” The Church is 

uniquely capable of providing a menu of remedies by organizing various education and 

training opportunities, job creation ideas, relationship strengthening programs, and more, 

perhaps assisted by those with expertise who come alongside. Appendix 7 (Proposed 

Programs for Engagement of the Church in the Empowerment of God’s People for 

Effective Business Stewardship) outlines proposals for three complimentary educational 
                                                 

25 Myo Thant, “MPs donate money to Kachin war refugees,” Mizzima, December 13, 2011. 

Note: Armed conflict between the Kachin Independence Army (KIA) and the military forces of 
Myanmar resumed in June 2011, after the breakdown of a ceasefire agreement dating from 1994. In 
December 2011, President U Thein Sein ordered the military to halt offensive actions against the KIA, but 
that order has been ignored to date. 
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and relationship-building programs based on Godly business principles. Proposal one 

recommends a cohort-based MBA program targeting emerging leaders from China, India, 

and Myanmar. Proposal two outlines a series of seminars based on the principles of 

theology of work for business leaders and theologians from those same three countries. 

Proposal three describes a series of seminars, also based on the principles of theology of 

work that would bring together business leaders from Myanmar and colleagues from 

nations that have imposed economic and trade sanctions for the purpose of developing 

trust-based relationships that could prepare the foundation for future business 

involvement once sanctions are eased. 

 The Church is already doing many good things to help people learn marketable 

skills, improve their language competencies, and overcome challenging life situations. By 

coming alongside immigrants as they arrive to improve their potential for employment, 

the Church will provide a conduit of caring not available through other means. By 

expanding that vision to include groups that are more advanced in their business acumen, 

the Church can influence the economic development of not only the city but the region 

and even beyond. 

The Church – Innovative Entrepreneurs 

Fifth, the Church can build shalom by encouraging Christians with financial 

resources and business acumen to avail themselves to others of lesser skills and 

resources. The banking system is seriously underdeveloped and prone to favoritism 

toward those with connections to people of power. Access to capital is difficult at best for 

private citizens. Individuals with connections to high government and military officials, 

on the other hand, have the ability to secure permission to establish business operations 
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of a major scale that cannot be gained by citizens without those connections.26 There are, 

however, those within the Church who have both significant resources and a sincere 

desire to assist others in their quest to rise from the ranks of the impoverished. By 

encouraging such people to mentor and otherwise develop the entrepreneurial skills of 

others, the Church can strengthen the community by enabling the less fortunate to invest 

in business opportunities.27 

The Church – Holy and Submissive 

Finally, the Church has an obligation to prudently comply with Scriptural 

mandates to “submit to the governing authorities” (Rom 13:1 ff.) Scripture teaches that 

within the institution of government and the military there are always God-fearing people 

of peace.28 The Church can promote the development of relationships with and the 

encouragement of those individuals by establishing opportunities that bring together 

Christians from business, church workers, government agencies, and citizens to develop 

relationships and participate in projects of common interest. Such engagement will foster 

mutual trust. With trust comes respect, and growing respect strengthens the ability to 

work together for the benefit of others. In time, these associations will result in improved 

accountability and transparency for those in positions of leadership and noticeable 

reductions in corruption, cronyism, and injustice.  

                                                 

26 Interview with undisclosed United States citizen of Burman heritage, Yangon International 
Airport, November 2011. 

27 See Appendix 8, “Examples of Existing Business Cooperatives.” 

28 e.g., Daniel, Joseph, Moses, Nehemiah, Esther, the Centurion (Mt 8), the Philippian jailer (Acts 
16). 
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Summary 

The matters and recommendations discussed are not unique to the city of 

Myitkyina, Kachin State, the Union of Myanmar, or even the region of Southeast Asia. In 

virtually every regard, they describe actions and principles that must be considered as 

applicable everywhere. The effective witness of the whole Body of Christ, the Church, is 

seriously weakened by its tolerance of self-destructive behaviors. The mandate for 

harmony among the multitude parts of the Church is clear. 

Likewise, it is not just about the establishment of a trade route that promises to 

transform a strategic relationship giant neighbors with rapidly growing economies, nor 

about the impact of a single road on a local economy. It is above all about the daunting 

challenges that confront the Church in the rapidly developing urban area of Myitkyina, 

which are typical of those faced by the Church in other cities throughout the developing 

world. 

It is not about a mere change in trade patterns either. It is more importantly about 

lives of people impacted whenever progress occurs that creates new markets and erodes 

the old. Opportunities for good and bad abound. Adjustments happen. Some are good, 

others are not. Due to its very nature, change introduces instability. The assurance of a 

hope that “passes understanding” is in high demand. 

The focus is not just about unification of sectarian differences either. It is about 

the urgent need for the Church to acknowledge and deal with destructive habits within. 

Addiction to distinctions that divide rather than focusing on the beauty fashioned by 

diversity that fortifies is a common malady of the Church. 
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Finally, it is not only about making things better locally but about identification of 

conditions common to the Church and its relationship to the whole of God’s creation, 

human and animal, forest and sky, oceans, and cities. All that is belongs to God. The 

Church is his steward, with responsibility to manage the resources of the Master in a 

manner that maximizes the shalom relationship all people are created to enjoy. 

The challenge faced by the Church is to honestly assess its own character and 

witness, humbly honing its Christ-likeness so that it can boldly act with compassion 

toward the accomplishment of God’s redemption, confident of his presence in the midst 

of what he created, in anticipation of eternal delight and purpose in his presence. It is 

through the Church – the Body of Christ on earth – that God is made visible, his shalom 

experienced, and the fullness of joy realized. With the Church actively engaged in 

kingdom work, the whole world can rejoice together in singing the beautiful words of the 

old hymn: 

This is my Father’s world,  
and to my listening ears  

all nature sings, and round me rings 
the music of the spheres. 

  
This is my Father’s world. 

O let me ne’er forget 
that though the wrong seems oft so strong, 

God is the ruler yet.  
  

This is my Father’s world: 
why should my heart be sad?  

The Lord is King; let the heavens ring!  
God reigns; let the earth be glad!29 

                                                 

29 Mattie Babcock, “This Is My Father’s World,” (1901, verses 1, 5 & 6), Hymns - An Online 
Hymn Book, http://www.hymns.me.uk/this-is-my-fathers-world-hymn.htm, (accessed February 27, 2012). 
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Next Steps 

In chapter 1 of this dissertation it was mentioned that this documents Phase I of 

what is in fact a two-phased project. The groundwork that has been laid by this volume is 

the foundation for the companion dissertation by Chyahkyi Naw Tawng (BGU, D. Min 

2012) of Myitkyina, Kachin State, Myanmar titled “The Collaborative Work of Churches 

and Christian Businesspeople In Community Transformation Ministry.” In that volume, 

Chyahkyi describes the formation of the “Christian Mosaic Shalom Group” (CMSG), 

which is a gathering of Christian Church and business leaders, as well as local 

government officials, for the purpose of working together toward the realization of God’s 

shalom in their cities. The significance of this bold venture cannot be overstated. It is 

ambitious, courageous, and laden with risk, but the potential gain is incalculable, the 

beneficiaries multitude, the precedent unmatched. 

The vision is for the CMSG is that it will expand beyond the city to embrace 

participants from one end of the reconstructed Stilwell Road to the other – reaching from 

the states of northeast India to the west to Yunnan Province of China to the east. The 

ways of doing business throughout the region will be transformed as Church, business, 

and government leaders establish trust-based relationships that are consistent with God’s 

principles and purposes for work. The result will be an increased awareness of God’s 

presence and the experience of his shalom. 

The beneficiaries will not be just people who call upon the name of Christ. All 

people will come to realize a better quality of life as righteousness prevails and God 

makes himself visible through those who come together to do his redemptive work. 

Indeed, as God’s people work according to his principles, others will be drawn to the 



 

149 

Creator of the universe by the testimony of his presence in the lives of his people whose 

collective objective is to administer common grace for the glory of the Father. 

Recommendations for Further Study 

Numerous questions remain that have not been adequately explored in this 

dissertation. The following paragraphs present some of the areas that could be examined 

as appropriate addendums to the work presented herein. It should acknowledged that 

these topics are not limited in their interest to the country of Myanmar. Rather, the 

Church in the broadest sense is affected in some manner by the following areas of 

inquiry. 

Exclusive Inclusiveness 

In what ways and to what extent does tribalism affect the interaction of the 

Church? Generally speaking, people tend to be little affected by needs of others who are 

different from themselves in some manner. North Americans generally have little concern 

for the well-being of South Americans; engineers tend to have little interest in matters 

associated with the social sciences. It seems that behaviors of members of the Church 

follow the same pattern in general – Baptists seldom concern themselves with matters of 

great significance to Roman Catholics, etc. In Myanmar, Christians from a given tribe 

seem to be largely complacent relative to the struggles of believers from a different tribal 

group. Is this impression accurate, and if so, to what extent is it an artifact of the historic, 

quasi-isolationist behaviors that are common in societies that are generally homogenous? 

How should the Christian faith awaken members of the Church to the temporal needs of 

others of different nationalities or tribes? 
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Salt and Light 

There seems to be a continuum between the poles of inaction and engagement that 

needs to be explored as it applies to behaviors of the Church relative to the other God-

ordained institutions of family, community, business and government.  

Scripture teaches that God ordained the establishment of the institutions of 

community, family, business (work), government, and the Church itself. Each of those 

institutions has a purpose in his redemptive work – work that the Church is to be fully 

involved in. As is implied by 

the weight and direction of the 

arrows, (fig. 16) the Church 

has largely embraced its 

responsibilities in regard to 

the family, and in many 

respects families seek  

Figure 16. Relative strength of interactions between institutions 

involvement with the Church as a place of fellowship, affiliation, and worship. Similarly, 

the Church has brought significant benefit to the community, and the community has 

frequently embraced the presence of the Church as a source of help and hope. It seems, 

however, that the Church has in many respects abdicated its role with respect to business. 

Indeed, were it not for para-church organizations as described by Miller,30 the realization 

of God’s presence would go largely unnoticed in many workplaces, and the connection of 

the Church with government is even weaker – verging on mutual animosity in many 

                                                 

30 Miller, 3-8. 
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situations, if the relationship is recognized at all. Figure 17 (Relationship quality matrix) 

illustrates a conceptual method for evaluating the strength of the relationships between 

the Church and the other institutions ordained by God for the good of all people. 

 

Figure 17. Relationship quality matrix 

Paraclete Partners 

What are the most effective ways for the Church (globally) to come along side the 

Church in Myanmar as that country emerges from decades of semi-isolation and 

repression? Sending money is not enough, and in fact may be detrimental considering the 

recent research that has been done on the impact of outside financial aid on sustainable 

conomic development in Africa.31 If, as Moyo asserts, money is more of a curse than a 

                                                 

31 In her introduction, Moyo writes provocatively, “has more than US$1 trillion in development 
assistance over the last several decades made African people better off? No. In fact, across the globe the 
recipients of this aid are worse off; much worse off. Aid has helped make the poor poorer, and growth 
slower. Yet aid remains a centrepiece of today’s development policy and one of the biggest ideas of our 
time.” Moyo, Dead Aid: Why Aid Is Not Working and How There Is a Better Way for Africa, Kindle 
Location 209. 
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blessing in the big picture, then what are the appropriate ways for the Church to “come 

alongside” (parakletos) the Church in Myanmar as it transforms that nation into a 

respected participant in the global society and economy? Organizations like the 

International Christian Chamber of Commerce may be one part of the answer. Perhaps 

others like Habitat for Humanity could be as well. The needs are vast. Kind-hearted 

people of the world have been stretched by the huge costs of doing things the way they 

have been done for generations. Is there a better way? Does the Church need to respond 

in some manner that engages more parts of the Body of Christ in ways that do not involve 

“simply” sending money? 

Mystifying Malaise 

How has the Church slipped into such malaise relative to effective stewarding of 

people and resources God has created, and what must be done to change that mind-set? 

There is abundant evidence of greed-driven, destructive activities occuring virtually 

unabated in many parts of Myanmar (e.g., environmentally destructive mining practices, 

illegal wildlife trading, human trafficing, heroine poppy and methamphetamine 

production, unlawful logging). These conditions are globally pervasive of course and 

appear to be more common in countries with weak or corrupt governments that have little 

or no accountability to their citizenry. The response of the Church to this state of affairs 

is erratic, to say the least. What factors positively and negatively affect the Church’s 

sense of obligation to act redemptively as God’s stewards relative to social and 

environmental misconduct? 
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Final Comment 

This final segment is titled “next steps” because it implies that even though many 

essential and formative steps have been undertaken over the two millenia since the time 

of Christ, there remain more steps that are equally essential and necessary for the 

continuous re-formation of the Church’s understanding of its role in the stewarding of 

God’s creation. Having refined reactive ministry models that aspire to repair brokenness, 

the Church must progress to the proactive model that prevents desparation and 

hopelessness by bringing God’s presence into all the corners of the institutions he 

ordained for order. 

The recommendations presented provide a small sample of actions for 

consideration by the Church in pursuit of a more effective means of influencing the 

course of events as it works in partnership with God toward the redemption of all 

things.Wolterstorff urges believers to engage in world-formative Christianity as a pattern 

of thought and action.32 May all who seek such a path be blessed by an overwhelming 

sense of God’s shalom. 

                                                 

32 Ibid., 4. 
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APPENDICES 

Appendix 1. 

Summary of Project Phase II 

The dissertation project authored by Dr. Chyahkyi Naw Tawng, “The 

Collaborative Work of Churches and Christian Businesspeople in the Community 

Transformation Ministry” begins from the premise postulated in this dissertation that the 

Church has a God-ordained purpose to pro-actively participate in community 

transformation. Based on his research, he issues a compelling challenge to Christians of 

Myanmar to set aside denominational and ethnic differences in order to work together for 

change that has the potential to increase the awareness of God’s shalom in the city of 

Myitkyina and beyond. His call to action does not stop with the leaders of the Church, but 

extends to businesspeople and those in positions of governing authority who have a heart 

for their community. 

By bringing together leaders from several denominations, businesspeople from 

various sectors and representatives of government, he seeks to create a bridge “network” 

that has to potential to reduce humanly insurmountable gaps that divide people along 

ethnic, religious and social lines. The organization he is forming, the “Christian Mosaic 

Shalom Group” will in fact comprise a beautiful mosaic wherein individuals will bring 

their passions and interests into a respectful forum focused on a single purpose – 

community transformation that will result in all people having unprecedented opportunity 

to experience God’s blessing and presence. 

The inspiration for Dr. Chyahkyi’s work began with his experience in a course on 

Theology of Work he attended at Asian Theological Seminary in Manila, The Philippines 
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in 2007. Subsequently, he lead a group of twenty Bible college students to the border 

between Myanmar and China to do research and collect data on issues that cause a 

particular ethnic group to struggle with matters of faith and life. The study focused on a 

community that has faith in Christ but lives in extreme poverty. Each student was 

required to conduct interviews, record observations, and collect findings. Their 

conclusions were that: 

• there is a clear need for greater understanding of the biblical perspective on the 
relationship between faith and work, 

• the community does not comprehend the concept of collaborative work and the 
contribution it could make toward overcoming economic turmoil in the local 
community, 

• there is evidence that there are those in the community whose hearts are open and 
ready to embrace the transformation effort for their well being, and 

• unemployment is one of the most critical problems in the community 

The results of this study, coupled with his doctoral studies resulted in his teaching 

multiple seminars on Theology of Work throughout Myanmar. Additionally, he 

recognized the need for a sustained effort by a broad-based group at the community level 

that would covenant together to transform the city of Myitkyina into a place that would 

be recognizable by the awareness of God’s shalom. The importance of this objective is 

amplified by the imminent infrastructure changes that will result in dramatic growth, both 

numerically and economically in the city as the trade route discussed in this dissertation 

becomes a reality. 

Chyahkyi asserts that, “Laying a foundation for proper understanding of Theology 

of Work (TOW) is presented as the main criterion for substantive change.” The principles 

of that theology will constitute the formative content of the work of the CMSG. 
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Appendix 2. 

Explanatory Note on 2011 HDR Composite Indices (Myanmar) 
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Appendix 3. 

Synopsis of Teaching Material 

The pages that follow provide the slides used in the teaching that was presented 

during a course in Kalay Myo, Myanmar in November 2011. The major points of the 

content centered on 

• man’s role as steward over all that God created 

• the implications of mankind having been Created in God’s image  

• in-depth discussion relating to the purpose for which God created man 

• understanding how man’s view of “work” has been distorted by sin, and further 
confused by dualistic views of Greek philosophers (e.g. Plato, Aristotle) 

• recognizing and understanding how the Church is to work within the five 
institutions (community, family, work, government and the Church itself) 
established by God 

• understanding what is meant by a “Christian” world view, and seeing from 
scripture how to strengthen it  

• principles of servant leadership 

• recognizing and responding appropriately to change 

Video clips from various sources were also interspersed with the content, along 

with group exercises and questions. 
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The Main Themes We Will Discuss Include:
• Every believer is equipped for doing  God’s work, 

there is no distinction between what is “sacred” and 
what is “secular”

• Mankind was made in God’s image to be creative, 
to work, to live in community, and to be giving

• God established five institutions for mankind to be 
part of –

• Community

• Work

• Family Government

• Government

• The Church

Group discussion question –

What do people think of when they 

think of a person who is a steward?

What is a steward?

Video Clip
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What is a steward?
NOUN:

One who manages another's property, 

finances, or other affairs.

One who is in charge of the household affairs 

of a large estate, club, hotel, or resort.

A ship's officer who is in charge of provisions.

An attendant on a ship or airplane.
American Heritage® Dictionary

Stewardship - οἰκονομία

used to translate a number 

of terms and expressions in 

the Bible 

Stewardship - οἰκονομία
The ESV English-Greek Reverse Interlinear New Testament
Noun, accusative (4 places)

1 Cor 9:17 For if I do this of my own will, I have a 
reward, but if not of my own will, I am still entrusted 
with a stewardship. 

17 If I preach voluntarily, I have a 
reward; if not voluntarily, I am simply 
discharging the trust committed to 
me. (NIV)
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Stewardship - οἰκονομία
The ESV English-Greek Reverse Interlinear New Testament
Noun, accusative

Eph 3:2 assuming that you have heard of the 
stewardship of God’s grace that was given to me for 
you, 

2 Surely you have heard about the 
administration of God’s grace that 
was given to me for you, (NIV)

Stewardship - οἰκονομία
The ESV English-Greek Reverse Interlinear New Testament
Noun, accusative

Col 1:25 of which I became a minister according to 
the stewardship from God that was given to me for 
you, to make the word of God fully known, 

25 I have become its servant by the 
commission God gave me to 
present to you the word of God in its 
fullness 

Stewardship - οἰκονομία
The ESV English-Greek Reverse Interlinear New Testament
Noun, accusative

1 Tim 1:4 nor to devote themselves to myths and 
endless genealogies, which promote speculations 
rather than the stewardship from God that is by faith.

4 nor to devote themselves to myths 
and endless genealogies. These 
promote controversies rather than 
God’s work—which is by faith. 
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Summary

Stewardship - οἰκονομία

the idea of ‘overseeing’ the possessions, 

business affairs, property, servants, the 

training of children, etc., of an owner or 

master.

Summary
Some examples:

one who is placed ‘over the house’
Gen. 43:19; 44:1, 4; 1 Kings 16:9; 18:3;

one who is placed ‘over a palace’
Esther 1:8; 1 Kings 18:3; Isa. 36:3; Luke 8:3

over a private household and its function
Gen. 44:1; Luke 12:42; Gal. 4:2

a specific task 
1 Chron. 29:6

business affairs 
Matt. 20:8; Luke 16:1-8

a city treasury 
Rom. 16:23

Summary
Some examples:

the gospel revelation 1 Cor. 4:1
a divine commission 1 Cor. 9:17
or a divine gift 1 Pet. 4:10

Bishops/elders are called stewards Titus 1:5-9

The apostle Paul also saw himself as a steward 
1 Cor. 4:1-2; 1 Cor. 4:3-4; cf. 2 Tim. 4:7-8; 
Eph. 3:2; Gal. 2:7-8; Rom. 1:5-6; 13-15

In a sense, every Christian is a steward entrusted 
with a divine gift 1 Pet. 4:10
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Summary
Faithful and wise stewardship of our 

gifts or ‘talents’ will result in blessing 

and reward, but unfaithfulness will 

result in judgment 

Luke 12:42-43; Matt. 25:14-30

As believers, we are responsible 
to steward:

Our talent
Our wealth
Our families
Our environment
Our fellow man
Ourselves

Video

Video

Video

Video

Video

Who do you think of as 
some people in the 

Bible that were good 
examples of 

stewardship? 
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• Most people spend most of their waking hours 
working, yet seldom reflect on its significance 

• Many have an incomplete view of what God’s 
“work” is, and what our responsibilities include

• We need to put work in its proper place; it is neither 
a god nor a curse

• Recognizes all people of God as full-time servants

• Critical for understanding the mission of the whole 
people of God 

• Many people go through life anticipating the 
“sunset”; biblical faith looks to the “new dawn”

Why Stewardship of Work Is Important

• God created each of us in his image to be productive and 
involved in purposeful activity as stewards over His 
creation. 

• God has entrusted us with the responsibility to steward His 
creation.

• We will be held accountable for the way we steward what 
God has placed in our care

• Some say Heaven will involve the restoration of a “work” 
relationship between man and God like it was before the 
Fall

Why Stewardship of Work Is Important
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“Work”

Purposeful activity, 

whether manual or mental or 

both, 

whether  remunerated or not
Dr. R. Paul Stevens

 

Where are some of the 
workplace’s that God’s 
stewards do kingdom 

work?

Life Before The Fall
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“the careful and responsible management 
of something entrusted to one’s care”

“A good steward conserves, manages 
wisely, and gives an account to the owner”

Richard Higginson, Questions of Business Life (pg 195)

Purpose

• Blessed with
• Love
• Joy
• Peace

• Creative

• Meaningful 
work

• “Subdue” 
the earth

Creation

Nothing Broken

Nothing Missing

1. Adam & Eve were designed by God (in His image)
• Vs. 7 ‘yatsar’ = “formed” or “fashioned” for beauty, 

utility and function
• Our design is our giftedness (enables us to add value 

to the world), the thing we most love to do, instinctively 
do, born to do

Gen 2:7, Ps 139:13-16, Eph 2:10
2. Adam & Eve used their gifts in the garden (Gen 2:4-25)

• God brought the animals to Adam for naming (naming 
= an act of subduing and having dominion

3. Adam & Eve saw their gifts as purposeful for God

We desire to create, just as God rejoiced in the act of 
creation 

We are community creatures, just as God is

We desire to give, just as God enjoyed giving life and 
the earth to us

We reach our intended purpose when we are filled with 
the Holy Spirit and have “the mind of Christ” in us
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God is the owner of everything (Psalms 8:3-6; 24:1), but has 
entrusted it all to us (Genesis 9:2; Psalms 115:16) 

As God’s stewards, we 

do not own anything, 

but we have been entrusted with the authority of the owner 

are responsible to employ the resources as the owner would

are not to be exploiters, but caretakers
are accountable to the Master

Whatever our calling (or talent), we all work for His pleasure and 
His glory

• Doing our work in a manner that “delights” the Master results 
in great fulfillment & satisfaction (earns the “well done”)

• Some stewards given more responsibility than others (Matt 
25:15-18)

• We were created to do significant things
• As stewards, we are called to work within four God-given 

Institutions:
Before the Fall:
1.  Community
2.  Work (Business)
3.  Family

All 5 Institutions equally important

After the Fall:
4.  Government
5.  Church

1. Community
To experience the delights of fellowship
To be blessed by harmonious relationships 
To accomplish greater things than any could do 
individually
To encourage and be encouraged
Experience joy

2. Work (group work = business)
To work with and care for the earth and all life forms
To be creative like our God 
To do great things in partnership with God and each other
To be accountable for the results
Experience joy
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3. Family
Headed by the union of a man and a woman

– become one body
For bearing and raising children
For passing on values and faith from generation to 
generation
Experience joy

Government
To protect the population from external dangers
To serve the people by:

organizing initiatives for the well-being and safety
setting limits and standards (laws) for people to live and 
work 
maintaining justice and assuring those who do wrong are 
held accountable

Generally speaking:
Institution of government was established by God

Ultimately, the government will be on His (Christ’s) 
shoulders (Isaiah 9:6-7)

Christians are admonished to submit to the 
governing authorities (Ro. 13:1-7)

Hebrew mid-wives chose to obey God rather than 
Pharaoh (Ex1:17)

Some have the gifts of leadership or administration
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What should the Church “do”?
Provide biblical teaching

Recognize “government" as an Institution established by God
Acknowledge many within the government have been 
equipped by God for their role as leaders
Acknowledge and trust in God's sovereignty (Prov 21:1)
Acknowledge that God has His people in places we may not 
expect to find them (e.g. Daniel, Moses, Esther, Nehemiah, 
Joseph, Joseph of Arimathea)
Recognize that there are "God-fearing men of peace” (e.g. 
Jairus, the centurion, Nicodemeus, Nebuchadnezzar) 
Acknowledge that God sometimes has used unbelieving 
kings to do His will

Babylon –
2 Kings 23, 24 - discipline
2 Chronicles 36:11-18 - discipline

Persia
Ezra 1 - restore

Assyria
Isaiah 8:1-8 - discipline
Amos 6:1 - discipline

Egypt
2 Chronicles 35:20ff - discipline

What should the Church “do”?
Support the Government through 

Good citizenship (pay taxes, obedience to laws, etc.)

Believers who serve in government must
Have integrity
Be diligent and competent
Have compassion for the poor (Prov 28:3)
Mentor others (Mk 3:14f)
Share decision-making authority

 



 

174 

  

What should the Church “do”? – Fast & Pray!
For the “king”

His acceptance of God and submission to His guidance
that he/she not "listen to lies" (Prov 29:12)
drive out "mockers" (Prov 22:10)
that he/she be surrounded by godly advisors
That he be righteous and just (Prov 25:7; 29:2, 4, 7, 27)

For Believers within the Government
For righteous hearts & conduct
Boldness of a lion (Prov 28:1)
For them to perform duties with great competence and integrity
For protection from those who would do harm to them (Prov. 29:10)
That they will understand justice (Prov 28:5)

The Church
To spread the good news of the Gospel
For making God visible throughout the earth
To be salt and light to the world
To act as an agent for reconciliation between God 
and people
For making disciples, resourcing and commissioning 
to ministry those who are called to work in the other 
God-ordained Institutions 

Young, athletic youth pastor

Fell seriously ill after skiing in the mountains

Rushed to local clinic, then hospital in small 
city, finally airlifted to major hospital in 
Seattle

Ruptured esophagus had allowed stomach 
acids to escape, damaging surrounding 
tissue

v 
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Imagine the Apostle Paul writing 

1 Corinthians 12:12 – 31 with modern 
knowledge of internal medicine.

What might he have said differently 
regarding the way the church is to 

operate in the community?

If the world had remained “without sin,” how 
would we be doing stewardship now?

How would work be different?

How does that compare to the way it is now?

Living in a Fallen World
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Satan

Temptation

Fall into sin

Purpose

• Blessed with
• Love
• Joy
• Peace

• Creative

• Meaningful 
work

• “Subdue” 
the earth

Creation

“the careful and responsible management 
of something entrusted to one’s care”

“A good steward conserves, manages 
wisely, and gives an account to the owner”

Richard Higginson, Questions of Business Life (pg 195)

Purpose

• Blessed with
• Love
• Joy
• Peace

• Creative

• Meaningful 
work

• “Subdue” 
the earth

Creation

Nothing Broken

Nothing Missing

• Destructive

• Toilsome 
labor

• Exploit others 
& our world

Personal 
pleasures

• Cursed with
• Self-centeredness
• Vanity
• Discord

“You will have to sweat to earn a 
living” (Gen 3:17-19). But, it was the 
ground that was cursed, not work
(since it was to be a source of joy)

We misuse, waste and destroy what 
we have been blessed with

Mistreat the poor, the widows, the 
orphans, and the “aliens among us”

In an attempt to satisfy the demons 
of greed, pride and lust

Life becomes a struggle to 
survive; a hopeless & never-
ending search for satisfaction

Satan

Temptation

Fall into sin

Purpose

• Blessed with
• Love
• Joy
• Peace

• Creative

• Meaningful 
work

• “Subdue” 
the earth

Creation
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between us and: 
God Genesis 3:8-19
Ourselves Romans 7:14ff
Each other Genesis 4:8-12
The Environment Romans 8:22

Loss of the purpose to steward God’s creation
Environmental waste & destruction
Social, economic and justice inequalities

Loss of seeing people as made in God’s image
We use our power to control rather than serve 
others
We have a self-identity built on materialism
We are indifferent toward & disconnected from God
We experience and hold onto transactional social 
relationships, rather than transformational ones

Transactional relationships satisfy basic human needs
Transformational relationships satisfy all our needs

Belief that the purpose of business is profits
Colonialism
Uncontrolled free-market capitalism
Greed, short-term focus, ethical crises
Consumption & consumer societies
Hollywood empire – moral imperialism

Need to regain our purpose – to strive to rebuild the 
garden by reconnecting to:

Ourselves
Each other
Our World
God
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God Satan
Redemption

Christ
Temptation Empowerment

Holy Spirit

Man in 
His image

Purpose

Fall into sin From the 
power of sin

To live a 
meaningful life 

• Destructive

• Toilsome 
labor

• Exploit others 
& our world

Personal 
pleasures

God’s redemptive purpose 
becomes             our focus

• Blessed with
• Love
• Joy
• Peace

• Cursed with
• Self-centeredness
• Vanity
• Discord

• Blessed with
• Love
• Joy
• Peace

• Spiritual gifts enable us 
to “work” God’s way

• Reclaiming the Kingdom 
for the Master

• Joyful Stewards of 
God’s creation

• Creative

• Meaningful 
work

• “Subdue” 
the earth

Shalom

Creation

Question –
Since God created mankind to “subdue the 

earth” and to be “creative”, what should 

the role of the church be in the midst of 

change in our community? 

God is unchanging, yet He is the God 
of change
Out of His “sameness”, God created 
amazing variety
Without change, there is no growth 

(Acts 8:1-8)

. . . but, not all change brings growth
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Out of His “sameness” God created man in His own 
image and gave him the mandate to “change” 
what he had been entrusted with

Genesis 1:28

And God blessed them. And God said to them, “Be fruitful and 
multiply and fill the earth and subdue it and have dominion 
over the fish of the sea and over the birds of the heavens and 
over every living thing that moves on the earth.”

Genesis 2:15

The Lord God took the man and put him in the garden of Eden 
to work it and keep it.

After day six, God finished His creation, but He 
continues to sustain and redeem it (John 5:17)
Man has the responsibility to “subdue” what God 
has created, to fill it, and to “rule over” all that 
God made.
We have been given this responsibility, and God 
allows us freedom to be “creative” in the way we 
accomplish the tasks

Jesus did not use the same method each time He 
“changed” a persons situation (healing the blind, the 
lame, the leprous, etc.)
God the Father brings change in various ways

Through Moses confrontation of Pharaoh
Through Nebuchadnezzar

Man’s response to “change” can be examined 
according to the following diagram

Worse
(Away from God 

Better
(Toward God 

=> redemptive)

Resist Embrace 
or Initiate

Shalom
Joy

Purpose

Chaos
Meaningless

Confusion

Man’s Response



 

180 

  

1

43

2

Man’s Response
Embrace/InitiateResist

C
h
a
n
g
e

Toward God 
(Redemptive)

Away from 
God 

(Destructive)

• Identify biblical examples that illustrate each quadrant above

The “direction” a change goes is a result of the 
heart of the ones who initiate and embrace it
As Christians, we should embrace and even 
initiate change that moves our community 
toward God 
. . . and there are times when we should resist 
change if it moves our community away from 
God
As stewards of God’s creation, we do not have 
the option of being neutral
All changes affect people and their opportunity 
to experience the joy that God intends

How should we to conduct ourselves in 
the midst of change?

Remember that God is sovereign over ALL
things, and He is not unaware of our 
situation (Exodus 3:7-9)
Recognize that change is part of life . . . for 
everyone
Not all change that is needed “feels good” 

(Noah, Abraham, Exodus 4 & following chapters)
Good change accomplishes God’s 
redemptive work
Pray for the city where we live (Jer 29:7)



 

181 

  

grateful 
awareness

The FallDesign Final 
Salvation

Substantial 
Salvation

Creation One Creation Two

Communion 
With God

Community-
building

Co-creativity

bitterness
alienation

access
adoption

full 
communion

relationality
holy 

sexuality
family

World-
making

stewardship

homicide
broken 

sexuality
alienation

neighboring
redeemed 

sexuality
church

garden city
bride of Christ

earth-raping
manipulation

Redeemed 
work

subcreativity

Beauty
Fulfilled 

creativity
Work and 

Sabbath

Gen 1-2 Gen 3 Eph 2-3 Rev 21-22

What are some practical ways 
that the Body of Christ can 

participate in bringing about 
the “shalom” that God desires 

man to experience in our 
communities?

The Distortion 
of Work
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The “Creation” of Work –
Work according to God’s original design

Genesis 1:1-25 & Psalm 19:1-6

God reveals Himself as the primary 

worker and creator

Genesis 1:26-31; 2:15-25, and Psalm 8:1-9

God creates us in His likeness and image 

as coworkers

What are some of the 
concerns people have or 

comments that some make 
relative to bringing ones faith 

into the workplace?
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The “Restoration” of Work – Work as it 
will be when Christ returns

Isaiah 65:17-25; Revelation 15:1-4; 22:1-11

• God will someday restore His original 

design; 

• His people will work without the burden 

of sin

• In community with the Creator

God Satan
Redemption

Christ
Temptation Empowerment

Holy Spirit

Man in 
His image

Purpose

Fall into sin From the 
power of sin

To live a 
meaningful life 

• Destructive

• Toilsome 
labor

• Exploit others 
& our world

Personal 
pleasures

• Cursed with
• Self-centeredness
• Vanity
• Discord

• Blessed with
• Love
• Joy
• Peace

• Spiritual gifts

• “Kingdom” work

• Stewards of God’s 
creation

• Creative

• Meaningful 
work

• “Subdue” 
the earth

Shalom

Creation

God’s redemptive purpose 
becomes             our focus

Blessed with
• Love
• Joy
• Peace
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• God Created man to be His co-workers in “stewarding” 
His creation - the earth and all that is in it, including

The environment
Plants & living things

People
Physically
Spiritually

• Satan wants us to believe that there is no Master of all 
creation, and therefore man is left to manage on his own

• Christ’s redemptive sacrifice provides the way for our 
relationship with the Father to be restored, and

• the Holy Spirit empowers us to once again participate 
in that partnership with God to redeem His creation

Emotionally
RelationallyThe Land, air, water

Understanding 

“Worldview”

Worldview - Defined

Everyone has a worldview. Whether or not we realize it, 
we all have certain presuppositions and biases that 
affect the way we view all of life and reality. A worldview 
is like a set of lenses which taint our vision or alter the 
way we perceive the world around us. Our worldview is 
formed by our education, our upbringing, the culture we 
live in, the books we read, the media and movies we 
absorb, etc.

… the framework of ideas and beliefs through which an 
individual interprets the world and interacts with it.

Re: http://www.christianworldview.net/

Re: http://en.wikipedia.org/wiki/World_view
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worldview    

values
behavior

culture

Our Worldview (assumptions) Drives Our Behavior

Train up a child in 
the way he should 
go: and when he 
is old, he will not 
depart from it. 

Pr 22:6

Eastern, where most people hold primarily to a 
metaphysical  wholeness
(Old Testament and most of the New Testament)

Western, where most people hold primarily to a 
metaphysical dualism
(Can be seen In a few parts of the New Testament) 

This worldview difference has caused us to be 
confused theologically

Eastern (Hebrew) Western (Greek)

Reality • Metaphysical wholeness  
(one essence)

• Metaphysical dualism 
(two essences) 

Beauty

Acquired 
Wisdom & 
Knowledge

God

Religion • A way of life • Gods honored in rituals

• Totally spirit and truth –
can not be physically 
described or represented

• Can be described in 
human terms 
(anthropomorphism)

• Enlightenment, 
revelation

• Pure logic - reason

• Physical & form 
is primary

• Function & purpose 
is primary
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Mathematics
The Scientific Method
Hippocratic Oath
Language of the New Testament
Etc.

 

Form:

The perfect, eternal, 
unchanging non-physical 

realm of ideas

Matter:

The imperfect, temporal, 
changing physical realm

Assumptions that Affect our 
Lives, pg 111

Sacred:
Things pertaining to the 

spiritual, eternal, and unchanging 
upper realm of God in heaven

Secular:
Things pertaining to the physical, 

temporal, and changing lower 
realm of humans on earth

Assumptions that Affect our 
Lives, pg 111
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Spiritual:
Direct church-related work by 

missionaries, ministers, pastors, 
evangelists, etc.

Secular:
Home, school, health services, business, 

marketplace, the trades, the arts, 
sports, government, labor, sex, 

money, etc.
Assumptions that Affect 
our Lives, pg 111

Mundane, 
temporal & 
unworthy work

Worthy, 
everlasting 
work

 

The church often acts as though 
there is a separation of roles between 
those who do “God’s Work” and the 
other members of the body of Christ 

Clergy
Laity

“Beware of the papacy of the 
pastor. Too many believe not in 
the priesthood of all believers, 
but the papacy of all pastors” 

John Stott, Keswick Convention 2000

 

Question:

What are some of the ways 

you think the Platonic 

worldview has impacted 

the church?
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Yes – when we come to the Cross, the curse imposed by 
the Fall (Gen 3:17-19) is removed:

Between God and mankind
Cursed ground
Futility of work
Relationship between a man and a woman

Paul adds to this list (Gal 3:27-29) the relationship between
Jew and Greek (ethnic and racial groups)
Slave and free (social and economic standing)
Male nor female (gender discrimination)

 

Has the Cross Made a Difference?
• Yes – when we look through the cross, we get a peek at 

what is in the Kingdom: (Is 65:17-25) 
– Infants will living and not dying
– People living longer
– Have houses to live in, land to plant food and have 

plenty to eat
– Will not build only for others, but for self
– Not work in vain, or have children that are sold into 

captivity
– The strong and the weak shall live peacefully together
– People will not work against the new creation 

A. We start as members of the world kingdom

B. We come to the cross and are graciously redeemed

C. We go through the Cross, look around, and see how things can be

D. We go back into the world, aware that the curse has been 
removed, and we work/live that way bringing Christ’s light to the 
world Church penetrating the world

Kingdom of God

C

Kingdom of this world

A
B

D
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Every person in all of God’s creation has 
been created for a purpose

As members of the Body of Christ, we are to 
steward God’s creation by allowing Him to 
work through each of us to bring about the 
redemption of all things

Each of us is responsible to be a steward 
wherever God has placed us
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Foundations of a 

Christian “Worldview”

 

Clergy
Laity

Idea in the West that only
the work of pastors or 
missionaries is “God’s work”

Christians have been sprinkled
like salt in the workplace and communities but 
are often ineffective
(Eastern Christianity did not fully move into the 

Platonic thought)

 

Business
Education
Art 
Home

Music
Sports

Church
law, order

Human sexuality
Medicine

Banking
Engineering

Science
Invention

In conflict 
with 

God’s 
design 
(“evil”)

In 
harmony 

with 
God’s 
design 

(“good”)

Assumptions that affect 
our Lives, pg 112
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Select one of the areas of life from the preceding 
slide (or identify a new one)

1. From your own knowledge, describe either a 
current or past example of something that  is/was 
in conflict in the area you have chosen

2. From your own knowledge, describe either a 
current or past example of something that  is/was 
in harmony in the area you have chosen

Work is our fundamental purpose
Work done together/in community is called:
- business - commerce - industry 

Components of business:

suppliers core workers customers

enabling businesses

Almost everyone on the earth is involved in business 
Doing business itself is doing God’s work

Man was created in God’s image and entrusted with 
the sacred responsibility to steward all that God 
created, therefore --
Work is good
Work done in “community” is better
“Business” done God’s way is even better yet
“Globalized” business/trade is “very good” - IF

it is conducted in a manner that honors God by 
placing the needs of people ahead of maximized 
profits for shareholders
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Platonism Entered the Church in 3rd - 5th Centuries
Early Church Fathers steeped in Platonism prior to 
becoming Christians

Carried the Greek philosophy over into Christian thought
To make Christianity a respected & logical religion
To counter “learned” scholars attacks on Christianity
To be “spiritual” one needed to separate oneself from 
the material world as much as possible
Work was compartmentalized into two types;
o The “sacred” work of the Church Leaders and especially 

the Monks
o The “secular” and mundane work of the laity and 

peasants 

Priesthood of the laity a major issue during the Reformation 
(1517-1540)
Reformation affirmed the concept of work as worship and 
ordained by God
Luther and the rest of the champions of the reformation believed 
that the laity were on a par with liturgists and preachers
People groups such as the Puritans were responsible for 
bringing on the Industrial Revolution

(Max Weber: Protestant Ethic and the Spirit of Capitalism-1905)
Work as mission was lost in West, because:

Heavy emphasis on mission work - redemption
Government took over the role of social support – no need for church
Educational systems based on Platonic thought
Wide-spread financial success has led to loss of interest in the things of 
God

The whole people 
(laos) of God

Leaders 
among

R. Paul Stevens, “The Other Six Days”, page 27

Doctors

Teachers

Mechanics

Engineers

Truck 
Drivers

Farmers

Police 
Officers

Nurses

Factory 
Workers

Shop 
Owners

Parents

Students
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“What is needed is a comprehensive 
biblical foundation for the Christian’s life in 

the world as well as the church, a 
theology for homemakers, nurses and 

doctors, plumbers, stockbrokers, 
politicians and farmers.”

… has classically been seen as 

“faith seeking 
understanding”

From Westminster Dictionary of Theological Terms

The institutional church ineffectively bridges between 
Sunday and Monday
Christians in business report less-than-satisfactory 
connections between their faith and work
Problem appears at both ends:

Christians in business comments:
“The clergy are the last people to go to for guidance on 
business”
“We don’t speak the same language”
“They can’t manage themselves, how can they advise 
others”

Most clergy “felt” they had made no impact and had 
no mandate to do so  
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Our Father is infinite, but knowable (to some extent) 
through: 
• His creation  
• His Word and history
• His Son  
All that is belongs to Him, and will one day be redeemed

Understand why it is significant that we have been made 
in the image of God

We were created to represent God’s interests as 
stewards of His precious creation (our purpose)

To be effective stewards, we must have the mind of 
Christ within us and be empowered by the Holy Spirit

The Great 
Commission

Matthew 28:19-20
Called to Make 
disciples of all 

nations
baptizing & teaching 

them to obey

Creation 
Mandate

Genesis 1:27-30 

Called to have 
dominion over the 

earth

. . and to subdue it

The Great 
Commandment

Matthew 22:36-40
Called to love God

…., and your 
neighbor as yourself

The Body of Christ –
The Church

Our Responsibility –
A Commandment, a Commission, 

and a Mandate

Steward God’s 
Creation Know God

Make Christ 
Known

“Recovering this (the reinstatement of the ministry 
of the whole people of God) would be like 
discovering a new continent or finding a new 
element.”

Quoted from “God’s Frozen People” (Gibbs & Morton)

We can never reach the world for Christ by 
sending out fully-funded missionaries. We must 
mobilize the whole people of God

Quoted from “The Other Six Days” (R. Paul Stevens)
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Defines the unique position of mankind in all of 
God’s creation

• We are given dominion over every living creature 
and plant

• We are created in God’s image, and have the 
opportunity for an intimate relationship with Him

Defines the unique purpose of mankind

• We are to bring glory to God through the work He 
has given us to do

• We are given the mandate to “subdue” the earth

• To steward all that God created

The Body of Christ is a group of redeemed people
We were nothing, now we are something – a royal priesthood – a 
light to the world 
The Creation Mandate is still in place, and is reaffirmed as our 
purpose
We bring glory and honor to God through our work, worship, and 
service
We are stewards 
We are entrusted with the Great Commission & the Creation 
Mandate
We have been given everything we need to do all God has created 
us for:

Love God & neighbor – Great commandment
Steward all that God created - Creation Mandate 
Witness of Christ’s love - Great Commission

 

1. Form groups of 2-3 persons
2. Read Psalm 8 and Genesis 1:26-30
3. Analyze what these passages say about  what 

mans “job” is
What is the significance of bearing God’s 
image?
What is important about our “work”?
How should we do our “work”?

4. Select someone from your group to report your 
results to the class
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Jesus instructed his disciples and followers to 
“Follow Him” 18 times
Paul in his writings instructed us to “put on the 
mind of Christ 13 times 
Paul instructed us be of the “same mind” 11 
times
Paul instructed us to “put off” the carnal mind 
10 times
Sounds tough! How do we do this? 

 

1. Listening to what Jesus tells us in words and stories, 
and living them and having them direct our actions

Jesus’ “Five Discourses” in the Gospel of Matthew
Sermon on the Mount (Matthew chapters 5-7)
The sending of the Twelve (Matthew 10)
Mysteries of the Messianic Kingdom (Matthew 13)
The Community of the Messiah (Matthew 18:1 – 20:34)
Olivet Discourse - What His followers should expect 
(Matthew 24 & 25)

Teachings on morality, justice, poverty, the Kingdom, etc. 
Parables
Post resurrection instructions for the disciples (Matthew 
28:18-20; Mark 16:14ff; Luke 24:13ff)

 

worldview    

values
behavior

culture

Christian 
Worldview: 

The Holy 
Spirit gives us 
the power to 
put on and 
live the “Mind 
of Christ”

A “World 
Developed” 
Worldview:

Our individual 
environment & 
experiences   
create in us 
our worldview

“Man is the measure of  
all things” (Protagoras).

Therefore, if he exists, 
God is nowhere, impersonal, 
unknowable, capricious.

Man is the steward
of God’s creation. 
•God sets the standards, 
•God is both owner and loving father,
•Man finds purpose and fulfillment in joyful stewardship
•God reveals His ways personally to all who seek
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2. Looking at how Jesus and the Father did their work and 
emulating them in our actions and behavior 

Gave power away
Was humble
Loving and forgiving, always desiring reconciliation
Provide for our needs and resource others with gifts 
and talents
Trusting of others, willing to have them fail
etc 

As Christians, we follow Christ and put on “the mind of Christ”

This means for us to:
• Love the Father
• Love and think of others first and build them up 
• Faithfully steward the Father’s calling for our lives
• Not proud of what God has given us, but be thankful & humble
• Be compassionate
• Seek justice 
• Be kind
• Be merciful
• Be pure in heart; honest, responsible, high integrity, and 

open to review by others
• Peacemakers
• Be joyful in the Lord, knowing He loves us, knows us by name, 

and cares for us

1. Listening to what Jesus tells us in words and stories, 
and living them and having them direct our actions

Jesus’ “Five Discourses” in the Gospel of Matthew
Sermon on the Mount (Matthew chapters 5-7)
The sending of the Twelve (Matthew 10)
Mysteries of the Messianic Kingdom (Matthew 13)
The Community of the Messiah (Matthew 18:1 – 20:34)
Olivet Discourse - What His followers should expect 
(Matthew 24 & 25)

Teachings on morality, justice, poverty, the Kingdom, etc. 
Parables
Post resurrection instructions for the disciples (Matthew 
28:18-20; Mark 16:14ff; Luke 24:13ff)
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Good stewardship discerns what the Owner 
wants then does it

“the careful and responsible management of 
something entrusted to one’s care”

Merriam-Webster’s Collegiate Dictionary (Eleventh Edition)

“A good steward conserves, manages wisely, 
and gives an account to the owner”

Richard Higginson, Questions of Business Life (pg 195)

Stewardship

From the Greek word “Oikonomos”

• “Oikos” = house

• “Nemo” = to arrange

• Portrays the concept of 

administration of something that 

is entrusted

Good stewardship discerns what the Owner 
wants then does it

“the careful and responsible management of 
something entrusted to one’s care”

Merriam-Webster’s Collegiate Dictionary (Eleventh Edition)

“A good steward conserves, manages wisely, 
and gives an account to the owner”

Richard Higginson, Questions of Business Life (pg 195)

Stewardship
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Worthy Stewardship
Joseph – Overcoming the Odds (Genesis 38 – 41)

• Loved by his father, Despised by his brothers

• Sold into slavery, but became the governor of all Egypt

• Defined and implemented the plan that saved Egypt 
and the family of Jacob

• Was able to see God’s involvement in all that led up to 
the saving of Israel from famine

Question:

What can we learn from Joseph as a 

model of stewardship?

Worthy Stewardship
Daniel – Competence + Commitment

• Taken to Babylon as a teenager to live in a country to live and 
serve a master that did not know God

• Based on his strong, godly convictions, he most likely came from 
a godly Jewish home

• Kept his faith in God within the Babylonian culture, in spite of 
extreme trials

• Functioned “in community” with other believers

• Became “chief steward” of the most powerful nation then known

Question:

What can we learn from Daniel as a model of 

stewardship?

Think of some people you know that that 
you would consider to be examples of 
good stewards.

What  were they like?

Discussion Question
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Summary – Characteristics of Worthy Stewards
• Personal Qualities:

Integrity

Trustworthiness

Competent

Respectful

Accept Responsibility (personally)

• Personal Behaviors:

Knows who the “owner” is, and understands his principles

Seeks to continue the work of owner, builds capacity
Effectively administers the owners power

Experiences joy in stewarding what has been entrusted

Servant Leadership
Lessons from the lives of 

Moses and Jesus

 

Worthy Stewardship
Paul – Zeal re-directed

• Passionate for (an excellent steward of) God’s honor 
(Acts 8:2,3; 9:28-30)

• Conversion experience literally “turned his life around” 
(Romans 1)

• Became a steward of the hope of the gospel          
(Romans 15:16)

Question:

What can we learn from Paul as a model 

of stewardship?
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One who goes before (verb)
Romans 12:8
A leader is one who ventures to say, “ I will go; come 

with me!” Robert Greenleaf, Servant Leadership, p 29

One who administrates (a “function”)  
1 Corinthians 12:28

One who oversees (a “minor” responsibility)
Philippians 1:1;  Acts 20:28; 1 Timothy 3:1

One who serves
1 Timothy 3:8

Servant Leadership
Good Leaders:
• Are good “followers” (Ex 3:1ff - The Call of Moses)

Sometimes “reluctant”
Sometimes lack personal confidence
Sometimes ask a lot of questions or make excuses, but 
Are loyal to their own “leader” or “cause”
Are willing to “stand in the breach” for their people (even with 
superiors) (Ex 32:11-14)

Develop the abilities of others (The example of Jesus)
Mentors (Mark 3:14)
Encourages (John 14:1,2)
Empowers (Luke 9:1-6)
Holds Accountable (Mark 16:14-15)
Does not give up (John 21:15-23)

Know when and how to “take charge” (& when not to!) (Nu 25:6-13)  

Do you think it is it possible for 
a person to be both a servant 

and a leader?

Discussion Question
How would you describe a 

servant?

How would you describe a 
leader?
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Tyrannical, despotic, and dictatorial
Focus is on ones own survival, pleasure and enhancement 
to the exclusion of others
Selfishly ambitious
Sees relationships in terms of “threat” or “no-threat” (will 
classify people as “nice” or “mean”)
Struggles to discern the severity of a crisis, responds the 
same way (forcefully) to all that occur
Can’t “sleep” (micro-manages, disempowers, reduces 
capability of subordinates, excels in control)
Threatened by negative feedback (& punishes the 
messenger)
Interprets all data in terms of self-preservation
Censors information
Myopic, interprets all of life through its own agenda

Peaceful, quiet
Democratizes and elevates “ego” to the level of the larger 
group, the community – the greater good
Sees life in terms of service and contribution
Looks after the security and fulfillment of others
Has patience and wisdom to decide what to do when in a 
crisis (adapts response to severity of the situation)
Deeply reveres people, and sees their potential to self-
manage, empowers them, allows freedom to choose
Values feedback, attempts to discern truth in it; not afraid 
of information
Accurately interprets data
Sees no need to censor
“Social Ecologist” – listening to and sensing the entire 
system and environment

Leader, CEO, 
King, Family 
Head, Manager, 
etc. 

Servant –
Leader

World’s Way

Workers do as 
directed

Workers do as 
modeled

Ego-driven
Hides values
Arrogant, “do it my way”
Keeps power/control
Keeps decision-making role
Keeps the rewards & recognition
Expects workers to do as directed
Gives minimal resources for work
Workers obey rules of organization

Conscience-driven
Models values
Humble, “do it your way” 
Gives away power to others
Gives away decision-making role
Gives the rewards to workers 
Expects creativity in workers
Gives abundant resources 
Requires integrity

Biblical Way 

Control
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Daily Reflection (from December 23, 2008)
by Mark D. Roberts, Laity Lodge Senior Director and Scholar-in-Residence

READ Luke 1:57-79
“We have been rescued from our enemies 

so we can serve God without fear, 
in holiness and righteousness 

for as long as we live.” [Luke 1:74-75]

The Gospel of Luke begins with the story of Zechariah. While serving 
in the temple in Jerusalem during his priestly rotation, Zechariah 
receives a surprise visit from an angel, who informs him that his wife 
is about to give birth to a son even though she is well past 
childbearing age. Zechariah’s doubtful response earns him a season 
of enforced quietness, since he won’t be able to speak until his son is 
born. 

When the child was born, Zechariah’s lips were unsealed, and he 
praised God with a song we know as the Benedictus (from the first 
word of the song in Latin). In this song, Zechariah praised God for 
sending a royal Savior to Israel. Anticipating the coming of the 
Messiah, Zechariah exclaimed,  

“We have been rescued from our enemies 
so we can serve God without fear, 

in holiness and righteousness 
for as long as we live.”

Notice carefully the order of this thought. We have been rescued . 
. . so we can serve. Servanthood is a response to God’s gracious 
salvation. It is not something that earns salvation. 

What Zechariah celebrated in the Benedictus is true for us. We 
have been saved by God’s grace offered through Jesus Christ. We 
do not earn God’s favor through our good works. But that doesn’t 
mean good works are unimportant. Rather, they are a response to 
God’s gracious salvation. 

This truth is captured in Ephesians 2:8-10, a biblical passage we 
call “The Laity Lodge Text.” It reads: “For by grace you have been 
saved through faith. And this is not your own doing; it is the gift of 
God, not a result of works, so that no one may boast. For we are 
his workmanship, created in Christ Jesus for good works, which 
God prepared beforehand, that we should walk in them.” 

 

“Serve” means that …. all who are 
touched by the institution or its work 

become, because of its influence, 
healthier, wiser, freer, more 

autonomous, more likely themselves 
to become servants

Robert Greenleaf, Servant Leadership, 2002, p 142
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Questions for Reflection
When you think of serving God, 
is your servanthood a response 

to God’s salvation? 

Do you live your life with an 
awareness that God has 

recreated you in Christ for a life 
of good works?

 

Preparing the Church 

for Monday

 

“The real enemy is fuzzy thinking on the 
part of good, intelligent, vital people, and 
their failure to lead, and to follow servant 
leaders.”

“In short, the enemy is strong natural 
servants who have the potential to lead 
but do not lead, or choose to follow a 
non-servant.  They suffer. Society suffers. 
And so it may be in the future”

Robert Greenleaf, Servant Leadership, p 59

 



 

205 

  

Our Greatest Temptations
Bishop Hwa Yung, of Seminari Theoloji Malaysia 

summarizes the situation as follows:
2004 paper titled, Christian Ethical Thinking in the Malaysian Context

• External pressures can be summed by the words “money, sex, and power.”

• “Christians often fail to realize the corrupting power of these three forces.” 
Three reasons why Christians in Asia struggle:

1. Insufficient inner spiritual strength and pastoral support to deal with 
the relentless power of sin as manifested in the corporate world,

2. Dualistic worldview which separates faith and life, (“world-denying” 
theology or “life-boat” ethics don’t really help Christians come to terms 
with the problems of the world), and

3. Much of what has been developed in the area of ethics originated in the 
Western culture with different cultural or socioeconomic contexts – tend 
to be irrelevant or inadequate in Asia

 

Scripture provides guidance for God-honoring 
behaviors for those who have leadership 
responsibility in the workplace

• Read and discuss the passages noted on the 
following form. 

What does Scripture say about how those in 
positions of authority ought to conduct themselves 
in order to honor Christ in the work they do?

 

Christian Worldview

How we Deal 
with Temptations 
of Power, Wealth 

and Sex

How we 
“Steward” all that 
God has Created

How we Lead 
and Respond 

Leaders

God’s Work to Redeem 
all of Creation

 



 

206 

  

Scripture also provides guidance for God-
honoring behaviors for those who are under 
another persons authority in the workplace.

• Read and discuss the passages noted on the 
following form. 

What does Scripture say about how those who work 
for another ought to conduct themselves in order to 
honor Christ in the work they do?
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Honoring God in:

Service

Worship

W
o
r
k

v

“… the root of the word avodah
means “work and worship,” as well 
as “service,” thereby suggesting 
that our work can be a means of 
honoring God and serving our 
neighbor.”

David W. Miller, God at Work, p 6

 

What are some of the challenges 

faced in the “marketplace“ that 

make it difficult to live effectively 

as a Christian?

How can you help believers 

respond appropriately?
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William Perkins, who might be called the father 
of English Puritanism, said: 

“The action of a shepherd in keeping 
sheep…is as good a work before God 

as is the action of a judge in giving 
sentence, or a magistrate in ruling, or a 

minister in preaching.”

“If it falls to your lot to be a street sweeper, 
sweep the streets like Michelangelo 
painted pictures, like Shakespeare wrote 
poetry, like Beethoven composed music; 
sweep the streets so well that all the hosts 
of heaven and earth will have to pause and 
say, “Here lived a great street sweeper, 
who swept his job well.” 

Martin Luther King, Jr.  
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• God created us in his image and offers us the 
honor of “partnering” with him in the sacred 
work of stewarding all he created

• We spend a lot of our lives doing “work” 

• Sometimes we allow work and the other things 
we do in life (family, worship, service) to get out 
of balance

• Many churches do not equip the saints very well 
for what we deal with Monday through Saturday

• We will be held accountable for our stewardship

This topic is important because:

 

• Work in the new heaven and the new earth will probably 
be very much like it was for Adam & Eve

• The full comprehension of who we are, individually and 
corporately, is best understood in the context of our 
stewardship responsibility in partnership with the 
Creator of the universe

• Work in community with God  is the only institution and 
command given by God that will last into the New 
Jerusalem
Church disappears - Rev 21:22
Government disappears - Rev 22:3
Family disappears - Mk 12:25
But work in community will continue (Jer 31:5; Is 65)

This topic is important because:

 

• A clearer understanding of why our work and the 

way we do it is important

• An understanding that as Christians, we all have 

ministries that happen every day, right where we 

are (there is no distinction between “sacred” and 

“secular” work)
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Concluding Thought:

“Active participation in the transformation 
of individual employees, their workplaces, 
and the overall marketplace may be one of 
the most powerful means to help feed the 
hungry, clothe the naked, and welcome 
the stranger.”

David W. Miller, God at Work
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Appendix 4. 

Theology of Work Seminar Questionnaire (Prior to Seminar) 

1. What are your duties in your church or organization? _________________________ 

2. How long have you been doing this duty? _______________________________________ 

3. Have you heard about Theology of Work before? ______________________________ 

4. If so, where did you hear of it, and from whom? ________________________________ 

5. Have you read any books on Theology of Work? _______.  

a. If so, who was the author? _______________________________________________

b. What were some points you remember from the book? 

_____________________________________________________________________

_________ 

6. If you are a minister  or pastor, have you taught or  preached on this topic? _______ 

7. If you are a pastor  or teacher, how many times do you teach or preach in a year? 

_________________________________ 

8. How often does your church meet for: 

a. Fellowship  _________________________________ 

b. Worship  _________________________________ 

c. Prayer meeting  _________________________________ 

d. Youth Meeting  _________________________________ 

e. Other things  _________________________________ 

9. How often does your church meet with other churches in your denomination for: 

a. Fellowship  _________________________________ 

b. Worship  _________________________________ 

c. Prayer  _________________________________ 

d. Celebrations (such as Christmas, Easter, Thanksgiving, etc.)  

______________________ 

10. How often does your church meet with other churches in your community (including other 

denominations) for: 

a. Fellowship  _________________________________ 

b. Worship  _________________________________ 

c. Prayer  _________________________________ 

d. Celebrations (such as Christmas, Easter, Thanksgiving, etc.)  

_____________________ 



 

212 

 

11. In times of emergency (flooding, storms, etc.), does your church work with other churches, 

NGO’s and community government to provide help to victims? _______________ 

12. Is there an official Christian cross‐denominational group in your community that meets 

regularly? ______________________.  If yes, 

a. what is it called?  ______________________________________________________ 

b. for what purpose(s) does the group meet? __________________________________ 

If no,  

c. what obstacles prevent that from happening? _______________________________ 

13. How often do you encourage your church members to work with other believers for 

business or community development? ___________________________________________ 

14. What are the main obstacles of Christians working with other believers for fellowship, 

business or community development? ___________________________________________ 

15. Are there obstacles to working with local government officials for community 

development? ________   

a. If yes, what are the main ones? ___________________________________________ 

16. Is there an existing program for Christians to work together for business or community 

development? _____________________ 

17. Is there an existing program for people of all faiths to work together for business or 

community development? _____________________________ 

18. In the past five years, what have been the most significant changes in your: 

a. Country? _____________________________________________________________ 

b. Community? __________________________________________________________ 

c. Church? ______________________________________________________________

19. Considering the above, how much would you say things have changed in the past 5 years in 

your: 

 
Very 
Little 

A Little 
Bit 

Some 
Quite 
a Lot 

A Great 
Deal 

Country           

Community           

Church           
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20. Generally speaking, how would you describe the impact of the changes that have occurred 

in your: 

 
Very 

Unfavorable 
A Little 

Unfavorable 
Neutral 

Somewhat 
Favorable 

Very 
Favorable 

Country           

Community           

Church           

21. How much have new infrastructure developments that affect your community been 

discussed: 

 

  

 

 

 

22. How important do you think it is that information about developments in your community 

be discussed: 

  

 

  Very 
Little 

A Little 
Bit 

Some 
Quite a 
Lot 

A Great 
Deal 

within the 
church?

         

among 
Christians? 

         

in the 
community? 

         

in the 
media? 

         

  Not 
Important 

Somewhat 
Important  Important 

Quite 
Important 

Very 
Important 

within the 
church? 

         

among 
Christians? 

         

in the 
community? 

         

in the 
media? 
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Appendix 5. 

Theology of Work Seminar Questionnaire (After Seminar) 

 

1. What are the three most valuable things you learned from this seminar 

a. ____________________________________________________________ 

b. ____________________________________________________________ 

c. ____________________________________________________________ 

2. Do you think this subject is an important one for your congregation? 

3. If yes, how likely is it that you will preach on this topic? ____________________ 

4. Do you think this subject is an important one for other pastors? _______________ 

5. Do you have some suggestions for how TOW can be taught to others? _________ 

__________________________________________________________________ 

6. How important do you think it is for Christians to be able to work together for the 

benefit of the community? 

7. How likely are you to encourage your church to work together toward common 

objectives with:  

a. Other believers ______________________________ 

b. Others of all faiths _____________________________ 

8. Is there any existing program for Christians to work together for business or 

community development? ___________________________________________ 

9. Is there any existing program for people of all faiths to work together for business 

or community development? _________________________________ 

10. How much do you think things will change in the next 5 years in your: 

 Very 
Little

A Little 
Bit Some Quite 

a Lot 
A Great 

Deal 

Country      

Community      

Church      
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11. What do you think the most significant changes will be in your: 

a. Country? ___________________________________________________ 

b. Community? ________________________________________________ 

c. Church? ____________________________________________________ 

12. Generally speaking, how do you think the changes you anticipate will affect your: 

 Very 
Unfavorable 

A Little 
Unfavorable Neutral Somewhat 

Favorable 
Very 

Favorable 

Country      

Community      

Church      

13. How important do you think it will be to discuss emerging developments that will 

affect your community:  

 

 
 Not 

Important 
Somewhat 
Important Important 

Quite 
Important 

Very 
Important 

within the 
church? 

     

among 
Christians? 

     

in the 
community? 

     

in the 
media? 
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Appendix 6. 

Responses to Questions about Cooperative Work for Community Benefit 

 

5. How important do you think it is for Christians to be able to work together for the 
benefit of the community? 

a. Working together with loving each other and having unity (we should be 
working together in love and unity) 

b. Christians must work together for the benefit of people (community 
economic development) 

c. I think that working together for the benefit of people is not only believers 
but also non-believers (Not only working with other believers but also 
working with non-believers are important for community economic 
development) 

d. Very important 
e. Very important 
f. Important 
g. Success can have by working together. It is important (greatly important, we 

can succeed only when our hands jointly work) 
h. Greatly important 
i. Greatly important 
j. Community should understand God’s (the Christian) worldview 
k. This lesson should be taught to know better understanding, encourage youth 

to do 
l. Attend the training (Bible study) together, (United in one spirit) 
m. There are many churches, and difficult transportation with this season 
n. Yes, most important 
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6. How likely are you to encourage your church members to work together with 
other believers for community development?  

a. Believers are members of the Body of Christ, and Jesus’ stewards 
working together can be successful (I will teach that success is possible 
only when we work together because every believer is important as it is 
he/she is a part of the Body of Christ) 

b. Enlighten believers with the Bible, that working together for the benefit 
of people is the will of God (I will encourage and educate believers in the 
light of Scriptures that working with other believers is the will of God) 

c. I decide that gradually organize and preach to work together ( I have 
decided to work with other believers – not sooner but gradually approach 
to other believers) 

d. I will urge believers that working together with other believers is the will 
of God and God likes it (I will encourage my church that working 
together with other believers for the community economic development 
is the will of God) 

e.  I will encourage my church that working together with other believers is 
the will of God 

f. I decide to do fellowship (I will conduct fellowship program with other 
believers) 

g. Make fellowship where there is time. Appointed day and time, make 
fellowship be on time (I will conduct fellowship service as time allows; 
fellowship service should be conducted in timely and chosen place) 

h. I will urge that we are the children of God and used for the kingdom of 
God; all human being is unity in Christ (I will encourage my church that 
we all are, as believers, God’s children and instruments in the hand of 
God. Also, I will convince my people that all believers are one and the 
same in Christ) 

i. I will share to my church the benefit of being working together with 
other believers, some also 

i.  awareness of social needs,  
ii. growing in spirituality,  

iii. benefit from one generation to another 
j. I decide to work by prayer, encourage, fellowship, conducting forum 

with them 
k. To make unity the community (I will encourage the community to move 

toward unity); teach about it in worship service 
l. Praying together; helping each other in church work 
m.   
n. I decide to teach at worship service, appointed training, in Sunday 

School, lecture 
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Appendix 7. 

Proposed Programs for Engagement of the 

Church in the Empowerment of God’s People 

For Effective Business Stewardship 

Introduction 

The Church has been entrusted with the responsibility to steward the resources 

God has placed us in the midst of. Those resources include all that God created, including 

people, and all components of the “natural” environment (plant & animal life, water, air, 

etc.). As God’s trustees, we are charged with the obligation to provide oversight of the 

processes and actions employed by man as we collectively “subdue the earth.” (Genesis 

1:28) Further, it is God’s desire that mankind find great joy in the effective and efficient 

exercise of the gifts and skills with which he has equipped us. A variety of knowledge, 

skills and attributes underlie the competencies essential for the achievement of this 

responsibility.  

Business knowledge plus principles and relationships that are based on scriptural 

values are urgently needed. In the tri-nation region of China, India and Myanmar, the 

Church needs to be empowered and inspired to act on three levels. Within the region, it 

must equip future leaders of commerce with the knowledge, skills and attributes needed 

to effectively discharge their duties as stewards of God’s resources in the places of 

business.  Also across the region, the Church must accept the responsibility to bring 

together current Christian business leaders for the purpose of affirming their role in 

Kingdom work and development of relationships. Thirdly, the Church must play a role in 
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enabling business people within the region to establish trust-based relationships founded 

on scriptural principles with Christians involved in business elsewhere. 

The three proposals that follow pertain to the three levels of involvement that the Church 

must consider for implementation. 

Program 1 – Tri-National MBA (Southeast Asian Nations cohort) 

Background:  The nations of China and India comprise approximately 1/3 of the 

world’s total population, and have two of the fastest growing economies in the world. 

India’s “Look East” policy1 and China’s “Go West” initiative2 reflect the interest of each 

to not only develop those geographic areas of their respective countries, but are a strong 

indication of the intent of both to increase trade between China’s southwestern Yunnan 

Province and India’s northeastern states. Coupled with the intentions of these two giant 

nations, Asian Development Bank has initiated the Greater Mekong Subregion (GMS) 

development program. The GMS countries are Cambodia, the People’s Republic of 

China (PRC, specifically Yunnan Province and Guangxi Zhuang Autonomous Region), 

Lao People’s Democratic Republic (Lao PDR), Myanmar, Thailand, and Viet Nam.3 In 

2002 the GMS Strategic Framework identified five strategic thrusts:4 

• Strengthen infrastructure linkages through a multisectoral approach; 

• Facilitate cross-border trade and investment; 

• Enhance private sector participation and improve competitiveness; 
                                                 

1 Haokip. 

2 Mayer. 

3 The Greater Mekong Subregion Economic Cooperation Program Strategic Framework 2012-22: 
Background Paper. 

4 Ibid. 5 
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• Develop human resources and skill competencies; and  

• Protect the environment and promote sustainable use of natural resources. 

A recent article in the Shan Herald clarifies that the plan includes the 

development of six main “Economic Corridors”:5 

• North-South Economic Corridor A, which goes from Kunming in Yunnan/China 
through Lao PDR to Chiang Khong, Chiang Rai Province and further down to 
Bangkok.  

• North-South Economic Corridor B, which goes from Kunming in Yunnan/China 
via Myanmar’s Shan State to the Tachileik-Mae Sai border and further down to 
Bangkok.  

• East-West Economic Corridor, which connects Da Nang in central Viet Nam via 
Lao PDR and Thailand to the old port of Moulmein in Myanmar.  

• Southern Economic Corridor, which goes from Bangkok via Cambodia to Ho Chi 
Minh City in Viet Nam.  

• Western Economic Corridor, which connects Kunming via the Old Burma Road 
to Mandalay in Myanmar and further down to the port of Sittwe in Myanmar’s 
Arakan State.  

• Northwestern Corridor, which connects Kunming to Myanmar’s Kachin State and 
via the Old Ledo Road up to Assam in Northeast India. 

Nationally, an acknowledged weakness of Myanmar is the shortage of well 

trained globally-aware business leaders. Considering the strategic position of Myanmar 

relative to Economic Corridors noted in the GMS report, there is a great need for quality 

education programs that develop business skills and enable trust-based relationships to 

materialize amongst current and future business leaders from the country’s most affected 

by the imminent developments. 

 

                                                 

5 Hohler, “Father of the Gms Visited Chiang Mai.” 



 

221 

Proposal: MBA programs such as that provided by BGU offer high quality, 

innovatively delivered business degrees that are built upon a foundation of Christian 

principles. BGU in particular has well-established relationships with appropriately 

credentialed and respected academics in China and India, plus a growing cadre of 

doctoral candidates with established relationships in Myanmar. It is recommended that a 

project-oriented, cohort-based MBA program be developed that is tailored to the needs of 

business people from Southeast Asia, with the objective of attracting a balanced group of 

participants from the Yunnan Province of China, the Northeast states of India, and the 

Union of Myanmar. Additional students could be selected from other parts of China and 

India, as well as Viet Nam, Thailand, Cambodia and Laos as appropriate. Courses would 

be offered virtually, with short intensive sessions held in one or all of the three primary 

regions. Team projects would be a core component of each course, with presentation of 

reports done via internet-based conferencing. Coursework would include a requirement 

for students to engage local businesses, government leaders and regulators, banking 

institutions, and other relevant participants in local economies. 

Even though the number is somewhat small, there are those who have studied at 

universities outside the country, including the United States and Norway. Often these 

individuals are from Christian families with a history of business success. 

Program 2 – Tri-National Theology of Work/Business Leadership Seminars  

Background: It has been found that the Church in Myanmar in particular has often 

been quite insular. Differences between denominations often translate into barriers 

between Christians in their business dealings. Ethnic and denominational distinctives also 
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tend to impact peoples’ willingness to conduct transactions or develop business 

relationships. 

Historical events, intergovernmental arrangements (involving the ruling elite) 

between Myanmar and China in particular, and the power of state-owned companies have 

jaded the opinions of many in Myanmar relative to engaging in business dealings with 

people outside their own group. Access to capital from their homeland has enabled 

Chinese business people to acquire holdings that are unaffordable for citizens of 

Myanmar. More than one hundred years ago, the colonial British encouraged the 

immigration of Indian bureaucrats to manage government offices and processes. Even 

though the majority were subsequently encouraged or forced to return to India, there 

remains a residual reticence among the indigenous population to engaging in business 

relationships that extend beyond basic transactions. 

The Church has an opportunity to introduce transformational thinking into the 

Christian business community. Using the biblical teaching of Theology of Work as a 

basis, Christian business people from several denominations and ethnic groups, as well as 

others of Chinese and Indian heritage can be brought together in a forum that will enable 

development of common understanding of God’s design of kingdom work, and enhance 

trust-based relationships. 

Proposal: Theologically sound teaching on biblical principles related to mans’ 

work as stewards of God’s resources is a core value of BGU’s programs, with numerous 

books authored by BGU faculty, graduates and contributors.6,7,8 Assisted by the generous 

                                                 

6 Dennis W. Bakke, Joy at Work (PVG, 2005). 

7 Stevens. 
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support of the Mustard Seed Foundation, courses and seminars are offered world-wide by 

BGU-approved instructors of Theology of Work. Building upon this strong tradition and 

commitment to biblical teaching regarding man, created in God’s image accomplishing 

“Kingdom work”, it is proposed that a series of seminars be development and delivered 

to groups of business leaders and clergy from Myanmar, China and India. The objectives 

include the establishment of trust relationships built upon the principles of TOW, and 

promotion of the teaching/preaching of an accurate understanding of Kingdom work 

within the Church. Seminars could be promoted as a program of the “Christian Mosaic 

Shalom Group,”9 and could embrace organizations such as the International Christian 

Chamber of Commerce.10 

The objective of this program is to foster the development of trust-based 

relationships amongst Christian business leaders from Myanmar, India and China who 

share interests in similar business sectors. 

Program 3 – Theology of Work/Global Business Leadership Seminars 

Background: (In addition to the background information of Programs 1 & 2) Most 

western nations have banned investment in the Union of Myanmar since 1997.11 Since 

that time, business people from countries other than China, India, Thailand, South Korea, 

                                                                                                                                                 

8 R. Paul Stevens, Doing God’s Business: Meaning and Motivation for the Marketplace, First ed. 
(Grand Rapids: Wm. B. Eerdmans, 2006). 

9 Re: Dissertation of Chyahkyi Naw Tawng, BGU D. Min candidate 2012 

10 The mission statement of ICCC reads, “The mission of the International Christian Chamber of 
Commerce (ICCC) is to serve as a vehicle in extending the operation and principles of wisdom, love and 
the rule of God Almighty into the marketplaces of the world.” International Christian Chamber of 
Commerce, http://www.iccc.net/ 

11 Kaplan, 237. 
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and a few other Asian neighbors have been unable to conduct business with individuals 

or companies in Myanmar. However, outside reactions to recent behavioral changes in 

the newly-seated, nominally civilian government of Myanmar indicate the time may be 

approaching when Western sanctions may be eased or removed. In anticipation of that 

occurrence, forums that enable the incubation of trust-based relationships, built upon 

common values and godly business principles would provide a foundation for future 

business relationships once sanctions are relaxed. 

Proposal: It is proposed that a series of seminars be developed and delivered for 

the purpose of bringing together business people from other countries (particularly those 

countries that had imposed economic sanctions on Myanmar) with counterparts from 

Myanmar.  

The objective of this program is to foster the development of trust-based 

relationships, built upon the principles of TOW, amongst business leaders from 

Myanmar, as well as countries elsewhere who share interests in similar business sectors. 

At some point in the future, when sanctions imposed by Western governments are eased 

or removed, business people with similar beliefs and values regarding appropriate 

business practices will be in prime position to engage in the global marketplace. 
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Appendix 8. 

Hermon Business Group 

“It is as if the dew of Hermon were falling on Mount Zion. 

For there the LORD bestows his blessing, even life forevermore.” 

Ps 133:3 

Started: April 7, 2008 in Hpakant, Kachin State, Myanmar 
Present shareholders: 198 persons (from several parts of the country) 

Share Price:  Ks.100,000 (Approximately US$ 90), priced to be affordable for the 
ordinary person or family. 

How the business is operated 
• There are (6) business dealer groups. In each there are 4-6 businessmen who alone 

have right to use the common money for daily jade business purposes. The 
common money is allowed to be used by business dealer groups or individual 
persons of that group. No individual shareholder is allowed to use the common 
money unless he is a member of that group. The group carefully considers and 
approves additional members. Members must have demonstrated expertise and 
skill in the jade business. 

• When the business dealer group or a member of that group gains profit from 
business dealings, half goes to the HBG main group and half goes to business 
dealer group, or to personal profit. This is a matter of faithfulness to God and to 
the group in doing business. The group or person shows their faithfulness in doing 
so. This point is key to keeping group unity. 

• 30% goes to the profit of shareholders, and 20% goes to the ministry purpose 

• In doing jade business this way they hardly experience losing the common money 
because of God’s grace and their skillfulness. 

Board members:  5 Executive Council (of the denomination), plus 5 consultants or 
advisors  

Investors: More than 19% of the investors are widows and poor people. Every 
Christian is encouraged to be a part of this group. 

How does the group get involved in kingdom business? 
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20% of the group’s profit is designated for the evangelism programs of the 
denomination. The group has had privileges to support many evangelism works in 
the past. 

Keeping the spirituality of board members: 

Prayer service is conducted in every Tuesday. This is a regular meeting of 
business dealers not only to share with one another how the Lord has led him in 
the past week, but also to discuss the business situation in the city. The service is 
led by the ministers, and this also can be regarded as a time with the Lord for 
spiritual reflection. Hence, the businesspeople learn how to do their business by 
faith and by wise use of money. 

Ministers are included in the board 

Ministers are both advisors and shareholders. Ministers are welcome in this group 
not merely as shareholders but they are expected to feed the members spiritual 
food. Thus, the group has good spiritual benchmark which draws other 
shareholders attention to the group. The group bears such spiritual esteem. 

Church members from different denominations 

There are shareholders from other denominations, but there are no other members 
from other denomination in the board members.  

Annual Audit and report 

Quarterly audits and reports are compulsory. An annual report is officially sent to 
all shareholders. All shareholders also receive a proportional annual profit as the 
board reports the financial balance. 

What is the future dream of HBG? 

In the near future the group contemplates to become an official business company 
so that the group can expand its business wide 
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